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Foreword 

The present volume contains the supplications transmitted from one of the most venerated religious 
authorities of early Islam, Ali b. ai-Husain b. Ali b. Abi Talib, better known as Zain al-Abidin ('the ornament of 
the worshipers'). His grandfather, Ali b. Abi Talib, the Prophet's cousin and son-in-law, was adopted by the 
Prophet in his childhood, and grew up under the personal care and guardianship of the recipient of the 
divine Revelation, the Founder of Islam. His grandmother, Fatima, was not only the most beloved daughter 
of the Prophet, but also a partner in her father's mission. His father, al-Husain, and his uncle, al-Hasan, the 
only grandsons that the Prophet had, were brought up by the Prophet, who showered his deepest love and 
affection upon them. Thus Zain al-Abidin (a.s.) derived his religious and spiritual authority and his divine 
knowledge in the closest and most intimate way through his father and grandfather from the Founder of 
Islam, the Apostle of Allah. 

Zain al-Abidin (a.s.) was held in special regard not only by the adherents of the Household of the Prophet, 
who considered him their fourth Imam and the only religious authority of his time, but also by the learned 
circles of the Muslims in general. His period in Medina was that of a growing interest in the Traditions of the 
Prophet, especially those which dealt with legal matters. It was the time of the 'seven lawyers of Medina', 
who were engaged in collecting these Traditions and formulating legal opinions. Among the Medinan 
scholars, we find that Zain al-Abidin (a.s.) was considered to be an eminent traditionist. The famous 
Medinese lawyer of this period Saeed b. al-Musayyab, regarded the Imam with the highest esteem. Another 
great jurist and traditionist of the period, al-Zuhri though he was attached to the court of the Umayyad, was 
also a great friend and admirer of the Imam. His honorific, Zain al-Abidin (the Ornament of the Worshipers), 
which refers to his devotion to prayer, was given him by al-Zuhri. Thus, from the overwhelming number of 
reports recorded by both Shi'a and Sunni authorities, it would seem that Zain al-Abidin (a.s.) was widely 
respected by the community in general for his extraordinary qualities, such as the long duration of his 
prayer, his piety, his forbearance, his learning, and his generosity. 

Perhaps the most eloquent testimony to his exalted position is the famous ode composed in his praise by 
Farazdaq, an eminent poet of his time. In it, Farazdaq refers to the occasion when the Caliph Hisham b. Abd 
al-Malik was overshadowed by the respect which the people showed towards the great-grandson of the 
Prophet. It was at the time of the hajj when both of them were trying to reach through the crowds around 
the Ka'ba to get to the Black Stone. The people gave way to Zain al-Abidin (a.s.) while the Caliph struggled 
desperately. This deeply offended the Caliph, and, in a sarcastic tone, he enquired who the person had been 
to whom the people had shown such preference. Farazdaq, who was present at the scene, thereupon 
composed an ode and recited it, addressing himself to Hisham. It is worth quoting a few lines from this ode, 
a masterpiece not only of Farazdaq's output but of Arabic literature in general. 

It is someone whose footsteps are known by every place. 

And it is he who is known to the bayt in Mecca , 1 the most frequented sanctuary; 

It is he who is the son of the best of all men of Allah 2 

and it is he who is the most pious and devout, the purest and most unstained, the chastest and most 
righteous, a symbol [for Islam] 


i.e. the Ka'ba 

i.e. the Prophet Muhammad (s.a.w.a.) 
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This is Ali [b. al-Husain] whose parent is the Prophet, 

This is the son of Fatima, if you do not know who he is; 

Whosoever recognizes his Allah knows also the primacy and superiority of this man. 

Because the religion has reached the nations through his House. 

It was this Ali b. al-Husain, the Zain al-Abidin of Islam, who, as well as through other means, taught the 
Muslims the essence of Islamic spirituality through his supplications. They are not, however, merely 
supplications; they embody comforting answers to many questions with which the man of his time and the 
man of our time are confronted. They deal with the crises through which any Muslim or the follower of any 
religious persuasion has to pass, which result from a variety of stresses and strains, and which arise from 
sources both inward and outward. 

I do not wish to discuss here the authenticity, validity, textual history, or even the literary beauty of these 
supplications, as these points have all been dealt with by the translator in his comprehensive introduction. 
Indeed, there is no space in a foreword such as this in which to conduct such a discussion. Instead, I should 
like to say a word about the relevance of these supplications to modern readers, irrespective of their race or 
religion, or of whether they are from the east or from the west. The author, as has been pointed out, was a 
man of purity and piety, sincerity and trustworthiness, who was committed to Allah and the cause of a 
suffering humanity. He had a bond of pain with the men of his time, as also with those who came after him. 
So let me start by asking the following question: Do these supplications, composed and taught in the 
seventh century, have any relevance for those who live in the twentieth century, or indeed those who are 
yet to be born? To answer this we have to ask a number of other questions. Is man to be regarded only in 
biological terms as the most cunning of animals? Is he to be seen as an economic beast controlled by the 
laws of supply and demand and class conflict? Is he to be regarded as a political animal, with a crude and 
excessive politicism occupying the centre of his mind, displacing all knowledge, religion, and wisdom? Or 
does he have a spiritual element which requires him to subordinate the temporal and the merely expedient 
to the Eternal and the True? Are human beings to be understood in terms of biology, politics, or economics, 
or are we to take into account their sublime nature, the spirit of Allah infused in them, and the ultimate 
ideal which they should endeavour to realize? 

The essence of every epoch, age, or civilization, whether ancient, medieval, or modern, lies not in any 
biological unity of race, material achievement, or political order, but in the values that create and sustain 
that epoch, age, or civilization. Our achievements in perfecting the material aspects of life have led us to 
exploit matter instead of informing, humanizing, and spiritualizing it. Our social life has given us the means, 
but has denied us the ends. A terrible blindness has afflicted the people of our civilization. The exclusion of 
the element of spirituality from humanity is the primary cause of the supremacy of matter, which has 
become so burdensome and oppressive. The defeat of the human by the material is thus the central 
weakness of the man of today. 

Religion is rooted in a sense of wonderment at the eternal mystery of life itself. We feel a sense of awe and 
amazement at the mystery of the universe (ghayba), and move in an endless quest for answers to the 
perennial riddle with an eager longing to discover the truth of everything, the truth which is universal and 
absolute in the sense that it is valid for all men in all places and at all times. The experience of the 
mysterious is the fundamental quality underlying all religions. We must, however, make a clear distinction 
between religion as a personal concern, as man's encounter with the divine, and religion as a part of history, 
as a social phenomenon, and as the commitment to a group. Religion at the personal level is a commitment 
to a belief in the conservation of values and is based on the discovery of the essential worth and dignity of 
the individual and his relation to a higher world of reality. Thus the crisis comes at a personal level when the 
forces of evil, hatred, injustice, tyranny, betrayal, and falsehood prevail over love, justice, mercy, loyalty, 
goodness, and truth. 
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The supplications of the Imam Zain al-Abidin (a.s.) must be read against this background of man's crisis at 
the personal and individual level. Seen from this angle, they address themselves, in their essence, to the 
inner problems of the men of every epoch and age, every region and race, every persuasion and religion. 
Here was a person, an individual, confronted with hostile forces arising from both within and without, 
realizing his own limits, crying in the intense passion of devotional prayer, seeking communion with Allah, 
and entrusting the secrets of his innermost life to Him. Here was a person who found himself caught up in 
the din and clamour of life, in the clash of emotions and interests, in the stress and strain of immediate 
impulses, in the tensions and calamities of existence, and, above all, in the search for spiritual satisfaction, a 
man who was lonely and helpless, who stood before his Creator in direct communion, and called Him from 
the very depths of his heart. 

Before closing this foreword, something must be said about the translation of something which is 
untranslatable. Among all the varieties of Arabic literature, supplications, especially those of the Imam Zain 
al-Abidin (a.s.), are perhaps the most difficult to translate into an alien tongue. Dr. Chittick must be 
congratulated on his courage and vision, and on his grasp of the inner meanings of such an emotionally 
charged and subtle Arabic text. He has admirably rendered into English not only the meaning but also the 
feelings enshrined in these spontaneous utterances of the heart. The Muhammadi Trust of Great Britain and 
Northern Ireland is also to be thanked for presenting this beautiful treasure of Islamic spirituality. 


Syed Husain M. Jafri 
Karachi 

17 January 1988 
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Translator's Introduction 

Al-Saheefat al-Sajjadiyya is the oldest prayer manual in Islamic sources and one of the most seminal works 
of Islamic spirituality of the early period. It was composed by the Prophet's great grandson, AM ibn al-Husain, 
known as Zain al-Abidin (the adornment of the worshippers), and has been cherished in Shia sources from 
earliest times. Zain al-Abidin (a.s.) was the fourth of the Shia Imams, after his father Husain, his uncle Hasan, 
and his grandfather Ali, the Prophet's son-in-law. Shia tradition considers the Saheefa a book worthy of the 
utmost veneration, ranking it behind only the Qur'an and Ali's Nahj al-balagha. 

Ali Ibn Al-Husain 

Ali ibn al-Husain was born in Medina, according to most sources in the year 38/658-9. 1 He may have been 
too small to have remembered his grandfather Ali, who was killed in 40/661, but he was brought up in the 
presence of his uncle Hasan and his father Husain, the Prophet's beloved grandchildren. Many Shia sources 
state that his mother was Shahrbanu, the daughter of Yazdigird, the last Sasanian king of Persia. 2 Thus he 
was said to be 'Ibn al-Khiyaratayn', the 'son of the best two', meaning the Quraysh among the Arabs and the 
Persians among the non-Arabs. According to some accounts, his mother was brought as a captive to Medina 
during the caliphate of Umar, who wanted to sell her. Ali suggested instead that she be offered her choice 
of the Muslim men as husband and that her dower be paid from the public treasury. Umar agreed and she 
chose Ali's son Husain 3 . She is said to have died shortly after giving birth to her only son Ali. 

There is no need to recount here the tragedy at Karbala in 61/680, when Husain and many of the male 
members of his family were killed by the forces of the Umayyad caliph Yazid, an event which shook the 
Islamic world and precipitated the nascent Shia movement. Zain al-Abidin (a.s.) accompanied his father on 
the march toward Kufa, but he had fallen deathly ill and was lying on a skin in a tent. Once the Umayyad 
troops had massacred Husain and his male followers, they looted the tents, stripped the women of their 
jewellery, and even took the skin upon which Zain al-Abidin (a.s.) was prostrate. The infamous Shamir 
(Shimr) ibn Zil-Jawshan was about to kill Zain al-Abidin (a.s.) in spite of his helplessness, but Husain's sister 
Zainab threw herself on top of him to save him, and Umar ibn Sa'd, the Umayyad commander, told Shamir 
to let him be. Zain al-Abidin (a.s.) was taken along with the women to the caliph in Damascus, and 
eventually he was allowed to return to Medina. 

Several accounts are related concerning his grief over this tragedy. It is said that for twenty years whenever 
food was placed before him, he would weep. One day a servant said to him, '0 son of Allah's Messenger! Is 
it not time for your sorrow to come to an end?' He replied, 'Woe upon you! Jacob the prophet had twelve 
sons, and Allah made one of them disappear. His eyes turned white from constant weeping, his head turned 
grey out of sorrow, and his back became bent in gloom [cf. 12: 84], though his son was alive in this world. 
But I watched while my father, my brother, my uncle, and seventeen members of my family were 
slaughtered all around me. How should my sorrow come to an end?' 4 

Zain al-Abidin (a.s.) resided in Medina until his death in 95/713-4 (or 94/712-3). He was the object both of 
great sympathy because of the massacre of his family and of veneration as the great grandson of the 


Other dates mentioned are 33/653-4, 36/656-7, 37/657-8, 50/670 

Her name has also been given as Shah-Zanan, Sulaafa, Ghazaala, and Shahr-Banuya, among others. 

Muh'sin al-Ameen al-A'mili, A'yan as-Sheea'h, Damascus, 1935, IV, 189. 

From Shaykh as-Sadooq, al-Khisal; quoted in al-Ameen, A'yan, IV, 195. The same is quoted from Bin 
Shahraashoob's Manaqib in Bih'ar al-Anwar, XLVI, 108; Cf. similar accounts, Ibid, pp. 108-10 
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Prophet. He dedicated his life to learning and worship and became an authority on prophetic traditions and 
law, but he was known mostly for his nobility of character and his piety, which earned him his sobriquet 
already in his lifetime. 1 The details that have reached us about his life in Medina mainly take the form of 
anecdotes affirming his constant preoccupation with worship and acts of devotion. He fathered fifteen 
children, eleven boys and four girls. 2 

After Karbala, there were a number of different factions in the Shia community, not all of which supported 
Zain al-Abidin (a.s.) as the rightful Imam of the Muslim community. 3 Many Shias, such as those involved in 
the 'Tawwabun' movement, felt that the Umayyads had to be overthrown and that it was the duty of the 
Imam to lead a revolt. But Zain al-Abidin (a.s.) himself refused to become involved with politics. After his 
death, a split occurred between his eldest son and designated successor Muhammad al-Baqir (a.s.), the fifth 
Imam, and his second son, al-Baqir's half brother Zayd, who advocated active resistance to Umayyad 
oppression and gained a large number of followers as a result. Al-Baqir continued to pursue his father's 
policy of rejecting any sort of involvement with political movements until his death (probably in 117/735). 4 
Zayd revolted toward the beginning of the imamate of al-Baqir's son Ja'far al-Sadiq (a.s.) and was killed in 
Safar 121/January 739; his son Yahya, who plays an important role in the preface to the Saheefa, continued 
in his father's path and was killed three years later at the age of eighteen. The Zaydi Shias, still strong in the 
Yemen today, trace the lineage of their imams back to Zayd. 

Al-Saheefat Al-Sajjadiyya 

The title Al-Saheefat al-Sajjadiyya means simply 'The Book of al-Sajjad'. Al-Sajjad is one of the titles given to 
Zain al-Abidin (a.s.) and signifies 'the one who constantly prostrates himself in prayer'. The book is often 
called Al-Saheefat al-Kamelat al-Sajjadiyya, that is, 'The "Perfect", or "Complete", Book of al-Sajjad'. 
According to its commentator Sayyid Alikhan Shirazi, the word kamila refers to the perfection of the style 
and content; some sources state that the adjective was added to differentiate it from another, incomplete 
version of the work, which is known among the Zaydis, but this seems less likely, given the manner in which 
the title is employed in the preface (verse 20). 5 The Saheefa has been called by various honorifics, such as 
'Sister of the Qur'an', 'Gospel of the Folk of the House', and 'Psalms of the Household of Muhammad'. 

According to Shia tradition, Zain al-Abidin (a.s.) had collected his supplications and taught them to his 
children, especially Muhammad al-Baqir (a.s.) and Zayd. In later times the text became widely disseminated 
among Shias of all persuasions. The specialists in the science of hadees maintain that the text is mutawatir; 6 
in other words, it was generally known from earliest times and has been handed down by numerous chains 
of transmission, while its authenticity has never been questioned. 

Nevertheless, the arrangement of the text allows us to draw a certain distinction between the fifty-four 
supplications which make the main body of the text and the additional supplications which make up the 
fourteen addenda (including the prayers for the days of the week) and the fifteen munajat or 'whispered 


This title is said to have been bestowed upon him by the great jurist and traditionist Bin Shihab az-Zuhri (S.H.M. 
Jafri, the Origins and Early Development of Sheea'h Islam, Beirut, 1979, p. 246), who also called him the best of the 
Hashimites and narrated many Hadeeths from him (W. Madelung, art. A'li bin Al-Husain', Encyclopedia Iranica, I, 
850.) 

The most detailed collection of accounts concerning him is found in Bih'ar Al-Anwar, XLVI, 2-209. See also Al- 
Mufeed, Kitab Al-lrshaad, transl. I.K.A. Howard, London, 1981, pp. 380-92. 

Cf. Jafri, Origins, pp. 238 ff. 

Other dates given range from 112/731-2 to 126 743-4 (Jafri, Origins, p. 255) 

For the first opinion, Cf. Sayyid A'likhan, Riyaz'' As-Salikeen, commentary on the preface of the Sah'eefa, verse 20; 
for the second, Cf. Agha Najafi in his introduction to the Sah'eefa mentioned in the following note. 

Cf. the introductions of Sayyid Muhammad Mishkat and Sayyid Shihab al-Deen Mara'shi (Agha Najafi) to As- 
Sah'eefah Al-Kamila As-Sajjadeeya, Tehran 1361/1942; same text with Persian translation of text and introductions 
by S'adr Ad-Deen Balaghi, Tehran 1369/1950. 
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prayers'. The original fifty-four supplications show an undeniable freshness and unity of theme and style, 
while the latter, especially the munajat, add a certain orderliness and self-conscious artistry which may 
suggest the hand of an editor. The addenda are said to have been collected and added to the text by Shams 
al-Din Muhammad ibn Makki, known as al-Shaheed al-Awwal (the 'first martyr'), the famous author of Al- 
Lum'at al-Dimashqiyya in jurisprudence (fiqh) who was killed in Aleppo in 786/1384. 1 The fifteen munajat 
have been added to several modern editions of the Saheefa and seem to have been brought to the 
attention of the main body of Shias by Allama Muhammad Baqir Majlisi (d. 1110/1689-9 or a year later), 
author of the monumental compilation of Shia hadees, Bihar al-Anwar. 2 

Many supplications have been handed down from Imam Zain al-Abidin (a.s.) in addition to those recorded in 
the text of the Saheefa as given here, and various scholars have collected these together in a series of works 
known as the 'second Saheefa' the 'third Saheefa' and so on. The second Saheefa which is about as long as 
the Saheefa itself, was compiled as the 'sister' of the Saheefa by Muhammad ibn al-Hasan al-Hurr al-Aameli 
(d. 1104/1692-3), author of the famous Wasa'il al-Shia in the year 1053/1643. 3 A third Saheefa was put 
together by the author of Riyaz al-Ulema Mirza Abd Allah ibn Mirza Isa Tabrizi, known as Afandi and a 
student of Majlisi. The longest of the published versions is Al-Saheefat al-Sajjadiyyat al-khamisa ('The Fifth 
Saheefa of al-Sajjad') by Muhsin al-Ameen, the well known contemporary author of Aayaan al-Shia. 4 It 
includes all the supplications included in the previous Saheefas; 130 of these are found in the first and 
second Saheefas and 52 are added. 5 In her sympathetic study of Islamic prayer manuals, Muslim Devotions, 
Constance Padwick made use of this fifth recension of the text, which fills more than six hundred pages. 

Any serious attempt to sort out the relative historical reliability of the individual supplications found in all 
the versions of the Saheefa on the basis of modern critical scholarship would be an undertaking of major 
proportions. The result of such a study - if one can judge by studies of other ancient texts - would probably 
be that, after years of toil, we would have a series of hypotheses, leaving varying degrees of doubt. This 
would be of interest to Western scholars and modernized Muslims, both of whom, in any case, have no 
personal involvement with the contents and teachings of the Saheefa. But the attitude of most Muslims has 
been to look at the content of the texts established by the authority of tradition and not be too concerned 
with who actually wrote the words in 'historical fact'. In this regard the saying of AN is well known: 'Look at 
what has been said, not at who has said it', since only the truth or untruth of the words is of real concern. 
From this point of view, if the author of the Saheefat al-Kamila was not Imam Zain al-Abidin (a.s.), he - or 
they - would in any case have to have been a spiritual authority of equal rank, so the whole exercise leaves 
us where we started: with a text which expresses the highest aspirations of the Muslim soul. 

However this may be, we can be satisfied to have the core text which has been attributed to Zain al-' Abidin 
by centuries of Shia tradition. In other words, in the fifty-four basic prayers of the Saheefa we have the Zain 
al-Abidin (a.s.) who has been known to Shias for more than a thousand years and who has helped give to 
Shi'ism its specific contours down to the present day. Scholars may eventually reach the conclusion that the 
Zain al-Abidin (a.s.) of 'historical fact' differs from the Zain al-Abidin (a.s.) of tradition, but this will remain a 


Cf. Majlisi, Bih'ar, LXXXVII p. 133-4. 

In Bih'ar Al-Anwar (XCI 142-53), Majlisi quotes these fifteen Munajat from Al-Kitaib Al-A’teeq Al-Gharavi. In his 
introduction (Bih'ar, 1, 16) he explains that this is a prayer book which he found in Ghari (the district of Najaf 
where Ali (a.s.) is buried) and that it was compiled by one of the ancient authorities in Hadeeth Ba'z" Qudamaa’ Al- 
Muhadditheen). 

Lithographed in Iran as well as in Bombay (1311/1893-4). 

Damascus, 1330/1912. A fourth Sah'eefa was compiled by Meerza Husayn Bin Muhammad Taqi Noori (d. 
1320/1902) and was printed in Iran, and a sixth by Muhammad Salih Al-Mazandarani AI-H'a-iri (for these six, see 
Agha Buzurg Tehrani, Ad'-d'areeah'h lla Tasaneef As-Sheea'h, s.v. As-Sah'eefah As-Sajjadeeya). Others have been 
comiled by such contemporary scholars as Haj Shaykh Muhammad Baqir Bin Muhammad Hasan Birjandi Qaaini, 
Shaykh Hadi Bin Abbas Ali Kashif Al-Ghitaa Najafi, and Haj Meerza Ali Husyn Marashi Shahristani Haa-iri (Cf. Agha 
Najafi's introduction to the Sah'eefa). 

Tehrani, Ad'-D'areea'h, s.v. Sah'eefa As-Sajjadeeya 



13 


hypothesis, since at this distance 'historical facts' are impossible to verify and as open to interpretation as 
literature. Whether or not historians accept the text as completely authentic will not change the actual 
influence which Zain al-Abidin (a.s.) and the Saheefa have exercised upon Islam over the centuries, nor is it 
likely to change the way they continue to influence practising Muslims. The 'real' Zain al-Abidin (a.s.) is the 
figure enshrined by the text as it now stands. 

The opinion of the writer of these lines concerning the authenticity of the Saheefa - admittedly based only 
upon an intimate acquaintance with the text gained through many months spent in translation - is that the 
original fifty-four prayers go back to Zain al-Abidin (a.s.), that the addenda are nearly as trustworthy, and 
that the munajat may have been worked upon by others. But the Saheefa in its larger forms probably 
contains a good deal of material from later authors. It is interesting to note Padwick's comments on the 
Saheefat al-khamisa: 'The great body of devotion attributed to him is characterized by a deep humility and 
sense of sin, and by an intransigent, undying resentment against the foes of his house. 1 Only the first half of 
this statement is true about the present Saheefa. Though the Imam makes a number of allusions to the 
injustice suffered by his family and the fact that their rightful heritage has been usurped, 2 no one can call 
this a major theme of the Saheefa or an 'intransigent, undying resentment'. In the one instance where Zain 
al-Abidin (a.s.) speaks rather explicitly of the injustice suffered by the Imams (48.9-11), this is accompanied 
by an admission of Allah's wisdom in His ordainment. 

The Arabic Text 

The Arabic text of the Saheefat al-Kamela which forms the basis for the translation was established by al- 
Shaheed al-Awwal. The modern Iranian editions are based mainly on the version of this text transmitted by 
the father of the above-mentioned Muhammad Baqir Majlisi, Mulla Muhammad Taqi Majlisi (d. 1070/1659- 
60), also an important scholar of the Safavid period and another son, Mulla Abd Allah (d. c. 1084/1673); but 
at least one of these editions goes back to the famous Safavid jurist, philosopher, architect, poet, and 
mathematician Shaykh-i Baha'i (d. 1031/1621-2). 3 The elder Majlisi had at his disposal numerous 
manuscripts of the text, which he had received from the foremost Shia authorities of his day. In one of his 
works he refers to all the chains of transmission by which he had received the Saheefa, and, we are told, 
these numbers more than a million. 4 

The question naturally arises as to why Majlisi chose the particular chain of transmission mentioned in the 
preface out of the many he had at his disposal, especially since the chain itself is exceedingly weak (as 
indicated by the commentators and recorded in the notes to the translation). The reason for this seems to 
be the accuracy of this particular version going back to al-Shaheed al-Awwal, as confirmed by another 
'special' route through which Majlisi received the Saheefa. This special route is worth mentioning in detail, 
since it provides a good example of the aura which has surrounded the text in Shia circles. 

One day, lying in bed half asleep, Majlisi saw himself in the courtyard of the Ateeq mosque in Isfahan, and 
before him stood the Mahdi, the Twelfth Imam. Majlisi asked him about a number of scholarly problems 
which he had not been able to solve, and the Mahdi explained their solutions. Then Majlisi asked him for a 
book which he could put into practice and the Mahdi directed him to seek out Mawlana Muhammad al-Taj. 
In his vision Majlisi found the book, and it appeared to be a book of supplications. Waking up, he saw that 
his hand was empty, and he wept until morning at his loss. At daybreak it occurred to him that perhaps the 
Mahdi had meant Shaykh Muhammad Mudarris, calling him by the title 'Taj' (the 'crown') because he was 
so famous among the scholars. Hence he went to see Shaykh Muhammad, and, entering his circle, saw that 


Muslim Devotions, London, 1961, XVI. 

For references to the 'right' of the Prophet's Household to the Imamate to their special Cf. Supplication 26.1; 42.5 
A note appended to Sha'ranee's edition and translation tells us that it was copied from a manuscript written, 
collated, corrected, and signed by Shaykh Bahaa-ee'; the text is identical to that which goes back to Majlisi. 

Cf. Mishkat's introduction to As-Sah'eefah As-Sajjadeeya 
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he held a copy of the Saheefa in his hand. He went forward and recounted his vision to Shaykh Muhammad, 
who interpreted it to mean that he would reach high levels of Gnostic and visionary knowledge. But Majlisi 
was not satisfied with this explanation, and he wandered around the bazaar in perplexity and sorrow. Upon 
reaching the melon market, he met a pious old man known as Aqa Hasan, whom the people called, Taja 
('Crown'). Majlisi greeted him, and Aqa Hasan called to him and said that he had a number of books which 
were consecrated for religious purpose (waqfi) but that he did not trust most of the students to put them to 
proper use. 'Come', he said, 'and take whichever of these books which you think you can put into practice.' 

Entering Aqa Hasan's library, Majlisi immediately saw the book he had seen in his dream, so he said: 

'This is enough for me.' 

It was a copy of the Saheefa. He then went back to Shaykh Muhammad and began collating his newly 
acquired copy with that of Shaykh Muhammad; both of them had been made from the manuscript of al- 
Shaheed al-Awwal. In short, Majlisi tells us that the authenticity of his copy of the Saheefa was confirmed by 
the Mahdi himself. 1 

At least forty commentaries and glosses have been written on the Saheefa mostly during the period 
extending from the Safavid era (907-1125/1502-1722) to the present. Among famous Safavid scholars who 
wrote commentaries are Shaykh-i Baha'i, the philosopher Mir Damad (d. c. 1040/1630), and the younger 
Majlisi. The most well-known of the commentaries is Riyaz al-Saalekin by al-Sayyid Alikhan al-Husain al- 
Hasan al-Shirazi (d. 1120/1708-9). 

Prayer In Islam 

The Saheefa has been called a 'prayer manual', but this description may be misleading to Western readers 
not familiar with the different varieties of prayer in Islam. The best introduction to these - as well as to the 
contents of the Saheefa - is provided by Padwick's Muslim Devotions which also analyzes the major themes 
common to all supplications and explains many of the important Arabic terms employed. Given the 
existence of Padwick's study, we can be excused for providing only a few comments to situate supplication 
in the larger context of Muslim prayer and to suggest the importance of the Saheefa for gaining an 
understanding of Islam as a religion. 

'Prayer' in Islam can be divided into obligatory and voluntary. The obligatory prayer includes the daily ritual 
or canonical prayer (salat) which the Prophet called the 'pillar of Islam', and various occasional prayers such 
as the Friday congregational prayer (according to most opinions), which need not concern us here. Nothing 
is more basic than the daily prayers to Muslim practice except the testimony of faith or shahada: "There is 
no god but Allah and Muhammad is His Messenger.' Every Muslim must perform the salat five times a day, 
exceptions being made only for children and for women during periods when they cannot fulfil the 
requirements of ritual purity. Even the bedridden must pray the salat if they are conscious and coherent, 
though they are excused from the physical movements which normally accompany it. 'Perform the salat!' is 
one of the most common injunctions in the Qur'an. 

Most of the many forms of recommended prayer can be classified either as salat, zikr or dua. The 
recommended salat involves the same movements and recitations that are contained in the obligatory salat 
while the Prophet's sunna sets down various times during the day or occasions when various specific salats 
may be performed. In addition, the worshiper is free to perform salat as he desires, and thus it is related 
that Imam Zain al-Abidin (a.s.) used to perform one thousand supererogatory cycles of salat every night, in 
imitation of his grandfather AN. 

Zikr - which means literally 'remembrance' or 'mention' and which is frequently translated as 'invocation' - 
is the mention of a name or names of Allah, often in the form of the repetition of a Qur'anic formula such as 


Ibid. The Mishkat edition was collated with Majlisi's autograph. 
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There is no Allah but Allah, Praise belongs to Allah, Glory be to Allah, or Allah is great. 

Most Muslims recite such formulas a set number of times after completing an obligatory ritual prayer. 
Fifteen Qur'anic verses command zikr of Allah or the 'name of Allah', is emphasizing the fact that this 
practice involves a verbal mention of a divine name. If the Shari'a does not make zikr an incumbent act, this 
has to do with the fact that the Qur'anic command to remember Allah was not given a single, specific form 
by the Prophet's sunna, in contrast to the command to perform the salat. In other words, everyone agrees 
that it is important to perform zikr and that the Prophet practiced it constantly. But the Prophet never made 
any specific form of zikr mandatory for the faithful; on the contrary, he practiced many different forms and 
seems to have suggested a great variety of forms to his Companions in keeping with their needs. 

From earliest times the sources confirm the power of zikr to provide for human psychological and spiritual 
needs and to influence activity. It is not difficult to understand that reciting 

YAA RAHMAAN YAA RAHEEM ('O All-merciful, O All-compassionate') 

will have a different effect upon the believer than reciting, 

LAA HAWLA WA-LAA QUWWATA ILLAA BILLAAHIL 'ALIYYIL 'AZEEM ('There is no power and no 
strength save in Allah, the All-high, the All-mighty'). 

Spiritual teachers eventually developed a science of different azkaar (plural of zikr) appropriate for all the 
states of the soul . 1 

Dua or 'supplication' is closely connected to zikr, such that it is often difficult to make a distinction between 
the two . 2 The term means literally 'to call upon' and it is commanded by the Qur'an in several suggestive 
verses, including the following: 

Supplicate your Lord humbly and secretly; He loves not transgressors . 3 

Supplicate Allah or supplicate the All-merciful. Whichever you supplicate - to Him belong the 
most beautiful names . 4 

Supplicate Allah, making your religion His sincerely, though the unbelievers be averse . 5 

Your Lord has said: 'Supplicate Me and I will respond to you. Surely those who wax too proud 
to worship Me shall enter Hell utterly abject .' 6 

And when My servants question thee concerning Me - I am near to respond to the 
supplication of the supplicator when he supplicates Me . 7 

Collections of hadees, both Sunni and Shia, devote chapters to the benefits of supplication; the following 
sayings of the Prophet from Sunni sources are typical: 

Supplication is the pith of worship . 8 

When one of you supplicates, he should not say, 'O Allah, forgive me if Thou wilt', but he should 
be firm in his asking and make his desire great, for what Allah gives is nothing great for him . 1 


Cf. Chitick, art. 'Zikr,' Encyclopedia of Religion, New York, 1987, IV. 341-4. 

Cf. Al-Ghazali's 'Book of invocations and supplications, in his Ih'yaa Uloom Al-Din, translated by K. Nakamura, 
Ghazali on Prayer, Tokyo, 1973. 
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Allah will respond to the servant as long as he does not supplicate for anything sinful or for 
breaking the ties of the womb, and as long as he does not ask for an immediate response . 2 

Each of you should ask your Lord for all your needs; he should even ask Him for the thong of his 
sandal when it breaks 3 . 4 

Shia sources provide some of the same sayings while adding many more. For example: The Prophet related 
that Allah says: 

'O My servants, all of you are misguided except him whom I guide, so ask Me for guidance, and I 
will guide you. All of you are poor except him whom I enrich, so ask Me for riches, and I will 
provide for you. All of you are sinners except him whom I release, so ask Me to forgive you, and I 
will forgive you. ' 

The Prophet said: 

'Supplication is the weapon of the man of faith, the centre pole of religion, and the light of the 
heavens and the earth.' 

AN was asked: 

'Which speech is best in Allah's eyes?' He replied: ‘A great amount of zikr, pleading (tazarro'), 
and supplication.' 

AN said: 

'Four things work to a man's benefit and not against him: 

faith and thanksgiving, for Allah says: What would Allah do with chastising you, if you are 
thankful and have faith ? 5 

asking forgiveness, for He says: Allah would never chastise them with thee among them; Allah 
would never chastise them while they prayed forgiveness ; 6 

and supplication, for He says: My Lord esteems you not at all were it not for your 
supplication . 7 

Husain said: 

‘The Prophet used to raise his hands when he implored and supplicated, like a man in misery 
begging for food.' 

Imam Muhammad al-Baqir (a.s.) said: 

‘Allah loves nothing better than that His servants ask from Him .' 8 

In short, supplicating or calling upon Allah is to address Him with one's praise, thanksgiving, hopes, and 
needs. It is 'prayer' in the personal sense commonly understood from the term by contemporary Christians. 
It forms a basic part of the religious life, but like zikr, though commanded by the Qur'an in general terms, it 
does not take a specific form in the injunctions of the Shari'a because of its personal and inward nature. 
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Everyone must remember Allah and supplicate Him, but this can hardly be legislated, since it pertains to the 
secret relationship between a human being and his or her Lord. The salat, however, is the absolute 
minimum which Allah will accept from the faithful as the mark of their faith and their membership in the 
community. Its public side is emphasized by the physical movements which accompany it and the fact that 
its form and contents are basically the same for all worshipers, even if its private side is shown by the fact 
that it can be performed wherever a person happens to find himself. In contrast zikr and supplication are 
totally personal. 

But the private devotional lives of the great exemplars of religion often become public, since they act as 
models for other human beings. The 'sunna' of the Prophet is precisely the practices of the highest 
exemplification of human goodness made into an ideal which everyone should emulate, and the 
supplications which the Prophet used to make are part of his sunna. When he recited them aloud, his 
Companions would remember and memorize them. They also used to come to him and ask him for 
supplications which they could recite on various occasions and for different purposes. 1 

To the Prophet's supplications, the Shias add the supplications of the Imams, beginning with Ali. Nowadays 
the most widely employed of the comprehensive prayer manuals, which contain a wide variety of 
supplications from all the Imams and for every occasion, is probably Mafatih al-jinan ('Keys to the Gardens 
of Paradise') by Abbas Qumi (d. 1359/1940). 2 

The Role of Supplication 

Though many of the supplications which have been handed down from the Prophet and the Imams were 
certainly spontaneous utterances of the heart, others must have been composed with the express purpose 
of reciting them on specific occasions or passing them on to the pious. Most of the prophetic supplications 
are short and could easily have been recited on the spur of the moment, but some of the prayers of the 
Imams - such as Zain al-Abidin (a.s.)'s supplication for the Day of Arafah (no. 47) - are long and elaborate 
compositions. Even if they began as spontaneous prayers, the very fact that they have been designated as 
prayers for special occasions suggests that they were noted down and then repeated by the Imam or his 
followers when the same occasion came around again. 

Naturally it is not possible to know the circumstances in which supplications were composed, but we do 
know a good deal about early Islam's general environment which can help suggest the role that supplication 
played in the community. Many Muslims, no doubt much more so than today, devoted a great deal of their 
waking lives to recitation of the Qur'an, remembrance of Allah, and prayer. Even those who left Mecca and 
Medina to take part in the campaigns through which Islam was spread or participate in the governing of the 
new empire did not necessarily neglect spiritual practices. And for those who devoted themselves to 
worship, supplication was the flesh and blood of the imagination. It provided a means whereby people 
could think about Allah and keep the thought of Him present throughout their daily activities. It was an 
intimate expression of tawheed or the 'profession of Allah's Unity' which shaped their sensibilities, 
emotions, thoughts, and concepts. 

In the Islamic context, supplication appears as one of the primary frameworks within which the soul can be 
moulded in accordance with the Divine Will and through which all thoughts and concepts centered upon the 
ego can be discarded. The overwhelming emphasis in the Saheefa upon doing the will of Allah - 'Thy will be 
done', as Christians pray - illustrates clearly a Allah-centeredness which negates all personal ambitions and 
individual desires opposed in any way to the divine Will, a Will which is given concrete form by the Shari'a 
and the sunna. For Muslims then as today, obeying Allah depended upon imitating those who had already 


For a good cross section of the Prophetic supplications provided in the most authentic Sunni sources, Cf. Mishkat 
Al-Masabeeh, pp. 486-534 

Published in many editions. For a good cross section of Shia supplication, excluding the main prayers of the 
Sah’eefa, CF. Behaar, XL-XLII. 
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been shaped by Allah's mercy and guidance, beginning with the Prophet, and followed by the great 
Companions. For the Shias, the words and acts of the Imams play such a basic role in this respect that they 
sometimes seem - at least to non-Shias - to push the sunna of the Prophet into the background. 

The companions of the Imams constantly referred to them for guidance, while the Imams themselves 
followed the Prophet's practice of spending long hours of the day and night in salat, zikr, and supplication. 
Though much of this devotional life was inward and personal, the Imams had the duty of guiding the 
community and enriching their religious life. As Imam Zain al-Abidin (a.s.) emphasizes in the 'Treatise on 
Rights', translated in the appendix, it is the duty of every possessor of knowledge to pass it on to others, and 
the Imams were acknowledged as great authorities of Islam by their contemporaries, Sunni and Shia alike. 
Hence it was only natural that they would compose prayers in which their knowledge of man's relationship 
with Allah was expressed in the most personal terms and which could be passed around and become 
communal property. Many if not most of the supplications recorded in the Saheefa seem to be of this sort. 
A few of them, such as 'His supplication for the Day of Fast-Breaking' (46) or 'for the Day of Sacrifice' (48) 
seem to have been composed for public occasions. One of them provides internal evidence to suggest that 
the Imam had in mind his followers rather than himself: in the supplication for parents (24), he speaks as if 
his parents were still alive, whereas this could hardly have been the case, unless we suppose that he 
composed it in his youth before the events at Karbala. 

Tawheed In Devotional Mode 

No one with any sensitivity toward human weakness and Allah's love can fail to be moved at least by some 
of the supplications contained in the Saheefa. Here we have one of the greatest spiritual luminaries of Islam 
so overawed by the sense of Allah's goodness, mercy, and majesty as to express his utter nothingness 
before the Creator in terms that may seen surprisingly explicit for one deemed by his followers to be the 
possessor of such holiness. In the Saheefa we see Islamic spirituality - or that dimension of the religion of 
Islam which deals with the practical and lived reality of the personal relationship between man and Allah - 
expressed in the most universal of languages, that of the concrete and intimate yearning of the soul for 
completion and perfection. 

Muslim ideas and attitudes go back to tawheed or the 'profession of Allah's Unity' as expressed in the first 
half of the shahada: 'There is no Allah but Allah.' This is the essence of the Qur'anic message, as Muslim 
authorities have affirmed and reaffirmed throughout Islamic history. The Saheefa provides a particularly 
striking example of what this means in personal, practical terms, not in the abstract language of theology or 
metaphysics. The basic theme of the Saheefa can be put into a series of formulas simply by taking every 
positive human attribute and placing it within the context of the shahada: 'There is no goodness but in 
Allah', 'There is no repentance but by Allah's grace', 'There is no gratitude but through Allah', 'There is no 
patience without Allah's help', 'There is no knowledge but in Allah', 'There is no love except through Allah's 
initiative'. The complement of this perspective is that every negative attribute belongs to the human self: 
'There is no evil but in me', 'There is no pride but in myself', 'There is no impatience but in my own ego', 
'There is none ignorant but me', 'There is no hate but in myself.' 

Later authorities frequently cite the first prophet and his wife, Adam and Eve, as Qur'anic examples of this 
attitude of self-deprecation demanded by the shahada. When Adam and Eve had disobeyed their Lord's 
commandment, they said: 

‘Our Lord, we have wronged ourselves '. 1 

In contrast, Iblis - who personifies the tendency in the human soul to pride, self-centredness, and 
heedlessness said to Allah: ‘Now, because Thou hast led me astray ...' 2 The prophetic attitude is to ascribe 
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any evil, sin, error, stumble, slip, fall, inadvertence, negligence, and so on to oneself, while the satanic 
attitude is to ascribe these to Allah or to others. To suggest that Allah is responsible - certainly a temptation 
in the Islamic context where the stress on the Divine Unity tends to negate secondary forces - is the epitome 
of discourtesy and ignorance, since it is to deny one's own self precisely where it has a real affect upon the 
nature of things: where evil enters into the cosmos. 

In short, the shahada means in practice that the worshiper is nothing and Allah is all. Everything positive 
that the servant possesses has been given to him by Allah, while every fault and imperfection goes back to 
the servant's own specific attributes. If he has patience in adversity, this was given by Allah, but if he lacks it, 
this is his own shortcoming. If he knows anything at all, the knowledge was bestowed by Allah's guidance 
and mercy, but if he is ignorant, that is his own limitation. If he possesses a spark of love in his heart, Allah 
has granted it, but every coldness and hardness belongs to himself. Every good and praiseworthy quality - 
life, knowledge, will, power, hearing, sight, speech, generosity, justice, and so on - is Allah-given. Only when 
this fact shapes a person's imagination and awareness can he begin to see things in their right proportions 
and be delivered from his own self-deceptions. 

From the beginning of Islam, supplication has been one of the fundamental modes through which Muslims 
actualized the awareness of correct proportions and trained themselves to see Allah as the source of all 
good. In its great examples, as typified by the Saheefa, supplication is the constant exercise of discernment 
by attributing what belongs to Allah to Allah and what belongs to man to man. Once this discernment is 
made, man is left with his own sinfulness and inadequacy, so he can only abase himself before his Lord, 
asking for His generosity and forgiveness. 

Those familiar with the writings of the later spiritual authorities may object that the perspective of 
supplication as just described deals with only one-half of Islamic spirituality, leaving out the theomorphic 
perfections which the friends of Allah (awliya) actualize by following the spiritual path. Granted, on the one 
hand man is the humble and poor slave of Allah, possessing nothing of his own. But is he not - at least in the 
persons of the prophets and friends - Allah's vicegerent (khalifa) and image (sura)? In fact, this second 
perspective is implicit in the first, since the more one negates positive attributes from the servant; the more 
one affirms that they belong to the Lord. By denying that the creature possesses any good of his own, we 
affirm that everything positive which appears within him belongs only to Allah. To the extent that the 
servant dwells in his own nothingness, he manifests Allah's perfections. This point of view is made rather 
explicit in the famous hadees qudsi in which Allah says: 

‘My servant continues drawing near to Me through supererogatory works [such as 
supplication], until I love him, and when I love him, I am the hearing through which he hears, 
the sight through which he sees, the hand through which he grasps, and the foot through 
which he walks .' 1 

But the early Islamic texts leave the mystery of 'union with Allah' or 'supreme identity' largely unvoiced, 
since it is far too subtle to be expressed in the relatively straightforward terms which characterize these 
texts . 2 In any case, identity is alien to the perspective of supplication, which keeps in view the dichotomy 
between Lord and servant, a dichotomy which remains valid on one level at least in all circumstances and 
for all human beings, even in the next world . 3 


Bukhaari, Riqaaq 38. 

On of the reasons for Islam's avoiding explicit expressions of this point of view is the danger of Shirk or associating 
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Asking Forgiveness 

As is well known, the Shias hold that the Imams are 'inerrant' or 'sinless' (ma'sum, from the verb 'isma, 
which means to be preserved by Allah from sins). The reader of the Saheefa will be struck by how often Zain 
al-Abidin (a.s.) asks Allah to forgive his sins, employing all the standard terms (ism, zamb, ma'siya, etc .). 1 To 
be surprised at this or to suggest that therefore the Shias are wrong to call the Imams sinless is to miss the 
points which have just been made about the shahada as the root of Islamic spirituality. It is not my concern 
to defend the dogma of 'isma, but I should at least point out that one cannot object to it on this level. 

According to various hadees, the Prophet used to pray for forgiveness seventy or one hundred times a day 
by repeating the formula 'I pray forgiveness from Allah' (astaghferullaah), a formula which is pronounced 
universally by practicing Muslims. Muslims hold that all prophets are sinless, and the Prophet Muhammad is 
the greatest of the prophets, yet no one has ever seen any contradiction between his asking forgiveness and 
his lack of sins. One easy but shallow way of explaining this is to say that the Prophet was the model for the 
whole community, so he had to pray as if he were a sinner, since all those who followed his sunna and 
recited the prayers which he taught would be sinners. But to say this is to suggest that he was a hypocrite of 
sorts and to lose sight of the meaning of the shahada. 

Christians have never doubted Christ's divinity because he said: 'Why do you call me good? No one is good 
but Allah alone '. 2 Here, in Christian terms, is a concise statement of the shahada as applied to the lives of 
Allah's creatures. In as much as anything can be called created, it is 'other than Allah' and less than 
absolutely good. Allah is possessor of mercy, knowledge, love, life, power, will, patience, and so on - the 
'ninety-nine names of Allah' provide a basic list of the divine attributes. If something 'other than Allah' 
possesses any of these attributes, it clearly does not possess them in the same way that Allah possesses 
them. They belong to Allah by the fact that He is Allah, but if they belong to the creatures in any sense, it is 
by His bestowal, just as the creatures have received their existence through His creation. 

This basic teaching of the shahada means that nothing and no one - not even the greatest of the prophets - 
stand on a par with Allah. Since goodness is a divine attribute, 'None is good but Allah alone’, and 
everything other than Allah is evil at least in respect of being 'other'. 'Evil' here may be another name for 
'lesser good', and no one in the Islamic context would dream of attributing evil to the prophets. 
Nevertheless, the prophets in as much as they are human beings cannot be placed on the same level as 
Allah. The respect in which human beings differ from Allah is all important for the spiritual life. It is man's 
clinging to the difference his own servanthood, his own createdness, his own inadequacy, his own sinfulness 
- which allows him to fulfil what is required of him as the creature of his Lord . 3 Just as the Prophet is first 
abdohu, 'His servant', and only then rasoolohu, 'His messenger', so also every human being must first 
actualize the fullness of his own servanthood before he can hope to manifest anything on behalf of his Lord. 

The greater a person's awareness and knowledge of Allah, the greater his awareness of the gulf between 
the T and the Divine Reality. As the Qur'an says: 

Only those of His servants fear Allah who have knowledge . 4 

The greater the knowledge of Allah and self, the greater the understanding of the claims of independence 
and pride that are involved with saying T, and so also the greater the fear of the consequences. Those 


perfection possible for any human being, ceases by that fact to be allah's servant'. He will always be so inasmuch 
as he is Muhammad, even if he dwells in the supreme identity at the same time. 

For a catalogue of these terms, Cf. Padwick, Muslim Devotions, pp. 189-97. 

Mark 10:18 

Only after full actualization of the difference can there be any hope for the realization of identity. The more intense 
the affirmation of the ego's otherness and sinfulness, the more fully the divine attributes are reflected in the 
purified mirror of the soul. 

Holy Quran, 35:28 
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nearest to Allah fear Him more than others because they have grasped the infinite distance that separates 
their created nature from their Creator; hence also they are the most intense in devotion to Him, since they 
see that only through devotion and worship can they fulfil His claims upon them. No Muslim can think that 
he has reached a point where he no longer has need for Allah's forgiveness, so no Muslim can stop praying 
for it. Moreover, the overriding goodness of Allah and the nothingness of the creatures demands that a 
pious act can never belong to the servant. To the extent that a human being is able to do what Allah wants 
from him, this is because Allah has granted him the power to do so. The well-known formula wa maa 
tawfeeqi illaa billaah, 'I have no success except through Allah', is of universal application. In the last analysis, 
no good act can be attributed to the servant - the merit is always Allah's (for example, Supplication 74.2). It 
is here that the mystery of Allah's ever-present and immanent reality manifests itself, such that there is 
nothing left of the creature but a face of Allah turned toward creation. 

If the Prophet and the Imams constantly prayed for forgiveness with the utmost sincerity, this does not 
contradict the idea that they were 'sinless', since the sins envisaged here entail a wilful disobedience to the 
divine command, not the 'creaturely sin' of being other than Allah. Later authorities invariably distinguish 
among levels of sinfulness as also among levels of virtue, a doctrine epitomized in the oft-quoted saying, 
'The good qualities of the pious are the bad qualities of those brought near to Allah' (hasanaat al-abraar 
sayiyyaat al-muqarrabeen). At least three basic levels are distinguished for every positive human quality, 
though these levels are not exclusive and may coexist in various degrees within a single person depending 
upon his spiritual maturity. The examples of 'repentance' (tawba) and 'asking forgiveness' (isteghfaar) can 
illustrate these points. 

In the Saheefa the Imam often asks Allah for success in repentance, which may be defined as turning toward 
Allah through acts of obedience and avoiding disobedience. The later authorities speak of a first level of 
repentance belonging to the faithful in general, who sin by breaking the commands of the Shari'a and who 
repent by asking Allah to forgive their sins and trying their best not to repeat the sin. In other words, their 
repentance pertains basically to the level of the activities governed by the Shari'a while the forgiveness they 
seek means that they ask Allah to pardon any act of commission or omission which is contrary to the Shari'a. 

On the second level of repentance there are those who have dedicated their lives to Allah and spend their 
waking moments in careful observance of the details of the Shari'a and following the recommended acts of 
the sunna. Such people, who might be called the 'pious' in keeping with the above saying, have no difficulty 
following the practical commands and prohibitions of the Shari'a, so they turn their attention toward the 
inward attitudes which should accompany the outward activities. They repent of the heedlessness (ghafla) 
of their own souls, which are unable to remember Allah with perfect presence. They see their acts of 
obedience as falling short of the ideal because of their inward weaknesses and the various forms of 
blindness and hypocrisy which Satan is able to instil into their hearts, such as the temptation to ascribe their 
piety and diligence in observing the Shari'a to themselves. They repent not of sinful acts, since they observe 
the Shari'a with exactitude and do not 'sin' according to the Shari'ite definitions. Rather, they repent of 
inappropriate thoughts and intentions and ask Allah to forgive these whenever they occur. 

The third level is that of 'those brought near to Allah'. They have passed beyond outward and inward sins, 
since they see nothing but Allah's will, guidance, and mercy in every act and every thought, but they are still 
faced with the greatest of all barriers, that of their own self, the 'supreme veil' between man and Allah. 
Allah has given them knowledge of Himself and of themselves, so they have come to understand that the 'I' 
can never be totally innocent or sinless. They repent of their own inadequacies as creatures and ask 
forgiveness for their own existence as separate beings. 1 


A three-fold division of virtues is found in many classical Sufi texts which discuss the stations of the travelers on the 
path to Allah, such as An-s'aree's Manazil As-Saa-ireen (Cf. the text and translation by S. De Laugier De beaurecueil, 
Les, Etapes Des Iteinerants Vers Dieu, Cairo, 1962). For a selection of classical texts in which virtues are frequently 
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Western readers may object that there is something artificial about this division of 'repentance' into levels. 
How can one 'repent' of one's own existence? How can one ask forgiveness for something which is not 
one's own fault? These objections might be valid if the texts had originally been written in English, but in 
fact the objection arises because of the difficulty of translating the concepts of one religious universe into 
another. The original Arabic words translated as 'repentance' and 'forgiveness' convey meanings far 
broader than the English terms, both of which are connected with a sentimental and moralistic sense of 
guilt. (Similar problems, it should be remarked, exist with much of the terminology which is normally used 
to translate Islamic texts and which has also been employed - because there is no other real choice - in the 
present translation of the Saheefa.) 

The word tawba or 'repentance' means literally to 'turn' or 'return' from one thing to another. One of 
Allah's Qur'anic names is al-tawwab, 'He who turns', and the verb from this root is used both for Allah's 
turning toward man and man's turning toward Allah. Man's 'repentance' refers to every level of turning 
away from self and towards Allah; it makes no difference whether the self is conceived of as a tissue woven 
of sins or as the veil of ignorance and heedlessness that pertains to one's creaturely situation. There may be 
a moralistic sense attached to the word in a particular context, and there may not. 

In a similar way, maghferah in Arabic is far richer than the term 'forgiveness' in English. To begin with, the 
Qur'an attributes three different divine names to Allah from this root, al-ghafoor, al-ghaafir, and al-ghaffaar, 
and subtle distinctions are often drawn to differentiate the different modes of 'forgiveness' which they 
imply. More importantly the root meaning of maghferah is 'to cover over', 'to veil', 'to conceal'. Hence the 
'Forgiver' is He who veils human sins and inadequacies. In Arabic the literal sense of saying 'I pray 
forgiveness from Allah' is 'I ask Allah for concealment.' Most people may understand that they are asking 
Allah to conceal their 'sins', but 'those brought near to Allah' will see that they have need for the 
concealment of something much deeper and more radical since it is inherent to every created thing. 

When the Prophet or Imam Zain al-Abidin (a.s.) ask Allah to 'forgive their sins, they are perfectly sincere in 
this request, but this does not necessarily imply that their sins lie at the same level as our own. As Islamic 
texts frequently remind us, qiyas bi l-nafs, 'judging others by one's own self', is always misleading, especially 
if the others happen to have been the recipients of Allah's special favours. 

Spiritual Attitudes And Names Of Allah 

Muslim thinkers have often divided the names of Allah into two broad categories by contrasting attributes 
such as wrath (ghazab) and mercy (rahma), justice (adl) and bounty (fazl), severity (qahr) and gentleness 
(lutf), majesty (jalaal) and beauty (jamaal), or majesty and munificence (ikraam). The 'names of wrath' are 
connected to Allah's distance and transcendence, while the 'names of mercy' are connected to His nearness 
and immanence. The Shari'a and kalaam (dogmatic theology) tend to emphasize Allah's severity and 
incomparability (tanzeeh), while Islamic spirituality and the devotional literature put more stress on His 
gentleness and similarity (tashbeeh). 

The Shari'a is not particularly concerned with speaking about Allah, since its function is to set down 
guidelines for the domain of activity. To the extent that Allah is taken into account. He is conceived of 
primarily as the Commander and the Lawgiver. In respect of laying down the Law, He is a monarch who 
must be obeyed. A monarch - and especially the Eternal King - stands far above his subjects, who are in fact 
his slaves, and he enforces his edicts by means of scourges, dungeons, and executions. Hence the Shari'a 
naturally calls to mind the Allah of transcendence and justice, and the 'jurists' (fuqahaa), generally speaking, 
present Islam with a stern and severe countenance. 


analyzed in this manner, see Jawad Noor-bakhsh, Sufism, Repentance, Abstinence, Renunciation, Wariness, 
Humility, Humbleness, Sincerity, Constancy, Courtesy, London, 1987. 
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The Allah of the jurists shares many of the attributes of the Allah described by the proponents of kalaam, 
who concerned themselves mainly with bolstering the authority of the Shari'a while employing the tools of 
rational thought. Moreover, kalaam has never played the same important role in Islam that theology plays 
in Christianity, since its concerns are far overshadowed by the dedication of all Muslims to the Shari'a. 
Kalaam sets out to defend the Shari'a and the tenets of the faith against rational criticisms, so the 
theologians have approached their subject by employing reason (aql or al-nazar al-aqli). As a result, they 
singled out for their consideration certain subjects which were of no interest to the community at large. For 
most people, it makes no difference if the Qur'an is eternal or created, so long as Allah speaks to them 
through it. Though kalaam performs a necessary function in the Islamic universe, the vast majority of the 
faithful had no knowledge of the rational criticisms against which kalaam was defending them, so they had 
no use for kalaam. It was simply irrelevant to the religious life of most people . 1 

Since the theologians called upon reason to bear witness to their endeavors, they affirmed Allah's 
transcendence with great fervour. Reason cannot accept the literal sense of many details of the Qur'an and 
the hadees, such as Allah's face, eyes, hand, feet, sitting, laughter, smiling, wavering, yearning, joy at man's 
repentance, surprise at the lack of sensual desire in a young man of piety, and so on. Hence the theologians 
felt compelled to explain such descriptions in terms of abstract qualities. Thus, for example, Allah's 'hand' is 
interpreted as a reference to an impersonal quality such as power. This is not to question the validity of 
these interpretations, only to point out that the relatively concrete words and images found in the Qur'an 
and the hadees provide food for the imagination; through them human beings gain the ability to think about 
Allah in personal terms and establish an intimate, inward relationship with their Lord. An inconceivable 
Allah - or a Allah who can only be known through abstract creedal statements - is of no use to the vast 
majority of people. 

Imagination feeds upon the concrete, not the abstract. When Allah speaks in a language that appeals to the 
imagination. He thereby addresses all the faithful, bypassing reason and appealing to something far more 
universal in human hearts. But when the theologians employ a disciplined rational methodology, they are 
addressing intellectuals like themselves. As a result, the faithful found spiritual nourishment not in the dry 
and abstract depictions of a far-away Allah provided by kalaam but in the warm and concrete imagery of the 
Qur'an, the hadees, and the spiritual authorities. No one could love the Allah of the theologians . 2 

In short, by the nature of their disciplines, the jurists and the theologians lay stress on the Allah of 
remoteness and transcendence. In contrast, the spiritual authorities speak of the Allah described in the 
Qur'an and the hadees as He describes Himself, not neglecting His nearness to all creatures. Since the Allah 
of the Qur'an is pre-dominantly a Allah of mercy and tenderness, a Allah of intimacy and concern, the 
spiritual authorities emphasize the personal dimension of the human/divine relationship. They stress Allah's 
nearness and immanence, and they often remind us of Qur'anic verses such as. 

Whithersoever you turn - there is the face of Allah ; 3 

He is with you wherever you are ; 4 


Padwick sometimes alludes to this point in Muslim Devotions, e.g. p. 178. 

Cf. the words of Bin Al-Arabi 'If mankind had been left with rational proofs - which, in the opinion of the rational 
thinkers [i.e., the theologians], establish knowledge of Allah's Essence, showing that "He is not like this" and "not 
like that" - no one would ever have loved Allah. But the divine reports came on the tongues of the revealed 
religions that "He is like this" and "He is like that", mentioning affairs which outwardly contradict rational proofs. 
He made us love Him through these affirmative attributes' (Al-Futoohaat Al-Makkeeya, 11, 326.13). This work 
develops the theme of the contrast between the rational approach of the theologians and the imaginative 
approach of revelation in great detail. Cf. my forthcoming book on Bin Al-Arabi. 

Holy Quran, 2:115 
Holy Quran, 57:3 
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We indeed created man; We know what his soul whispers within him; and We are nearer to 
him than the jugular vein . 1 

Since the Shari'a concerns itself basically with activity, it is directed toward the outward affairs which are 
governed by the laws of the remote King. Kalaam is polemical and rational, concerning itself mainly with the 
divine attributes of the transcendent Allah, not with the human dimensions of the relationship with a Allah 
who is also immanent. The Qur'an and the hadees provide the seeds from which the Shari'a and kalaam 
grew up, but they also provide the seeds for the subsequent attention that was paid by the spiritual 
authorities to all the dimensions of the soul. Devotional literature addresses this inward domain in an 
eminently practical way, attempting to shape the soul according to the revealed models . 2 

There is, of course, no contradiction between thinking of Allah as transcendent and perceiving Him as 
immanent, any more than there is a contradiction between perceiving Him as Merciful and as Wrathful. 
Allah reveals Himself under a variety of guises, and these in turn demand different rational perceptions and 
psychological responses. One cannot think in exactly the same terms about the Glorified (al-subbooh), who 
transcends everything that man can conceive, and the Near (al-qareeb), who is closer than the jugular vein; 
nor can one feel the same toward the Gentle, the Kind, and the Compassionate as one feels toward the 
Vengeful and the Severe in Punishment. Once codified and institutionalized, the human responses to Allah's 
self-revelations in the Qur'an came to emphasize certain divine attributes rather than others. One response 
was called 'jurisprudence', another 'kalaam', another 'Sufism', and so on. All of these points of view coexist 
in the great representatives of Islam, just as they coexist in the Qur'an and in the soul of the Prophet. But in 
the early period, it is difficult to disentangle the different strands, since the institutional forms which 
highlight them have not yet come into existence. However, it is easy to see that certain manifestations of 
early Islam tend in one direction or another. The particular characteristic of the devotional literature such as 
the Saheefa is to emphasize the personal quality of Allah's relationship with His servants and His all- 
pervading love. 

The Predominance Of Mercy 

Some modern day Muslims and many Western scholars have looked at the Qur'an wearing the eyeglasses of 
the jurists and theologians. As a result, they see a Allah who is a just and stern Commander, concerned only 
with beating His servants into shape so that they will follow His Law. They tend to ignore the fact that 
practically every chapter of the Qur'an begins with the words, In the name of Allah, the All-merciful, the All- 
compassionate, and that the Qur'an mentions Allah's names of mercy, compassion, kindness, generosity, 
forgiveness, and love about ten times as often as it mentions His names of wrath and severity. The 
overwhelming Qur'anic picture is that of a Allah deeply concerned with the well-being of His creatures and 
ready to forgive almost anything, if only they will repent and acknowledge His sovereignty. 

Faced with the reality of both mercy and wrath, the worshiper seeks out the one and does everything he 
can to avoid the other. This is a constant theme in the devotional literature in general and the Saheefa in 
particular. The Prophet set the pattern in his well-known supplication: 'I seek refuge in Thy good pleasure 
from Thy displeasure and in Thy pardon from Thy punishment. I seek refuge in Thee from Thee .' 3 Allah is 
both He who becomes pleased and He who becomes displeased, He who pardons and He who punishes. 


Holy Quran, 50:16 

Other early forms of literature written by spiritual authorities also demonstrate a practical concern with the soul's 
growth and development. Not all of this literature emphasizes Allah's mercy; many of the early figures known as 
'Ascetics' were far more concerne with His wrath and emphasized the awe and the fear which is the proper 
response of the human soul to the divine majesty. But these works share with the devotional literature a 
fundamental concern with inwardness. 

Found in most of the standard sources, e.g. Muslim, Salat 222; Darimi, Salat 148; Tirmizi, Da'awaat 75, 112. Cf. 
Padwick, Muslim Devotions pp. 90-3. For allusions to it in the Saheefa, seel0.1-2, 48.13, 60.1, 73.1; part of it is 
quoted in 60.5. 
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Hence the worshiper prays to Allah for protection against Allah Himself, since there is no other significant 
threat. Moreover, the servant can be confident that Allah's mercy will in fact overcome His wrath, since 
Allah is essentially merciful and only accidentally wrathful. The Qur'an tells us in two verses that Allah's 
mercy embraces all things , 1 but it never suggests that His wrath is so universal. According to a famous 
hadees qudsi, Allah says: 

‘My mercy precedes My wrath’, or 'has precedence over My wrath', or 'predominates over My 
wrath .' 2 

Allah appears to His creatures as harsh and domineering only in certain circumstances and for specific 
purposes - purposes which themselves are defined by mercy. The Prophet expressed this point with his 
remark: 

'Hell-fire is a whip with which Allah drives His servants to Paradise.' Allah's mercy is so 
overwhelmingly real that He will certainly overlook the sins of those who open themselves up to 
it . 3 

Padwick refers to the 'mosaic' quality of Muslim supplications. She writes: 'While the prayers of some of the 
great saints show a spiritual individuality, the great mass of these devotions is built up of well-tried small 
items arranged in ever new patterns - traditional prayers of the Prophet, Qur'an verses, blessings of the 
Prophet, forgiveness-seekings, cries of praise, all on known and authorized forms .' 4 The Saheefa is strongly 
marked by the individuality of the Imam, while also displaying this mosaic quality. But this quality itself 
reflects the Qur'an, which is a mosaic of Allah's names and activities, stories of the prophets, legal 
injunctions, and promises and warnings about the Last Day. 

It was said above that one of the purposes of supplication is to shape the imagination of the worshiper in 
accordance with Islamic norms. A well-known hadees tells us that Muslims can know the 'character' 
(khuluq) of the Prophet through studying the Qur'an. By following the Prophet's sunna the worshiper 
absorbs the Qur'an on all levels of his being, and in turn he is absorbed by the Qur'an, the Divine Word and 
the divine model of his own soul. If some early authorities referred to the Saheefa as the 'Sister of the 
Qur'an', part of the reason for this may lie in the fact that its mosaic quality expresses a variety of spiritual 
attitudes that reflect accurately the Qur'anic and prophetic model for human perfection. Every element in 
the Saheefa's mosaic corresponds to elements of the Qur'anic text and the Prophet's soul. 

The connection between the spiritual attitudes expressed in the Saheefa and the Qur'anic statements about 
Allah and His relationship to His servants can most clearly be perceived in the Imam's constant recourse to 
Allah's names and his always appropriate expression of the corresponding human attitude. On the one hand 
the Imam places great emphasis upon his own inadequacy and sinfulness, acknowledging that he deserves 
nothing but Allah's wrath. On the other, he repeatedly takes refuge in Allah's mercy and in Allah's own 
Qur'anic statements concerning the primacy of forgiveness, asking Allah to do with him as is worthy of such 
a merciful Being, not as he himself deserves. 

Act toward me with the forgiveness and mercy of which Thou art worthy! Act not toward me 
with the chastisement and vengeance of which I am worthy ! 5 


Holy Quran, 7:156, 40:7 

The Hadeeth is found in several versions, in Bukhaari, Muslim, and other standard sources. Cf. Wensinck, 
Concordance, IV, 526.3; Graham, Divine Word, 184-5. 

Allah's precedent mercy explains why even most theologians agreed that the torment of hell cannot be everlasting. 
'In general ... the non-eternity of the Fire has prevailed in the understanding of the Muslim community, supported 
by Al-Ashari's opinion that punishment is not of unlimited duration.' J. I. Smith and Y. Y. Haddad, The Islamic 
Understadning of Death and Resurrection, Albany, 1981, p. 95. 

Muslim Devotions, p. XXVIII. 

Holy Quran, 73.3 
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In short, through the mosaic of the supplication, the worshiper moves from viewpoint to viewpoint in 
keeping with the different relationships which exist between himself and Allah as described in the Qur'an. 
Man's point of view changes because each of the divine names points to a different face of Allah turned 
toward him. Yet all are faces of Allah, and 'There is no Allah but Allah', so the apparent multiplicity of names 
and faces dissolves into the divine Unity. 

Human inadequacy and sin are real enough on their own level, and the Saheefa among others shows a 
remarkable awareness of the depth of human imperfection. But the great spiritual authorities of Islam hold 
that in responding to human weakness, Allah's overwhelming mercy takes charge and the divine wrath 
pales by comparison. The more that human beings admit to their own inadequacy, the more they call down 
upon themselves Allah's pity and commiseration. Supplication and pleading are the natural human response 
to the shahada the fact that man is nothing compared to Allah, and that Allah - who is fundamentally mercy 
- is the only true reality. Supplication responds to Allah's command. 

Despair not of Allah's mercy! Surely Allah forgives all sins . 1 

A hadees is related concerning Imam Zain al-Abidin (a.s.) which is worth recounting because it is so 
completely in character with the Saheefa's emphasis upon Allah's mercy and forgiveness. One day he was 
told that Hasan al-Basri (d. 110/728), the famous ascetic, had said: 'It is not strange if a person perishes as 
he perishes. It is only strange that a person is saved as he is saved.' The Imam replied, 

'But I say that it is not strange if a person is saved as he is saved; it is only strange that a person 
perishes as he perishes, given the scope of Allah's mercy .' 2 

The supplicant who responds to the Allah of the Qur'an never forgets the wrath of Allah, but he remains 
confident that Allah's essential nature will show itself, in spite of his own weaknesses. Padwick was so struck 
with the devaluation of human sins that seems to result from this attitude that she displays a rare instance 
of Christian bias, objecting that it 'leads to a certain moral shallowness in some forgiveness-seeking prayers' 
and is unable 'to attribute any moral cost to Allah's forgiveness', alluding here and in the rest of the passage 
to the Christian doctrine of atonement. Among three examples of 'moral shallowness' she cites the 
following lines from Imam Zain al-Abidin (a.s.), found in Al-Saheefat al-khamisa: 

My Allah my sins do not harm Thee and Thy pardon does not impoverish Thee. Then forgive me what does 
not harm Thee and give me what Thou wilt not miss. 3 

In order to understand the attitude expressed here, one needs to put it into its larger context. The specific 
attitude expressed by the Imam corresponds precisely to the reality of Allah's infinite mercy and forgiveness 
as revealed in various Qur'anic verses. Many passages from the Saheefa present the same point of view. 
Moreover, when the Imam says: 

‘Thou art the Generous Lord for whom the forgiveness of great sins is nothing great ', 4 or 
‘Pardoning great sin is nothing great for Thee, overlooking enormous misdeeds is not difficult 
for Thee, putting up with indecent crimes does not trouble Thee ', 5 

he is merely echoing the command of the Prophet mentioned above: 

The worshiper 'should be firm and make his desire great, for what Allah gives is nothing great for 
Him.' 


Holy Quran, 39:53 
Behaar, LXXV, 153 

Muslim Devotions, p. 204 Cf. Supplication 32.10, 39.6, 63.9. 
Holy Quran, 31.10 
Holy Quran, 12.13 
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In any case, the context of these prayers shows that the accompanying moral attitude is hardly shallow, 
since it demands 'refraining from arrogance, pulling aside from persistence [in sin], and holding fast to 
praying forgiveness' (12.13). Moral shallowness could only follow if the worshiper remembered Allah's 
mercy and forgot His wrath, but both are always kept in view. 

The Saheefa And Islamic Spirituality 

In spite of studies that have rejected the idea, many people in the West still believe that 'true Islam' lies in 
simplicity, austerity, legalism, formalism, and a Allah perceived as Just and Transcendent. Hence those 
elements of Islamic civilization which demonstrate complexity, subtlety, warmth, love, inwardness, 
spirituality, and a Allah of mercy, compassion, and immanence are seen as largely extraneous to or reactions 
against Qur'anic Islam. Scholars such as Massignon have pointed out that a person of spiritual sensitivity 
only needs to read the Qur'an for such ideas to be dissolved. But few people who have adopted the old 
stereotypes possess this sort of sensitivity or would be interested in changing their preconceived ideas, lest 
sympathy be stirred up in their hearts. It is not my aim here to reject, as so many have done before me, 
these common biases concerning the nature of 'true Islam', but I would like to point out that a work like the 
Saheefa brings out an inward dimension of Islam which may be much more difficult to perceive in other 
early texts. 

When scholars and other outsiders look at Islam, they naturally perceive what can be seen at first glance, 
that is, events, written reports and records, social relationships, and so on. It is not easy to look into 
people's hearts or to investigate their personal relationship with Allah, nor are most people interested in 
doing so. If there is a way into hearts, it must come by studying the most inward concerns of individuals as 
reflected in their outward activities and writings. But those dimensions of Islam which have caught the most 
attention of outside observers are external and obvious, and they also happen to be relatively devoid of the 
love and warmth normally associated in the West with spirituality. 

Islamic civilization as a whole is much like a traditional Muslim city: The outer walls make it appear dull and 
sombre, and it is not easy to gain access to the world behind the walls. But if one becomes an intimate with 
the city's inhabitants, one is shown into delightful courtyards and gardens, full of fragrant flowers, fruit 
trees, and sparkling fountains. Those who write about Islamic history, political events, and institutions deal 
with the walls, since they have no way into the gardens. Some of the gardens are opened up through the 
study of Sufism, art and architecture, poetry, and music, but since all of these have appeared in specific 
historical forms influenced by the surrounding environment, their deep Islamic roots can easily be lost to 
sight. The most traditional and authentic gardens of the city, and the most difficult of access, are the hearts 
of the greatest representatives of the civilization. It is here that the supplications handed down from the 
pillars of early Islam can open up a whole new vision of Islam's animating spirit, since they provide direct 
access to the types of human attitudes that are the prerequisite for a full flowering of the Islamic ideal. 

Other Dimensions 

This introduction may seem to be suggesting that the Saheefa deals exclusively with Islamic spirituality. But 
the Saheefa deals with other domains as well. As was pointed out above, the great representatives of Islam 
bring together all levels of Islamic teachings, just as these are brought together by the Qur'an and the 
hadees. If spirituality has been emphasized in discussing the Saheefa, this has to do with the fact that the 
work is a collection of supplications, and these presuppose certain attitudes toward the Divine Reality which 
cannot be understood outside spirituality's context. 

But the Saheefa also provides teachings that are applicable on many different levels, from the theological (in 
the broadest sense of the term) to the social. A thorough analysis of these would demand a book far longer 
than the Saheefa itself. It is hoped that the publication of this translation will encourage scholars to study 
the content of the prayers contained in the Saheefa (as well as the prayers left by other pillars of early Islam, 
the Shia Imams in particular) to bring out the whole range of teachings they contain. The most that can be 
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done here is to allude to some of the other important topics touched upon by the Saheefa and mention a 
few of the significant questions which these bring up. 

Islam is an organic reality possessing three basic dimensions: practice or the Shari'a (al-islam) faith (al- 
Eemaan which includes doctrine and intellectual teachings), and spirituality (al-ehsaan). In the lived 
experience of the community, these dimensions are intimately interrelated, even if various institutional 
forms tend to deal with them separately. The earliest sources, such as the prophetic hadees or Ali's Nahj al- 
balagha deal with all three of these dimensions, though different passages can be isolated which stress one 
specific epic rather than another. But a work like the Nahj al-balagha converges profoundly from the 
Saheefa in that it brings together sayings on all sorts of matters, from metaphysics, to the nature of correct 
government, to the personal flaws of some of Ali's contemporaries. There is no stress on spirituality, since 
this is clearly one dimension of Islam among others, though a deep spirituality and holiness underly 
everything that AN (a.s.) says. 

In contrast, the Saheefa by its supplicatory form and content stresses the innermost dimension of Islam. But 
at the same time, it also touches upon Islam's other dimensions. For example, the traditional category of 
'faith' is concerned with Allah, the angels, the prophets, the scriptures, the Last Day, and the 'measuring' 
(qadar) of both good and evil. These objects of faith form the basic subject matter of most of Islamic 
thought as developed in kalaam philosophy, and theoretical Sufism. Imam Zain al-Abidin (a.s.) discusses all 
of these in the Saheefa sometimes briefly and sometimes in detail. Thus he often mentions the angels, while 
his 'Blessing upon the Bearers of the Throne' (3) provides the best available summary of Muslim beliefs 
concerning them. 

The Imam also refers frequently to the domain of Islamic practices, or the Shari'a in the wide sense. He 
emphasizes the absolute necessity of following Allah's guidelines as set down in the Qur'an and the hadees 
in both individual and social life. Hence the Saheefa provides many specific social teachings as well as 
general injunctions, such as the necessity of establishing justice in society. But since the social teachings 
deal with the domain of practice, the outermost dimension of Islam, they need to be viewed within the 
context of the Imam's doctrinal and spiritual teachings. As he makes eminently clear in his 'Treatise on 
Rights', a hierarchy of priorities must always be observed: The individual comes before the social, the 
spiritual before the practical, and knowledge before action. Each human being has a long series of social 
duties, but these depend upon his more essential duties, which are first, faith in Allah, and second, placing 
one's own person into the proper relationship with the Divine Reality. 

The Translation 

The present translation of the Saheefa follows the Arabic original with as much literal accuracy as could be 
contrived while maintaining a readable and understandable English text. I have kept Arberry's Koran 
Interpreted in view as the model of how this might be done. I have been particularly concerned with 
maintaining consistency in rendering terms and preserving the concreteness of the original terminology, 
feeling that the 'meaning' of the text cannot be grasped without due regard for its form. 1 It has already 
been suggested that one of the virtues of the early devotional literature is its ability to speak in a relatively 
concrete, pre-theological language of great universality. As a result, any move in the direction of rendering 
concrete terms abstractly, by paying attention to the rational meaning rather than the images conjured up 
by the linguistic form, will take us in the direction of kalaam and away from the universe of the Qur'an, the 
hadees and the intimacy of the supplications themselves. This explains why I have usually preferred more 
literal terms such as 'Garden' to relatively abstract terms such as 'Paradise'. 


It is particularly in this respect that the present translation differs from that of Sayyid Ahmad AN Mohani (The 
Sah’eefatul-Kamila, originally published in Lucknow in 1929-31; second edition, revised by M. A. H. Khan, Lucknow, 
1969-70. Several other editions have also appeared). 
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Where difficulties arose in interpreting the meaning of the text, I have followed the commentary of Sayyid 
Alikhan Shirazi. I have also profited from the excellent Persian translation and commentary by AM Naqi Fayz 
al-lslam and the less useful Persian translation of Mirza Abul-Qasim Sha'rani. I have not tried to be 
exhaustive in the notes, aiming only to identify proper names, clarify obscurities, and point to a few of the 
Qur'anic references in order to suggest how thoroughly the text is grounded in the revealed book. In a few 
cases I have mentioned relevant hadees or discussed the different interpretations offered by the 
commentators. 

The translation of the Saheefa is followed by a translation of Imam Zain al-Abidin (a.s.)'s 'Treatise on Rights', 
which is the only work attributed to him other than supplications or relatively short sayings and letters. This 
treatise is especially important for the manner in which it deals with many of the same themes as the 
Saheefa in a different style and language. 

I owe a debt of gratitude to my dear friend Wing Commander (ret'd) Qasim Husain, the moving spirit behind 
the Muhammadi Trust. He caught me in a weak moment and pushed me into accepting a project which I 
never would have undertaken otherwise. His gentle but always firm and forceful pressure has made it 
possible for me to complete the translation practically on schedule. Without his intervention I would have 
been deprived of the opportunity to gain an intimate acquaintance with one of the deepest veins of Islamic 
spirituality. Anyone who comes to appreciate the contents of the Saheefa through the present work would 
do well to offer a prayer of thanks for the sake of Commander Husain. I also thank Sayyid AN Mohammad 
Naqavi, who read the translation and offered a number of useful suggestions for its improvement, and 
Sayyid Muhammad Husain al-Husaini al-Jalali, who placed at my disposal a useful bibliography of works 
concerning the Saheefa. 



Preface: 

Concerning the Chain of Authorities of the Saheefa 

ill ^ 

In the Name of Allah, the All-merciful, the All-compassionate 

,jj kii J 1 nlliVI JjUI (2k 

«■*' ® i a ** ® 

* I 0 " 0 s. ^ > O 9 0 ' ° "" 0 \ 0 " " t 1 

L5: r^j tjj 

The greatest sayyid, Najm al-Din Baha' al-SharafAbul-Hasan Muhammad ibn Ahmad ibn AH ibn Muhammad 
ibn Umar ibn Yahya al-'Alawi al-Hasani 1 (Allah have mercy upon him) related to us: 2 
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^ i ^ ^ o o " ^ o i > o * Z ' 9 ^4 ^4 > & i 4 

4 JU J AA^.1 iill AiC- jJI 4, < l IX mill 

He said: The felicitous shaykh, Abu Abd Allah Muhammad ibn Ahmad ibn Shahriyar 3 , the treasurer of the 

treasure-house of our master. 

Of JjO 0^ 4^ OefO^' 

ul j A jig- Ail /jjqLG-k j O^judC- LJjoi AijuJ 

the Commander of the Faithful, AH ibn Abi Talib (a.s.) told us in the month of Rabi' I in the year 516 [May- 
June 1122 CE] while [the Saheefa] was being read before him and I was listening. 


Sayyid Najm al-Din is not known other than in this text, but the commentators point out that this has no negative 
effect on the chain since the text is mutawatir and of unquestioned authority. This is a chain of permission and not 
of transmission; in other words, the text itself has reached us by many different routes, but permission to teach the 
present text in this exact form was handed down by the figures being mentioned. The reason this particular chain 
is mentioned was suggested in the introduction. I would add that it is inconceivable that this chain is a deliberate 
forgery, since no forger can have been so incompetent. Of the twelve figures mentioned (at the beginning and in 
the second chain toward the end of the preface), five are unknown, four cannot be identified with certainty, and 
one is known to have been unreliable. 

There is some confusion as to the identity of the 'us' at the beginning of this chain, because it might be either of 
two scholars who figure in the various chains of transmission of the Saheefa. Shaykh-i Baha'i, one of the many 
authors of commentaries on the Saheefa, maintains that 'us' refers to Ali ibn al-Sukun (i.e., Abul-Hasan Ali ibn 
Muhammad ibn Muhammad ibn Ali ibn Muhammad ibn Muhammad ibn al-Sukun al-Hilli, (d. c. 606/1209). In his 
glosses on the Saheefa, Mir Damad writes that it is 'Amid al-Ru'asa' Hibat Allah ibn Hamid ibn Ahmad ibn Ayyub al- 
Hilli (d. 610/1213-14). To prove his point he quotes from the manuscript of al-Shaheed al-Awwal, who had collated 
his copy with that of Ibn al-Sukun, on which 'Amid al-Ru'asa' had made certain annotations in the year 603/1206. 
Cf. Aqa Buzurg, al-Dhari'a, s.v. Al-Saheefat al-Sajjadiyya. 

He was the son-in-law of Shaykh al-Ta'ifa Abu Ja'far al-Tusi (d. 460/1067-8) and an official at the shrine of Ali in 
Najaf. 
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J Axl^. a J Axl^. a ^jjx^alxa c^jjjAjLall ^rj A*ill j^C- Lg-lijLxuuj JU 
xilil (jAxJkll ^ Ajc. jj , j Axl3 

He so/d: / heard it [being read] before the truthful shaykh Abu Mansur Muhammad ibn Muhammad ibn 
Ahmad ibn^Abd al-' Aziz al-pkbari the Just 1 (Allah have mercy upon him) 

jg. jl J. J jAlII C_lilax*]| jjJ xilil AJC- jj. J Axl^. ^ (J x xa^Jall jj C- 

by Abul-Mufazzal Muhammad ibn Abd Allah ibn al-Muttalib al-Shaybani. 2 

o "i O ' O S'jl J - ill O' O ■» 1 -*.0 'j,|| |'J*/ 'tl** 

jjj ^ jj j Axl^ - ft jjj ^ xUil Ajc. u ajjjJLlI ujA^. (JL9 

(jj JiA (jj (jj (jloill (jj jiii- (jj 

He so/d: AI-SharifAbu Abd Allah Ja'far ibn Muhammad ibn Ja'far ibn al-Hasan ibn Ja'far ibn al-Hasan ibn al- 
Hasan ibn Amir al-Mu'minin AH ibn Abj Talib 3 (upon them be peacefrelated to us. 

jjj!Luj j (j jaJqA, 4 _Hu CAUjll (^_lLLxk jj J j)J xUil AjC- lijAk j)l3 

(jS^ J 

He said: Abd Allah ibn Umar ibn a Khattab al-Zayyat 4 related to us in the year 265 [878-9]. 

* O A 


gUiui ^ ja 

He so/d: My maternal uncle Ali ibn al-Nu'man al-A'Iam 5 related to me. 

£>! (J P ^4^' J J&C- (3-3 


• UJJ^ 

He said: Umayr ibn Mutawakkil al-Saqafi al-Balkhi related to us from his father Mutawakkil ibn Ha run. 6 

Axj jluil ja. Jl > j □ JC. jjAjj jl L5: ^J CjjA] JL9 


Sayyid Alikhan writes that al-Ukbari does not seem to be mentioned in the books of Shia biographies, but al- 
Sam'ani mentions him in al-Ansab (adding ibn al-Husain to his name after ibn Ahmad) and gives his date of death 
as 472/1079-80. 

Sayyid Alikhan quotes four sources on Abul-Mufazzal as a muhaddis, all of which question his reliability: Najashi, 
Shaykh al-Ta'ifa al-Tusi, Ibn al-Ghada'iri, and Ibn Dawud 

Najashi praises his reliability and mentions a number of works by him. He died in 308/921 at the age of more than 
ninety (Sayyid Alikhan). 

According to Sayyid Alikhan, nothing is known about him. In his notes on his Persian translation, Sha'rani suggests 
that here some of the authorities originally mentioned in the text may have been dropped, since only three figures 
are mentioned over a period of 251 years. 

Najashi mentions an Ali ibn al-Nu'man al-A'Iam al-Nakhai who was a companion of the eighth Imam, Ridha (d. 
203/818). 

Neither Umayr ibn Mutawakkil nor his father Mutawakkil ibn Harun are known. However both Najashi and Shaykh 
al-Tusi speak of al-Mutawakkil ibn Umayr ibn al-Mutawakkil as the transmitter of the Saheefa from Yahya ibn Zayd, 
and they provide a chain of authority leading from him to themselves different from that in the present text. As 
Sha'rani points out (Saheefa, p. 5), given their early dates and their agreement, the name they provide is to be 
preferred over the Present text. 
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^ ^ s' q ^ 

Al 1c. C—Ui1juj3 4_ljI (_u3 

He sa/d: / met Yabyo ibn Zayd ibn Ali (a.s.) when he was going to Khurasan after his father was slain and I 

greeted him . 1 

dii $ & j jia 

He sa/d to me: From whence are you coming? 

0 a 0 9. 

I said: From the hajj. 

^ ^jC- (Jljpjill ^i^.1 J A IiAaII J 4dC- j 4_1 aI ^JC- ^CIUjjS 

□ 

He os/red me about his household and the sons of his paternal uncle in Medina and he pressed me urgently 

about [Irparn] Ja'far ibn Muhammad (a.s.), 

□ ls^ lX ^4 ?fj j* J j 

so / gave him ney/s of him and of them and of their sorrow over his father Zayd ibn Ali (a.s.). 

CA> J; J* -J&\ □ ’JA & dj, ^ ^ 2 J (J3 

jA jl 4Sjc. J 

He so/d to me: My paternal uncle [Imam] Muhammad [al-Baqir] ibn Ali (a.s.) advised my father not to revolt 


and he let him know what would be the outcome of his affair 

* a 0*| * o i. 


L^' djjkl o jx\ a 2 \ U jjll j £ ji* 

o'. -tXi — i * * ' j> : 0 - * 0 ' # ' 

^^13 U ^ O? cr^ 

;/be revolted and left Medina. Flave you met the son of my paternal uncle, Ja'far ibn Muhammad (a.s.)? 

I said: Yes. 

^xj dlls Cy* ^ Ajjl-gjuj (J^9 (_]ls 

He said: Did you hear him mention anything about my affair? I said: Yes. 

‘grO^ gr ^ 

He said: What did he say about me? Tell me! 

4_Lq A jj Uu lA\ ss \ I jj] 1 _i^J Id tUlla dila 

^ ^ ^ ^ * 

/ sa/d: May I be made your sacrifice! I do not want to confront you with what I heard from him. 

j . * i j| ®JI/ . * a 0^ 


ilLl Adoajuj Cl a!^ 3 c4_13L>UaJ U CjU ^££3 t JUa 

Jll J jliliS cl AjLa J Ujji gjjifldfi cl A ° ^3J J Jil 


This would have been in the year 122/740. As explained in the introduction, after the death of Zain al-Abidin (a.s.)'s 
son and successor, Muhammad al-Baqir (a.s.), his son Zayd revolted against the Umayyad authorities and was 
killed. According to the account being related here, Mutawakkil ibn Harun (or more properly, Mutawakkil ibn 
Umayr) met Zayd's son Yahya shortly before he was killed while continuing his father's revolt 
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So he said: Will you frighten me with death ? Tell me what you heard! I said: I heard him saying that you 
would be slain and crucified as your father was s/a/a and crucified. His face changed colour and he said: 

aAic. j ClliL J La j&l Ij^Jal 

Allah erases whatsoever He will, and He establishes, and with Him is the M_other of the Book! 1 

j l3 3*^ j Lj Iaa AjI 3^ j ^c- Hil (jl 3^jLa Ij 

bA^. J ^IxJL llLc. jIj J L^ l * L a null 

O Mutawakkill Allah has supported this affair through us and appointed for us knowledge and the sword. These 
two are combined in us, while the sons of our paternal uncle have been singled out only for knowledge. 

(JIaI CAac- yi Cl yl Clil*-^. C 

I said: May I be made your sacrifice! Surely I see people inclining more to the son of your paternal uncle, 

Ja'far (a.s.) than to you and your father. 

^Ludl! I ^ .lie. S ^ 4_Ll j (j j 1 c- (jl L)lls 

CA>1! yi ^aLjc.a qLj j yi (jjjllll 

He said: Surely my paternal uncle Muhammad ibn Ali and his son Ja'far (a.s.) summon people to life, but we 

summon them to death. 

-£\ £\pL\?h\ il ^‘jLj ,jj| U ilia 

I said: O son ofthg Messenger of Alla 1^1 Have they more knowledge, or have you? 

£$ 'JL fL a] US 3* j aJ\'j £'j p Jt 

(jj-alstJ La 3^ IL j V J 4^1*1 La 3^ ^jj-aiau 

He looked toward the ground for a time. Then he lifted his head and said: All of us have knowledge, but they 
know everything we know, and we do not know everything they know. 

$ g- CiSS i J Jli P 

Then he said to me: Have you written anything from the son of my paternal uncle? 


cAla 

I said: Yes. 


Ajli j\ 3^3 


au ^ cai>i 3 y u jij yj 

□ ill Ajc- j$l 

He said: Show it to me. So I brought out various kinds of knowledge, and I brought out for him a supplication 
which had been dictated to me by Abu Abd Allah (a.s.). 


13:39. According to Sayyid Alikhan, by quoting this verse, Yahya is suggesting that even if this is the divine 
command known to al-Sadiq, Allah may change it. This is the Shia doctrine of bad’a, according to which Allah may 
appear to change His decree for His creatures. Imam Ja'far (a.s.) himself quotes this verse to prove the possibility 
of bad'a. 
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jjii j ■&. ; 5 ui pLUi yo y iiki iui <jt y!s jk 3 

«.lc.J pULli l .a^jlc. n ..-i \l ^ tr~. 4_ljl ^Vbj ^ya <tji 

' U«LSj| ^LalLal l 

^ ^ ^ ** ^ 

He find related to me that his father, Muhammad ibn 'All (a.s.) had dictated it to him and had told him that it 
was one of the supplications of his father, Ali ibn al-H^sain (a.s.), frorr\ Al-Saheefat al-Kamela. 1 

^4-^ iA l$" ’ J Cfe y' y^ 

" >" Lba <j jlifl t II ,jj| U iiia 

Kadya looked at it until he came to its end. He said to me: Will you permit me to copy it? I said: O son of the 
Messenger of Allah! Do you ask permission for that which belongs to all of you? 

4 llo^ ULg e-lc-Cll (j-a 4 a Uai (Jls3 

\^&\ jjc. I**!* j dl J lF 

He sa/d: Truly I will bring out for you a Saheefa with the Perfect Supplications, which my father had in safekeeping 
from his father. Myfqther counselled me to safeguard it and to withhold it from those unworthy of it. 

ikJj CSs a2\ ibis yt Jli "JuL Jll 


Umayr said: My father [Mutawakkil] said: So I stpod up before him, kissed him on the head, 


t Xfbc.Ua j 4iil 4iil ^ 4&I j 4j Cliia j 


\ - 




ll JSlA JS 


12*. 




JCAjujJ 


O' j* jV J' J 


and said to him: By Allah, O son of the Messenger of Allah! I profess the religion of Allah through love for you 
and obedience toward you! I hope that He will favour me in my ijfe and my death with your friendship. 

4-*-* jli Jl Aj 5| l^ixai ^311 ^J-9 

So he tossed the page of mine which I had given t0 him to a servant who was with him 

^ic. ^-jCa^c-1 j (jAj JaLj Ica l _ ii£l Jla j 


4_ilx_i 


JalS bill 4 U»a^ fyi 4 C=ll£ 4 iCa j 


and said: Write this supplication with a beautiful, clear script, and give it to me. Perhaps I will memorize it, 
for I had been seeking it from Ja'far (Allah safeguard him) and^he withheld it from me. 

(jSj j ' a3 ' ba pi a CJIjlS ba *— baJjS (_)S ,jj*a Jll 

jit yi asm vi y it □ It 

Mutawakkil said: So I regretted what I had done and did not know what I should do. Abu Abd Allah had not 

ordered me not to hand it over to anyone. 


As noted in the introduction, the use here of the expression Al-Saheefat al-Kamela suggests that the Saheefa was 
called by this term from earliest times. In explaining the expression, Sayyid Alikhan quotes a passage employing it 
from Maalim al-ulama of Ibn Shahrashub (d. 588/1192). 
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j ’AA A»o A Iqq rt AAl^-ua l^-La ^ j -- ' Q <Ly.su lc.A p 

jiiit jia 3 a^s p 3 <Ei 3 piiii ' 

Then he called for a box and brought out from it a Saheefa locked and sealed. 1 He looked at the seal, kissed 
I it, and wept. Then he b^oke it and undid the lock. 

j ( ^lc. j AijC. ^Ic. j j 4 x. ^all 

He opened the Saheefa, placed it upon his eyes, and passed it across his face. 

[0 iJi\ git J3I & u i jS <3^ u it 3 jil 3 
' iV'jr^ ip 3 \+& J Ul Qi:J 3 

He said: By Allah, O Mutawakkil, were it not for the words you mentioned from the son of my paternal uncle 
- that I will be slain and crucified - 1 would not hand thjs over to you and would be niggardly with it. 

Ail j AjIjI ^jc- a.lk.i 4 . 1 (ji ^ic.1 j 

But I know that his word is the truth which he has tak^nfrom his fathers and, that it will be verified. 

J L5^ J! ^ C&f 3 S Hy* 


* 


JudijV 




So //ear /est knowledge like this fall to the Umayyads and they hide it and store it in their treasuries for 

themselves. 


ja \ j £ jil ft! lila 3 1^1 3 l^all 

gjiall 3& La 

So take it, guard it for me, and waft with it. Then, when Allah has accomplished in my affair and the affair of 

those people what He will accomplish, 

fi Aljj} J fjez- is^ j\ LfrLajj Ji*. Iji AjUI 

^ gA Uf pi ^ 

it will be a trust from me with you to be taken to the sons of my paternal uncle, Muhammad and Ibrahim, 2 
the two sons of Abd Allah ibn ai-Hasan ibn ai-Hasan ibn Ali (upon the [last] two of them be peace). They will 

undertake this affair after me. 


In notes to his Persian translation, Sha'rani tells us that the term meant a scroll wound around an iron rod, on the 
ends of which were placed iron locks, often sealed with wax. 

Muhammad is better known as al-Nafs al-Zakiyya. He was designated as the Mahdi by his father and many swore 
allegiance to him, including al-Mansur, who later became the first Abbasid caliph. Muhammad and Ibrahim 
revolted with a good deal of popular support when the Abbasids tried to make them accept their authority. 
Muhammad, who was supported by the people of Medina, was killed in a fierce battle in 145/762, and Ibrahim, 
who was supported by the Zaydite and Mo'tazilite circles of Kufa and Basra, was killed a few months later. Cf. 
Ja'fari, The Origins and Early Development, pp. 269-71, 275-6. 
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LS^" • l)-^ 4 o t-s. dijJaiaS (_]£ jAaII (Jll 

J L5 £u3 ^jc- ClulkJl Ajj.lk3 [] 4ll! Juc. Ul ilualfl Ali^all 

Aj iilj Sil 

Mutawakkil said: So I took the Saheefa. when Yahya ibn Zayd was slain, I went to Medina and met [Imam] Abu 
Abd Allah [Ja’far al-Sadiq] (a.s.). I related to him the news of Yahya. He wept and his feeling for him was 

intense. 

•jliLI j AjUU iliJt ci t & (Jla j 

He^said: Allah have me/cy on the son of my paternal uncle and join him to his fathers and grandfathers! 

JL aM. <j4l VI a 4I ? lclll xai & U U ill J 

♦•♦o £ « i ^ o j ^ o i ** * o 

4 (■ ■ -y • *o| o c4_UI 4 S • -v , 

** ^ —S ^ *** ^ ^ 

By Allah, O Mutawakkil, the only thing that prevented me from handing the supplication over to him was 

■ Saheefa of his father. I 

4^ U tUlfl 

/ sa/'d: Here /tvs. 

jjj /4c. aI4^ j 4 j ^Joc 44 4i1 j 13 a (JIs j ' ^ ^' ,oa 

ph\ 1 

He opened it and said: This, by Allah, is the handwriting of my paternal uncle Zayd and the supplications of 

rgy grandfather AH ibn qj-Husain (a.s.). 

Aiaicj ^41 clcll'u (JjcLaLul lj [3 AjjV 

’ a 'L^ jr> U J4U4I 4 Ajj4a 

77/e/i de sa/d to d/s son: Stand up, O Isma'il, 1 and bring out the supplications which I commanded you to 
memorizg and safeguard! So Isma'il stood up, and he brought out a Saheefa just life the Saheefa which 


what he feared for the Saheefa of his father. Where is the Saheefa? 

* IK- 


l2kA<au 


j ^1 4 j 0^ yi ViA^lAi 

tg-s-L^a j 

Yahya ibn Zayd had handed over to me. Abu Abd Allah kissed it and placed it upon his eyes. 

- - . ( I 


Ag />] aj ^^Ludll 1 Ag j\& <i^La 1 j (Jll J 

He said: This is the handwriting of my father and the dictation of my grandfather (a.s.), while I was a 

witness. 

J fy j V&La £A l^jJa ijc-l jl CjjI j jl 4lll U Cliis 


Isma’il was the eldest son of Imam Ja’far (a.s.) and his designated successor. However, he died before his father, 
who then appointed his second son Musa as the Imam after himself. The Isma’ilis follows Isma'il as Imam rather 
than Musa (a.s.) maintaining that the former's appointment was valid and that the imamate remained in his family. 
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5UI ajjj &Z\'j J J'i s 312 J jili JjLS 

/ so/d: O son of the Messenger of Allah I Would it be proper for me to compare it to the Saheefa ofZayd and 
Yahya? He gave me permission to do that and said: I consider you worthy of that. 

ji u tlsiliu i«i. \l‘jk 0.1 fi 3 k.1 j yj ui IjI j 

I looked, and I found the two to be a single thing. I did not find a single letter to differ from what was in the 

other Saheefa. „ 0 

(jj -lie. ^ill £3,1 [] -lie. Ul CajllnLol 

Then I asked permission from Abu Abd Allah to hand over the Saheefa to the two sons of Abd Allah ibn al- 

( Hasan. 0 

pi Jl CiUOVI tj -Ayfc ill If JUa 

Ml 

He said: Allah commands you to deliver trusts back to their owners. 1 Yes, hand it over to them. 

ailii y Jll U^Ull 

When I rose to go and meet them, he said to m^: Stay in your place. 

ULkfl j a j 

Then he sent for Muhammad and Ibrahim, and they came. 

(jj.1 Aj -13 4_ijj t I1& (JlH 

4_iS l ^ ilc. ^^la^jlLaija C)^ J 

He said: This is the inheritance of the son of your paternal uncle, Yahya, from his father. He has singled you 
out for it instead of his own brothers. But we plgce upon you a condition concerning it. 

4j»» tUa ill (21 W; VlS 

They said: Allah have mercy upon you! Tell us, for your word is accepted. 

A. IiAaII ^j-a A q ^ V (Jlls 

He said: Leave not Medina with this Saheefa! 

211 ! fj 3 Via 

They said: And why is that? 

,i - Js% ui iaiii 1 jii an uia jit y ju 

He said: The son of your paternal uncle feared for it what ijearfor you. 

Jab A^\ l^jlc. L_flLk Lall 


Holy Quran, 4:58 
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They said: He only feared for i^when he came to know he would be slain. 

La£j| \1 aIj 3a Uuji j Q ill lie. jjj Jlla 

(JjS Lafl j Lafl (jl x jj 

Abu Abd Allah (a.s.) said: As for you - feel not secure! By Allah, I know that you will revolt as he revolted, and 

you will be slain as he was slain ! 

gjjaii l ^Jiil lb VI i jl V j Jji V gVjfe Ua 3 Uia 

They arose, while they were saying: 'There is no force and no strength save in Allah, the All-high, the All- 

mighty!' 1 

b\ as jii os u □ iii j* ii ^ ua 

j ol II ^Jl (jjjlill l^c-i Ija* > 4_Ll j ^ic- ^cr*£- 

Cjjxll ^1 

When they revolted Abu Abd Allah (a.s.) said to me: O Mutawakkil! What did Yahya say to you? 'Surely my 
paternal uncle Muhammad ibn Ali and his son Ja'far summon the people to life, but we summon them to 
( death.' 

<2113 Jiij (jjl ^ Jli 35 ill 2Ui-J iSs 

I said: Yes, Allah set you right! The son of your paternal uncle Yahya said that to me. 

c> oik if. 4ii\ ip ^ 1 m 

** I ^ I £ O " * 0 Z ' " ~~ ** ^ ^ ^ 

j Aiil ^ Aul jl [ 

I o 

ajlLa 

He sa/d: Allah have mercy upon Yahya! My father related from his father from his grandfather from Ali (a.s.) 
that the Messenger of Allah (s.a.w.a.) was seized from his senses for an instant while he was on the pulpit. 

jjj ?jfb (jjjw VU. j ja 

He saw in a vision some men leaping upon his pulpit like monfeys and making the people retrace their steps. 

j UailLk 4_ll j <jic- Aill ^gjjLa *Ull (J (_£ jluill 

So the Messenger of Allah sat down (s.a.w.a.), and sorrow was apparent on his face. 

** - v ? 1 * 1 i — 1 * 1 » « i r.r * 


AiVI alili 

Then Gabriel (a.s.) came to him with this verse: 

is ,jiLS 1 1 jiill j isia VI 2IU3 jl j^\ l^jll LsSia. L» 3 


An oft-repeated formula found in many hadees. 



39 


iiit ^ iji£ duii VI ^ ui 3 giji 

And We made the vision that We showed thee and the tree cursed in the Qur'an, that is, the Umayyads, to 
be only a trial for men; and We frighten them, but it only^ increases them in great insolence . 1 

( He said: O Gabriel! Will they be in my period and my time? ( 

^ iiiii a ^ e lL,yt ^3 jj-i jsi 3 jil 

j A jola^. ( ^lc> ^LoiVl 

He said: No, but the mill of Islam will turn from your migration, and it will come to a halt ten [years] after 
( that. Then it will begin turning exactly thirty-five years after your migratioq, 

^ic- A-djll A^^L-ia (j-a Aj V cLuidk d aaIIIS 

Adc. tiIL« ct_g_ila3 

and come to a halt five [years] after that. Then there is no avoiding a mill at whose axis stands error. Then 

th^re will be tlje kingdo/n of the pharoahs. 

dl lid ^-9 djil j 

He said: Allah sent down concerning that: 

aM t j^S ! aH U U 3 < jSil 203 S0ij5l iSl 

~ ' • ^ , .?r : 

juj (. ill 

Surely We sent it down on the Night of Decree. And what will teach thee what is the Night of Decree? The 
Night of Decree is better than a thousand months 2 in which the Umayyads rule, 

jjMl t^a 

during which time there will be no Night of Decree. 

^jUalio) iliLaj Allxil [ ghl | | Ajjj J [p- 

sliSl d 3 2 J^I 

He so/d: So Allah gave news to His Prophet (a.s.) that the Umayyads would own sovereignty over this 
community and that their kingdom would last this period of time. 


17:60. The Qur'an commentators offer at least three possible interpretations for this vision. Concerning the third, 
Bayzawi writes 'It is also said that the Prophet (s.a.w.a.) saw a group of the Umayyads climbing his pulpit and 
jumping upon it like monkeys. So he said "This is their share of this world; they will be given it for accepting Islam”. 
According to this interpretation, what is meant by a trial for men is what happened during their time' (Anwar al- 
tanzil, commentary on 17:60). The Shia commentator Tabarsi also offers this as a third possibility, providing two 
hadees to support it (Majma al-bayan). Sayyid Alikhan quotes from Bayzawi and others to support this 
interpretation, while offering Ibn Abbas among others as authority for the statement that the 'accursed tree' refers 
to the Umayyads. 

97:1-3. Tirmizi offers a hadees going back to al-Hasan ibn Ali that supports this interpretation of one thousand 
months as referring to the Umayyads (Tafsir sura 97, 1). 
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J' } > jui ai jib ys. ijSOj juJi $ 

a C-Lull li S'i-^C- j ^J.X-lH±u,U ^9 ^A Cl t^-dlJa 


Ux 




Were the mountains to vie with them, they would tower over the mountains until Allah (exalted is He) gave 
permission for the disappearance of their kingdom; and during this time they have made their banner enmity 

and hatred for us, the Folk of the House f 

a-* d- ° - s T - s - « _ »- ft 0 T t . ^ 


jjuj j j dad ^ CIld (JaI UaJ knj dil 

Allah gave news to His Prophet concerning what the Folk of the House of Muhammad, the people of love for 
them, and their partisans would meet from the^Umayyads during their days and their kingdom. 

JUj &\ J jji j Jta 

H^said: Allah sent down concerning them: 

j-J\ jii ijki tjb &jSi J/jpi 

^ “k O ^ 

J j 

Hast thou not seen those who exchanged the favour of Allah for unbelief, and caused the people to dwell in 
the abode of ruin ? Gehenna, wherein they are roasted; an evil resting place ! 1 

3 fikli £L ( 4%3i>\j &j, JilLJuj 

The favour of Allah' is Muhammad and the People of his House. Love for them is a faith that takes into the 
Garden, and hatefo f them is^an unbelief and a hypocrisy that takes jnto the Fire. 

4 $ JaI 3 ^ jl aii aJI j ’M ill 

( So the Messenger of Allah (s.a. w.a.) confided that to Ali and the Folk of his House. 

^11 dm] I ( 3 aI Ida ^ J ^ D dc- (Jl 3 Jli 

Sdl Ildl 3 e Ua 

He said: Then Abu Abd Allah said (a.s.): Before the rise of our Qa'im 2 not one of us Folk of the House has 

revolted or will revolt 

SiUj <jt£ 3 kiiil AiiSklfll VI lk 3k jl id. £&) 

Luili 3 Ua,3^ii (j* 

to repel an injustice or to raise up a right, without affliction uprooting him and without his uprising 
increasing the adversity of us and our partisans. 

3 Xx . ivi □ ill y\ P 6j> l» Jll 


Holy Quran, 14:28-9 

i.e., the Twelfth Imam, he who will 'stand up' (Qa'im) in the Truth for the Truth and defeat the enemies of the 
Truth 
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j cUU ^)jaiC. »dl lg_La Jgjc- Jal x jj cIjIj Jjuj j < 1 n <a^ 

. , o£ . . „ 0 ^ “, . „ 

UU ^jj-1 * 4 J LSjJ L^-Lq l“t>»<W 

Al-Mutawakkil ibn Harun said : Then Abu Abd Allah dictated to me the supplications, which are seventy-five 
chapters. Of them eleven chapters have escaped me, while I have safeguarded sixty-some. 

<jjjj ^ ^ Vy w J (J.. >»Q^\1 lij»d J 

Abul-Mufazzal related to us . He said: Muhammad ibn al-Hasan ibn Ruzbih Abu Bakr al-Mada'ini 2 the scribe, 

who lived in Rahba, related to us in his house. 


lSJS 


Jaill '• 




JL&d Axd ^ lid. (Jll 


He said: Muhammad ibn Ahmad ibn Muslim al-Mutahhari related to me. 

jj jSjiUI (j& ([yilil jj jj^c- jc- <y 

L)j> 

He said: My father related to me from Umayr ibn Mutawakkil al-Balkhi from his father al-Mutawakkil ibn 

Harun. 

piUl L5^=S ^*1 <1^ 

<11 J AjIc- LS - ^ 

He said: I met Yahya ibn Zayd ibn Ali (a.s.). Then he mentioned the whole hadees including the vision of the 
„ Prophet (s.a.w.a.) 

^ jlt~- dl dll j^Ld <11 j 1 ^jC- dd ^ 

which wos mentioned by Ja'far ibn Muhammad from his fathers (a.s.). 

^ J yljtf l jSi £ljj <j J 

In al-Mutahhari's version, the chapter headings are mentioned. They are: 

' A' t { o f-tt 
( j ^ j ^c. d ill 

1. In Praise o^ Allah 

<ll j Axd ^ ^Ic. 6^ Idl 

2. Blessing upon Muhammad^ and his Household 

<id. j^-lc- 0>dll 

3. Blessing upon the Bearers^ of the Throne 

Jd' 


The speaker here is al-Ukbari (above, verse 3), who is now relating another chain through which he received the 
Saheefa from Abul-Mufazzal (verse 3) 

He is unknown in the books of biography 
He is also unknown 
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4. Blessing upon the Attesters of the Throne 

o A. joiS-ll 

I " I " " 

5. H/s Supplication for himself and his Special Friends 

S-LoIaH j JUC. Ojlc-3 

6. H/s Supplication in the Morning and Evening 

7. His Supplication in Worrisome Tasks 

^ OjlcO 

8. His Supplication in Seeking Refuge 
( 9. H/s Supplication in Yearning 

il Jt UJJI ^ ijlij 

10. His Supplication in Seeking Asylum with Allah 

jAA\ ajlc-^ 

11. His Supplication for Good Outcomes 

12. His Supplication in Confession 

L-llla ^k fijlcO 

13. His Supplication in Seeking Needs 

pUlkll ^ ijlii 

14. His Supplication in Acts of Wrongdoing 

Ale. ajle-3 

15. His Supplication When Sick 

16. His Supplication in Asking for Release from Sins 

(jUaJjual! C5 lc. OjlcO 


1 7. His Supplication Against Satan 

18. His Supplication in Perils 

*\±LzLi\ ^k 

19. His Supplication in Asking for Rain during a Drought 

plivi e jii^ ^ 
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20. His Supplication on Noble Moral Traits 

>1 111 

2:2. His Supplication when Something made him Sorrowful 

aJkiki]! Ale- ajlc.^ 

22. His Supplication in Hardship 

^jaUib ijli. j 

23. H/s Supplication for Well-Being 

24. H/s Supplication for his Parents 

25. H/s Supplication for his Children 

4 jUjl 3 

26. H/s Supplication for his Neighbours and Friends 

j‘Jh\ JkV ijlii 

27. H/s Supplication for the People of the Frontiers 


25. H/s Supplication in Fleeing 

j ° * 




L3jJ\ ^ ^ 

29. His Supplication yvhen his Provision was Stinted 

gjjJI Jk a ! jiiil 

30. His Supplication for Help in Repaying Debt 

JjjSlb ijlii 

3:2. jdis Supplication in Repentance 

Jill iiLa ijili j 

32. H/s Supplication in the Night Prayer 

33. H/s Supplication in risking for the Best 

-__lj ju LSO jl lil ajlcO 

34. H/s Supplication when Afflicted 

? lAiL Uijll ^ ijlii 

35. H/s Supplication in Satisfaction with the Decree of Allah 

£*J\ 1 Ale- ojlcO 
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36. His Supplication upon Hearing Thunder 

jSji ^ ^ 

37. His Supplication in Giving Thanks 

/siiy \ ^ 

38. His Supplication in Asking for Pardon 

j!*J! <. _ AL ^ ajlc-Jl 

39. H/'s Supplication in Seeking Pardon 
® 0*^0 

AiC. ajlc-Jl 

40. H/'s Supplication when Death was Mentioned 

All jll j jlldll <. _ AL ^ 

4i. H/'s Supplication in Asking for Covering and Protection 

42. His Supplication upon completing a Reading of the Qur'an 

j%it J\ tit ijiii 

43. H/'s Supplication when he looked at the New Crescent Moon 

(jl x in ^ j ^_/ii lJ ajlcO 

44. His Supplication for the Coming of the Month of Ramazan 

>< - > 


iLLiaA 


J 






45. H/'s Supplication in Bidding Farewell to the Month of Ramazan 

4 » ^ ]' j .lie. 

46. His Supplication for the Day of Fast-Breaking and Friday 

& O s' * f ^ \ ^ 

47. His Supplication on Day of Arafah 

AiiiJt 3 ( _ 5 i^Vt ^ ijlii 

4S. H/'s Supplication on the Day of Sacrifice and Friday 

^ ^ ^ i 

49. His Supplication in Repelling the Trickery of Enemies 

AjA jll ^ djlcO 

50. His Supplication in Fear 

ailSsLyi 3 ^ 

51. His Supplication in Pleading and Abasement 


C UWI 
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52. Hi§ Supplication in Imploring 

(JlSill ^ OjlcO 

53. His Supplication in Abasing himself 

54. His Supplication for the Removal of Worries 

^Ic- ^ j\ JalL j 

The remaining chapter headings are in the words of Abu Abd Allah ai-Hasani (r.a.). 1 

& . ' ' S'jl ^ ' jj t O' D»| 

^-Lud^j) ^ ^jj -N. aJJI Juc- Jjl \ 1 ' JLa. 

Abu Abd Allgh Ja'far ibn Muhammad al-Hasani related to us. 2 

* .a s l. . 1 ' o ji ji 0 ?, jj, 


He said: Abd Allah ibn Umar ibn Khattab al-Zayyat related to us. 

u^l jo & ^ Jl 

He said: My maternal Ali ibn al-Nu'man al-A'Iam related to us. 


3jj^ 

He said: Umayr ibn Mutawakkil^al-Saqafi al-Balkhi related to us from his father Mutawak^kii ibn Harun. 

jjLk, ^ -n. .IjC- 3all (^S±ui 3-3 

He said: My truthful master, Abu Ai^d Allah Ja'far ibn Muhammad dictated to me. ( 

L k Lsj^ LS^ ts^ 3^ LS^ 3* 


.C5-L° :*A) 

He said: My grandfather Ali ibn al-Husain dictated to my father Muhammad ibn Ali (a.s.) while I was witness: 


J 


In other words, the chapter headings as mentioned in the text, which are often slightly different from the chapter 
headings mentioned above, are in al-Hasani's words (that is, al-Sharif Aba Abd Allah, mentioned in verse 4) 

Here again by 'us' is meant ai-Ukbari 
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Supplications 

; Jlia 4 -ilc. *US 1 I j (Ja- j 3 ° ^ • li c-lc-llL I 3 jjI |j|[] 4 _jIcO (j-a (jl£ j 

1. When he (a.s.) began to supplicate, he would begin with praise and 
laudation of Allah (Mighty and Majestic is He). He would say: 

\ 

Praise belongs to Allah, 

a£I ,ji£ jji % jjVi 

the First, without a Ijirst before Him, 

^ UJ^ J=P % 

the Last, without a last behind Him. 

L c> 

Beholders' eyes fall short of seeing Him, 

£Ia ji Ajju (jc- j 

describers' imaginations are not able to depict Him. 

Ic-liul 

He originated the creatures through^His power with an origination, 

AjjJkbQ Ls lc. ^^c.jlk.1 j 

He devised them in accordance with His will with a devising. 

c JWJ^ 3 ffj t ^ ul p 

Then He made them walk on the path of His desire, 

J> t 0 ' o ; ' 

J 

He sent them out on the way of His love. 

a 2 \ 1 V 

They cannot keep back from tjiat to which He has sent them forward, 

Ajc- ^aA^kS La La.iil: f^kLaiJ V J 

nor can they go forward to that from which He has kept them back. 

43 jj La jjoiLq La I j j 3 La ^ j 

He assigned from His provision to each of their spirits a nourishment known and apportioned. 
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<>Sti a3lj fa fa£n v 

No decreaser decreases those whom He increases, 

^g_La 7 J 


no increaser increases those of them whom He decreases. 

Iki Sjiiil ^ p 

Then for each spirit He strikes a fixed term in life, 

ijA^Ja 13-al AJ (L-lLaj a 

for each He sets up a determined end; 

a \Jac- aIjL Aj]I 1 IxLjj 

I ** * ^ ** ^ ** 

he walks toward it through the days of his span, 

o ^ j x ® 4 8" ^ O ^ ^ 

jC-u Aa&^jj J 

he overtakes it through the years of hi^ time. 

a^)ji ^ ^JL 131 ^3^. 

Then, when he takes his final step 
« * ' \ - ' ' 0 * 0 1 - 

<■ C 1C- aJjqj)^ 


a ^C. 


and embraces the reckoning of his span, ( 

AjIac. jl AjIjj ^^3 jA c> ^33j La A jLa3s 

Allah seizes him to the abundaqt reward or the feared punishment to which He has^alled him, 

5 1laL t^ArLi (jj^i ^ jij 3 vJll Uj ijU (jj^i ,> jijj 

That He may repay those who do evil for what they have done and repay those who do good with 

goodness, 1 

* ° v t 0 ' 

4_La ^AC- 

as justice from Him 

^ £ T ' ° 1 •* ' ^ 

aJjUajuJl <■ —LujASj 

(ho|y are His names, 

ajVI ClljAUaJ j 

and manifest His boons). 

3 JxL l^c. JILL V 

He shall not be questioned as to whajt He does^ but they shall be questioned. 

^311 Aii A^LJ'i j 

Praise belongs to Allah, for. 


Holy Quran, 53:31 
Holy Quran, 21:23 
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A ■» A In Jail 4 _ILg ^j-g ^A^Ll Lg ^ic- oAa^. Ai^xA a^l^c- ^jc- ^ 

S^aI lajjJl A-gju ^j-g ^ -lie- ^JjujI J 

had He withheld from His servants the knowledge to praise Him for the uninterrupted kindnesseswith which 
He has tried them 1 and the manifest favours which He has lavished upon them, 

ijiikj fia AiL, ^ 

they would have moved about in His kindnesses without praising Him, 

0 * (? ° ti * £ 

^ L5^ ' j 

and spread themselves out in His provision without thanking Hjm. 

Ik Jl jjii & I <2fc£ I jl j 

AJ & gikd. ^ Oka) US l^jlSa 

Had such been the case, they would have left the bounds of humanity for that of beastliness and become as 

He has described in the firm text of His Book: 

VI fi j\ 

They are but as the cattle— nay^ but t^ey are further astray from the way !. 2 

Lg ^Jc- Aii 11 j 

Praise belongs to Allah, for 

4-uiflj ^j-g 

the true knowledge of Himself He has given to us, 

q a \ \ \l j 

the thanksgiving He has inspired us to offer Him, 

Ajuj^j^j pistil ^j-g lil j 

the doors to knowing His Lordship He has opened for u$, 
jj AJ (j-o 4_jlc> j 

the sincerity towards Him in professing His Unity to which He has led us, 

S^gI &S11 J .iLaJVI (j -G l j 

and the deviation and doubt in His Command from which He has turned us aside; 

a praise through which we 

AaL^ ^j-g oAa^. ^ ysju, 

may be given long life among those of His creatures who praise Him, 


Allusion to 89:15: As for man, whenever his Lord tries him, and honours him, and favours him.... 
Holy Quran, 25:46 
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O ^ L ^ O ?• 

& j ^G 4_J (J^J-ulj j 

and overtake those who have gone ahead toward His good pleasure and pardon; 




a praise through which 

£ jjjll CljUalia 4_j lil 

He will illuminate for us the shadows of the interworld , 1 

CLijlIgII Aj l jjlc. (3^4 J 

ease for us the path of the Resurrection, 

\ a ^ O < O 


Lgj ^ V I <. asl Aic. aj t j 

(j J-gILsJ V ^aA J L * Tu 

and raise up our stations at the standing places of the Witnesses 2 on the day when every soul will be repaid 
for what it has earned -they shall not be wronged ; 3 

UJJ^4 f* V J 0° Ji* L5^ ^ f 

^ the day a master shall avail nothing a client, and they ( shall not Ipe helped; 

Uj4j^' uSV J] 

a praise which will rise up from us to the highest of the 'llliyun in a book inscribed, witnessed by those 

brought nigh , 6 

iSl Ua^Ij AJ cA JJ 111 ti'Jp j5s 

j\ 2$\ c&'Jj 

a praise whereby our eyes may be at rest when sight is dazzled , 7 our faces whitened when skins are 


! 


blackened, 

^ ( 44 ^ Cy* ^ 

a praise through which we may be released from Allah's painful Fire and enter Allah's generous 

neighbourhood. 


a praise by which 


The interworld (barzakh) is the abode in which a person dwells between death and the Day of Resurrection 

The Witnesses, mentioned in 11:20 and 40:54, are the angels, prophets, Imams, and faithful whom Allah appoints 

to give witness concerning the deeds of men at the Resurrection 

Holy Quran, 45:21 

Holy Quran, 44:41 

'llliyun', mentioned in 83:18 and 19, and deriving from a root meaning 'high' or 'exalted', is said to be the highest 

level of paradise, or a book in paradise wherein the deeds of the righteous are recorded 

Holy Quran, 83:20-21 

Cf. 75:7 

Cf. 3:106 
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AjSLj^Lg Aa 

we may jostle the angels brought nigh 

Aal_nii a_j xt r>»‘i j 

and join the prophets, the envoys, 

y V «^JI fiUiSl Jj ‘J 

in a House of Permanence that does not remove, 

V Ajdl jfl J 

the Place of His G^nerijsity that does not change. 

(_£A1I all 9 

Praise belongs to Allah, who 

(jjlaJ! 01 

chose for us the good qualities of creation, 

l 3 jjfl ^ iS J 

granted us ( the agreeabje things of provision, 

(jll II , jJ-w A^LoIIj A \ u tjj j 

and appointed fpr us excellence through domination over all creation; 

Aj^ju lijC-lJa ^Jl a^pLda j Aj^aIi lil olULid AliLilk 

every one of His creatures submits to us through His power and comgs topbey us through His might . 1 

4 jSl Vt fklill CJ 6 tit jlii ^ilt it iiiilj 

Praise belongs to Allah, who locked for us the gate of need except toward Him. 

So how can we praise Him? 

V 6 J^dl <JT^ f' 

When can we,than|< Him? Indeed, when? 

all A^ltj 

Praise belongs to Allah, 

Jaldl CSj\ Ola cl j 

who placed within us the organs of expansion, 

dll jli lal J 

assigned for us the agents of contraction. 


Several Qur'anic verses mention the fact that Allah has subjected everything in the heavens and the earth to 
mankind, e.g., 14:33, 16:12, 31:20, 45:13 
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c'jj4 j 

gave us to enjoy the spirits of life, 

ju^vi j- j-jk cji' j 

fixed within us the limbs of yyorks, 

l 3 yj\ j 

nourished us with the agreeable things of provision, 

. 0 ^ ^ O 

A LJaS 1 U U£>! a 

l " * J 

freed us from need through His bounty, 

£ ^ ^ 

Lilia I 'a 

i * J 

and gave us possessions through His kindness. 

1 V< 1 \i jj, -n. 

Then He commanded us that He might test our obedience 

^ ^ J 

and prohibited us that He might try our thanksgiving. 

(jc. liilLka 

So we turned against the path of His commandments 


* 

0 *♦ _S 


j j 

and mounted the backs of His warnings. 

Al*°jJu lij^j ila 

Yet He hurried us not to His punishment, 

A \ ^\*Q \ lii^ljtJ ^ 

nor hastened us on to His vengeance. 

Ua^)5ii lililj (Jj 

No, He went slowly with us through His mercy, in generosity, 

l Aial^)J l j 

and awaited our return through His clemency, in mildness. ^ 

Al^=3 > VI U jil fi ^1 3 j$I Lh ,^1 ii 1 aJ!_s 

Praise belongs to Allah, who showed us the way to repentance, which we would not have won save through His 

bounty. 


l*j VI <0^3 > i&S p, 

Had we nothing to count as His bounty but this, 

liAiC. 
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His trial of us would have been good, 

j 

His beneficence toward us great, 

l jjlc. 4-LLa3 j 

His bounty upon us immense. 

\M (jli ,ji| 34^11 ^ iili IjSa Ua 

For such was not His wont in repentance with those who went before us . 1 

Ui Ailk V U tit jai 

He has lifted up from us what we have not the strength to bear , 2 

IIL^V] tSiki fi 3 

charged us only to our capacity , 3 

vjji Vi fi j 

imposed upon us nothing but ease, 

IjA V j All bL cAV j- 3 j 3 

and left none of us with an argument or excuse. 

Alik IAq 

So the perisher among us is he who perishes in spite of Him 

Aj t- ^ qa lAa j 

and the felicitous among us he wjio beseeches Him. 

Aj oAxl^. La aLi aAAJIj 

And praise belongs to Allah with all the praises of 

<uil AjSSL , Jjt 

' ** ' I " ' 

His angels closest to Him, 

a^AL pj>\ J 


I 


His creatures most noble in His eyes, 

0 \ ' I ( 0 j ^ 

4_)Al 4_3AaLa. j 

, and His praisers most pleasing to Him; 

^ic- Luj ALaJl ^jjLuj (J x ^-» e j 1 AA^. 

a praise that may surpass other praises as our Lord surpasses all His creatures. 

aA^I p 


Cf. 2:286: Our Lord, charge us not with a load such as Thou didst lay upon those before us 
Holy Quran, 2:286 

Allusion to such passages as 2:286: Allah charges no soul save to its capacity 
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Then to Him belongs praise, 

j (jjjJal Jail aAljC- » ^Ac. J aJ A-gju (jliiA 
^UlSVI ^^7" ^j-G A.aIc- Aj AaLk.1 Lg AAc. 

in place of His every favour upon us and upon all His servants, past and still remaining, to the number of all 
I things His knowledge encompasses, 

^31 Ijjl A flc.1 ■ iaia ubtriJai J (Ja (juba j 

2^1 t ‘Ji 

and in place of each of His favours, their number doubling and redoubling always and forever, to the Day of 

Resurrection; 

oAaA ^ g "l ‘l A V ^A/l^ 

a praise whose bound has no utmost end, 

&AA*A l A jol^. V <3 

I ' ' * ' J 

whose number has no reckoning, 


AjjLxA ^ J 

whose limit cannot be reached, 

^liiil V 3 

whose period cannot be cut off; 

o ^ -r ^ j ,, 

a ^Ac. j A^C-lia ^Al 4-L^a j ^j^£j 1 Aa^. 

a praise which will ^become a link tp His obedience and pardon, 

J 

a tie to His gpod pleasure, 

^ J! ^ J 

a means to His forgiveness^ 

AlAaj (j-G j 4*n-N. liL^jAa j 

a path to His Garden, a protector against His vengeance, 

Ajj-saC- uJgI j 

a security agpinst His wrath, 

A >f- l 1— » ^ \c~. j 

an aid to obeying Him, 

AjJj^ax a ^jc- j 

a barrier against disobeying Him, 

Ajulia j j Aak. Aj^u ^Ac. u ^c. j 
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a help in fulfilling His right and His duties; 
f o 


f 1 ^ lloll Aj j AjIaI g. ^9 Aj 

AjI^C-I L_fljlLdJ 

a praise that will make us felicitous among His felicitous friends, and bring us into the ranks of those 

martyred by the swords of His enemies. 

is* j m 

He is a Friend, Praiseworthy! 


| Aill ^glc. ^3 I j& Jau | | 4 _jlc-J (_j-a (jlfi J 

2. After this praise of Allah he (a.s.) would supplicate by calling down blessings 

upon Allah’s Messenger (s.a.w.a.) 

Si ■" 5 * m ^ S & b y o 

^1 1 jj J Ail J A lie. Jill ^g-ll^a A_nj a j 1 1 lie. ^pa Ail ■Aid'j 

1 Jjiiui ^ jjsii 3 i^uii pvt 53 j 

Praise belongs to Allah who was kind to us through Muhammad (s.a.w.a.) to the exclusion of past 
communities and bygone generations, 

^ displaying thereby His power, 

(jl J (jC- j^XJ V 

which nothing can render incapable, though it be great, 

j „ •> 


k_a 




Uj J 




J 


and nothing can escape, thpugh it be subtle. 

He sealed through us all He created, 

^pa ^Ic. f ' ^ t * 1 ‘ 1 il* 7- J 

appointed us witnesses over those who deny, 

3 ^ (jA ^ic. aaaj 1^3^ J 

and increased us by His Ipndness over thoseiwho are few. 
^ 111 
O Allah, bless ^Muhammad, 

j ^ic- ddipai 

entrusted by Thee with Thy revelation, 




J 
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distinguished by Thee among Thy creatures, 
devoted to Thee among Thy servants, 

4^1^31 e lil 

the imam of mercy, 

jikii Jill j 

the leader of good, 

^ O ^ O 

a£'JA\ £-Ui* J 

the key to blessing, 

A . i jjjj C-±Lai U£ 

who wearied his soul for Thy affairs, 
exposed his body to detested things for Thy sake, 

kiiU M\ elijJI OiLS j 

showed open enmity toward his next of kin by summoning to Thee, 

A^jlJ (illiJaj ^ ^ J 

fought against his family for Thy good pleasure, 

3uiJ <%j ? U!I ^ ^ 


c. 

cut the ties of the womb in giving life to Thy religion, 


& 


sent far those close because of their denial, 

°^0- >3^ 1 CJjfc J 

brought near those far because of thejr response to Thee, 

I ^ Jlj 3 

showed friendship to the most distant for Thy sake, 

^ J 

displayed enmity toward the nearest for Thy sake, 

diilljuJJ iLjllj j 

made his^oul persevere in delivering Thy message, 

aiL jl \ ? lijiu 3 

tired it in summoning to Thy creed, 

(JaV ^ J juJ j 
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busied it in counseling those worthy of Thy summons, 

9 r 


j 4 _LLj (jC- (^Ull J ^ L5^1 J 

1 ' Q ^ " Q ^ " 

<judij / UijUa a j Wo . 1 ' ^ a 4_Li. j 

migrated to the land of exile and the place of remoteness from the home of his saddlebags, the walkway of 
his feet, the ground of his birth, and the intimate abode of his soul, 

dilip 

desiring to exalj: Thy religion 

lJa! ( _ 5 ic- 1^)1 l^aUjujI j 

and seeking help against those who disbelieved in Thee, 

^ (JjLk La C. in I jjI 

until what he attempted against Thy enemies went well with him 

afcSjl J* U aJ fzLAj 

and what h^ arranged for Thy friends was accomplished. 

Aixlia ^Ic. UjilLo j tilj jx . J l .aJiiiLuJa 

He rose up against them seeking victory through Thine aid, becoming strong in spite of his weakness with Thy help. 

O \ " ** * 0 * 0 *i 

ls* f*’ J* 3 

He fought against Ijhem in the centre of their cities 

j j ja iA h & j 


o y A j 


and attacked them in the midst of their dwellings, until Thy command prevailed, and Thy word rose up, 

, though the idolaters were averse. 1 i 

„ , S o a . . a ...» . _ . ,r - < - . -r . » A . 

,-**** 


^_ 1 ^, t tA. qa \ ^ASi L<1J 

o raise him, because of his labours for Thy sake, to the highest degree of Thy Garden, 2 
that none may equal him in station, 
none may match him in level. 


Allusion to 9:33 and 61:9: It is He who has sent His Messenger with the guidance and the religion of truth, that He 
may uplift it above every religion though the idolaters be averse 

As Sayyid Alikhan points out, there is an allusion here to the hadees of 'mediation' (wasila) according to one 
version of which the Prophet said: 'Mediation is a degree with Allah in the Garden, and there is no degree higher 
than it, so pray to Allah to give me the mediation' (Ahmad III, 83). The fact that this is what the Imam has in mind is 
confirmed by his reference to 'intercession' in verse 25 (on the relationship between these two, cf. note 172) 
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and no angel brought nigh or prophet sent out may parallel him in Thy sight. 

(jj-Laj j-all j A_l&i Ai^c. j 

Aj^C- j Lg 

And inform him concerning his Household the pure and his community the faithful of an excellent 
intercession, greater than what Thou hast promised him! 1 

Jjil! U oAxJl U 

O Keeper of promises! 0 Faithful to Thy word! 

l^alxjJaL CjUululi Ij 

0 He who changes evil deeds into manifold good deeds! 2 

^a-lla* \\ (JjLtfaAll 1 aji d’lji 

Thou art of bounty abounding! 


tilLa j 4 [J 4_jlcO (j^a (jl£ j 

3. A Supplication in Calling down Blessings upon the Bearers of the Throne 

and Every Angel Brought Nigh 

dd juj^C- j 111 

0 Allah, as for the Bearers of Thy Throne, 3 who 

'c\ 0 0 T. ° ° vr 

c U* OjyH i 

never flag in glorifying Thee, 


C^uM.VV 


' 0 > 


(J? U J* 


,11^ V 


j 


never become weary of calling Thee holy, 

ddjdldc- ^j-G V J 

never tire of worshipping Thee, 

Is* M' U ^ J 

never prefer curtailment over diligence in Thy command. 


On the Prophet's intercession, cf. Padwick, Muslim Devotions pp. 37 ff. and Encyclopaedia of Islam (old edition), 
'Shafa'a'. The commentator points out here that the Prophet's intercession alluded to in the Qur'an as his 
'praiseworthy station' (17:79) - will be of several types, including the raising of those who are already in paradise to 
higher degrees. Hence there is no contradiction between the sinlessness of the Imams on the one hand and the 
Prophet's interceding for them on the other 

Cf. 25:70: On Resurrection Day... Allah will change the evil deeds [of those who repent, have faith, and do righteous 
works] into good deeds 

The bearers of the Throne are said to be four angels, one on each corner of the Throne, who will be aided by four 
more on the Day of Resurrection. Hence the Qur'an says: Upon that day eight shall bear above them the Throne of 
thy Lord (69: 17). On the various kinds of angels, see S. Murata, 'The Angels,' in S.H. Nasr (ed.), Islamic Spirituality: 
Foundations New York, 1987, pp. 324-44 
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t> o 


^ (jc. V j 

and are nevej; heedless of passionate love for Thee; 

J J-'J I Th A J U|~' ~i i ^ jJl ^-v I . t. 1 1 j . . 

jJ&\ J&j Jcj^. UiilL 4Sa J$\ 

Seraphiel, the Owner of the Trumpet, fixed in his gaze, awaiting Thy permission and the descent of the 
Command, that he may arouse through the Blast the hostages thrown down in the graves; 

Silk J j&«Sl j j 

Michael, possessor of standing vyith Thee and a raised up place in Thy obedience; 

> j-Vi j 

Gabriel, entrusted with Thy revelation, 

jJojuJ (JaI 

obeyed by the inhabitants of Thy heavens, 
distinguished in Thy Presence , 1 brought njgh to Thee; 
the spirit who is over the angels of the veils ; 2 

Of > £j*Jh j 

anjl the spirit who is of ^hy command 3 - I 

Of 0^' 4££>U]| J dJOaS ^01 

bless them and the angels below them: 

jp-ia) jlio, i’\ 


Of 


the residents in Thy heavens, 

<il5VU.j Jc. 2^liVI J*l j 

those entrusted with Thy rpessages, 

i * ' 


^ V ^1 J 
(j* 


those who become not 
0 > * “ 2 < , 

4 JaLoi 


Cf. 81:20 

The veils meant here are those referred to in the hadees often quoted in Sunni sources: 'Allah has seventy' - or 
'seventy thousand' - 'veils of light and darkness; were they to be removed, the glories of His face would incinerate 
everything perceived by the creatures' eyes.' Shia sources add several parallel hadees from the Prophet and the 
Imams (see Behaar al-Anwar v, 39-47, Bab al-hujub wa l-astar wa l-suradiqat). Cf. Supplication 50.5, where mention 
is made of Allah's 'splendour masked by the veils' 

Cf. 17:85 
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wearied by perseverance, 


3^7 j^jiio-sgcd* j 


or exhausted and flagged by toil, 


i\ J)g iit)M 


OO ^ 0 




whom passions distract not from glorifying Thee, 

* jJ ^IxulqJLJ ^jC- *Jaaj V J 

and whose magnification of Thee is never cut off by the inattention of heedless moments; 


^11 jJiiii 33 -^m 5 U jU^vi 

their eyes lowered, they do not attempt to look at Thee; 

.ip uja ^ii.3 311 3 i 3I11 gilSvi 3413! 

their chins bowed, they have long desired what is with Thee; 

livt jSi 334 

unrestrained in mentioning Thy boons, 

J ^ jJJ * *■ ^ J 

they remain humlple before Thy mightiness arjid the majesty of Thy magnificence; 

^ JaI (J& jk Jj J) ^ 0^' j 

^ tiljl 

those who say when they look upon Gehenna roaring over the people who disobeyed Thee: 'Glory be to 
Thee, we have not worshipped Thee with the worship Thou deservesti' 


J && 

Bless them, 

^ jjjjlkjjll 

and Thy angels who are the Reposeful, 

tiliic. aUjJI (JaI j 

those o^ proximity to Thee, 

aLj J) J m 3 

those who carry th^ unseen to Thy messengers, 

j 

those gntrusted with Thy revelation, 

341 ascLii 314 3 


the tribes of angels whom Thou hast 




£-V» 


60 


singled out for Thyself, 

tiLuajJliij L_ll^)Ii]l j ^aLxJa]' <jC- j 

freed from need for food and drink by their calling Thee holy, 

t3Sjl ^JajuJ (j^-flal 1 1 ' ' J 

and made to dwell inside Thy heavens' layers , ~ 

&>L j e Ui jiVl Jjil lit 4 jUji (j^l 3 

those who will stand upon the heavens' borders 1 when the Command descends to complete Thy promise, 

j*Sj j jkall gl j 

the keepers of the rain, the drivers of the clouds, 

CllkjjuJ 131 j (Ja. j ^AjolJ dl ^311 j 

(Jjj^lll (Jjc-1 L ** C-jLajoiSl 

him at whose driving's sound is heard the rolling of thunder, and when the reverberating clouds swim 

before his driving, bolts of lightning flash; 

J Is*:. ^ J 

the escorts of snow and hail, 

131 £-a jj jl g 11 j 

the descenders with the drops o ( f rain when they fall, 

u 5 ' 

tine watchers over the treasuries of the winds, 

% JuJu 4 $ jiil 3 

those charged with the mountains lest they disappear, 

j j)\ Ja ^ V 1 La J ^jj 311 j 

\ ^ 7* l lj^ r - 

those whom Thou hast taught the weights of the waters and the measures contained by torrents and 

masses of rain; ~ 

S.^lill ^j-a Jjl: La a j^)5LaJ ^jia^jVl cJ&l ^1 A^J^Lall ^j-a 3^1 j 

^.laL^ll c_J ^ j 

the angels who are Thy messengers to the people of the earth with the disliked affliction that comes down 

and the beloved ease; 

YSJ^ e 1 ^ 1 YJ^A\ j 

the devoted, noble scribes , 2 


Cf. 69:17 
Cf. 80:16 
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e t jSii sikii 3 

the watchers, noble writers , 1 

^ dj^aJI tdLa ^5 

the angel of death and his helpers, 

S& jjSiij 

Munkar and Nakir , 2 

jlSa jUjj j 

Rumaan, the tester in the gravgs , 3 

Cl 1 lill J j 

the circlers of the Inhabited House , 4 

^ 0 ^ __ ___ ^ O 

AjCjuj j <jl jjCa^ j j j 

Malik 5 and the guardians, Ridwan 6 and the gatekeepers of the gardens, 

^ UJ^ J fA jil U V Jjill j 

those who disobey not Allah in What He commands them and do What they are commajided ; 7 

jut JL & u* j 

those who s^y, Peace be upon you, for tijat you were patient - and fair is the Ultimate Abode; 

JjjSl ijlL ^aJ t p ijli $ lit ppil ApUjll 3 


to them, take him, and fetter him, 
ilish it, nor do they give him any re 

j j <jl£La j j IjJaA ji j 


the Zabaniya, who, when it is said to them, take him, and fetter him, then roast him in hell, hasten to 
accomplish it, nor do they give him any respite ; 10 
< 


him whom we have failed to mention, not knowing his place with Thee, nor with which command Thou hast 

charged him; 

_ o o ' ° 0 a ^ 

j J J 

and the residents in the air, the earth, and the water. 


i.e., the scribes and writers who record peoples' deeds in this world, cf. 82:11 

The two angels, mentioned in many hadees who question the dead on the first night in the grave 

An angel who, according to some hadees is the first to enter the grave with the dead person, telling him to write 

out his deeds on his shroud with his saliva as ink and his finger as pen 

A house in the celestial spheres mentioned in 52:4 and located directly above the Ka'ba 

The angel in charge of the Fire 

The angel in charge of paradise 

Holy Quran, 66:6 

Holy Quran, 13:24 

Holy Quran, 69:30 

Cf. 16:85 


10 
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{ J^ 0 ^_La (ji j 

and those of them charged over the creatures; 

j (Jjlui L>^ 3^ f j3 3^ 

bless them on the day when every ( soul will come, with it a driver and a witness, 1 

6 jlLa (jLa j 

and Jaless them with a blessing that will add ( 

I honour to their honour and purity to their parity. ^ 

^jlc. IjLj i^lLa ^jjlL j tilLjj j ^Ic. ClliL^a 131 j 111 

J jail -ji n-s. \3j Cl la^a UCj 1 jjlc. (JjLaS 

O Allah, and when Thou blessest Thy angels and Thy messengers and Thou extendest our blessings to them, 
bless us through the good words about them which Thou hast opened up for us! 

Sf* &\ 

Thou art Munificent, Generous. 


j >4oll ^ |_| 4_jlcO ^_ya (j^ J 

4. His Supplication in Calling down Blessings upon the Followers of, and 

Attesters to, the Messengers 

JU£> (. _ m IL j (J-a^)Vl lJa! ^ja j (Jjuj^I ^UjI j -L^Ill 

t - J ^-1 ^UJtfl 

0 Allah, as for the followers of the messengers and those of the people of the earth who attested to them 
unseen (while the obstinate resisted them through crying lies) - 

(jU4vi it Ji 

they yearned for the emissaries through the realities of faith, 

cMj J 3^ L* 3 

in every era and time in which Thou didst 

C* iL ji 

send a messenger 

<Ua 7 duili , 

I " " ^ 

and set up for the people a director 


50:21; the driver and witness are also angels 



63 


j Ail j AjIc. iUil Ax^k, ^ ^Al ^jA] 

from the period of Adam down to Muhammad (s.a.w.a.) 

V 4 <> 

from anjiong the imams of guidance 

J& II Jil sill j 

and the leaders of the godfearing 


LXdl 




^ ~ j! * + " 

u'j^J J 5 f* j^Aa 


remeryber them with forgiveness and good pleasure! 

AjLaLL >Luj J Ail J AjIc. x&I ^lLa Axl^. ^ 

0 Allah, and as for the Companions of Muhammad specifically, 

fcUAall I AA /All 


>! j 


4 tl-s^ll | jU,inI ^JJAjI 

^ those who did well in companionship. 


AjAlA a 


who stood the good test in helping him, 


[ * 


•GVUj xii AA kJ l^uil .13 Aj> j Jl l_#u* 3 

responded to him when he made them hear his messages' argument, 

42 ^ jt^kl y iVjVI j ri.jvi IjSjU 3 

separated from mates and children in manifesting his word, 

aj j Ajjli ciuiij j I jIjIa j 

fought against fathers and sons in strengthening his prophecy, and through him gained victory; 

iA yjp y s j 

AjA &A 

1 ' j 

those who were wrapped in affection for him, hoping for a commerce that comes not to naught in love for 

him; 


those who were left by their clans when they clung to his handhold 

AjjI jA oy ^A Al CAUIjil! i ^ cliilijl j 

and denied by their kinsfolk when they rested in the shadow of his kinship; 


Holy Quran, 35:29 
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4^ vj,j u fyii ,>2 

forget not, 0 Allah, what they abandoned for Thee and in Thee, 

Of j 

and make them pleased with Thy good pleasure 

at jliJi l^i,U. U, 3 

for the sake of the creatures they drove to Thee 

ai sii.i £* ijiii j 

while they were with Thy ( Messenger, summoners to Thee for Thee. 

Jc. j&\j 

Show gratitude to them for 
leaving the abodes of their people for Thy sake 


and^going out from a plentiful livelihood to a narroyv one. 


fff Of 0 ^ J 

and [show gratitude to] those of them who became objects of wrongdoing and whom Thou multiplied in 

exalting Thy religion. \ 

60 0 CmO 1 J! M 3 O' 

0 Allah, and give to those who have done well in following the Companions, 

jli Of- O' J OS jifcl ISj JjljL 

who say. Our Lord, forgive us and our brothers who went before us in faith, 1 Thy best reward; 

P ' \ 0 \ ' •’ 

A ^ LGJUJ I rt 


r 

those who went straight to the Companions' road, 

o ° 

(Oej 1 j 


sought out j:heir course, 

^ I jjJa-G j 

and proceeded in their manner. 

O ' 0 ^ 0 • 1* O ^ 0 ♦J*-' 0 \ 

LS* S-fU ^ 

No doubt concerning their sur^ insight diverted them 

^aA^lOa J ^33 ^ ti-v j j 


Holy Quran, 59:10 
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and no uncertainty shook them from following in their tracks and being led by the guidance of their light. 

L^J J 

As their assistants and supporters, 
they professed their religion, 

j 

gained guidance through their guidance, 

0 ' » •• •>%' 


came to agreement with them. 


*2! I jSl ^ V J 


and never accused them in what they passed on to 
' i - . s . - 


them. 


J! ^ Of J 

O Allah, and bless the Followers, from this day of ours to the Day of Doom, 


their wives, 
ji f 


J 

their offspring, ( 

d£ Ic-LLal ^ic- j 

and those among them who obey Thee, 

0 - t 1 ' o * J> 0 * 5 t - 

C-lLLU^a* <a L^J ^ t j a jJo-a 

with a blessing through which Thou wilt preserve them from disobeying Thee, 

J L5? j 

make room for them in the plots of Thy Garden, 


jUal2^ lA Of t$J 


j 


defend them from the trickery of Satan, 

! 


help them in the fMety in which they seek h.elp from Thee, 

jlkj lijlis V) j jil J 

protect them from sudden events that coqie by night and^day - except the events which come with good ■ 

1 - a* - 

^ J 

and incite them to 

LOi j italic. 1 
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tie firmly the knot of good hope in Thee, what is with Thee, 

iijl ^ Udi wili j5 3 

and refrain from ill thoughts [toward Thee] because of what the hands of Thy servants' hold. 


jll J dO ^31! J! 

Thus Thou mayest restore them to beseeching Thee and fearing Thee, 

AjlIu JgA jj j 

induce them to renounce the plenty of the immediate, 

pjiit -J6 uj i\±uL,y\ j &il\ j 

make them love to work for the sake of the deferred and prepare for what comes after death, 
make easy for them every distress that comes to them on the day when souls take leave from bodies, 

^ia j ^LiS! j ^ Aj *iaj ULa *a j 

' - ' ' I 0 " I * '* 

l^a i $Ll \ 

release them from that which brings about the perils of temptation and being thrown down in the Fire and 

staying forever withirj it, 

jjalkll Jjfa QA <j*i Jl J 

and take them to security, the resting place of the godfearing. 


lJ&V | | 4_jlc-d (jlS j 

5. His Supplication for himself and the People under his Guardianship 
AlixJaC- t - AjI a. V U 

0 He the wonders of whose mightines^ will never end! 

aIuj j 4 _ll J Axl^. ^ ^Ic. 

Bless Muhammad and his Household 

abdii ^ jli^l ,> U1LLI 3 

and prevent us from deviation concerning Thy mightiness! 

. * & . ' 0 ' ^ o 


4^1x> SAxj V ^ J 

0 He the term o| whose kingdom wi|l never cease 

aIjuj j J Axl^. J a ^ic> (Jjlxa 

Bless Muhammad and his Household 

tilLa^j qa Ujllj (jjjC-l j 

and release our necks from Thy vengeance! 
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0 He the treasuries of whose mercy ( will never be exhausted! 

4.S1 a Aa^. a Jc. 

l " = ^ 

Bless Muhammad and his Household 

diliA^.^ JgA l ^ lil J 

and appoint for us a portion of Thy mercy I 

jlLa$l Ajjjj jjA QA U J 

0 He whc^m eyes fall short of peeing! 

allu J J Aa^. A ^ic- (J 

Bless Muhammad^and his Household 

j] us a j 

and bring us close to Thy nearness! 

^ Aic- y* x ^ja Ij j 

0 He before yhose greatness all ^reat things are small! 

4.S1 a Aa^. a , —1c. 

\' * ^ 

Bless Muhammad and his Household 

d&k Ua j51 j 

and give us honour with Thee! 

jllLVl 6% c> ^ J 

0 He to \|vhom all hidden tidings are manifest! 

a Aa^ ^ , Jc 

Bless Muhammad and his Household 

«3ia 1 1L r At y 3 

and expose us npt before Thee! 

_ 0 Allah, 

j 4_i& ^jc- 

remove our need for the gifts of the givers through Thy gift, 

l'A'{\ , lot qH a _ ki | slAi£‘i j 

spare us the loneliness of those yho break off through T ( hy joining, 

l*Uaj £a A^J V 

that we may beseech no one along with Thy free giving. 
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The Qur'an often mentions Allah's scheming and devising, usually in answer to the trickery and deception of the 
evildoers. For example: They are scheming, and I am scheming. So respite the unbelievers; delay with them for a 
time (86:15); They devised, and Allah devised, and Allah is the best of devisers (3:54) 

Allah's protecting the servant from Flimself is for Flim to guard him against Flis wrath. 'Guidance to Allah' is 
guidance to Flis mercy, while being taken 'far from Flim' is to be subjected to wrath. Cf. the introduction and 
passages such as 48.13 and 73.1 
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tijfl j 

and spare us 

A2k 

the cutting edge of time's turning changes, 

X\ j 

the evil of Satan's snares, 

^jUaLudli *U j 

and the bitterness of the sovereign's aggression! j 

& J, /j jq'X ^ij£j Uaj| 111 

O Allah, the spared are spaced only through th^ bounty of Thy strength, 

j 4_ll j ^ ^Ic. cJ *• ^ 

so bless Muhammad and his Household and spare us! 

ALa^ (JjJaS ^Jaju UgjI j 

The givers give only ( through the bounty of Thy wealth, 

l i lag. I j j A&A. ^ Z. 

so bless Muhammad and his Household and give to us! 

y~^j u J 

The guided are gyided only by the ligjit of Thy face, 

liAkl J J Axl^. ^ ^ic- C-]j^a3 

so bless Muhammad and his Household and guide us! 

&\ fpi 

O Allah, 

6 yy-y*. ^ j l>« 

he whom Thou befriendest will not be injured by the abandonment of the abandoners, 

A_Lakjj (Alike. 1 QA J 

he to whom Thou givest will not be diminished by the withholding of the withholders, 

ajiu (. ** 1 jA& i^ja j 

he whom Thou guidest wjill not be misled by jthe misguidance of the misguiders. 

a aAA ^ , _lc- (jAa3 

i " " 

So bless Muhammad and his Household, 

O £ ^ ^ 

AlAAc. lixiAl j 

defend us from Thy servants through Thy might. 
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lillllljlj tUjJC- fjp. \^L\ j 

free us from need for other than Thee through Thy support, 

ju Jif, tl aLl 3 

and make us travel the ( path of the Truth through Thy right guidance! 

(J*-^l j a!\ j 33*3 

0 Allah, bless Muhammad and his Household and put 

d’tuJaC. j£3 lil jl3 <Lg3Luj 

the soundness of our hearts into the remembrance of Thy mightiness, 

^ tllii j-IJa 3 

the idleness of our bodies into giving thanks for Thy favour, 

<3jL k 3jLaj l In X jjj ^^Qal! J 

and the flow of our tongues into the description of Thy kindness! 

^j-g ljist ^.1 j 4_ll j ■ ^ ^lc> 111 

O Allah, bless Muhammad and his Household and make us one of 

M\ (jjc-ljlt 3211 i 

Thy summoners who summon to Thee, 

33ii (jjSljlt <3334, 3 

Thy guiders who direct to Thee, 

i3Ii 3abL ^j-g j 

and Thy special friends whom Thou hast singled out! 0 Most Merciful of the merciful! 


c-LuJal! ^ ^*1 .lie. | | AJilc-l (j^ j 

6. His Supplication in the Morning and Evening 

4jj3i jl^Ill J (1)31 (_3^ ^3)1 Jlg-3J1 

Praise belongs to Allah, who created night and day through His strength, 

. .• " ® ' ** - 

^ J 

set them apart through His power, 

jAa>g 13-gI j 13 J.w J g l.lk 1 <g^ Lg .1^.1 j j 

and appointed for each a determined limit and a drawn-out period. 

4_i3 A3^.U_tfa J 1 ** ' * .1^.1 j 3^ 

He makes each of the two enter into its companion, and makes its companion enter into it. 
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<j1c, IIjjjIIj 'a 4_1 pA adu Uu3 Ada 

as an ordainment from Him for His servants in that through which He feeds them and with which He makes them 

grow. 

i -ldalll dll ‘i j c-iilill dll^^k qa l (jjiLs 

He created for them the njght, that they might rest in it 1 from tiring movements and wearisome exertions 

j Ualdk 4_dda j ^pi I jjouI i \ LLUl 4_l*d j 

o^_juj ^5 oil 4_j ^ o^3 

and He made it a garment for them that they might be clothed in its ease and its sleep, that it might be for 
them refreshment and strength, that they might reach therein pleasure and passion. 

' J 

He created for them the daytime, giving sight, 

i o *0 O • i ~ * - 

daB 4 _i 3 


i 


that they might seel| within it of His bounty, 

jj J! j 

find the means to His provision, 

ajs US UlL jt ^ 3 

and roam freely in His earth, searching for that through which 

lJjj 

to attain the immediate in their life in this world 


I 0 


&)>' LS* ‘Cp J 

and to achieve the deferred in their life to come. 

Through all of this He 
a * 'A 3 M» * 

sets right their situation, 

jl 0 -? _ 


p VJ& j 

tries their records , 3 

" * 0 (" - 

J 

and watches their state in 


Holy Quran, 10:67 
Holy Quran, 17:12 

Allusion to 47:31: We shall assuredly try you until We know those of you who struggle and are steadfast, and try 
your records 



72 


41 iC.Ua dAl°a! “J 

i " 

the times for obeying Him, 

^ j j 

the waystations of His obligations, 
and the places of His ordinances, 

I jLc- Ld I js-LujI 

that He may repay those who do evil with what they have done 

In a 2, , „ 


luL^Jl ; I j) n>i*s i 


J 


and repay tfjose who do good with goodness. 1 

u Jk. idi .as fpi 

O Allah, to Thee belongs praise for 

(j-o l-ll d 

the_sky Thou hast split into dawn for us, 2 

jlpl jjJa qa 1 Vi ad j 

giving us to enjoy thereby the brightness of daytime, 

djljSVl i - ill j 

showing us sought-after nourishments, 

djllVl (jjjljla O'* UjjSj J 


and protecting us from the striking of blights. 

i JL „ r 0 t ? , 






-t jl 




In the morning we and all things, every one, rise for Thee, 

l^aj! j U jjUd 

the heaven and the earth 

l ^ ^ .1^.1 j d ilL La j 

and what Thou hast scattered in each, 

the still and the moving, 

*. * * 1 ' j ^ ° "I - 

4 . 1 . j 4 ^ ^ j 

the resident and the journeying, 


Holy Quran, 53:31 

Allusion to 6:96: He splits the sky into dawn 
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j^-ii A* id* j 

wljat towers up in the air 

^jiill cii^j Uo j 

and what hides under the ground. 

We rise in the morning in Thy grasp: 

Thy kingdom and authority contain us 
'a** j. ^ i t c5 -s # r* ^ 

kllljjai-a l La-i^aJ j 

and Thy will embraces us. 

'A a \ \ ' * - S - - 

cj^gI ^jC- t a^j^aJJ j 

We move about by Thy command 

A j 

and turn this wa^and that through Thy governing. 

dill ^ Ud Vl ^)JgV 1 (j-G lil 

We own nothing of the affair except what Thou hast decreed 

f'yU i u VI jk il (> V 3 


and 


nothing of the good except what Thou hast given. 

. >S ' \ 


diiU. 




IkA 


J 


This is a fresh, new day, 
v < ' o * - . s 


-die. -lAdi Lnlc. jA j 

over us a ready witness. 

lied j 

If we do good, it will take leave from us with praise, 

uijll ULl jl 3 

and i ( f we do evil, it will p ( art from us in blanpe. 

<11 j Axik. xt ^ic. (Jjda 111 

0 Allah, bless Muhammad and his Household, 

4*Vi-vt l j 

provide us with the day's good companionship 

<j3^)I_Lg $. ^juJ ^j-G Lld-^aC-lj 

and preserve us against parting from it badly 



by doing a misdeed 

j\ 0 jja L_fll^)_j9 \ j\ 

or committing a sin, whether small or great! 

cjliU^Jl ^ U 1 J>i 3 

Make our good deeds within it plentiful 




LLull 


ulkl j 

empty us therein of evil dgeds, 

4_l9^)la La L] J 

and fill what lies between its two sides for us 

j 

with praise and thanksgiving, 

j 'Ip' j 

wages and stores, 

j j 

bounty and beneficence! I 

#dSii eijsii Je. jp 

O Allah, ease our burden on the Noble V^riters, 1 

IbajL^-La \*n\ u>a qa lb! bUI J 

fill our pages for us with our good deeds, 

UlLoC.1 £ jImJ ^AJUC- V j 

and degrade us not before them with our evil works! \ 

AjIc-Ujj QA <C>UjJ (_]£ (^9 li] Hi 

0 Allah, appoint for us in each qf the day's hours 

\ L»«\. 

a share from Thy servants, 
a portion of giving thanks to Thee, 

LliSLjbi L&LL j 

an^l a truthful witness pmong Thy angelsf 
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0 Allah, bless Muhammad and his Household 

? ^^JA Lllafl^.1 j 

and safeguard us from 

0? j 

before us and behind us, 

^jC- j t-ijUajI ^jC- j 

from our right hands and our left hands 

l U42J ji QA J 

and from all our directions, 1 a safeguarding that will 
a j^jA Udj^aLc. 
preserve from disobeying Thee, 

a^lk JI UjU 

guide to obeying Thee, 

^ ^LAX J m L A 

( and be employed^for Thy love! ) 

<11 j xt ^Ic. lJj^ 3 1^1 

0 Allah,bless Muhammad and his Household 

1 _LgIjI ^xj xi j oAA l llL] j llxajJ liisj J 

and give us success in this day of ours, this night of ours, and in all our days, 

Jlil JUiJV 

to employ the good, 

<j! jIa j 

stay away from the evil, 

^ £ o ^ 

J 

give thanks for favours, 

^ Jl <Jj, 

follow the Sunna's norms, 

O 

Aj-lb^xa ^ 

avoid innovations, 

J 

enjoin good behaviour. 


Allusion to Satan's words in the Qur'an (7:17): I shall come on them from before them and from behind them, from 
their rights hands and their left hands; Thou wilt not find most of them thankful 
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UP- L5«^' J 

forbid the disapproved, 

glLVI j 

defend Islam, 

A_]V^ J Jkljll j 

diminish falsehood and abase it, 

jf-\ j j 

help the truth and exalt it, 

JiJt jli jt j 

guide the misguided, 

C Q i* l >»\i Aj jULq j 

assjst the weak, 

-• Ip! J 

anp reach out to the trpubled! ^ 

A \k -n- 1 j A_]l j dLk, ^ ^ic. 111 

O Allah, bless Muhammad and his Household and make this (day) 

^ L>^' 

the most fortunate day we have known, 

al La <■ - 1^.1 La (J-Lafll * 

the most excellent companion we have accompanied, 

ALa UlUa dllj JjL. j 

and the best time in which we have lingered! 

Place us ampng 

Ml '&L & j jiii L5 jjaji 

the most satisfied of all Thy creatures whom night and day have passed by, 

(LL 13t j dll] ji Ua] 

the most thankful of them for the favours Thou hast done, 

jd dlC-^di Ld j 

the firmest of them in the lawsThou hast set down in the Shari'a, 

qa di jiL ILL f4iSji j 

and the most unyielding of them toward the prohibited acts against which Thou hast cautionec 
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1' ^ J L5-^! 

0 Allah. I call Thee to witness - and Thou art sufficient witness - 


j &&& a 


jujI {^Jj& q - ; ' a wLLLax*} a 


and I call Thy heaven and Thy earth to witness and Thy angels and Thy other creatures who inhabit them 
4*1 O £ o J| / * I o ** t ' o ** "^ 1 -• 1 * ' 0 0 0 * 

nnxi J a»lA ^ -lA il j ^jc-Luj j ^9 

in this my day, this my hour, this my night, and this my resting place, 

(jiii at cai X\ -^i -J>\ 

that I bear witness that Jhou art Allah, 

CAl V] All V 

other than whom there is no Allah, 

Upholding justice. 

Equitable in judgement, 

4 - *4 5 . 0 * - 

44^4 ^ J J J 

Clement to the servants, 1 
Master of the kingdom, 2 

0 0 A 

. k ^ ki a 


Compassionate to the creatures. 


and that Muhammad is Thy servant and Thy messenger, 

O? J 

Thy chosen from among Thy creatures. 

UkAll 

Thou didst charge him with Thy message and he delivered it; 

Thou didst ^ommand fjim to counsel his community and he counselled it. ^ 

t^Votd. qa AoJ ,^ic- t " ^ ^ \ 4 Us a!\ j XaX . ^ (J-La9 111 


Holy Quran, 2:207 
Holy Quran, 3:26 



78 


0 Allah, so bless Muhammad and his Household more than Thou hast blessed any of Thy creatures! 

ditaUc. (ja llki lIujI ^ (Jilaal lie- All j 

Give him for our sake the best Thou hast given any of Thy servants, 

Ajla I ijf. tillUli! ^ja La J (JjJaSl UC- 

and repay him on our behalf better and more generously than Thou hast repaid any of Thy prophets on 

behalf of his community! 

~ Loikll J Cl±j| tilil 


C 


Thou art All-kind with immensity, 

a a 

p-1 


the Forgiver of the great, 

0 " ° * ' 0 \ ' 

LP (J* J 

and Thou art more njerciful than gvery posspssor of mercy! 

^ J dt® 3 

So bless Muhammad and his Household, the good, the pure, the chosen, the most distinguished! 


L-JjfUl .lie. j A-aLo Aj Cll^j j! A aq ,a aJ 


111 | | A_jlc.l jl£ J 


7. His Supplication when Faced with a Worrisome Task or when Misfortune 
Descended and at the Time of Distress 

fLall AlC. Ai i^ja li 

O He through whom the knots of detested things are untied! 

AjIauJI A^. Ai Uiii i^ja li j 

0 He through whom the cutting edge of hardships is blunted! 

^ 0 | Q 0 Q ^ 0 ^ 

J £ JJ J! £ ^ L>^ ^ J 

O He from whom is begged the outlet to the freshness of relief! 


Intractable affairs 


jUIVI IliU 


yield to Thy power. 


J i IHjoU 


J 


means are made ready by Thy gentleness, 
the decree goes into effect through Thy power, 

^£-9 ^lljudVt ^Ic. L " J 

and all things proceed according to Thy desire. 
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dLl^S d L i, \ \ \ juLqJ 

By Thy desire they follow Thy command without Thy word 

s 44^ u4 4 ^' j4 j 

and by Thy will they obe^ Thy bans without Thy prohibition. 

djLa^-Li] jC. JLa]| dlji 

Thou art the supplicated in worries 

d_iLaLa]| £jkll d±ji j 

and the place of flight in misfortunes; 

L* \X La VI l^la V 

none of them is repelled unless Thou repellest, 

dii2j£ La VI l^la C LL5L-J V j 

none is removed unless Thou removest. 

<4 & La Ljj U J jj ^ 3 

Upon me has come down, My Lord, something whose„weight burdens me 

^ ^ L5^ 4 J 

and upon me has fallen something whose carrying oppresses me. 

4j4 j 

Through Thy power Thou hast brought it down upon me 

‘j\ %Lj 3 

and through Thy authority Thou hast turned it toward me. 

dd^jji Lai ^jd^aJa Vis 

None can send away what Thou hast brought, 

L **L J Lai L_fl^Lda V J 

none can deflect what Thou hast turned, 

dikl La] V j 

none can open what Thou hast closed, 

d La] (Jjii-a V j 

none can close what Thou hast opened, 

dj^)LiC. La] Jj-x-la. V J 

none can make easy what Thou hast made difficult, 

L: V j 

none can help him whom Thou hast abandoned. 
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a Axl^ ^ , -ic- 

l " * ^ 

So bless Muhammad and his Household, 

£ jail CjU Cjj U ^ j 

open for me, my Lord, the door of relief through Thy graciousness, 

aj>j fa ii (jiLL ^5 

break from me the authority of worry by Thy strength, 

\fas jfilil jlA j 

confer the beauty of Thy gaze upon my complaint, 

AL, \jfa ^LLail Ijjii 3 

let me taste the sweetness of benefaction in what I ask, 

l_ni& J A^aI J 

give me from Thyself mercy and wholesome relief, 

j iAIaIc. J 

and appoint for me from Thyself a quick way out! 

^jC- ^LaJ&VLj 3 ilx. jujJ V J 

Distract me not through worry 

^ AAtsj 

from observing Thy obligations 

Alii x jj 

and acting in accordance with Thy prescriptions. 

Ic- jA A_]J U ^ 1 " jj x Aa A 2 A 

My capacity has been straitened, my Lord, by what ha%come down on me, 

UaA ^-lA^> lift (J-AAj j 

and I am filled with v^orry by carrying what has happened to me, 

L 5 lc- jAllSl Cllii j 

while Thou hast power 

<j CimJa La <. 

I * **' 

to remove what has afflicted me 

9. ^ O 

0 * ^ 0 ^ 4 * " ^ 

4_i3 C_13 l2 j La ^AA j 

and to repel that into which I have fallen. 

0 a - 1 

9- o 


.a-i 


laxJi 1 a Ij AlLa (jl j AIIa Jgj (JiAll 

So do that for me though I merit it not from Thee, 0 Possessor of the Mighty Throne! 
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^ 0 ^ 0 *0° ~jl0 

JlisVI j (jjVLkV^ J sjI—SaII (_j-a a^lx'nuV' ^3 []] AjIcO (j^a (jl£ j 

8. His Supplication in Seeking Refuge from Hateful Things, Bad Moral Qualities, 

and Blameworthy Acts 

Of ^ ^5-j] fp' 

0 Allah, I seek refuge in Thee 

O 

from the agitation of craving, 

t - ljJaJtJl 9 

the violence of wrath, 

O ^ 

JboOJl AjIc- j 

the domination of envy, 

oi « , ,o, > „ 

(. Q» ■■ «a j 

the frailty of patience, 

A £, UsSl Aia J 

the lack of contentment, 

pi!]! 3 

surliness of character, 

Ojg will ^"10-11 J 

urgency of passion, 

5u*3JIa£L j 

the disposition to vehemence, 

J 

following caprice, 1 

A\W Ka j 

opposing guidance, 

AiixJl A_Luj j 

the sleep of heedlessness. 


The term 'caprice' denotes any desire that is opposed to the truth or turns man away from the divine guidance. 
Who is further astray than he who follows his own caprice without guidance from Allah? (28:50) Obey not him 
whose heart We have made heedless of Our remembrance, so that he follows his own caprice (18:28). Allah 
addresses David with the command: Judge among men by the truth, and follow not caprice (38:26) 



, 0 0 


5i3£3l 3 

undertaking the toilsome, 

3iil > M j 

preferring falsehood over truth, 

cSiJi j 

persisting in sin, 

^IajolLojI j 
making little of disobedience, 

AiUall jU&J J 

making much of obedience, 
vying with the wealthy, 
disparaging the poor, 

Uid P * >- } 

guarding badly over those in our hands, 

£&l,i ,>f jiiji ^ 

failing to thank those who have done good to us, 

ijJlla JbJaJt j (ji j\ 

aiding a wrongdoer, 

ji 

abandoning someone troubled, 

1 3*i ^ ^ f/j* j' 

wanting what is not rightfully ours, 

£% eM J j' 

and speaking about knowledge without knowing. 

Q J 

We seek refuse in Thee from 

(JJC. Jc. i} 

harbouring dishonesty toward anyone, 

lllLaC-lj L-Lajtj (ji j 

being pleased with our works. 



and stretching out our expectati 

Of J 

We seek refuge in Thee frorr 
.• ' ° * tt ° : 

er a- 

ill-mindedness, 

l^all - 

looking down on the small, 

1 U°uull Uylc- i 

*♦ ** V V 

Satan's gaining mastery over i 

dM > liii ji 

time's afflicting us, 
and the sovereign's oppressing 

Q J 

We seek refuge in Thee fron 

cjtjL.Vl J jti j 

acting with prodigality 

k_ila£]| jl3£a ^ 

and not having sufficiency. 

A J J 

We seek refuge in Thee frorr 

a ^ O . , - 


e-l-lc-' 

the gloating 

? UiVI Jl 

indigent ne< 

.• s . :• o • *j 

living in 
& ^ 0 "" 

^ ^ ( 

and dying witl 

L>? ^ 

We seek refuj 
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the most dreadful remorse, 

I 0 * t *• - O jl 


^ 1 *aA]l 

the greatest affliction. 


oiui 


(_jLjl j 


the most wretched wretchedness, 
l o _ 

L_jl_xi]l £. jjuj c 

the evil end to the journey, 

yl>» u u > 3 

the deprivation of reward, 

I and the advent c^f punishment. ) 

4_ll j Axik, xt ^Ac. cJj^a All 

O Allah, bless Muhammad and his Household 

Cljli-aj^aAl j j dAlxi^.^)j 3A1 a ^jjAc.1 j 

and through Thy mercy, give to me refuge from all of that, and to all the faithful, both men and women 

0 Most Merciful of the merciful! 


(Ja. Atll q , a 1 U -1 (jl Vi Aj V I ^9 [] 4_jicO j_j^a (jl£ j 

9. His Supplication in Yearning to Ask Forgiveness from Allah (Mighty and 

Majestic is He) 

4_ll j Ax^ xt ^Ac. cJj3a 111 

O Allah, bless Muhammad and Ijiis Household, 

^ ILi j 

make us go to the repentance that Thou lovest 

of c*kjjix> 3>c. ui ji j 

and make us leave the persistence that Thou hatest! ^ 

UiA j\ jjA jjj Uiajj t 5 U» 3 fpl 

O Allah, when we halt before two decreases, in religion or in this world, 

S-lAs l x^X-^juAj ill ijLs 

let the decrease fall upon that which passes quickly 
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Ji 4jJ3ll Jill j 


iV.fc 


and relent in that which lasts the longer! 

VI a JO. J j lie. LaA jA-i J IIaaA j 

When we set out after two concerns, one of which makes Thee pleased with us and the other of which 




displeases Thee 


UaC- La t_L (_Ja3 

incline us toward that which makes Thee pleased 

Ujlc. filLxkjqjJ LaC- Ujjij (JA ji j 

and weaken our strength in that which displeases Thee! 

Lgila Ia jUlLlj lijujjij LUj V j 


Leave not our souls alone to choose in that, 

cAj u Vi JLuu 

for they choose falsehood except inasmuch as Thou givest success. 

La £■ fi^)Lal 

and they command to evil except inasrpuch as Thou hast mercy! 1 

3S1 jfpi 

0 Allah, thou 

i T • 0 & , ft •: 

1 Li3ia. L flXjJai 




created us from frailty. 


l 


mu 


J 


built us up from feebleness, 

^ J 

and be^an us from a mean water; 3 

Vi til j ji ill 

we have no force except through Thy strength 

V] til !jt V 3 

and no strength except through Thy help. 


3 qJJ UAjli 

^ V * *♦ 

So confirm us by giving us success, 

i. V U } iLjbu q 

^ ** ^ * -J 


Reference to 12:53: Surely the soul of man commands to evil, except inasmuch as my Lord has mercy 
Allusion to 30:54: Allah is He who created you of frailty 
Holy Quran, 77:20 
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point us the right way by Thy pointing, 

tiljlk ^ t_klLL UaC- Idjls jldajj ^C-l J 

blind the eyes of our hearts toward everything opposed to Thy love, 

^ 13 jij t_L^.^lj^ N/ j 

and set not in ari^y of our limbs passage to disobeying Th^e! 

J*^.l j <11 j Aa~\A ^ic. d J ^ a ^ 

0 Allah, bless Muhammad and his Household and assign 

UJ jla djlddA 

the whisperings of our hearts, 

iVtl f >»<-_' ciAii^k j 

the movements of our members, 

LmcJ dild j 

the glances of our eyes, 

1 jH a Jill dll 1 j 

and the idioms of our tongues, 

;<!'/; rJC 0 * 0 ■ 


L5? 


to that which makes incumbent Thy reward, I 

tiLl^a. ^dLaij <jjod. V 

lest a good deed slip by us, through which we might deserye Thy repayment, 
(iLllc. kl_L^ jid AjJjuJ Ul V J 

or an evil deed remain with us, by which we might merit Thy punishment! 


<*Jj| Lklll ^3 | | AjIcO (_j-a (jd j 

10. His Supplication in Seeking Asylum with Allah (Exalted is He) 

O Allah, 

till lie. v but Idj <jl 

if Thou wiliest. Thou wilt pardon us through Thy bounty 

IddtJ Ld <jl j 

and if Thou wiliest. Thou wilt chastise us through Thy justice. 

tilld til jic- Ul 1 

So make our ways smooth to Thy pardon through Thy kindness 
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j Ijj AilJa V {jx> j 

and grant us sanctuary from Thy chastisement through Thy forbearance, for none of us has the endurance 

for Thy justice 

d”] J&C. (jjd iLa .ikV V J 

and none of us can reach deliverance without Thy pardon! 

ddli: tildUc- l A e-Ui^Vl ^ic. U 

0 Richest of the rich! Here we are. Thy servants, before Thee. 

3$ *1 'J&\ 'f\ til 3 

I am the neediest of the needy toward Thee, 

•Skit* ti&l 

so redress our neediness through Thy plenty 

9 CA* IjjI ^ J ^Ja3J V J 

and cut us not off from our hopes through Thy withholding, lest Thou 

d^J dAjudLuil QXt t 1 tQ jjj] d9 

makest wretched him who seeks felicity through Thee 

3i^a j 

and deprivest him who seeks help from Thy bounty! 

O ^ l-' 




t^C. l iiliLLa 

Then to whom would we return after Jhee? 

if. $ J! j 

Where would we go from Thy gate? 
Glory be to Thee!,We are 


^,1 jl /gill i'\ q ylaj> 


UJ> 


the distressed, the response to whom Thou hast made incumbent, 

^ jc. <. dilc. j (JjaII <3^1 J 

the people from whom Thou hast promised to remove the evil. 1 

e uiVI Allil , 

That thing most resembling Thy will 

3^. 3j j^VI Jji j 

and that affair most worthy for Thee in Thy mightiness is 


Reference to 27:62: He who responds to the distressed when he supplicates Him, and removes the evil 



^JA 

showing mercy to him who asks Thee for mercy 

liL CLAjLLJ QA C-!jC> J 

and helping him who seeks help from Thee. 

lit JjJaJ 

So show mercy upon our pleading with Thee 

^ * O" „ -< o ^ o ' 

tiljjl: Ujuaijl l_LL/)ia A I Ujc-1 j 

and fi^ee us from need when we throw ourselves before Thee! 

iU^tA it li 'A 5 04^ 1 c>\ 

O Allah, Satan will ^loat over us if we fallow him in disobeying Thee, 

0 Axl ^. a , Ac- 

1 " * ^ 

so bless Muhammad and his Household 

Axj llj AaajaI V j 

and let him not gloat over us after we have 

lit] iiii u fj 

renounced him for Thee 

i^\ >1 1 4 jrc \ jj ^ 

and beseeched Thee against him! 

o"° " ~ Ji o „ 

II | | AjlcO {_ya (jlfi J 

11. His Supplication for Good Outcomes 

0-L£'^ 0 j^A qa U 

0 He remembering whom brings honourto those who remember! 

j°jh 0 jii (j-a U j 

O He thanking whom brings triumph to those who give thanks! 

AiiC-lJa ^jx* Ij j 

0 He obeying whom brings deliverance tip those who obey! 

j j Axl^. ^ ^Ic. cJ J ^ a 

Bless Muhammad and his Household, and divert 

^)£a (_]£ ^jc- 

our hearts through remembering Thee from every act of remembrance, 
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(jC- judJ UiUl j 

tongues through thanking Thee from every act of thanksgiv 

<C> Ua J£ ^jC- tUjC-LlaJ J 


our limbs through obeying Thee from every act of obedience! 

1^)3 4 1» -vt 3 (Jijuj lH 

If Thou hast ordained for us idleness from these occupations, make it an idleness of safety, within which 

XkA Aj 3 li£ jjtf V 

, no ill consequence visits us 
( or weariness overtakes us! 

lijlljuJ jfO /> 4_llLL 4 q°-v ^ i"\\ iu.i'1 * lie. L_S \Lajj 

Then the writers of evil deeds may depart from us with a page empty of the mention of ourj^vil deeds, 

lijUlitk QA I Jjj£ LaJ lie. Cil iLlkll kl A J 

and the writers of good deeds may turn away from us happy with the good deeds of ours which they have 

written. 

lij ijlk CibJakj' lilj 

And when the days of our life have passed by, 

liji^i 

the terms of our lifetimes have elapsed, 
and Thy call, which jnust come and be^answered, summons us forth, 

4_l! j .Ha. ^ ^Ic. di^a3 


then bless Muhammad and his Household 
ti (fit . * I •* o I ° A 


v UlULl ^ U 

lAJlXJ 

and make the outcome of what the writers of our works count against us an accepted repentance, which 

afterwards gave us no pest in 

alikjiLl c__i^ 

a sin that we committed 

UkliS^is! Aaj^sLa V j 

or an act of disobedience^that we performed! 

jliil \ °j£ fj! Jc. 4i>^ ' ^ ^ J 
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d’LUc- 

Remove not from us any covering with which Thou hast covered over the heads of the witnesses on the day 

when the records of Thy servants are tried! 

Verily Thou art compassionate to him who supplicates Thee, 

<. _ ll^lLalX> j 

the responder to him who calls upon Thee! 


^Isu J) Ajjlhl i_jIL j (jf (jlS j 

12. His Supplication in Confession and in Seeking Repentance toward Allah 

(Exalted is He) 

Jk 3 QAi! $k\ 

* / . " 

0^.1 J 

0 Allah, three traits have prevented me from asking Thee and one trait has urged me on: 

0 0 - 

/ e 1 

^ ^ 

I am prevented by 

aIc. CjlHajU Aj jjal 

a command Thou hast commanded in which I have been slow, 

*. 0 - o \\ * 0 - 

A^l J 

a prohibition Thou hast prohibited toward which I have hurried, 

Ia j£j^i ^ic. CllAJui AJixj j 

and a favour through yhich Thou hast favoured for which ( l have not given sufficient thanks. 
qa ^lc- lA"X\ x u ^ ^Ic- Jgj ij.li-J j 

I am urged to ask Thee by Thy gratuitous bounty upon him who 

■2$ (jii 

turns his face toward Thee 

M\a& 


I 


l>^? ^ J J 


and comes to Thee with a good opinion, 

d*ljl jaL^.i 

since all Thy beneficence is gratuitous bounty 

Y\ax \ j 

and every one of Thy favours a new beginning! 
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g is -i 4 * 

So here I am, my Allah, ? 

(JjlSlI ^jualLall l_ fljSj ^3° S-^ ( — j 

standing at the gate of Thy might, the standing of the lowly, the surrendered, 

(3 ^ic> ‘L^Luj J 


standing at the gate of Thy might, the standing of the lowly, the surrendered, 

0 0 jJ _ 0 ^ ,S _ 


asking Thee in my shame, the asking of the destitute, the pitiful, 
admitting to Thee that 

aigiac. Vt ajUAt ci 3 ^ 

at the time of Thy beneficence I surrendered not save through abstaining from disobedience toward Thee 

i 2 LUiii (> pvuJi ‘j* < 3 ii fi 3 

and in none of my states was I ever without Tf^y Kindness. 

^ e is Jj*\ i^\ ^ isi*^ ii%* 

Will it profit me, my Allah, to admit to Thee the evil of what I have earned? 

La ^ ( 3 ^ j 

Will it save me from Thee to confess the ugliness of what I have done? 

juj ILa ^-aULg ji ^al 

Or wilt Thou impose upon me in this my station Thy displeasure? 

litiLa dl 

Will Thy hate hold fast to me in the time of my supplication? 

Glory be to Thee! 

313 Ajjill LjL j 3 lL» (jdjj V 

I do not despair of Thee, for Thou hast opened the door of repentance toward Thyself. 

jjjiii :uiii jii« ’Sf\ $ 

Rather, I say, the words of,a lowly servant. 


having wronged himself 

1, 1 ' * • .J» j> tl 

i a^jjoiAJl 

and made light of his Lord's inviolability, 




* i a -i 




and whose sins are dreadful, great. 
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Cll]j3 dljjJlj j 

whose cjays have parted, fled, 

L $\j ^ L5^ 

until, when he sees 

d IjJaajl di o~a 

the term of his works expired 

ea Ajld- j 

and the limit of his lifetime reached 

□<ui jii 3 

and knows with certainty that he has 

did QAJ A V 

no escape from Thee, 

sillc- V J 

no place to flee from Thee, 

;ui:Laii2 

he turns his face toward Thee in repeated turning, 

dll j 

makes his repentance toward Thee sincere, 

^ jAli dL «ayt ^Ua 

stands before Thee with a pure and purified heart, 

(JjLk djjdaJ dllcd 

then supplicates Thee with a feeble, quiet voice. 

C5 kiil Oa ty '& 

He is bowed before Thee, bent, 

l>^j 

his head lowered, thrown down, 

4j W J QAlIdk Clide, ji ea 

his legs shaking in fear, 

0 ^ * i 1 * 09-* ^ 

AjJiik n<c- dia jc. j 

his tears flooding his cheeks. 

He supplicates Thee: 0 Most Merciful of the merciful 
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Ajljjl QA Ij J 

0 Most Merciful of those toward whom seekers of mercy keep on turning! 

Aj ^ja (. adr-l \j j 

0 Tenderest of those around whom run seekers of forgiveness! 

Adaflj ^ja ^jj^ Qa Cy* d j 

0 He whose pardon is greater than His vengeance! 

AJaduuj adda^ ^ja Ij j 

O He whose good pleasure is^more abundant than His anger! 1 

Axl^j qa Ij j 

O He who seeks His creatures' praise with excellent forbearance! 

AjdVl (JjjS QaAUc. AjC- qa Ij j 

0 He who has accustomed His servants to the acceptance of their repeated turning! 2 

<jjj]d ^AAjuAI i^ja Ij j 

O He who seeks to heal their corruption through repentance! 

o? ls^ J ^ j 

O He who is pleased with the easy of their acts! 

J 

0 He who recompenses with the much their little! 

e-ld-Jui AjL^.1 Cy tu -^ Cy* d j 

0 He who has made himself accountable to therji to respond to supplication! 3 

^ L Jailu <judij ^ic- ^AAc- j ^ja Ij j 

O He who pledged Himself by His gratuitous bounty to give them excellent repayment! 

QaJ dJLk^aC. qa ^jk^aC-lj di da 

I am not the most disobedient of those who have disobeyed Thee and whom Thou hast forgiven, 

A_La d dja3 dldl ^Ajc.1 i^ja di da j 

nor am I the most blameworthy to offer excuses which Thou hast accepted, 

AjIc- CllAxA dljll djlj QA ^iiaL dl da j 

nor am I the most wrongdoing of those who have repented to Thee, and to whom Thou hast returned 


Allusion to the principle enunciated in the well known hadees: 'Allah's mercy precedes His wrath', a constant 
theme of the Saheefa, as pointed out in the introduction 

Allusion to such Qur'anic verses as Whosoever does evil, or wrongs himself, and then prays Allah's forgiveness, he 
shall find Allah is All-forgiving, All-compassionate (4:110) 

Reference to such Qur'anic verses as Supplicate Me and I will respond to you (40:60), and When My servants ask 
from Me, I am near: I respond to the supplication of the supplicator when he supplicates Me (2:186) 
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^ ilk u all 4^1 

I repent to Thee in this my station, j:he repentance of one 

^ L5^ C ' 

remorseful over what preceded from him hastily, 

A lie- ULa 

apprehensive of what has gathered around him, 

^ — 0 

Aj3 ^3 j ULa g.1 ^salLk. 

pure in shame for that into which he has fallen, 

^llc. 

knowing that 

ddJaial jlJJ V ^ila* j| ^jC- (jt_J 

pardoning great sins is nothing great for Thee . 1 

I 1 ’! j^aJjaLj V (jc> Jjl (jl J 

overlooking enormous misdeeds is not difficult for Thee, 

V f2aiil cjUliJl JUILI j 

putting up with indecent crimes does not trouble Thee, 

ljx> (. _ lk.1 j 

and the most beloved of Thy servants to Thee is he who 

.at jusavi a 

refrains from arrogance before Thee, 

j 

pulls aside from persistence, 

jliilLtVI 3 

and holds fast to praying forgiveness! 

ji ^ all i jli lii j 

I am clear before Thee of arrogance, 

ji ^ j 

I seek refuge in Thee from persistence, 
o * ° * •* i , t "it 31 * * I * 0 t - 

AjS i UaJ j 

I pray forgiveness from Thee for shortcomings. 


Cf. the hadees mentioned in the introduction: 'When one of you supplicates, he should not say: "O Allah, forgive 
me if Thou wilt", but he should be firm in his asking and make his desire great, for what Allah gives is nothing great 
for Him' (Muslim, Zikr 8) 
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<jc. Uo ^ic. j 

I I seek help from Th^ee in incapacity! j 

<11 j £. 111 

0 Allah, bless Muhammad and his Household, 

& ^ y y* 3 

dispense with what is incumbent upon me toward Thee, 

dili-a l JLo j 

release me from what I merit from Thee, 

AjIIpVI cJaI Q^iLLj UL« j 

and grant me sanctuary from what the evildoers fear! 

For Thou art full of pardon, 

the hoped-for source of forgiveness, 

. * \ - ii\ * • 0 * ® „ - 

J 

well known for Thy forbearance. 

jjuj C_llLa>Q 

My need has no object but Thee, 

^ V j 

my sin no forgiver other than Thee 
- could that be^possible? 

aa Vi ^ Aiiii V 3 

I have no fear for myself except from Thee; 

syiLftl! (JaI j (JaI i^Ij! 

Thou art worthy of reverential fear, anc^ worthy to forgive! 1 

Jo (J| j ^ (Jjlxa 

Bless Muhammad and his Household, 
grant my need. 


Holy Quran, 74:56 



96 


answer my request favourably, 

0 ♦ o 0 

forgive my sin, 

L>*' J 

and give me security from fea j" for myself! 

Thou art powerful over everything, 

^ 'o 

and that is easy for Thee. 


.(J 


J-oIxJl L_J^) 4 (JJ-gI 


Amen, Lord of the worlds! 


"'s' ° ~ } O 

^JLij <Ull L 1 lU-l [J 4_jicO (j^a (jl£ j 


13. His Supplication in Seeking Needs from Allah (exalted is He) 


a® 


O Allah, 

djLkLkll U 

O ultimate object of needs! 

t-iUVt-.lt [] fiAic. ^ U j 

0 He through whom requests are attained! 

jUj^u ^ ^ 4 j 

0 He whose favours are not bought by prices! 

MjUaC- V (j* 4 J 

0 He who does not muddy His gifts by the imposition of obligations! 

1 1 z . » * s . f , L ; ^ f ; , i - - 

^ * J ^ 4 J 

0 He along with whom nothing is needed and without whom nothing can be done! 

^ 4^ jj i ja2\ 4^ jj 

0 He toward whom desire is ever directed and never turned away! 

aJjLoiaII V 4 j 

0 He whose treasuries cannot be exhausted by demands! 


Holy Quran, 3:26 



97 


4da5L^. £]ajj V (j-a U J 

0 He whose wisdom cannot be altered by any means! 

A. jc. ^Jaki: V (j-a Ij j 

0 He from whom the needs of the needy are never cut off! 

*lc-A AjIxj V (>Ij j 

0 He who is not distressed by the supplications of the supplicators! 
Thou hast lauded Thyself for having no need for Thy creatures. 


lJaI dljlj 

and it suits Thee to have no need for them, 

O^O 


>11 Ji; 


* 


JJjoU 


J 


and Thou hast attributed to them poverty, 

j 

and it suits them Jo be poor toward Thee. 1 

(j-a A j! ^ Alu (J jlk ^j-a3 

So he who strives to remedy his lack through what is with Thee 

^ 0 ' O 

<judi 3 ^jC- j 

and wishes to turn poverty away from himself through Thee 

l ^ jl Jo . a QAlikLa. C—lDa AA3 

has sought his need in the most likely place 
o and come to his request from the right quarter. 

tiliilk QA A^J AlikLkj AjLjI ^ja j 

But he who turns in his need toward one of Thy creatures 

jA <■ - UjuJ n j\ 


or assigns the cause of its being granted to other than Thee, 

A£3 

has exposed himself to deprivation 

V 1 dl ^3 ^j-a j 

and deserves to miss Thy beneficence. 


Reference to such Qur'anic verses as: 0 people, you are the poor toward Allah, and He is without need, 
praiseworthy (35:15) 
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all fyii 

0 Allah, I have a need of Thee: 

° ® * \' \ ' - s r* ° c* 

^ v ^ j 1 ^3 

My exertion has fallen shprt of it 

'J& i L»LiVi j 

and my stratagems have been cut back before reaching it. 

C> lA\ ^ J LS^ 3 L5^ J 

My soul induced me to present it to him who 
presents his needs to Thee 

is* J ^ iA ^ J 

and can do nothing without Thee in his requests, but this is 

jjlLUil J3 j aJ j 

one of the slips of the offenders, 

OO -- . VI o 

-* It . - 1 ' > 

I vu 


» J 


one of the stumbles of the sinners! 

% a 


0? LS^ ^ 


ij| 


55** 


Then through Thy.reminding me, I was aroused from my heedlessness, 

j 0? j 


o *♦ " ** 


through Thy giving success, I stood up from my slip 


Cf' 


J 


<. lar*\ 


=^J J 


and through Thy pointing the way, I returned and withdrew from my stumble. 

o * ' T 1 ' • ' i. ts ' 

I said: Glory to my Lord! 

\ * \ *° > * \ + a * *ri° ' ' • »> 

L^.1 ^Ll^a (Jjjoij < 

How can ^he needy ask from the needy? 

L5; ^ L5- 1 ' J 

How can the destitute^ beseech the destitute? 

,’^joJI Ll 1 f 

So I went straight to Thee, my Allah, in beseeching, 

LL 4j£]L J d&k dllSjl j 

and I sent Thee my hope with trust in Thee. 
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* 

•• o 


(. \A\C. 


J 


I came to know that 
8 

iSt O 


^ U Cj\ 

the many I request from Thee are few before Thy wealth, 

LA ^ d j 

the weighty I ask from Thee is vile before Thy plenty; 

cA ci^-^ ^ d j 

Thy generosity is n<pt constrained by anyone's asking, 

fy 3^ O? jl j 

Thy harjd is higher in bestoying gifts than ever^hand! 

j Axd. ^ ^ic. ^ 111 

O Allah, so bless Muhammad and his Household, 

J ^ --.oMl Ls 1 ?. 

take me through Thy generosity to Thy gratuitous bounty 

Ji. <21^ v j 

and take me not through Thy justice to what I deserve! 

jA j [] < JjJaC.1 1 k_lC.j k_lC.!j (JjL lii LaS 

I am not the first beseecher to beseech Thee and Thou bestowed upon him while he deserved withholding, 

JjA j <jlc- d A jliafll 1 cJjUjj (J jLj V J 

hirn while he merited deprivation. 


nor am I the first to ask from The.e and Thou wast bounteous toward 


4_li j Axd. xt ^ic. (Jda 

0 Allah, bless Muhammad and his Household, 
respond to my supplication, 

LA^A O? J 


come near my call, 

have mercy on my pleading, 
1*_x*IjuJ 

listen to my voice, 

di lie- ^Ja2J V J 

cut not short my hope for Thee, 



o £ r-t - 

J 









J 


I sever not my thread to Thee, 

J! ^ Jp J ^ L5^ LfT^J^ 

turn not my face in this my need, and other needs, away from Thee, 

55 ^ 

0 * \ s' *♦ 

J 

attend for my sake to 

CsSP 3 

the fulfilment of my request, 

Jg-L^.1 g.1 jliafl J 

the granting of my need, 

j 

and the attainment of what I have asked 

CP J 

before I leave this place 

through Thy making easy for me the difficult 
} 0 0 , 
o ji y *1 ^ 0 ^ 0* o t "> t 0 *♦£ 0 ** 

JJA * ' L5^ J J 

and Thy pxcellent ordainmept for me in all affairs! 

4_ll j ^ ^lc< l!-*-* 3 J 

Bless Muhammad and his Hpusehold 

a ^lLa 

with a permanent, ever-growing blessing, 

UjjV j-lisilV 

whose perpetuity has no cutting off 

V J 

and whose term knpws no limit, 

‘J ti> c2Ji (3ill3 

and make that a help to me 

^uiL 

and a cause for the granting of my request! 

Thou art Boundless, Generous! 
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And of my needs. My Lord, are such and such.^ 

, n ^3 (Jjiij J a-n. j, ,A A J 

HERE YOU SHOULD STATE YOUR NEEDS, THEN PROSTRATE YOURSELF, AND SAY IN YOUR PROSTRATION 

^ 4. -~i 

Thy bounty has comforted me 

^jJj aiUAtj, 


and Thy beneficence has showrj the way, 

(ji j^jjLa aJ/i j J&J j tiL (2 

So I ask Thee by Thee and by Muhammad and his Household (Thy blessings be upon them) that Thou 

sendest me not back in disappointment! 


'i 



V l-a (jjL<JUall (j-a jl AjIc. lil U Ajlti qa Jjl £ j 

14. His Supplication when Hostility was Shown to Him or when he Saw what he 

did not Like in Wrongdoers 1 


A case can be made for translating the word dhalim (wrongdoer) in the context of the present supplication as 
'oppressor' or 'tyrant', especially if we read the text as expressing the Imam's relationships with the Umayyad 
authorities. However, the word dhulm along with its derivatives is an important and frequently used term in the 
Qur'an, and only the Qur'anic context can provide us with a reliable insight into the way the word must have been 
understood by Zain al-Abidin (a.s.) and his contemporaries. In the Qur'an, it is obvious that terms like 'oppression' 
and 'tyranny', with their narrow political connotations, cannot begin to do justice to the wide range of meanings 
included in the primary Qur'anic significance, since oppression is merely one of many forms of human 
'wrongdoing', an English term which is sufficiently vague and concrete to render the Qur'anic idea rather closely. 
According to the Qur'an, the basic meaning of dhulm is to deny the reality of Allah and the truth of His revelation 
and then to transgress the bounds, limits, laws, and statutes He has set down. This Qur'anic concept can clearly be 
perceived in such typical verses as the following: 

• Who does greater wrong than he who bars Allah's places of worship, so that His Name be not rehearsed in 
them, and strives to destroy them? (2:114); 

• Who does greater wrong than he who conceals a testimony received from Allah? (2:140); 

• Whosoever transgresses the bounds of Allah - those are the wrongdoers (2:229); 

• And the unbelievers - they are the wrongdoers (2:254); 

• Whoso judges not according to what Allah has sent down - they are the wrongdoers (5:45); 

• Who does greater wrong than he who forges against Allah a lie, or cries lies to His signs? (7:37, 10:17); 

• Who does greater wrong than he who, being reminded of the signs of his Lord, turns away from them? (18:57, 
32:22); 

• None denies Our signs but the wrongdoers (29:49); 

• Do not associate others with Allah; to associate others with Allah is a mighty wrong (31:13); 

• And whoso repents not, those - they are the wrongdoers (49:11); 

• Whoso trespasses the bounds of Allah has done wrong to himself (65:1). 

In most of the cases in which the Imam employs the term in the Saheefa, the Qur'anic context is clear, and this is 
sufficient reason to maintain consistency of translation in the present supplication, where 'oppression' might also 
be a valid translation. (For uses of the term in obvious Qur'anic contexts, cf. 1.12, 4.8, 8.4, 12.7, 12.11, 16.31, 
24.11, 31.7, 37.8, 39.9, 42.16, 45.9, 45.47, 47.62, 47.132, 48.15, 51.14, 60.3, 63.8, 71.5; contexts which suggest 
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i\£\ AjIc. V (>* u 

0 He from whom is^ not concealed news of the aggrieved! 


ill ^ ^ ^ULi V (j-o Ij j 

0 He who has no need to be told about them by the witnessing of the witnesses! 

o 0 * o * 0 } ^ O 

o? L>^ ^ J 

0 H§ who whose help is near to the wronged! 

$ Q 

jlallkll (jc. □ kxk jilj j 


0 He whose ajd is far from the wrongdoers! 

Isf ^ cli ^ ^ 

Thou knowest, my Allah, 

L AA A^-lij' j t“ t_AA j!ii ^JA Ia 

4j1c. CAjLk 

how so-and-so, son of so-and-so, has harmed me in that which Thou hast forbidden, and how he has 
violated me in that which Thou hast prohibited, 

QfiAjc. d’llAJt j JgA l^laJ 

showing thereby ingratitude toward Thy favour upon him 

AjIc- IjIjjc-Ij 

and delysion concerning v^hat Thou hast denied him. 

A_ll j Axl^. a ^Ac- 111 

0 Allah, so bless Muhammad and his Household, 

9- ^ o a 

^ b . rti 1 * - k t O ^ . ki% * -* 


jc. i$ j j 

keep my wrongdoing enemy from wronging me through Thy strength, 

til: jAL Jgic- []aAk 0&\j 


blunt his blade toward me through Thy power, 

A_lij IajS QA_1 j 

and assign to him a diversion in that which is close to him 

Ajjlij LaC- j 

I and the inability tp reach his enemy! \ 

A_ll j Axl^ a C- (Jx-xa j 111 

0 Allah, bless Muhammad and his Household, 


'oppression' as a valid rendering include 20.7, 51.4, 68.1). The term dhulm is often used as the opposite of 'adl or 
'justice' 
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J g-Aila QaJ V J 

let the wrongdoer not find it easy to wrong me, 

(>kl J 

give mej>ood help against him, 

A^Ut^i JIa ^pi 1 j 

preserve me from the like of his acts, 
<!Lk (J±A V J 

and ( place me not in thp like of his situatipn! 

A}\ j C 5 ^ C ' ^ 

0 Allah, bless Muhammad and his Household, 


^j^Sj j-iC> A jlc. J 

and assist me with an immediate assistance 

Aj ^-kc- L>? 


that will heal my rage toward him 

a3c. qa j 

( and redeem my fjjry toward him! ) 

4_ll j ^Ic. 3-*-* a f & M 

0 Allah, bless Muhammad and his Household, 

o 


dil A ^Da i x j 

compensate me for his wronging me with Thy pardon 

dill j Ajt jjj^a $. JgAl.ljl J 

and replace his evil action toward me with Thy mercy, 

aiaiL, jjd 3 ^ * 


for every detested thing less than Thy anger is slight 

JA £A $.\ JJUJ Aj^^p* 3 ^ J 

and every disaster next tO)Thy rancour indifferent! 

0 Allah, 

piki j* > -M c) yt cA’j, uSa 

just as Thou hast made me detest being wronged, so also protect me from doing wrong! 

0 Allah, 
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I complain to no one but Thee, 

V 


* V— /.* . 


J 

and I seek help from no ruler other than Thee ■ 

d^ljaiLk 

( how could |? 

Ail a Axl^. a , _ 1 c. 

l " * ^ 

So bless Muhammad and his Household, 

AjLkV^-J Jgjlc-A j 

join my supplication to response, 

jLillU 

and unite my compjaint with change! 




0 Allah, 


M2. 


ddsl jLajl ^ja Ja <°g ‘^ Q ‘t V 

tempt me not with despair of Thy just treatment 

d’jjiiji a .liaj v j 

and tempt him not with feeling secure from Thy disapproval, 
lest he persist in wronging me 

LS^j J 

, and constrain me in my rights. 1 

(jj-alUall CjAc. ji La (Jj]a LaC- Ai^C- J 

Let him soon recognize what Thou hast promised the wrongdoers 2 

AjLkl ^ja CllAc. j La j 

and let me recognize Thy promised response to tha^ distressed 1 3 

aJI j a ^Ac. lJ^ 3 1^1 

0 Allah, bless Muhammad and his Household, 

j y ^4^ ^ j °jq j 


Some editions read yuhadirani for yuhasirani. The translation then becomes: 'and overcome me in my rights' 
Allusion to such Qur'anic verses as: We shall surely destroy the wrongdoers (14:13); We have prepared for the 
wrongdoers a painful chastisement (25:37) 

Again reference to 27:62: He who responds to the distressed when he supplicates Him, and removes the evil 
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give me success in accepting Thy decrees for me and against me, 

00 J 0) ^ 00^ J J 

make me pleased with what Thoi^takest for me and from me, 

guide me to that which is^most upright 
, * 


LxJJ J 

e in tfpat \ 


and employ me in tfpat which is safest! 


0 Allah, 

liljUC- 6 jLkll (jl j 

if the best for me with Thee lies 

in delaying the taking to task for my pake of him who has wronged me 

9 Jg-Loila J 

and in refraining from vengeance tovj/ard him until the D^y of Decision and the Gathering of Disputants, 

A_ll a AjLk , a , Ac- QjLaS 

l " * ^ 

then bless Muhammad and his Household, 




^jIa J AAALLa Alnj dilLa J^jAjI j 

strengthen me from Thee with true intention and lasting patience, 

(Ja I j Ajc.^11 jjuj JgjAc.1 j 


give me refuge from evil desire and the impatience of the greedy, 

CljAAc-j J tiLljJ QA ^ CA^kAl La (JlLa jjj^xa j 


LLIac. j ^j-a 


<a t 


] 


and form in my heart the image of Thy reward which Thou hast stored away for me and the repayment and 
punishment which Thou has prepared for my disputant! 

O £ • 


I 


Lgj j l " 4 ^ Laj j^v-i Uiuj && j 

Make this a cause of my contentment with what Thou hast decreed and my trust in what Thou hast chosen! 

; i 


CO C 00' 

Amen, Lord of the worlds! 

~ II (J x jA vAI: I 

Thou art of bounty abounding 
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and Thou art powerful over everything. 


4_lL j! LI [J 4_jlcO ^_y a (jlS j 


15. His Supplication when Sick or Visited by Distress or an Affliction 

4_a^Luj q a <j3 (. 1 «*j' £] Ia ^Ac. Aa*J 1 Li] 111 

O Allah, to Thee belongs jDraise for the good health of my bodyyvhich lets me move about, 

^3 <Ic- qa t"uwi La Ls lc. Aa*J1 cH j 

and to Thee belongs praise, for th^ ailments which Thou causest to arise in my flesh! 

g ui 

For I know not, my Allah, 

^ iUJI l$\ 

which of the two states deserves more my thanking Thee 

as ^ jjt ‘J j 

and which of the two times is more worthy for my praise of Thee: 

111 <11*]! ciji 

the time of health, 

Liii j I j 

within which Thou makest me delight in the agreeable things of Thy provision, 

LliiJaS j LLLLa^A l_ulajudj j 

through which Thou givest me the joy to seek the mean^ to Thy good pleasure and bounty, 

Ltllla qa G<S ^ J 

and by which Thou strengthenest me for the acts of obedience which Thou hast given me success to accomplish; 

^1 5jj| cAj f\ 

or the time of illness through which Thou puttest me to the test 

\^j I^j! j 

o and bestowest upon ( me favours: 

dllLiHl ^ja C- <J (Jflj H l 

lightening of the offenses that weigh down my back. 

Cl A Lu Ll <_ja <j 3 ClljaiAxji H ! ) i£ lal 


' J 


purification of the evil deeds into whicl^l have plunged. 


*#11 Jjlia 14. 


* ** 
UJJ 


J 

incitement to reach for repentance. 
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a^JI I 5 

reminder of the erasure of misdeeds through ancient favour; 

jlAvi *j >\ > jiaiit j jjS u an 3 

and, through all that, what the two writers write for me: blameless acts, 

aJ v u. 

which no heart had thought, 

(JjJa j jlLll V j 

np tongue had uttered, 

*Lk^Lk V j 

and no limb had undertaken, 

^Ic. <^1 Lq VI .Liaal (Jj 

rather, as Thy bestowal of bounty upon me 

^1! iL^a ^j-a lil jai^.1 j 

and th^ beneficence of Th\j benefaction towarjf me . 1 

j Akk. .a ^Ic. (Jk*a3 111 

O Allah, bless Muhammad and his Household, 

lA ^4^0 ^ 44^ j 

make me love what Thou hast approved for me, 

cJS L\ u ^ 3^4 j 

make easy for me what Thou hast sent down upon me, 

C liLoil La (jjdjA j 

purify me of the defilement of what I have sent ahead, 

0 « \ ' s 0 • ' ^ 

k La A3 La ^)juj ^AC- ^-a) j 

erase the evil of what I have done beforehand, 

A-lStkll fljVLk J^A^. ji J 

let me find the sweetness of well-being, 

y# ^ii 3 

let me taste the coolness of safety, 
and appoint for me 


A believer who cannot perform the obligatory acts of worship because of illness is credited with them in any case. 
The commentator cites a number of hadees to this effect, e.g.: 'When the believer becomes sick, Allah says to the 
angel charged with him: "Write for him what you used to write when he was healthy'" 
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& Lstk (> Lsf 

a way oyt from my illness to Thy pardon. 


transformation^ my infirmity into Thy forbearance, 

J Lfj 0 ? J 

escape fj'om my distress to Thy refreshment. 


and safety from this hardship in Thy relief! 

(jl joi^Vl j r >. q~' ^ \ i 

Thou art gratuitously bountiful in beneficence, 


cJj 

ever gracious in kindness, 

fcjl \ djiijii 

the Generous, the Giver, 

e ij£yi j jiuiij! 

Possessor of majesty and munificence! 


(jc. lU-i ^ I j! |_| 4_jlc.J (jlS j 

16. His Supplication when he Asked Release from his Sins or Pleaded in 
Seeking Pardon for his Defects 

0 Allah, 

f • ° * o ' o o 0 

0 He through whose Mercy sinners seek ai^d I 

£ jSJ AjU^LI JL) J 

0 He to the remembrance of whose beneficence the distressed flee! 

(j^lLaLLl! (. - l=Lll j AjliaJ QA lj j 


0 He in fear of whom the offenders weep! 

L f O* 


0 o'.o f , .1 j' 

Qxi I Lj 

0 Comfort of every lonely stranger! 

^ J 

0 Relief of all who are downcast and distressed! 
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0 Aid of everyone abandoned and alone! 

Al^)la ^ (3^ AAaC. Ij j 


0 Support of every needy outcast! 

UJc, j AJclL.J £ J gjj CAajujj ^iil dlj] 

Thou art He who embracest everything in mercy and knowledge! 1 
1 ^4 t jJ <A1 ax j JgjlA A (3^ L " 7“ (_£a! 1 dul J 

Thou art He who hast appointed for each creature a share of Thy favours! 

1** 0 1 jl ♦ ^ O , 

AjUc. ^gic.1 []o jac- (_£AjI dul j 

Thou art He whose pardon is higher than His punishment! 

A JjJa C. (_£iil cAjl 3 

Thou art He whose mercy runs before His,wrath! 

AjljA QajUaC- dll j 

Thou art He whosp bestowal is greater than His withholding! 

pi: j p pil ^ 1 ! 111 j 

Thou art He by whose mercy all creatures are embraced! 

aUac3 ^jA 3 jc. jj V (^iil Cluj j 

Thou art He who desires no repayment by him upon whojm He bestows! 

6 1 LaC. ^jA L_lllc. 3ajij V ^iil dll j 

Thou art He who does not overdo the punishment of him who jdisobeys Thee! 

JUa ftlllu □ <Q>! ls&\ all ^1 U at J 

And I, my Allah, am Thy servant whom Thou commanded to supplicate and who said: 

^aLo, o ^ 

** V *♦ * 

I am <)t Thy service and disposal! 

tlllA: ^ j^)iaA l_j li 111 Ia 

Here am I, my Lord, thrown down before Thee. 

□ «jiA ULklil isi I Ui 

I am he whose back offenses have weighed down! 

[]ajk. djjjlil cilia] ^iil 111 j 

I am he whose lifetime sins have consumed! 


dl x <a£- A]fr^J (jl J 


Holy Quran, 40:7 
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I am he who was disobedient in his ignorance, 

all & I -p j 

while Thou did^t not deserve that from him! 

g & 

Wilt Thou, my Allah, 

CPl f\ aii j 

be merciful toward him who supplicates Thee, that I should bring my supplication before Thee? 

CPI f\ 4£j 5| j- jJl cPKP jA jiXL 

Wilt Thou forgiye him who weeps to Thee that I should hurry to weep? 

ca j ai yc* 

Wilt Thou show forbearance toward him who puts his face in the dust before Thee in lowliness? 

jj q a^a aa isiljj qa (j*.* 

Wilt Thou free from need him who complains to Thee of his indigent need w ( ith confidence? 

^ jS li iaj V qa V l^\ 

My Allah, disappoint not him who finds no bestower other than Thee, 

ai a jc. jgjjLjjaij v {j* v j 

and abandon not him wh(j cannot be freed frc^m his need for Thee ^through less than Thee! 

AJl j ^Ac. 

My Allah, so bless Muhammad and his Household, 
ffjk <. " M Aa J Jgic. V j 

turn not away from me when I have turned my face toward Thee, 

aa due. j Aa j Vj 

deprive me not when I have besought Thee, 

a^a y±> a j lyy v j 

( and slap no ( t my brow with rejection when I have stood before Thee! 

<a j aa. ^ ^ic. (jdaa ^ ciaa j ^a cia 

O • O " ° i ' 

J 

Thou art He who has described Himself by mercy, so bless Muhammad and his Household and have mercy 

upon me! 

^uc. L_flc.il jiaiu aaij ciaa ^aii cia j 

Thou art He who has nanjied Himself by pardon, so pardon me! 

Is S ^ ^ 
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Thou hast seen, my Allah, 

c*lTu^ QA IfSk J 3f 3*^ L)^ 

the flow of my tears in fear of Thee, the throbbing of my heart in dread of Thee, 

3f 3^j'^ 

and the infirmity of my limbs in awe of Thee. ( 

3Ii3 j _ _LiC- p ^juil 31jJa £.l_l3 313 3 ^ 

All this from my shame before Thee because of my evil works! 

dill! ^)Lp! 0^ L 5^ 

So my voice has become silent, no longer crying to Thee, 

^JC- ^Ojoi! J 

and my tongue has gone dumb, no longer whispering in prayer. 

Jiiil <as ^ U 

My Allah, so to Thee belongs praise! 


^ f >»<a‘r p 3 3 ^ C ' ^^ 0 ^° 3 ^ 

How many of my haws Thou hast covered over without exposing me! 

pa 3k cj?{kj 

How many of my sins Thou hast cloaked without making me notorious! 

l_£j ciuuili 3^ ^ J 

How many faults I have committed, yet Thou didst not 

3lip pa 

t^ar away from me their covering, 

s 3-^33 p J 

collar me with their detested disgrace, 

3lL<lX j j (j-® U 1 ' 3^ JJuJ p J 

»'V- w 

or make their dishonour plain to those of my neighbours who search for my defects and to those who envy 

Thy favour toward me! 

31 * 3^ U * °jL jl c3 jL 3 ! 3 c. 313 3^3 p p 

But that did not prevent me from passing on to the evil that Thou knowest from me! 

3^! ^ 3 1 * 3 ^ 

So who is more ignorant than I, my Allah, of his own right conduct? 


A 3-^. 


3^ C^f 


3^3 


O* J 
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Who is more heedless than I of his own good fortune? 

4_JUdi3 ( ° 5 _Lo Astjl J 

Who is further than I from seeking to set himself right? 

O? ^ ^ ^ j J 0? ^ l3^' 3^ 

For I spend the provision Thou deliverest to me in the disobedience Thou hast prohibited to me! 

3^3' C5^ ' ^*3 l> J 

Who sinks more deeply into falsehood 

jz- Util lit j 

( and is more intensely audacious in evil than I? 

3£ <*^a 0^12 ill Sjc.3 3 ^3^3 3ial 

For I hesitate between Thy call and the call of Satan and then follow his call without being 

<j 43 J** ^ C5-AC- 

blind in my knowledge of him 

3y> o* ^ j 

or forgetful in my memory of him, 

^ \ 18 ** a ji * f.'* 0 \ 'A ^ 

u 4 '- 1 ' j 

while I am certain that 


' ** * j* 


J] 

Thy call takes to the Garden 

jlll! Jl j 

and his call takes to the Fire! 

La dlljl 

Glory be to Thee! Flow , 


marvellous the witness I bear against my own soul and the enumeratipn of my own hidden affairs! 

33 ^ (JC- J 3)-® L - J 

And more marvellous than that is Thy lack of haste with me^ Thy slowness in attending to me! 

(IS O? ^ 34^ J 

That is not because I possess honour with Thee, but because Thou 

3 J UjIj 

waitest patiently for me 
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(jV L '^‘ s * ^ jJa3J j 

and art bountiful toward me that I may 

4 i-i-v . u/\\l l'A\ y ^>-9 4 ^jc. 

refrain from disobedience displeasing to Thee 
jluJ ^jC- j 

and abstain from evil deeds that disgrace me, 

iS o? ^ 3^ 6* j 

and because Thou lovest^to pardon me more than to punish! 

W Jr 

But I, mv Allah, am 
more nuijnerous in sins, 

'j- 1 6 ^ j 

uglier in footsteps. 


VUii 


J 

more repulsive in acts, 

Ij# JLUll Jk Sil j 

rrpre reckless in rushing into falsehood, 

l ^ JJ i21jC.Ua Aic- v Sx . x iai j 

weaker in awakening to Thy obedience, 

Oiljlj tiUil 3li 3 

and less attentive and heedful toward Thy threats. 


* * 


ai <^i «> 

than that I could number for Thee my faults 




* ? 


j' 

or have the power to recount my sins. 

o i*l * « , j i - 

jl Lgj) j 

I only scold my own soul, 0 

UJ.' j l » 

craving Thy gentleness, through which the affairs of sinners are set right, 

(jliUUl M ^J\ &*LjL ;Uj 3 

and hoping for Thy mercy, through which the necks of the offenders are freed. 
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j a!\ j AxdJ* ^Ic. £]das as oaa j £4-^ 

Lade- 1 

0 Allah, this is my neck, enslaved by sins, bless Muhammad and his Household and release it through Thy 
* I I pardon! _ ^ 

<. j All j Axd a ^ic- (Jda2 l^Lll A jlkii AS lAA j 

I " j# a " 

n 3\ < AjC> 

This is my back, weighed down by offenses, bless Muhammad and his Household and lighten it through Thy 

kindness! 

My Allah, were I to 

^ jlllii lai 1 Jjj C5 lk (illll (. " jjSLj 

weep to Thee until my eyelids drop off, 

0 .. 0 , > * s?, 0 , „ 

wail until my voi^e wears out, ^ 

^UaAS j ATtTt til] dds J 

stand before Thee until my feet swell up, 

bow to Thee untjl my backbone is thrown out of joint, 

Uifijj til] dAdiu j 

prostrate to Thee until my eyeballs fall out, 
eat the dirt ij)f the earth for my whole life, 

Is >3 >1 Jli^ll iU J 

I drink the water of ashes till the ( end of my ( days, 

Jl £,1 £ p api tP4 ^ 423 >3 j 

ai» ; TjAt:„ i ? uUi jili 

mention Thee through all of that until my tongue fails, and not lift my glance to the sky's horizons in shame 
^ before Thee, ( 

dlj^ (jl j Jgjl JJjq] oA^.1 j AjJjuJ jaA tillAj Cl 11^. Id 

yet would I not merit through all of that the erasing of a single one of my evil deeds! Though Thou 
- a :- - • ° , * ° \ ' ° - 

forgivest me when I merit Thy forgiveness 
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'A - ♦ ' 5 ° T ° o * ' o "*• ® £ - 

liijat C 3 ^u*jI 

and pardonest me when I deserve Thy pardon, 

,U daJ 3a 1 lit V3 jfejL.il ^ tja.lj J^. aij (jla 


yet I have no title to that through what I deserve, nor am I worthy of it through merit, 

<0j-OaC- La (J ji ^3 Al 

since my repayment from Thee from the first that I djsobeyed Thee is the Fire! 


1^> t, ■ 


j£ & 

So if Thou punishest me. Thou dpst me no wrong. 

^ ^ LS^\ 

My Allah, since Thou hast 

" * *** o "V t *♦ o *** 55 * ** 

a ;aJB (C 1 \ 

shielded me with Thy covering and not exposed me, 

waited patiently for me through Thy generosity, and not hurried me to punishment, 

lids i j ^La _jASij pi ft J^ic- j _jjau duiL^, j 

iS^r 

and shown me clemency through Thy bounty, and not changed Thy favour upon me or muddied Thy kindly 

acts toward me, 

, jli 

have mercy on my drawn out pleading, 

o 0 , ^ ® - 

L^jal^a OJjoJ 5 

my intense misery, 

O *** o ^ ^ o J 

* J** J 

I and my evil pituation! ^ 

4_ll j A/O. ^ ^ic- (jOa 111 

O Allah, bless Muhammad and his Household, 

Is ^ ^ Of ^ 3 

protect mp from acts of disobedience. 


fOUOlj ,° iblX-i x u\ 


t L5 

employ me in obedience, 

~ „ O « 

0 ■* O *** 


J 


pUV! jtj 

provide me with excellent turning back [to Thee], 
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Jffj J^a J 

purify me through repentance, 

4 ^ l \t j J 

strengthen me through preservation from sin, 

ta UJU ^'“ 4 :. , 13 

set me right through well being, 
let me taste the sweetness of forgiveness, 
make me the freedman of Thy pardon and the slave released by Thy mercy, 

i^lLak a jj x> IjUgI (. - Jj£l j 


and write for me a security from Thy displeasure!^ 

\jp\ LsiJ^ J 

Give me the good news of that in the immediate, not the deferred - a good news I recognize 

j 

and make known to me thereiiji a sign which I may clearly see! 

;m & 

That will not 

^ at ^ v 

constrain Thee in Thy plenty, 

ajii u tiki ij 

distress Thee in Thy power, 

^9 jkaJJ V J 

ascend beyond Thy lack of haste, 

4^U1 tfcjlc. ifc c&Ua Jj ! jk ^ V J 

or tire Thee in Thy great gifts, which are pointed to by Thy signs. 

It (Jkfij 

Verily Thou dost what Thou wilt, 

aj Ufiiij 

Thou decreest what Thou jfesirest. 
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Thou art powerful over everything. 1 


6.1:5* j j Aia jljLLuAl (jUa^jjal! U Cy* (jl£i j 

17. His Supplication when he Mentioned Satan and Sought Refuge from him 
and from his Enmity and Trickery 

julll i jju 111 

O Allah, we seek refuge in Thee from the instigations of the accursed Satan, 

G^li^G a &.!}£ a 

I " \ ' 

his trickery, and his trags, 

j-g j ^j-g j 

from trust in his false hopes, his promises, 

j o jjjc- j 

his delusions, and his snares, 

0 ° 0 " 

j' j 

and lest he should make himself crave 

Ull^l 

to lead us away from Thy obedience 

>qj j 

and to degrade us through our disobeying Thee, 

UJ aLs. U tilic. ,-vL^Ls , : ,i M 


(J 1 J 1 


and lest what he has shown us as beautiful be beautiful for us 

tijll i‘J. U U&. jS (ji ji 

and what he has shown us as detestable weigh jlown upon us. 

lie- ol jarkl 

0 Allah, drive him away from us through Thy worship, 

d&lkJa ^ UjjJij j 

throw him down through our perseverance in Thy love, 

j 

and place between him and us 

V IjL 

a covering that he cannot tear away 


3:26 
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and a solid barrier that h^e cannot cut through ! 

<11 j ,g C. (Jj^a jxfr 111 

0 Allah, bless Muhammad and his Household, 

lie- j 

distract Satan from us with some of Thy enemies, 

ait e. 5 4 _Lq l *i<o >, 1 j 

preserve us from him through Thy good guarding, 

□ O^ 

spare us his treachery, 

□ 6 Ul J J 

turn his back toward us, 

[]ajj| lie. 

I and cut off frort^ us his trace! ^ 

j i ^Ac. lJj ^ 3 Hi 

0 Allah, bless Muhammad and his Household, 

Ail^liia JloJ lixiii j 

give us to enjoy guidance the like of his misguidance, 

Ailji li 

O? J 

increase us in piety against hjis seduction, 

^j-G A IaJjuj L_fl^Lk ^iill ^j-G lAj till x a\j 

and make us walk in reverential fpar contrary to his path of ruin! 


O Allah, 

illo ti^ia -J □<! Jili v 

assign him no place of entrance into our hearts 

i jii ujiS U43 qaj i j 


and do not allow him to make his home in that which is with us! 1 

li&3 olAAs^C. j oIAs^)jl 9 (_Jlalj ^j-g lil (J jjuj Ug j 111 

O Allah, cause us to recognize the falsehood with which he tempts us, and once Thou hast caused us to 

recognize it, protect us from it! 

j 



Make us see what will allow us to outwit him, 

QaJ Q oAxi La Ua^JI z 

inspire us with all that we can make ready for him, 

AiixJl Ajjuj ^jc- I ilafljj j 

awaken us from the heedless slumber of relying upon him, 

Ajic. l ^ 

and help us well, through Thy giving success, against (him! 

Alii JlSil 3 

0 Allah, saturate our hearts with the rejection of his works 

A lil i &La]'i J 

and gentle to us by destroying his stratagems! 

j Aa^. i ^ic- 111 

O Allah, bless Muhammad and his Household, 

lie. QAjUaLjj J 

turn his authority away from us, 

Ua 

cut off his hope from us, 

* o 


^ ^ «> a >13 

and jceep him from craving for us! 


1 


a 1\ j Aa^ a ^ic. 

0 Allah, bless Muhammad and his Household, 

UaVjI J lijtfrAl J lijlil 

and place our fathers, our mothers, our children, 

U2UI31 3 Isjz 3 liJUi 3 

our wive|, our siblings, our relatives, 

AjA C1 jUAJa]I J (J^Ia^a]! ^JA lijl^iS. 

and the faithful among our neighbours, male and female, 

J 

in a sanctuary impregnable to him, 

iaU 


L > 

a guarding fortress. 


J 



120 


a defending cave! 

1 It: * a* ° 


AjsI j UlL AJla Ldill j 

Clothe them in shields protective against him 

A j , 4 -v \ ■ n l Ajlc> ^ 

and give them aj'ms that will cut hirr^down! 

1 j 111 

O Allah, include in that everyone who 

*• * o ? £ *4 


QjiJl as 

witnesses to Thee as Lord, 

aaiiiyL ai (>Jii j 


devotes himself sincerely to Thy Unity, 

ai iiiti. j 

shows enmity toward him through the reality of servanthood, 

e jfcil it «iL 

and seeks help from Thee against him through knowledge of the divine sciences! 

0 Allah, 

iit u jki 

undo what he ties, 

, a o 

<30 u c 3*' J 

unstitch what he sews up. 


^)j3 La £CjujS1 j 

dislocate what he devises, 

4 laJJ j 


frustrate him when he makes up his mind, 

0 u 

and destroy what) he establishes! 

0 Allah, 

£Ja 1 j 

rout his troops. 
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nullify his trickery, 

make his cave collapse, 

□ ~£,j\ j 

and rub his nosepn the ground! 

0 Allah, 

AjIIcJ 

place us in the ranks of his enemies 

4jU]jI -illc. ijc. liljc-lj 

and remove us from the number of his friends, 

tili^l jI n-d ^ i 

that we obey him not when he entices us 

Llc.1 111 []aJ <1 V J 


and answer him not when he calls to us! 

L^)aI ^IJai ^ja 4jI jLaj ^)-all 

We command everyone who obeys our command to be his enemy 

£jjl ^ja AjjuuI ^jc- la* j j 

aijid we admonish everyone who follows our prohibition not to follow fjim! ^ 

<JJJ (JaI J jllLl jxl\ &Ji J iJx^S 

JjjAUall jlmLlI 

O Allah, bless Muhammad, the Seal of the prophets and lord of the emissaries, and the folk of his house, the 

good, the pure! 

ULa clAia^ill ^ ^jdjAjjAll ^ llll^kl ^ IIIIIaI ^ ll.lc.1 j 

4_la tl^iLLujl 

Give refuge to us, our families, our brothers, and all the faithful, male and female, from that from which we 

seek refuge. 


<9 ^JA tlL ULa ll^)a.l j 

and grant us sanctuary from that through fear of which we seek sanctuary in Thee! 

Aj u ^C- l La 111 £Ajoj! j 

Hear our supplication to Thee, 

At "tla-vl tjj t t Ur. S j 
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bestow upon us that of which we have been heedless, 

ol li a jo. j Us US j 

and safeguard for us what we have forgotten! 

l_l:I^)-g j I^aSi CllLk^p U1SU U^)Jj^a j 

Through all this bring us into the ranks of the righteous aniji the degrees of the faithful! 

UjJ (JlA 1 

Amen, Lord of the worlds! 


Ajlila^a a! U?X. j\ La Ajc. £ 3 J I j| [] AjIc .2 (j^a (jlS j 

18. His Supplication when Perils were Repelled or Requests quickly granted 


i 


-LcL2k 


iiuisfyss 


0 Allah, to Thee belongs praise 

UUl Ua3 ^gic- 

for Thy excellent accomplishment 

" Q £ ' 0 

USj!>U dia jUa Ugj j 

and for Thy trial which Thou hast turned away from me! 

L3 USjLsIc- ^j-g U ^S^r- Ug USUg-^.^ ^j-g ^ U-v 

But make not my share of Thy mercy the well-being which Thou hast quickly granted to me, 

^ o ^ o T . ^ q, 

J Lgj 


<■ m^.1 


<■ uajuj 


lest I become wretched through what I have loved 
L° i* t ^ O a \ ^ 

Lgj Lajuj j 

and someone else gain felicity through what I have disliked! 1 

AjsUUI &LA (_j-g Aj3 Ujj ji Aj 3 U AlSa Ug (j£U ^jl j 

If this well-being in which I pass the day or night should precede 
* 


a trial that does not cease 

^ ^ lA y* y* ^ j jj j 

ot pass away, then set before me win 

LlbGLjj Ug Jgic. j 


and a burden that does not pass away, then set before me what Thou hadst set behind 

s j. 


and set behind me what Thou hadst set before! 


The terms 'wretchedness' (shiqa') and 'felicity' (sa'ada) refer to heaven and hell, not to the misery or happiness of 
this world 
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Ajjal C- La jist3 

For that which ends in annihilation is not great 

AjjsIc. La <Jj]a jjc. j 

and tha| which ends in subsistence is not little. 

.4.11 j Axl^. ^ C- (jL*a j 

And bless Muhammad and his Household! 


^3U -lie. |_J ■AjIcO (j-a (jl£ j 

19. His Supplication in Asking for Water during a Drought 


1 


dslill UiL.1 fpi 

0 Allah, water us with rain, 

CjUll ^LuiixsJi n\l (JjAsLall Llil l * J LlLa^y Luic. yjAijl j 

unfold upon us Thy mercy through Thy copious rain from the driven clouds, so that Thy goodly earth may 

grow on all horizons! ( 

o^aj]| ^UjL tiJAUc. ^^Ic- 

Show kindness to Thy servants through the ripening of the fruit, 

Yj*^ tiYYj j 

revive Thy land through the blossoming of the flowers, 

xili Aq juj! J 


and fet Thy angels - the noble scribes - be witness to a beneficial watering from Thee, 

* 


O 


□ ojjc- 

lasting in its abundance, 

QajjA 

plenty in its'flow, 

J 

heavy, 'quick, soon, 

CJ1 A3 La 4_j A JJ j CllLa A3 La 4_j 

through which Thou revivest what has vanished, 

.. L; , * ; i ~ 

(, ]) jA La j 

bringest forth what is coming. 
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and providest plentiful foods, 

Ijj^a UIaA Uo£I^)!Lg ULkjuj 

through heaped up, wholesome, productive clouds, 
in reverberating layers, 

n^j ^4* 

the rain's downpour not without cease, 

□ Ajj ^ J 

the lightning's flashes not without fruit! 

&. lip p]| 

0 Allah, give us water through rain, 

o ji \ = 0 , i * 

helping, productive, fertilizing, 

ULjujI j 

widespread, plentiful, abundant, 
bringing^ back the risen, 

^ J 

restoring the brokep! 

uLlip fpi 

0 Allah, give us water wit,h a watering through which Thou wilt 

L_ll jlall 4_Lo (3^*^ 

make the stone hills pour, 

k±A !>Uj j 

fill the cisterns. 


flood the rivers, ? 

* os 


J)\ 1 l LJJJ J 

make the trees grow. 


bring down prices in all the lands. 
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c3^' j j 

invigorate the beasts and the creatures, 
perfect for us the agreeable things of provision, 

^ J 

make grow for us the fields, 

- 0 * . 1 1 ^ £• - 

<j jAJ j 

let f|ow for us the teats, 

J! Sj* j 

and add for us strength to our strength! 

0 Allah,, 

Ua ^ajuj Lljlc- Q4_Iia V 

make not the cloud's shadow over us a burning wind. 

La L blc. V j 

allow not its coldness to be cutting, 

La yyy Ujlc. QAjjj^a V j 

let not its pouring down upon us be a stoning, 

.LLU.I U&. DAiU V 3 

and retake not its waters jor us bitter! ^ 

Aa^. ^ j ^ ^Ic- 111 

0 Allah, bless Muhammad and his Household 

_Ap 3 j 

and provide us with the blessings of the heavens and the earth! 
Thou art powerful over everything! 


JUlVI ^-Aa J-a j (jplLVI ;» jlS-a ^ □ AjIc-J (j-a (jl£ j 

20. His Supplication on Noble Moral Traits and Acts Pleasing to Allah 

4_ll j Aa^ a ( ^1c- 111 


Holy Quran, 3:26 
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0 Allah, bless Muhammad and his Household, 

CWV I J-S' &£} $ J 

cause my faith to reach the most perfect faith, 

C $1 ^ < 3 £lj 

make^my certainty the most excellent certainty, ( 

JUiVI (>Ai J\ u J <>A Jl ^uh &\j 

and take my intention to the best of intensions and my works to the best of works! 

0 AI I ah ' 

complete my intention through Thy gentleness, 

iiaj > V- Usj j 

rectify my certainty through what is with Thee, 

Aui3 Lo v2ij^ ^L^aJjujl j 

and set right what is corrupt in me through Th^power! 

j A ^ic- (jj^a 111 

O Allah, bless Muhammad and his Household, 

<J ^LgjAVI jAj Lg Ail N \ * 


I 

spare me the concerns which distract me, 

aIc. \ 1 L ill I til Ugj J^aIaxIujI 


J 


employ me in that about which Thou wilt ask me tomorrow, 

□ <d Ua ^ 

and let me pass my days in that for which Thou hast created me! 

j iA lA^ <*^j' j lAA^A 

Free me from need, expand Thy provision toward me, 

V J 

and tempt me not with ingratitude! 




j IAj?\ j 


Exalt me and afflict me not with pride! 

J^jAUc. Audij V j ‘All j 

Make me worship Thee and corrupt not my worship with self-admiration! 

lAA V j isA lA^ jA j 
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Let good flow out from my hands upon the people and efface it not by my making them feel obliged! 1 

jAL'VI m* 3 

Give me the highest moral traits 

jidl! 

0? ^ ^ 1 ^ X 

an^i preserve me from^vainglory! \ 

Axl^. ^ J! a Axl ^. a . ^iC- (_Jj l*a 111 

0 Allah, bless Muhammad and his Household, 

l * All ^ x Jill Ale. Vt <Lk^A qA^\ ^9 V j 

raise me not a single degree before the people without lowering me its like in myself 

Ale. aILU aJa AjjaLI VI l^&Ua I jc. AjaLj V J 

Ia^jAL 

and bring about no outward exaltation for me without an inward abasement in myself to the same 


Aa^ <a 


measure! 


1 


(Ji j ^^ic. 

0 Allah, bless Muhammad and Muhammad's Household, 

4_J JAuJ V ^llUxa (_£A^J *» ^ J 

give me to enjoy a soundguidance which I seek not to replace, 

v (3^ ^ 3 

a path of truth from which I swerve not, 

l^ji Ail V A j & j 

and an intention of right conduct in which I have no doubts! 

Alic.Ua aJaj jjlil Ia j 

Let me live as long as my life is a free gift in obeying Thee, 

Alii ^ (JjjjaL) (ji Alili jjAa^all (jUaJjAil \Ju^ya (_£^}JaC. (jlil All 

uiiuao j\ <y i 

but if my life should become a pasture for Satan, seize me to Thyself before Thy hatred overtakes me or Thy 

wrath against be becomes firm! 

Z* v Aa 


0 Allah, deposit in me 


l^LLiA VI ’J* <1 


x^a^. 


Reference to the principle enunciated in 2:264: O believers, void not your freewill offerings with obligation and 
harm, as one who expends of his substance to show off to men and believes not in Allah and the Last Day 
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no quality for whichj will be faulted, unless Thou settest it right, 
’VI Oljjl Ajjlc. V J 
no flaw for which I will be blamed, unless Thou makest it beautiful, 

no deficient^ noble trait, unless Jhou completest it}! 

^ (Jl a OLk, ^ (_Jj L a 111 

O Allah, bless Muhammad and Muhammad's Household 

and/eplace for me ? 

4 ^ All jUill A la* J 

the animosity of the people of hatred with love, 

oAjxaJ! ^JLO JaI Aluk j 

the envy of the people of insolence with affection, 

aMii j-iLLJI Jki JdJi ;> 3 

the suspicion of the people of righteousness with trust, 

I Sjl ;> 3 

the enmity of those close with friendship. 

Of j 

the disrespect of womb relatives with devotion, 

ajOail! (jOjaVI ^ j 


the abandonment of relatives with help. 


aLO 


Ou 




Of j 


the attachment of flatterers with love set right, 

f 5 j Of j 

the rejection of fellow| with generous friendliness, 

AlxiVl 6 S *0^0® O^ J 

and the bitterness (j>f the fear of wrongdoers with the sweetness of security I 

Ail j xt ^Ac. cJOa 111 

0 Allah, bless Muhammad and his Household, 

appoint for 

O* L5^ 
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a hand against him wht^ wrongs me, 

^Ic. uljolS J 

a tongue against him who disputes with me, 

lyoj \j&> j 

and a victory over him who stubbornly resists me! 

J 

Give me 

qa Jc. IjSL* 

guile against him who scheryes against me. 


■IgJajJal £ja j 

power over him who oppresses me. 


_LU 


^3 Qxl 11 j 


refutation of him who reviles me, 

Jgjlc.jjJ i^y^A j 

and safety from him who threatens me! 

Ix-lJa! j j 

Grant me success to obey him who points me straight 

i^JA 4 juIj-g j 

( and follow him whc^ guides me right! ^ 

j 1 ^ic. (jj^a 111 

O Allah, bless Muhammad and his Household 
'G , 

Oi j 

^ and point me straight to ^ 

7Z J ^ 1 judC. ^J-G 

resist him who is dishonest toward me with good counsel, 

jAj isiy^ l> iS J 

repay him who separates from me with gentle devotion, 

O 0 0 ^ 

c> m 3 j 

reward him who deprives me with free giving, 

4 j ^j-G j 

^ recompense hirrj who cuts me off with joining, 

J&l (jlA L_alLkl j 
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oppose him who slanders me with excellent mention, 

A jjoik II J^\ (ji j 

give thanks for good, ^ 

A njuill ^jc. j 

( and shut my ^yes to evil! 

a_S1 j ^ ^Ac. lJ^ 3 1^' 

0 Allah, bless Muhammad and his Household, 

u 3>y ^ is -. ^ j 

adorn me with the^adornment of the righteous, 

IA ^ j isA*A j 

and clothe me in the ornaments of the godfearing, through 
spreadingjustice, 

JaJxJl ~ ^ o 

- ** c J 

restraining rage, 

Ojjlill filial j 

quenching the flame of hate, 

A3^)i]l (JaI j 

bringing together the people of separation, 

ijp plj C 1L=>I j 

correcting discord, 

aIjUII *Uial 3 

spreading about good behaviour, 

# ~ ^ O 

AjjUtii^pjuj j 

covering faults, 
mildness of temper, 

^ O 0 ^ 

lowering the wing, 1 

sj£» 6^ J 

beauty of conduct. 


i.e., 'Being gentle'. The expression is employed in 15:88 and 26:215 
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( 30 ^ UJ^ J 

gravity of bearing, 

Ailiiiii cjii. 

agreeableness in comportment, 


(jjUl j 

precedence in reaching excellence, 

(JJjafll]! jIjj! j 

preferring bounteousness, 
refraining from condemnation, 

^jjc. ^Ac. (Jl j 

bestowing bounty on the undeserving, 

u! J j 

speaking the truth, though it be painful, 

^ 3 0- jk j! J JiSt <£&Llj 

making little of the good in my words and deeds, though it be much, 

j Cx S (jt J jilt j^Ij 

and making much of the evil in my words and deeds, though it be little! 

an 3A\ j 

Perfect thjs for me through 


<C.Uall 

lasting obedience, 

e jji j 


holding fast to the community, 

^ j (JaI j 

and rejecting the people of innovation and those who ^ct in accordance yvith original opinions! 

Al\ j C5^ C ' 

0 Allah, bless Muhammad and his Household, appoint for me 

Is ^ ^ j j 

Thy widest provision in my old age 

C— Uj^aj IAI AAjjij j 


and Thy strongest strength when I am exhausted. 
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try me not with 

i jC. 

laziness in worship of Thee, 
blindness toward Thy path, 
undertaking what opposes love for Thee, 


0 Allah, make me 


lie, AjLgL^o V J 

joining with him who has separated himself from Thee, 

c3Llll V j 

and separating from him who has jojned himself to Thee! 

fill! 

0 Allah, make me 

a^j^jjJall A 1C- t3Ij <J jj^al 

leap to Thee in times of distress, 

24.UJ1 % aiAi 3 

ask from Thee in needs, 

M\ i. 3^1 3 

and plead to Thee in misery! 
a ° ^ ^ 

O *.♦*»♦ Vt 

* J 

Tempt me not 

Cll^^iajAal 31 

to seek help from other than Thee when I am distressed, 

£/£al 111 <21 J±. JI 3 LJ V 3 

to humble myself in asking from someone else when I am poor, 

k" 1J& J 131 (jj* ^Jl V j 

or to plead with someone less than Thee wh^n I fear, 

i3Ljal^)C. 1 J ‘txi j t3I iV-lk i3113li 

for then I would deserve Thy abandonment. Thy withholding, and Thy turning away, 

jn g 

O Most Merciful of the merciful! 



133 


0? ls9JJ lA U 1 ^ 

0 

Jbud^Jlj 

0 Allah, make the wishing, the doubt, and the envy which Satan throws into my heart 

lA'Va \ \ 

a remembrance of Thy mightiness, 

^ i jSj j 

a reflection L^pon Thy power, 

(J & ' J 

and a devising against Thy enemy! 

AJaal JgjUjdl ^Ic. Lo J 

Make everything he causes to pass over my tongue, 

. 0 J'j. 0 * ° i 

y j* 

- the indecent or ugly words, the maligning of good repute, 

o31 g l'l\ jl 

the false witness, 

the speaking ill of an absent man of faith 

i LuJ 

or the reviling of one present, 

(^113 A "u >ll Lil q 

and all things similar - a speech in praise of Thee, 
a pursual_pf eulogizing Thee, 


? uui ^ ui» 3 

an excursion in magnifying Thee, 

aS UIa3 j 

a thanksgiving for Thy favour, 
an acknowledgement of Thy beneficence, 

iSij&i 3 

and an enumeration of Thy kindnesses! 
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diliLa] f.l ^ ! 9 

0 Aljah, bless Muhammad and his Household, 

4_ll j ,a ^ic- (Jj^a jxfr 111 

let me not be wronged while Thou canst repel from me, 

JgJc- £3 a 11 (Jjdla-a Cl±jl j fallal V j 

let me not do wrong while Thou art powerful over holding me back, 

( ° 5 _Lo (jAaiflll c. ^)All]l Cl ui J (jxillni V J 

let me not be misguided while Thou art ^ble to guide me, 

J^jjIaA A3 j ^jLCal V j 

let me not be poor while with Thee is my plenty, 

o 0 2 ^ \ + 0 ^ \ i Ki " 0 0 s' ^ 

(_£A^, j lIIAaC- ^j-a j <» Ja) ^ j j lIIAaC. ^j-a j ^ 

let me not be insolent while fyom Thee comes my wealth! 

0 Allah, ( 

dlAS j 

I come to Thy forgiveness, 

^ Q S’ O ) 

CliA 1 s-& ^ jic- j 

I go straight to Thy pardor^, 

t" tQ’n'ol ^J| j 

I yearn for Thy forbearance, 

9 0 ✓ 

** **:* - "/tt 0 . ♦ 

(, 12 J j t 3 \' x ^aflJ j 


and I trust in Thy bounty, 

> a * 


lA ^ j 

but there is nothing with me to make me warrant Thy forgiveness, 

Aj La ^g-LaC- V j 

nothing in my works^to make me merit Thy pardon, 

ddliJaS VI Jgi 1 ^ ^gic- C-LafL^. £j\ AstJ JgJ La j 

and nothing on rpy behalf after I jud^e my soul but Thy bounty, 

4JI 0 Axl ^. a , _lc- (_)L*aS 

I ' * ^ 

so bless Muhammad and his Household 

J 

and bestow Thy bounty upon me! 
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0 Allah, 

1 „ o o O'' 




j 


make my speech be guidance, 

l£j^' J 

inspire me with reverential fear, 

C5^ J' 

give me success in that which is most pure, 

UoJ J j 

and^employ me in what is most pleasing to Th|e! 

^ ^Ll fpi 

0 Allah, let me tread the most exemplary path 
^nd make me live anjf die in Thy creed ^ 

a1\ ' 


i 


j a ^ic- (jj^a ^-11 1 

O Allah, bless Muhammad and his Household, 

\\ l^ajaVl J j 

give me to enjoy moderation, 
make me into one of 

JaI ^ 

the people of rijht behaviour, 

olij 31 2Ji ^ j 

the proofs of right conduct, 
and the servants of righteousness, 

^ j j\j 

and provide me with triumph at the place of Return 1 

J J 

and safety from the Ambush! 1 


That is, the return to Allah, alluded to with verbs from the same root in many Qur’anic verses, such as He originates 
creation, then He makes it return (10:4). The word ma’ad becomes a standard term in Islamic thought for 
'eschatology' and discussion of affairs having to do with the next world 
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0 Allah, 

l g x 1 La ^gjud^j ^j-o CLai^i! 

take to Thyself from my soul what will purify it 

' g ilLaJ U ^ <^*>4^ (35' J 

and leave for my soul that of my soul that will set it right, 

1 g ^ l jj <5L]Uk ^ jud^j (jll 

for my soul will perish unless Thou preservest it! 

* 


fPi 

O Allah, 


J 


• ' ° l a +"> s r, 

l_u ( j) < u) 

Thou art my stores when I sorrow, 

( (j) (. LJI 

Thou art my recourse when I am deprived, 

Cllj^fl (j! < °gjjl XJ jujI tLIl j 

from Thee I seek aid when troubled 

J 

and with Thee is 

i aLk dila UL« 

a substitute for everything gone by, 

^^LLa cl^a j 

a correction for everything corrupted, 

3^ ihjR ULa 3 

and a change from everything Thou disapprovest. 
So show kindness to me with 

ulilli CiCl 

well-being befpre affliction, 

Sjjb jLii C& j 

wealth before asking. 


Allusion to 78: 21-23: Behold, Gehenna has become an ambush, for the insolent a resort, therein to tarry for 
ages.... 
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right conduct before misguidance; 

aI_axJI 0^)JL-G is 5 


suffice me against the burden of shame toward the servants, 

^ ^ L& j 

give me security on the Day of Return, 

aU S jVl jlA. j 

^nd grant me excellent right guidance!^ 

4_ll j Aa^. ^ ic. (J [La 111 

O Allah, bless Muhammad ar^d his Household, 




L5-^ 


repel from me through Thy gentleness, 

^ o 




feed me through Thy favour, 

j% < 13 ^)^ j 

set me right through Thy generosity, 

L^lat I jl ^ t , _i alA q 


heal me through Thy benefaction, 

at jj 'J, ‘J& j 

shade me in Thy shelter, 

J 

wrap me in Thy good pleasure, 

© a 

LS^ 3 J J 

and give me success to reach 

-- $ 0 ■< o ^ i 


uti*v jjivi .-'K-.a i tit 

the most guided of affairs when affairs confuse me, 

UtSjV tl^'VI c4lUii I j! 3 


the purest of works when works seem similar, 

UU^jV jLil lit 3 

and the mos^t pleasing to Thee o^ creeds when creeds conflict! 

j ^ ic. (jj^a ^ 111 

O Allah, bless Muhammad and his Household, 
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iMSJLi 


J 


crown me with sufficiency, 

AjVji' Qui*. J 

place in me excellent guardianship, 

^ j 

give me to guide correctly, 

Ajtjudllj V j 

tempt me not with plenty, 
grant me excellent ease, 

!x£ IxS (3iii i j 

make not my life toil and trouble, 

& <!s^ ^ J 

and refuse not my supplication in rejection, 

il- ai <3ili V 

for I make none rival to Thee 

ijj aii t ji, ji v 3 

ar|d I supplicate none jwith Thee as equaj! 

<11 j xt ^lc> (Jj^a 111 

0 Allah, bless Muhammad and his Household, 

QA JgjjtjJal j 

hold me back from prodigality, 

(Jf L5?JJ (>^ J 

fortify my provision against ruin, 
increase my possessions through blessing them. 


4_La JjAjl cl-lj^al J 

and set me upop the path of guidance through piety ij what I spend! 

Ajl j xt ^Ac- ^ 

0 Allah, bless Muhammad and his Household, 


Here the word 'guardianship' (wilaya) probably does not have a technical sense (on which, see note 219), but is 
employed in a more general sense as in the title to Supplication 5 
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spare me the burden of earning, 

Ji > jt j 

_pnd provide for me without reckoning, 

t _ tli-.lt j (jC- (JilLii 31 

lest I be distracted from Thy worship through seeking 
1 . l ** \\ 9 \\ 3 J 

and carry the load of|earning's ill results! 


* 

CJ. 


0 Allah, 

jo ^ _ A % 


1 LI U 


bestow upon me what I seek through Thy power 

J 

and grant rr^ie sanctuary from w ( hat I fear through JThy might! 

<11 j a ^ic- (Jj^a 111 

O Allah, bless Muhammad and his Household, 

O^ 3 J 

save my face through ease, 

V j 

and demean not my dignity through neediness, 

^iajj (3^1 

lest I seek provision from those whom Thou hast provided 
and asks for bestowal from the worst of Thy creatures! 

-iDaC-l /'\A 1 i'\ 


C5?”' O* 

Then I would be tried by praising hirrj who gave to me 

C> C5^ J 

and afflicted with blaming him who held back from me, 

£_1a]I j S-UaC-V! (1^ (> — J 

while Thou - not they - art patrcjn of giving and hqlding back. 

<SI j Xt ^ic. ^ ^1 

0 Allah, bless Muhammad and his Household 
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5 % ^ j ji J 

and provide me with soundness in worship, 

A ^0* j 

detachment in renunciation, 
knowledge put into action, 

lAA\ A A jj j 

and abstinence in measure! ) 

Xljkkj 

0 Allah, seal my term with Thy pardon, 

AA c 3 ^ j 

verify my expectation in hoping fpr Thy mercy, 

A^ ^ J! Aa* j 

smooth my paths to reach Thy good pleasure, 

lAr*^ &A A A^ j 

apd make my works gpod in all my state^l 

j A^ A^ ('j 

O Allah, bless Muhammad and his Household, 

jjUll cM y j 

incite me to remember Thee in times of heedlessness. 


24UI e lj| dli-Lki ^jUlL,lj 

employ me in Thy obedience in d^ys of disregard, 

Axp^ J] A (W' j 

open a smooth road for me to Thy love, 

SjAV t j Uilil ^ 

and complete for me thereby th^ good of this world apd the next! 

j A ^ A ^ J 

I 0 Allah, and bless Muhammad and his Household 

A *~ dui j qaIjs ^Vq\«n. qa a^.i A ^" l *‘ 

QaAxJ -iki 

the best Thou hast blessed any of Thy creatures before him and wilt bless any of them after him. 
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A . link ^3 j A uhn L^cll ^3 \Al\ j 

and give to us in this World good, and in the next world good, 

jlill Cjl^C. 3 j 

and protect me through Thy mercy from the chastisement of the Fire! 1 


IjlixkJ! j ^}J<J Aj^i. lij |_J AjIcO (j-a (jl£ j 

21. His Supplication when Something Made him Sorrow and Offenses Made 

him Worry 

Jjiil U 14131 

0 Allah, 0 Sufficer of the isolated and weak 

LS^J J 


and Protector against terrifying affairs! 




jk Ul IxLSl 


Offenses have isolated me, so there is none to be my companion. 

. k ^ ^ -r » ^ k _ «" o ^ ■* *1 8 . 


4j JXI % ^jc. Cl X la j 

I am too weak for Thy wrath and there is none to strengthen me. 

Clill] l_ a^k L5 lc- lAjA\ j 

I have approached the terror of meeting Thee and there is none to still my fear. 


Who can make me secure from Thee when Thou hast filled me with terror? 

/ Jj3 "ifll Cllii j ^jCC-UjoJ i'\A \ 


Cc. Lu,u 


LP j 


Who can come to my aid when Thou hast isolated me? 

^ J CP J 

Who can strengthen me when Thou ha^t weakened me? 

y jS> Jc. Lj VI 4~v 

None can grant sanctuary to a vassal, my Allah, but a lord, 

^0$^ JA. AAA VI V J 

none can j;ive security to one dominated but a dominator, 

4JlL VI &£ V J 

none can aid him from whom demands are made but a demander. 


Holy Quran, 2:201 
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t - CyiM d*UA ^ vil ,AL j 

In Thy hand, my Allah, is the thread of all that, 

s-0^ j ^ j 

in T|iee the place of escape and flight, 

0 Axl^. x> -Ic- 
1 " * *** 

so bless Muhammad and his Household, 

Isj'j* Jt' J 

give sanctuary to me in my flight, 

6^' j 

and grant my reqpest! 

6! 4 fP' 

0 Allah, if Thou shouldst 

£j£A\ cAj^ 

turn Thy generous face away from me, 

A 


A X X u-s-H ^\\ , 

\ ** ^ * <5Z 


J’ 


withhold from me Thy immense bounty, 

^ j j j' 

forbid me Thy provision, 

d’jjjjjj jl 

or cut off from me Thy thread, I will 

L5^' 0? <y! 

find no way to anything of my hope oj:her than Thee 

d^II jjuj 4_j jJL-OJ d^Alc. Uo ^Ic. j 

nor be given power over what is with Thee through another's aid, 

tilLJajj j tiljUC. Jgjll 

for I am Thy servant and in Thy grasp; 

d’JA Is ,°Jn x «al j 

^ *** V»> ^ ^ 

my forelock is in Thy hand. 1 

^ y yA v 

I have no command along with Thy command. 

/ -i 


Cf. 11:56: There is no creature that crawls, but He takes it by the forelock 
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'Accomplished is Thy judgement of me, 
just Thy decree for me!' 1 

laLuj £ 7 3 "^ &j 3 V J 

I have not the strength to emerge from Thy authority 

^ 3^ S ^ J 

nor am I able to step outside Thy power. 

(21 > <3^.1 V 3 

I cannot win Thy inclination, 

a- j j 

arrive at Thy goodjaleasure, 

j VI d^Alc. Lg (JIjI V J 

or attain what is with Thee except through obeying Thee and through the bounty of Thy mercy. 

(ill ^ ^ J ‘■*‘^3^ 3^ 

0 Allah, I rise in the morning and enter into evening as Thy lowly slave. 

«2j VI \j^ V j Uii <2lil V 

I own no profit and loss ( for myself ( except through Thee. 

C5 lc. tilljlJ 

I witness to that over myself 

*11*.' o .. - 0 

Ipk 4_13 j 3- 1 ^3 t o» (, 9^)JC.) j 


o ** 

/ — i 


and I confess to the frailty of my strength and the paucity of my stratagems. 

£35 o ^ k o O' 


3^ j ^ lA 3^ 


So accom 


plish vyhat Thou hast promised me 

O *i*°i*| | ^ o ^ o £ f 


JJJJI 


cr 1 ^ J 


and complete for me what Thou hast given me, 

tiS-bc. 3-^3 

for I am Thy slave, 

Al t (J^lJl 

miserable, abased, 

A o Z ' », A . o S . ft 

(. * «aJI 


frail, distressed, 


This sentence goes back to a prophetic saying (Ahmad, 1, 391 and 402) 
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9 - o ♦♦'i i ■* o hi o - ^ hi 

vile, despised, poor, 

I fearful, and seekjng sanctuary! ^ 

j ^Ic. (jj^a 111 

O Allah, bless Muhammad and his Household 


and let me not 


^ jl \lJi 

forget to remember Thee in what Thou hast done for me, 

lJ&\ U^i ciLU.iV iiti i 3 

be heedless of Thy beneficence in Thy trying me, 

is* is j) v j 

or despair of Thy response to me, though it keep me waiting, whether I be in 

*1^ j! 

prosperity or adversity, 

*LLj j\ oAjuj J\ 

hardship or ease, 

j! fcate j! 

well-being or affliction, 

j' o& j' 

misery or comfort, 

eijV j! j! 

wealth or distress, 

1 ♦ o T **i 0 T 

^ ji jaa jl 

( poverty o ( r riches! ^ 

<11 J xt ^ic- 111 

O Allah, bless Muhammad and his Household, 

ai ^ (25 3 aial 3 «i£it ^ aillj 

** ■" 

LS^ 

make me laud Thee, extol Thee, and praise Thee in all my states so that I 
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lilll QA l Aj £ jSl V 

rejoice not over what Thou ^ivest me of this world 

u ji. 5 jii v j 

nor sorrow over that of it which Thou withholdest from me! 

j 

Impart reverential fear of Thee to my heart, 

( ° 5 _La UgjS Jgjdj 

I employ my body in that which Thou acceptest from me, 

^gic. La (jC- dilic-lJaJ j 

and divert my soul through obedience to Thee from all that enters upon me, so that 

.'4U:„ LiJ i 

I love nothing that displeases Thee 

dilU-ia^ l JJjjj V J 

and becpme displeased at npthing that please^ Thee! 

j a ^glc- (jj^a 111 

O Allah, bless Muhammad and his Household, 

^ 0 .u " 


empty my heart for Thy love, 

occupy it with remembering Thee, 
dll 1 <a a 4_judXjl 9 

animate it with fear of Thee and quaking before Thee, 


strengthen it with bpseeching Thee, 

( °gJl <La! j 

incline it to Thy obedience, 

M\ Jp! 4^! ^ jL\ j 

set it running in the path most beloved to Thee, 

d^Aic- UuS j 

and subdue it through desire for what is with Thee all the days of my life! 


Let 
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lilli 

my provision in this world be reverential fear of Thee, 1 

Is^j j J! j 

my journey be toward Thy mercy, 

Jg-Lk-la ULlUa^a ( ° 5 ^ j 

and my entrance be into Thy good pleasure! 

Appoint for me a lodging in Thy Garden, 

UljljUa^a t_£J o jjj Jgj k_jA j 

give me strength to bear everything that pleases Thee, 

^ j isJj* 

make me flee to Thee and desire what is with Thee, 

ML jys, & a2,L$\ 

clothe my heart in estrangement from the evil among Thy creatures, 
diic.Ua (JaI j iMUjL j UL (jjdjVl ^ U-lA j 
and give me intimacy with Thee, Thy friends, and those who obey Thee! 

V j U Is^r V j aIa ^Ic. jatii V j V j 

Assign to no wicked person or unbeliever a kindness toward me or a hand that obliges me, nor to me a need 

for one of them! 

j UL J j L5^ UJ^ lS 

• ^ V ^ * 

Rather make the stillness of my heart, the comfort of my soul, my independence and my sufficiency lie in 

( Thee and the best (j)f Thy creatures! ^ 


j a ^ic. UUa 

lout 

J 


I 

0 Allah, bless Muhammad and his Household, 

z °* \ ° A' 0 


make me their comrade, 

1 ;JU ,° fU'U 


I. * i 

<■ la. a 


J 


make me their helper, 

L&j Ull (J-ojUU j U 1U1 ^ic. j 


Allusion to 2:197: Take provision, but the best provision is reverent fear 
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and oblige me with yearning for Thee and doing for Ttjee what Thou lovest and approvest! 

Thou art powerful over everything 1 

• —✓** ^ ** ^ ✓ 

and that is easy for Thee. 


jj-aVI j lg_kJ! j allill .lie. U OOl (j? J 

22. His Supplication in Hardship, Effort, and Difficult Affairs 

J^-La Aj Jal Cllil La ^ up 9*1 ^«a Ul 

0 Allah, Thou hast charged me concerning myself with that which belongs more to Thee than to me. 

Ui'J* 0? lit I ’Js. j Allc. j 

Thy power over it and over me is greater than my power, 

Is ^ L5“^ Of 

so give me in myself what will make Thee pleased with me 

* 0 ' o O o 

AjSIx- ^j-a liLLia^ d’Laiai] Ai. j 

and take for Thyself Thy good pleasure in my self's well-being! 

0 Allah, I have 

J yiL V 

no endurance for effort, 

? buii Jc. ^ v j 

no patience in affliction, 

Jill Jl ^ # V 3 

no strength to bear poverty. 

IAjj & O^ ^ J 

So forbid not my provision 

Ml j\ <^k 

and entrust me not to Thy creatures, 

0 Z 


ikl (Jj 


o ** - 

cr 

but take care of my need alone 


Holy Quran, 3:26 
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O **-" \ ♦ ^ ^ t ^ 

S J 

and Thyself attend to sufficing me! 

is SA iA A IA\ j 

Look ujaon me and look after me in all my affairs, ( 

4 jj U ^1 ^ j i Jl ^ilk s jl 

for if Thou entrustest me to myself, I will be incapable before myself and fail to undertake that in which my 

best interesj: lies. 

Isi yA S ' 1 A\ d J 

If Thou entrustest me to Thy creatures, they will frown upon me, 

AAiA APiP A\ APA^ d j 

and if Thou makest me resort to my kinsfolk, they will refuse to give to me; 

I jii r&i I jU-l 1^1 jl 3 

if they give, they will give little and in bad temper, 
making me feel long obliged and blaming me much. 

jjjfcti^pi aiLbli 


So through Thy bounty, 0 Allah, free me from need, 

JjuIx jll Ja* J j 

through Thy mightiness, lift me up, 

laliljla tilijtjqlJ j 

through Thy boundless plenty, open my hand, 

J 5 ii£la tiljuc. Uoj j 

and ( with that which is vyith Thee, suffice rje! 

j a ^Ac. ^ 1^1 

0 Allah, bless Muhammad and his Household, 
a n „ 

j, rid me of envy, 

gc. 

encircle me against sins, 

eJ 1 ^' A ApPs j 

make me abstain from things unlawful. 
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give me not the boldness of disobedient acts, 

dilLa ^ic. A^)J LajS j d^A ic. J 

assign me love for that which is with Thee and satisfaction with that which comes to me from Thee, 

bless me in 

that which Thou providest me, 

^ J 

that which Thou conferrest upon me, 

^Ic. dujuj j 

and that through which Thou favourest me, 
and make me in all states 
safeguarded, watched, 

. a 0 

t 5 O.O, (5= 0 ,.0 _ 

LC- ^jJ-a-a I ) jJjai/s 

covered, defended, 

l^jL^a 13 UL<J 

( given refuge, and granted sanctuary! ^ 

4 _ll j Aa ^. a ^ic. 111 

O Allah, bless Muhammad and his Household 


& ^ic, AjjJa ^)3 j 4 jVix> jj' La (J ^ 

and let me accomplish everything which Thou hast enjoined upon me or made obligatory for me toward Thee, 

LIic.lia a j ^j-a j 


in one of the ways of Thy obedience, 

{jx> JjlL 11 j\ 

or toward one of Thy creatures, 

O ^ ^ jl ^ O, 

cSJA jc. (. q» > (jl j 


though my body be too frail for that, 

* a O , O ^ 

0 ** * A J * 1 . ** * L ^ " 

L^J 3 ^ ( ^- uA J J 

my strength too feeble. 
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my power not able to reach it, 

dlL V ^ ^JLo ^Jtdj 

and my possessions and what my hand owns not encompass it, 

□4M ji 

and whether I have remembered it or forgotten it. 

St' , — , . d° ' ° 


yc. Aj-ida^J AJ ULa dl^j Ij 

It, my Lord, is among that which Thou hast counted against me 


while I have been heedless of it in myself. 

j Llill Lldc. La J Lin L.r- 

Let me perform it through Thy plentiful giving and the abundance which is with Thee - for Thou art 

Boundless, Generous - I 

• I s° •' a * * * 0 s t " vf 

so that nothing of it may remain against me, lest Thou wouldst wish 

-- Q )• 

0**1 # , 0*'" 1 **** 

iua ^ u^Laj 

to settle accounts for it from my good deeds 

^jULuJ QA <J L_flC.LLaJ ji 

or to compound my evil deeds 
k_Jj U Llllli ^ jJ 

( on the day I meet^Thee, my Lord! ^ 

j ^Ac. cJjLa 111 

0 Allah, bless Muhammad and his Household 

i5. cWi ^ d> ! Jh jij 

and provide me with desire to servp Thee for the sake of my stalje in the hereafter, 
such that I know the truthfulness of that [desire] in my hept, 

LS^ iA ^ ls^ L5^ J 

be dominated by renunciation while in this world, 

ll^jL dll iLikJl (_}aC-] j 

do good deeds with yearning, 

ll j djlduJl ^pil j 

and remain secure from evil deeds in fright and fear! 
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' jy lA y* j 

And give me a light whereby 

^ L5^' 

I may walk among the people, 1 

dll ^allal! ^ Aj j 

be guided in the shadows, 

dltg. Jjdll j Aj ^J^daJjuoi J 

and s^eek illumination in c^oubt and uncertainty! 

A_ll j dad C. (Jda jxfr 111 

O Allah, bless Muhammad and his Household 

o a 

and provide me with 

dC-jll <—ajd 

I fear of the threatened gloom 

^id ^jc- jdll 3 j^“ j 

and yearning for the promised reward, such that I may find 

□aJ U : 'JA 

the pleasure of that for which I supplicate Thee 
Ada dL ^l^dujj Ua AjI^ j 

and the sorrow of that from w^ich I seek sanctuary in Thee! 

( 0 Allah, 

J LS^ Of ^ 

Thou knowest what will set my affairs right in this world and the next, 
so be ever gracious toward my needs! ) 

^ (_]j j ^ ^ic- (_Jda Hi 

0 Allah, bless Muhammad and Muhammad's Household 

dldjui UaJ di] (J dc. (j^dll (^3 jjl J 

and provide me with what is Thy right when I fall short in thanking Thee for that through which Thou hast 

favoured me 


Holy Quran, 6:122 
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J Ji 

in ease and difficulty, 

gsi.ii j 3 

health and sickness, , 




is*?** 0* L - fl . L 5 ^ 

such that I may come to know in myself 

J^-La (jjdiill AjjjUaJa j Lja^>]l 

repose in satisfaction and serenity of soul in that 

(Jbk °J CIiJlLj Uu 3 til] LaJ 

O ^ ** *V * * ** * 

which Thou hast made incumbent upon me in whatever states may occur: 

^j-aVi j k £ 

fear and security, 

JoLJI j j 

satisfaction and displeasure, 


^ j j 


I loss and ( gain! ^ 

j ,a ^Ac. cJ^ 3 ^ M 

0 Allah, bless Muhammad and his Household 

■LaikJl ^a Luj J 

and provide pie with a breast safe from envy, , 

tAlLjaS qa e.Jgd ^Ac- ^j-a l.lk.1 Ajoi^.1 V 

such that I envy none o^Thy creatures and in anything of Thy bounty , 

AAslk .iki ^A C- ‘1 ^a 4jJu V J 

and such that I see none of Thy favours toward any of Thy creatures 

^ j> <j*? 

in religion or this world, 

lSj£ j\ j' 

well-being or reverential fear, 

S-Lk^ jl <3tjuJ ql 


J’ 


plenty or ease. 


AA1 AAj jd V j tAlla j AAj AA1A ( ° s judail dl ^ 

without hoping for myself better than it through and from Thee alone, who hast no associate! 
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j a ^Ac. All 

0 Allah, bless Muhammad and his Household 

o a 

and provide me in this world and the next with 

- ® 


til Aa^Jl 




caution against offenses and 

I o o 4 . 


3 u^yjt JU sjiVl 3 Ujall ^ Jljll > ;>ljikyi 3 

^ o ^ 

L—bJaiJl 

wariness against slips in the state of satisfaction and wrath, ^ 

^ ^ L 5^ ^ ^ UJ^' L5^ 

such that I may remain indifferent towar<| that which enters upon me from the two states, 1 

j $.ti] jVi ^3 LgAI ^juj Lg ^lc- 1 ^)Jjj-g dAjC-lJaJ ^LgIx. 

I work toward Thy obedience, and prefer it and Thy good pleasure over all else imboth friends and enemies. 
0 o - - o St. 0 o a * ' ' i ' 

LSJJ^ J 0? LS C>S L5-^ 

Then my enemy may stay secure from my wrongdoing and injustice 

LS'jA iaUa^jl J Uf LS^J 6^ J 

and my friend may despair of my inclination and the bent of my affection. 

^ £.lcO ^9 l ^ lA ^c-Aj Cy^ J-, ‘^*7^ J 

Make me one of those who supplicate Thee with sincerity in ease with the supplication of those who 

supplicate Thee with sincerity in distress! 

AiaJo Aixl^. cilj! 

** * ** , ^ 

Verily Thou art Praiseworthy, Glorious. 


^ o 3 ® & i j- _ jl o ,* 

L&^)5Lijj AaSLxJI i&l (3-^ l^j | | 4-jlcO (_j-a (jlS j 

23. His Supplication when he Asked Allah for Well-Being and Thanked Him for it 

i | i 


4_li j ,g ^ic. 


i.e., unaffected by my own good pleasure or wrath in a given situation 
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0 Allah, bless Muhammad and his Household, 


r„ 0 _jLuJ 


J 


clothe me in Thy wejl-being. 


wrap me in Thy well-being, 






J 


fortify me through Thy well-being, 

J 

honour me with Thy well-being, 

filial » ; j 

free me from need through Thy well-being, 
donate to me Thy well-being, 

l_sa j 

bestow upon me Thy well-being, 

iiljjSlc. j 

spread out for me Thy well-being. 


j 


set Thy well-being right for me, 

j oi J 

and separate ir^e not from Thy well-being in this worlcjl and the next! 

j ^ic- (J [La 111 

0 Allah, bless Muhammad and his Household 

J 

and make me well with 

A \ j A \ \1 p. A Tn A K A p. 

** ^ »v »v 

a well-being sufficient, healing, sublime, growing, 

*i > ■ 


"UsUtJI ^jAj aIjj AjsIc. 

a well-being that will give birth to well-being in my body, 

UlSJI AjsIc. 

ng in this world and 

Is*- 0^'j 


a well-being in this world and the next! 

9 
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Oblige me through 

^ ^ jLajl J 

health, security, 

J LS^T 1 LS* 4 * 31 A\j 

and safety in my religion and body, 

i^M lA J 


insight in my heart. 


is jj*\ iA j 

penetration in my affairs, 

dread of Thee, 

LlLa v a 

fear of Thee, 

LjjC.1 Ja ^j-a La ^Ic. 9 


I jl o 


I 


strength for the obedience which Thou hast commanded for me, 

o o j» 


a <j-a Ajc. .mg j La] < jLu^kV i J 

disobedience which Thou ha 

& jiil j fiit 


and avoidance of the disobedience which Thou hast prohibited for me! 


0 Allah, oblige me through 

0^)Jut]! j £tk]L 

the hajj, the umra, 1 

j <jlc, LLISI^j J LlLa-^. j j <jlc> LJji A LI] j 


L]] (Ji j a]| ^ic. 


I 

and visiting the graves of Thy Messenger (Thy blessings, mercy, and benedictions upon him and upon his 
Household) and the Household of Thy Messenger (upon them be peace) 

0 **' 


igi ii la ptui 

for as long as Thou causest me to live, 

^ IA J ^ <!s? 

in this year of ijnine and in every year. 


That is, the lesser pilgrimage to Mecca, made outside of the season of the hajj 
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and make that 

O $ •* 


\yj. 

accepted, thanked, and 

t 

mentioned before Thee 

l'A\ V- 

_ and stored away with Thee! 

JgjUoll j j j J (Jjlajl j 

Make my tongue utter Thy praise, Thy thanksgiving. Thy remembrance, and Thy excellent laudation, 

and expand my heart toward the right goals of Thy religion! 

0 .• s ' - 0 * \ \ - 

<^LP J C 5^ 1 J 

Give me and my prpgeny refuge from 
the accursed Satan, 

iXh \ 3 2J,uil 3 2^411 3 32, <3*3 

the evil of venomous vermin, threatening pests, swarming crowds, and evil eyes, 

jllaikS ck y* Of J 

the evil of every rebel satan, 1 

0^ jiLL 3^ j- 3 

the evil of every refractory sovereign, 

(. S^_LA j 

the evil of everyone living in ease and served, 

q t Ujj ^ 


J ^ V* - '* o* J 

evil of everyone weak or strong, 

0 . ' * *° 'u * 'u \ 

the evil of everyone born high or low, 

j 3^3^ Of j 

the evil of everyone small or great, 

0 , s o # "j, 0 

^ j j 3 0^ ^ Of j 

the evil of everyone near or far. 


Holy Quran, 22:3 
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j Uj^ Ajjj 3^^ j L . u ^ ^ Cy* C& _y^ cj - ® j 

' o o 

<>VI 

the evil of everyone, jinn or man, wjio declares war on Thy Messenger and his Household, 

l .ikl dljj ^)juj i^ja j 

and the evil of every crawling creature that Thou hast taken by the forelock! 


~ \ Q*t , ii ^ Js' ^ic. 

I Surely Thou art on ( a straight path. 1 | 

4 _ll j ^ ^Ic. 3^3 ('i 

0 Allah, bless Muhammad and his Household 
■* * 0 1 * o s 


O * " > * 0 4 * o > o *^4^4 u ^ 

ls- 1 ^ ^ crf^l J' c> J 

and if someone desires ill for me turn him away from me, 

„ i. 0 # , 0 , 0 , 

drive away from me his deception, 

r>lP 3 ^ 

avert from me his evil, 

ojau ^ OoJjS j 

sejd his trickery back to his own throat, 

Cjr^ ^ ^ 34 3*4' J 

and place before him a barricade, so that Thou mayest 

r-, ' — 0*.' , 

blind his eyes toward me, 

„ o , o ° . O , fi * 

Q ^JC> A X ^ J 

deafen his ears toward my mention, 

□ ^ jUa lL| jjJ cJiij J 

lock his heart toward recalling me, 

, 0 £ 

□ <jUJ (jj j 

silence his tongue against me, 

0 0 ^ 

£_a2j j 

restrain his head, 

□o^ 34 j 

abase his exaltation. 


Holy Quran, 11:56 
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□ ^jj^ J 

break his arrogance, 

□Aiij ‘J4 j 

abase his neck, 

^ 0 ^ 

□044 6^ j 

disjoint his pride, 

0 " 0 

0? J 

and make me secure from all 
* 'u - * 

J 

his injury, his evil, 

^ j * j j 

i- i' i - 

his slander, his backbiting, his faultfinding, 

Aj el^C> a O^jud^. a 

I " I ' 

his envy, his enmity, 

&Ajl q q 

I " J I ~ ^ 

his snares, his traps, 

^ J 

his foot soldiers, and his cavalry! 

* O * o | 

JiJP ™ 

Surely Thou art Mighty, Powerful! 


l | | 4_jicO (_j>i jlS j 

24. His Supplication for his Parents (upon the two of them be peace) 

Ajjj j J ^ ( ^lc- <-4^ *4 Hi 

0 Allah, bless Muhammad, Thy slave and Thy messenger, and his Household, the pure, 

and single them out for the best of 
j j jln^a 

Thy blessings, Thy mercy. 

Thy benedictions, and Thy peace! 
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(_£AHj q* aj^a^.1 j 

And single out my parents, 0 Allah, 

aL pid\ j cifiil 

for honour with Thee and blessings from Thee, 


0 Most Merciful (j>f the merciful! 




j ^glc. lJ^ 3 All 

0 Allah, bless Muhammad and his Household, 

o 

, t * 


y^ ^ j 

teach me through inspiration knowledge o ( f everything incumbent upon me toward them, 

UgLoJ -U 5 s ^Ba /g] £xCsJ j 

of all that complet 
o * 

.1 » + » i s» 

JlAXJjuJI ^aJ 


and gather within me knowledge of all that completely! 

Q 3 8 3 ^ & 

A * s . jl o * t 0 ** 0 t S J' 

LdJ iLoxjjuj) p_ 


Then make me act in accordance with what Thou hast inspired me 

L o a fl -j q iM 

^g-L^. 4 xAC. l LgjS J ^g_ia3 j j 

and give me the success to put into practice the knowledge Thou hast shown to me, lest I 

4 jjjJalc. £^juJ JLajlIjujI ^gjjjij V 

fail to act according to something Thou hast taught me 

ji Uja <_i>Ul ;> ji jMi V3 

or my limbs feel too heavy to perform that with whi^h Thou hast inspired me! 

Aj J Axd. ^ ^glc. 111 


1 - 1 

0 Allah, bless Muhammad and his Household, as Thou hast^ ennobled us through him, 

4 4±uil ^gic. d 11^. Lafl 4_ll j Axl^. ^ ^glc> (Jda j 

and bless Muhammad and his Household, as Thou hast made incumbent upon us rights toward the 

creatures because ofihim! 1 

ll«M 


J fP 


0 Allah, 


This passage can be read in two ways: In the more general interpretation, the 'us' in 'ennobled us' and 'made 
incumbent upon us' refers to all Muslims, while in the more specific interpretation, it refers to the Imams. In the 
first case, the 'rights' are those which all Muslims have in relationship to other Muslims, as explained, for example, 
in the Imam's 'Treatise on Rights'. In the second case, the rights are those of the Imams in respect to other 
Muslims. The commentator quotes among others the Prophet's hadees of 'seven rights' (see the introduction to 
the 'Treatise on Rights') to illustrate the first interpretation. If we read it the second way, then 'the rights of the 
Imams are obvious, since all the rights which Allah has made obligatory upon the creatures for the Messenger of 
Allah are also obligatory for the Imams. Sufficient proof of this is provided by the Qur'anic verse: Obey Allah, and 
obey the Messenger and those in authority among you (4:59)' (Sayyid Alikhan) 
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L_fl jjuisJl -jt laLuJl 4 _aaA l a * jl A I 

fill me with awe of my parents, the awe one has toward a tyrannical sovereign, 

VO#' \£‘J j 

and let me be devoted to them, with the devotion of a compassionate mother! 

isjj j (3*4 ' j 

Make my obedience and devotion to them 

qa ja' 

mtj)re|laddening to my eyes than sleep to the drowsy 
and more refreshing to my breast than drink to th| thirsty, 

UaI^a Jc. jjji 

so that I may prefer their inclination to my inclination, 

jl I ^ i>j ^ 

UaAlIia^) ij ^Ac. J 

set their satisfaction before my satisfaction, 

u! j L5^ ^ j 

make much of their devotion to me though it be little, 

u! j <!s <343 j 

and make little of my devotion to them though it be great. 

0 Allah, 

lower before them my voice, 

i4J 44>j 3 

make agreeable to them my words, 

Uy j 

make mild before them my temper, 

make tender toward them my heart, 

. r.o . . ox- „ t **° • - t , o . 0 * - 

4^ U 0C. J J U^J ^ J 

and turn me into their kind copipanion, their loving friend! 

0 Allah, 



thank them for ( my upbringing, 

o ** ^ *" 

LS^" J 

reward them for honouring me, 

x ^ A1 U>q-v La l ] iniLa. *’ a 

and guard them as they guarded me in my infancy! 

(£j\ (JA ^ Jus La fr lus La 3 

O Allah, and whatever harm has touched them from me, 

L>? is^ j' 


detested thing has reached them from me 
, * 


c3^ L>* 


J 


or right of theirs which has been neglected by me, 

li 

allow it to , 

\ At > * \ \ \ A laa. 

alleviate their sins, 

is* J 

raise them in their degrees, 

o3U i j j 

and add to their good deeds! 

CjULiaJl ^ j-a t^alxjJaL ClAjJjudll L 

O He who changes evil deeds intq manifold good deeds! 1 

U j 

0 Allah, whatever 

J J* L>f LS^ 

word through which they have transgressed against me, 

ballot ji 

act through which they have been immoderate with me, 

' ° 0 t * 1 " a " . M 

C3^ Cjf L5^ aL *^ 3 J* 

right of mine which they have left neglected, 

° A"* 4^ 0 O I ^ ^ •* O f 

<■ —La. I J 4_1C- 
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or obligation toward me in which they have fallen short, 

Wjfe - j j 

I grant it to them and bestow it upon them, 

La^k. LIpl clue- j j 

and I beseech Thee to remove frpm them its ill consequence, for I do not 


accuse them concerning myself, 
# 0 i \ 1 vr 


LSjj is* * J 

find them slow in their devotipn toward me, 

^ 0 ? ^ V j 

or dislike the way they have attended to my affairs, my Lord! They have 
it' 1 *• " - 0 T 

rights against me which are more incumbent, 

y i liuAi f ii 3 

precedence in beneficence toward me that is greater, 

[$& Aka paC-l j 

and kindness toward me that is mightier than that 

(JAsU Lag (jl ^J-a 

I should settle accounts with justice 

j' 

or repay them with equivalents. 

Ij LI jj! 

Where then, my Allah, would be their long occupation with bringing me up? 

La^J oiui jjl j 

Where the hardship of their toil jn taking care of me? 

^lc- Ajljuj jll] 1 <ag juofljl ^ic. LaA^ljSl (jjl j 


Where the stinting of themselves to provide me with plenty? 
^What an idea! I can never 

L 4 k J^la jUa^iLL La 
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fulfil my obligations toward them, 

1 <Sjja j \S\ V J 

or accomplish the duty o ( f serving them. 

0 Aa ^. a . _lc. (Jj L ad 

I " * ^ 

So bless Muhammad and his Household 

% s’ H- ' 

and help me, 0 Best of those whose help we seek! 

- • * 0 , 0 '°TT'o * , , 

qa <^Al u j 

Give me success, 0 Most Guiding of those whom we beseech! 

fji h ^ 1 j v: 

^ p> J 1 " t q l X Laj 

Place me not among the people of disrespect to fathers and mothers on the day when every soul will be 
repaid for what it ( has earned, they st^all not be wrongeqi. 1 

4jj^)A j A_ll j ^ ^lc- p 111 

O Allah, bless Muhammad, his Household, and his progeny 


a. La (J 1 ^adl ; 


j ^jjiajjjLl <LJaUc. LLjI A_j 


and single out my parents for the best which Thou hast singled out for the fathers and mothers of Thy 

faithful servants, 

j' y 

0 Most Merciful of the merciful !j 

Ui^£i Al V 

0 Allah, let me not forget to remember them 
after rry ritual prayers, 

& hi iA J 

at every time throughout my night, 

Clilx-ljuJ AX-Ijuj JgA j 

I and in each of the Ijiours of my day I ^ 

A_ll j AxX <a ^lc- (JjLa ^ 111 

O Allah, bless Muhammad and his Household, 


Holy Quran, 45:22 
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forgive me through my supplication for my parents, 

1 X-A 1 \ J 

forgive them through their devotion toward me with unfailing forgiveness, 

Ua^C- 1 \ ( °^JC.ljjuaJ 1 ic, j 

be well pleased with them through my intercession for them with resolute good pleasure, 

(jial 1 9 L j 

and make them reach through Thy generosity the abodes of safety! 

1 » l L — * n (jl j -Lg 111 


0 Allah, if Thy forgiveness reaches them first, make them my intercessors, 

- ° ; , 
iJ\ \ K&m * l WSt, „ .] 






u ' J 


and if Thy forgiveness reaches me first, make me their intercessors, I 

(3^-* j ‘t ^ 1^. 

so that we may gather together through Thy gentleness in the house of Thy generosity and the place of Thy 

forgiveness and mercy! 

<-— ! ljI j J ^lla* \l 

Verily Thou art Possessor of abounding bounty and ancient kindness, and Thou art the Most Merciful of the 


merciful! 


, o _j , 0 __ 

^LA\ il.c» 6^1^! [ | ajI»co Cj^ 

25. His Supplication for his Children (upon them be peace) 

0 Allah, be kind to me through 

the survival of my children, 

j 

and setting them right for me, 

O 0 \ ** 0 \ o' 

ffj J 

allowing me to ^njoy them! 

My Allah, 


Holy Quran, 7:151 



make lon^ their lives for me, 

increase their terms, 
o * ' 0 • ' o \ * ' - 

L5^ J 

bring up the smallest for me, 

q J» ^ L^J 3 J 

strengthen the weakest for me, 

j j ^ j 

rectify for me their bodies, their religious dedication, and their moral traits, 

<i ^ 44 - <!A j <!»? 




make them well in their souls, their limbs, an^l everything that concerns me of their affair, 

^ jJ i & J j 

and pour out for me and upon my hand their provisions! 

ffej 

Make them 

pious, fearing, insightful, 

(ill 

hearing, and obedient toward Thee, 

I loving and well-disposed toward Thy friends, 

(jJjJa* 1 a j ^jjAjULa j 

and stubbornly resistant and full of h^ate toward all Thy enemies! Amen! 

5^ 


fP 


O Allah, through them 

0 * . " o Vl 

s . ■ ^AjuJI 

strengthen my arm, 

$ J 

straighten my burdened back, 
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o " " o 0 :*> - 

j 

multiply my number, 

jj j j 

adorn my presence, 

^ LfT^' J 

keep alive my mention, 

. ^ O 

O **-' ° ♦ 0*0 0 * * ^ t ^ 

L5^ L5 5 f** C5^“'J 

suffice me^when I am away, 

0 **^ 1 ^ t ^ 0 o'* I ^ 

ffj LS*?' J 

help me in my needs, 

^ V 0 1' 

and make them 

■; °t ;• . - s t' - '.** * ° t 

J L5" 

loving toward me, affectionate, approaching, 

' 0 ° \ f o t ' 0 


upright, obedient, 
never disobedient, disrespectful, 

V j V J 

opposed, or offenders! ( 


o ^ ^ o ° o ° r* t'' o* T ^ 

J ^iJ 1 L5^ L5-^' J 

Help me in their upbringing, their education, and my devotion toward them, 

13V ji * A eiljjll QA JgJ k_jA J 

give me among them from ^hyself male children, 

make^that a good for me, 

aiiL, u ^ fikLi j 

and make them a help for me in that which I ask from Thee! 

' (jUallill ^ J L5^^' J 

Give me and my progeny refuge from the accursed Satan, for Thou hast 
1 '.Z a ' -- i 0 „ ( - i 

Lrn^j j ujj-al j l iiflla. 

created us, commanded us, and prohibited us, 
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U2>i U J j 

and made us desire the reward of what Thou hast commanded, 

QAjIac. Lm& j j 

and fear its punishment! 

I lil Clllajkj 

Thou assigned to us an enemy who^schemes against us, 

A. jIc. iDaii jjJ Lb ^lc- LLg i_|AilaLaj 

gave him an authority over us in a way that Thou didst not give us authority over him, 
l ijAj^a Q 
allowed him to dwell in our breasts 

and let him run in our blood vessels; 

Ullc. (j! V 

he is not heedless, though we be heedless, 

j! LfT^ ^ J 

he does not forget, though we forget; 

i^\ \\ arc 

he makes us feel secure from Thy punishment 

j 

and fills us with fear toward other than Thee. 

I * jlc. I j* L JUI 4 j^lL UuuaA j! 

If we are about to commit an indecency, he gives us courage to do so, 

Aic. I llaJJ UJLoA <J! j 

and if we are about to perform a righteous work, he holds us back from it. 

He opposes us through passions , 1 

; li] <L J 

and sets up for us doubts. 


One is tempted to translate shahawat as 'lusts', but the Qur'anic context shows that the objects of desire in 
themselves are not necessarily negative; the Qur'an blames only the fact that man allows himself to be occupied 
by them in lieu of Allah. For example, Decked out fair to men is the love of passions - women, children, heaped-up 
heaps of gold and silver, horses of mark, cattle, and tillage. That is the enjoyment of the present life; but Allah - 
with Him is the fairest resort (3:14). Arberry translates the term here as 'lusts', Pickthall as 'joys' 
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If he promises us, he lies, 

lillki lilii (jl j 

qpd if he raises our hopes, he fails to fulfil them. 

I jl X iaJ lie* I— Vl j 

If Thou dost not turn his trickery away from us, he will misguide us, 
lil^Jjai: QAJlik liSJ VI J 
and if Thou dost not protect us from his corruption, he will causje us to slip. 

1^1 ' n > \ ‘>r~. QAjL^LuJ J)(^ 3 l 3 Afi 11 1 

0 Allah, so defeat his authority over us through Thy authority^such that 

lill lie. []<joi±Lj 

Thou holdest him back from us through the frequency of our supplication to Thee 


*° 0 * 0 ' \ \ * °C " 0 * * 

til: ^jj-g ^3 ^j-g 

and we leave his trickery and rise up amjong those preserved by Thee 


from sin! 


fPI 

0 Allah, 

grant me my every request, 

^ o^j 

accomplish for me my needs, 

l^IiLajJa 33 j AiLkVI ^ixiij V j 

withhold not from me Thy response when Thou hast made Thyself accountable for it to me , 1 

»1 3 ", 0 ' 0 


4 _j 




<■ a 


V 


J 


nded me to make it,' 


veil not my supplication from Thyself, when Thou hast comma 

J 44 ^ lA i ^ 

and be kind to me through everything that will set me right in this world and the next, in everything that 


k_n 


joi Lg j 4 _Lg Ug 


I remember or forget, 

^ 4 ^' j' ^ AM j' 

display or conceal. 


cf. 12.10 

These four lines refer to 2:186 and 40:60 
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J 


I V £&L '\ ’,i 


maj<e public or keep secretj 

Of ^ £4f^ cs^ Lsf^' J 

In all of this, place me through my asking Thee among 

aii ^i>^ 

those \ n\)o set things right, 

< iOalLi 

^ ^ ^ * 

those who are answered favourably when they request from Thee 

j ^jJC> 

and from whom is not withheld when they put their trust in Thee, 
those accustomed to seek refuge in Thee, 

^ sjUMi jpjy,\ 

those who profit through commerce with Thee, 
those granted sanctuary through Thy might, 

j tOliJaS {jx> ^ jO- £juj j-qJI 

those given lawful provision in plenty from Thy boundless bounty through Thy munificence and generosity, 

^ < 1)01 Of Oo*^' 

those who reach exajfation after abasement through Thee, 

j ^allajl qa -y Jail j 

those granted sanctuary from wrong through Thy justice, 
those released from affliction through Thy mercy, 

(j-G J 

those delivered from need after poverty through Thy riches, 

^1 \ jilL j j k_J 0 j 

those preserved from sins, slips, and offenses through reverential fear toward Thee, 

c2jtlL J3LJI j jijlt 3 Jpj j 

those successful in goodness, right conduct, and propriety through obeying Thee, 

oS j j 

those walled off from sins through Thy power. 
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the refrainers from every act of disobedience toward Thee, 

«ii ijlja. ^ 

the dwellers in Thy neighbourhood! 

0 Allah, ( 

j Ijjj td’Ilj £_±A^ ^ llaC.j 

give me all of that through Thy bestowal of success and Thy mercy, 

^ja uic-l J 

grant us refuge from the chastisement of the burning, 

(_j!La J J CIjLaLoia]' J ^jxaLaiA]l JaC-l j 

X nQ J 

and give to all the Muslims, male and female, and all the faithful, male and female, the like of what I have 

asked for rrjyself and my children, 

L^J 

in the immediate of this world and the deferred of the next! 

1*0 £ i* 0 U ' I 

i k__jj ;3 dli) 

* ** * * »»V ^ 

Verily Thou art the Near, the Responder, 

v“|' VI o „ 

~ ^ 1 A > n 

the All-hearing, the All-knowing, 


V a ■ 


Vi * 


JJ JSC' 

the Pardoner, the Forgiving, 
,*» s ’*•-?- 

J L-fl J J 

the Clement, the Merciful! 

I 


e jull CjI^c. lia j Aijoik ^ j Aijoik UiSlI Jgi UjI j 

And give to us in this world good, and in the next world good, and protect us from the chastisement of the 

Fire! 1 


!3! ^ Ajl jj-vl | | 4_jlc.Q I^ya (jlfi j 


Holy Quran, 2:201 
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26. His Supplication for his Neighbours and Friends when he Mentioned them. 

i i „ i 


Axik, a ^Ic- 


J 


0 Allah, bless Muhammad and his Household 

dlSliV j (JjJasL 

and attend to me with Thy best attending in my neighbours and friends who recognize our right 1 and war 

against our enemies! 

. o a 

o ^ ** * ✓ ^ 

J J 

Give [my neighbours and friends] success in 

V 

performing Thy prescriptions 

C^LaI A^.Vl J 

and taking on the beauties of Thy courtesy through 

J-O 


acting gently with their weak, 

J, # „ 

lL^i AjUj 3 

remedying their lacks, 

SaUc. j 
visiting their sick, 

Ajuj^Ajoi<a AjIaA o 

guiding their seeker of right guidance, 
o . ° :.Z° t % - 

aA UjuLbulXl 4 -v . ^>1 ^ j 

giving good counsel to their seeker of advice, 

o i A ^ -- ^ „ 

^-4Al3 A^-xj j 

attending to the one among them who returns from travel, 

fej J 

hiding their secrets, 

„ O 

o ® **"' ^ 

tfi'jjz- J 

covering over their shameful things, 

j 

helping their wronged. 


That is, those who recognize the Imamate of Zain al-Abidin (a.s.) and the other Imams. Cf. 47.64 
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A A jijuJ I j * 5 


sharing kindly with them in goods 


JU^aVI 3 fjaJb j>JI 3 

turning toward them with wealth and bestowal of bounty, 

(JljUl (3 j3 <L laJ La ^.UaC.1 J 

and giving what iys due to them before they ask! 

Let me, 0 Allah, 

Is >' 

repay their evildoer with good-doing, 


turn away from their; wrongdoer with forbearance. 

(jJall (Jxxluil j 

have a good opinion of everyone of them, 

j J 2 ' J 

attend to all of them with devotion, 

4 Qr, k ^ ^ 

lower my eyes before them in continence, 

^ J 

make mild my side toward them in-jhumility, 

u (JaI (_3ji j 

be tender toward the affjicted among them in mercy, 

y?\ j 

make them happy in absence through affection, 

l •>- X ^AAiC. A ax ill L_ 1^.1 j 

love that they continue to receive favour through |ood will, 
a \ * 0 11 ^ ° * t * 0 i - 

S-^J» u S^J 1 J 

grant them what I grant my next of kin, 
and observp for them what I otjserve for my specjal friends! 

4_ll j xr ^ic. (JjLa ^ 111 

O Allah, bless Muhammad and his Household, 
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provide me the like of that from them, 

faiit Uja J jt ^ <3ilt3 

appoint for me the fullest share of what is with them, 

o t°, '• 0 , - s * ' s * $ ' 0 - 0 ® . - 

C5 ixiaaj J ^ fAAjj 

increase them in insight toward my right and knowledge^ my excellence 
so that they will be fortunate through me and I fortunate through them! 

tlij jla 1 

Amen, Lord of the worlds! 


U Cy? (j^ j 

27. His Supplication for the People of the Frontiers 

j (^Ic. lJ ^ 3 

O Allah, bless Muhammad and his Household, 

'A - S * ' » t® j- ft - » ^ * - - 

jj*- 1 j 

fortify the frontiers of the Muslims through Thy might, 

tils i^ji ^ ajI j 

support their defenders through Thy strength, 

JaC. j 

and Ipvish upon them gif|s through Thy wealth! 

j ^ cj^ 3 ^ 

O Allah, bless Muhammad and his Household, 

a* 0 - 

J 

increase their number, 

0 ■* + ' t 0 \ ' 

Ag i^-Luj) ^ ^ * 

hone their weapons, 

OLP-'j 

guard their territory, 
defend their midst, 
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daft 


s' s' 

^_sji j 

unite their throng, 

, * ^ „ 7 o a ' 


q ~ o 1 0!?^ „ 

J 

arrange their affair, 

f* Jj? J?J J 

send them supplies in a steady string, 

0 S> 


aIJjj j 

undertake Thyself to suffice them with provisions, 
0 *5 tl o'* 0 ■* . 0 I - 


support them with victory, 

j 

help them with patience, ^ 
and give them subtlety in guile! 1 

j ^Ac- lJ ^ 3 ^ 

0 Allah, bless Muhammad and his Household, 

(Jjte ^ J 

give them the knowledge of that of which they are ignorant, 

Q ^ ^ < 4 ^ J 

teach them what they do not know, 

-of of y-: . 0 foo; „ „ 

u J 

^ind show them wha ( t they do not seelj^ 

j ^ic. (jj^a \\\ 

0 Allah, bless Muhammad and his Household, 

jjyS\ xillijl fiiii j£j ^jill jic. ffrAi j 

make them forget when they meet the enemy to remember this cheating and delusive world of theirs, 

(jjjil! C- il jIvn Q C- 

erase from their hearts the thought of enchanting possessions. 


Sayyid Alikhan explains the expression as meaning: 'Give them lutf (gracefulness, gentleness, subtlety) in their 
makr (guile, stratagem) so that their enemy will not become aware of their guile, for then it will be too subtle and 
fine to be perceived by the intellect and the understanding; so the meaning is that Allah should inspire them with 
careful watchfulness and excellence of artful stratagems.' He suggests that the text may also be interpreted to 
mean: Be kind and gentle to them in relation to the guile of their enemy, so that his guile will not harm them 



175 


0 1 » o ' i- ‘ 


nc - ) C-_L^aJ A vn. j 

place the Garden before their eyes, 

qa I_£_lS djAAC-i Id tgda ^ jl j 

and display to their sight that part of it which Thou hast prepared for them 

Q f O 

- the homes of everlastingness 
and mansions of honour, 
the beautiful houris, 

th.e rivers gushing forth with all sorts of drinks, 

L_fl islvdU j)\ d i j 

the trees hanging, low with all kinds of fruits - 

J£% fa ^ fa 'i J* 

lest any of them think of turning his back 

is'* * 0 ** 0 s' % 'H ^ ^ 

;■ j£l1 4_!^)3 ^jC- QAjudSJ Cl Ida, j 2s J 

or suggest to himself Ijo flee his opponent! 


0 Allah 


1 *0 


p^j^. ail (Ulat 

defeat their enemy through that, 

jlllai \c. 


trim their nails from them, 

OH J lSJ 3 J 

separate them from their weapons, 

(Jjjlj j ^LLlj 

pull out the firm ties from their hearts, 

O \ , 0* 0 , 

J ^4 J 

keep them far away from their stores, 

0 \* * » 1 ° ' ' 

LS* J 

bewilder them in their roads, 
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i > J CP J 

turn them astray from their direction, 

AC- £_Lsl j 

cut off reinforcements from them, 

>> ° » ii,, 

^Asu) Ag ix> j 

chop them down in numbers, 
fill their hearts with terror, 

4^' CP C^ J 

hold back their hands from stretching forth, 

^jC> *U i , uli 

tie back their tongues from speaking, 

. 0 

j ,k ^ 0 O JJ 

0> *t* . ^ 0 > s ' 

L>® J 

scatter by them the ones behind them 1 
» * 


JJ L>* U-^J 

make them a lesson for those beyond them, 

qa ^uli y^'j 

ff th$ ho 


and through their degradation cut off th^ hopes of those who come after them 


0 Allah, 


j\ jqij f&C’ 

make the wombs of their women barren, 

J J 

dry up the loins of their men, 

Xil-JLjl s i’* C JjojJ ^LaSi ci 

cut off the breeding of their mounts and their cattle, 

jlaS ^jUuuJ V 

and permit not their sky to rain 

oli ^ fa* jV V j 

or their eartjh to grow! 


Holy Quran, 8:57 
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0 Allah, through that 


e HVI <JaI JLL« ail ^ j 

strengthen the prowess 1 o^the People of Islam, 




iUa <j 


I 


J 


fortify their cities, 

t&jti j 

I increase their properties, 

tiL ajlll] ^jc- j d’SjAt-ixJ ->■ ^ ^jc- j 

give them ease from their fighting to worship Thee and from their warfare to be alone with Thee, so that 

^ J ^ L 5 ^ ^*5 ^ 

none will be worshipped in the regions of the^earth but Thee 

'A'. O -* ° ' O'* g ' V Vf- 

dLLl jA A g ^ La A^. 2/ ^)A*-S 2s j 

and no forehead of theirs may be tabbed in dust for less than Thee! 

0 Allah, 

.jlaAll fell J U (jx ^ jc-1 

send out the Muslims of every region on raids against the idolaters who face them! 

^Jj3A^)-a d^A ic* (jj* aSILqj ^AAAJgI j 

Reinforce them with angels in ranks from Thpe, ^ I 

J diLja^i JgA ^JaLbo fe jlxlSl 

till the idolaters are routed by them to the end of the land, slain in Thy earth or taken captive, 

hi I M cAi aL \j% ji 

or till they admit that Thou art Allah, 

■ si VI All V 


other than whom there is no Allah, 
Thou alone, who h^ast no associate! 

5 } 


fpi 

O Allah, ( 

dsT^iij A^ii j* puii jdJi ^ aiiiii ail ^13 


The commentator devotes a long discussion to the word mihal, which occurs in the Qur'anic name of Allah, shadid 
al-mihal (13:13). It may signify, among others, cunning, guile, stratagem, planning, managing, power, strength, 
dispute, enmity, punishment, vengeance, chastisement 
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j Adllilull j J J u''^ ^ J J 

include in this Thy enemies in the regions of the lands, the Indians, the Byzantines, the Turks, the Khazars, 
the Abyssinians, the Nubian^, the Zanjis, tfie Slavs, the Daylamites, 


and the rest of the idol-worshipping nations, those whose names and attributes are concealed, 

0 ' - 0 \ “*• 


J 


but whom Thou countest in Thy cognizance 

& j 

and overseest through Thy power! 

° ANah, 

distract the idolaters from reaching for the borders of the Muslims through the idolaters, 

o os . a ? J> 

0 ♦♦ *** ^ ** * tl O * * » ^ 

, \ ) ^jC. aA Aa. j 

bar them from cutting them down through being cut down, 

a?. ■ 


^ i jc. Aijiiij u n j 

together 


and hold them back from massing together against them through dissension! 


0 Allah, 




qa ^jIai! j (j-a (JJLl 

empty their hearts of security and their bodies of strength, 

Jl^VI <> #j3 3 

distract their hearts from thinking of stratagems, 

jli-a (jc. (jA j\ 

make their limbs too feeble for clashing with men, 

JUajSn (jC- j 

make them too cowardly^for contendir^g with champions, 

^)Aj f ajJ t^luiU QA jAjJ d’liSiiLa (ja lAia. J 

send against them a troop of Thy angels with some of Thy severity as Thou didst on the Day of Badr, 1 so that 

through it Thou mayest 


This victory of a small army of Muslims over a much larger contingent of unbelievers took place in the year 2/623. 
Many accounts are given of how the angels also took part in the fighting, and it is said to be in reference to Badr 
that Allah says in the Qur'an, When thy Lord was revealing to the angels: 'I am with you, so strengthen the faithful. 
I shall cast terror into the hearts of the unbelievers' (8:12). 
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° " Aj j ^Aj^ld Aj 

cut off their roots, harvest their thorns, 

% 


Aj j 

and disperse their number! 

O O 


0 Allah, mix their waters with pestilence and their foods with maladies. 


l_s 


gjlj 

hurl down their cities, 

<_i jialb y I j 

harass them with peltings, 
hinder them through drought, 

'\C- lA-lxji j CAiSlJ)\ ^A^)XQ j 

place their supplies in the most ill-omened part of Thy earth and the farthest from them, 

1 ^ * o X i 0 T o i ^ 

bar them from its fortresses, 

^13 :' C ;. J 

and strike them with constant hunger and painful illness! 

0 Allah, 

^IjLg ^ja ^aI^C- j\L LojI j 

if a warrior from the people of Thy creed wars against them 

111 dd, li * jj ^ja ^AdAU* dAUx^a jl 

or a struggler from the followers of Thy prescriptions struggles against them so that 

Thy religion may be the highest, 

& i 

Thy party the st/ongest, 

Jji I 3 

and Thy share the fullest, 

JluilAiia 

cast ease to him, 
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jrfl U j 

arrange his affair, 

daI^j j 

attend to him by granting success, 

3 

select fpr him his companions, 

^Jall a ! jilLujI j 

strengthen his back, 

ajIc. j 

lavish upon him livelihood, 

Jal jujillj AjlIiA j 

give him enjoyment of joyous vitality, 

AJC- C qVii j 

cool for him the heat of yearning, 

j '> ° ' 1 1 * * • * ° \ ' 

A jol^. aC- J 

give him sanctuary from the gloom of loneliness, 

^ 0 q ^ 0 O O'' 

AjouI j 

make him forget the remembrance of wife and child, 

■0i\ ju, n^i -J\j 

pass along to him an excellent intention, 

j 

attend to him with well-being, 

3a! Ul 3 

make safety his companion, 

Aic-I j 

release him from cowardice, 

Si jail 3 

inspire him with boldness, 

ASjjl j 

provide him with strength, 

oAjj j 

support him with help. 
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teach him right conduct and the norms of the Sunna, 
a a 

point him straight in judgement, 

sgjii ^ J>< } 

remove from him hypocrisy, 

Aja A x W j 

purify him from seeking fame, 

till j tiliS QAialll j | | A lA j Qo^l^i j j 

and make his thinking and remembrance, his departing and his staying, be in Thee and for Thee! 
\Jt>j2c. J dlj-lC- l— flll^a I ill 
When he stands in ranks before Thy enemy and his enemy, 

make them few in his eye, 

Adis ^Jljil ^X. Axa j 

diminish their importance in his heart, 

n<S cjj 3 

give him a turn to prevail over them, 


V 


J 


not them a turn to prevail over him! 

oil ^ jtjdjl ; dill ia 3 j oiUtjaiSlj 


•* 0 ** * .ii 

<, uua [ ilS 


But if Thou sealest him with felicity and decreest for him martyrdom, then let it be after 

(J^lllj (ji 

he has exterminated Thy enemies by slaying, 

ffj U> ^ J 

captivity has afflicted them, 

lj (jl .IstJ j 

the borders of the Muslims are secure, 

£ 

- 0 °ji ->* * * ' ' * 0 1 " 0 - „ 

OUf 1 * j) Axj j 

and Thy enemy has turned his bajk in flight! 

US J fpi 

0 Allah, and if a Muslim should 
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6^)13 t_iajl^)ja j\ C ilLk 

take the place of a warrior or a soldier in his home, 

lA j' 

attend to those left behind in his absence, 

<lLa ^a AijlJaJ jl 

help him with a portion of his property, 

lljXJ Q aAiii jl 

assist hii^n with equipment, 

n o.w juj ji 

hone him for the struggle, 

j' 

send along with him a supplication for his purpose, 

^6^ Of ^ j j' 

or guard his honour in his absence, 

Of-sO 0 Jj 0 ^ 0 ^ ^ ^ 

jOij Uj^ 6jii □<! 


i . 


reward him with the like of his reward measure for measure, like for like, 

- o * * „ ,“'•*1, - • •; s ^ | « i 5 *. - ° * 0 . sf " _ 

J ^19 La <j ij LJa ^C- <1x9 ^j-a <jJa jC- j 

U Jl iljil ^ °J\ Jl U 

and recompense him for his act with an immediate compensation through which he will hasten to the profit 
of what he has sent forth and the joy of what he has given, till the present moment takes him to 

C4\:>A ex da! 

the bounty Thou hast granted to him 
l'A"\s.\ D <j j 

and the generosity Thou hast prepared for him! 


glli Ull 3 

0 Allah, 

^LuiVi 

and if the affair of Islam should worry a Muslim 

jlc. (JaI j 


and the alliance of the idolaters' against Islam should grieve him, so that he 
has the intention to go to war 
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p* j' 

and is about to enter the struggle, 

^ * o ^ # ^ ^ r« * 

t Q» xa Aj Ax QQ 

i * 

but frailty keeps him seated, 

Slti 4 _, AQA ,i 

I * * 

neediness keeps him waiting, 

ddlk. 4_lc. Q 0^}k.i p 

a mishap delays him, 

£jLg (jj 1 ^ □<! j\ 

or an obstruction prevents him from his wish 

jAd' ^ i. 

write his name among the worshipers, 

O ^ ^ 

^jjA&l k dll l _ v%. j^i ^ 

make incumbent for him„the reward of the strugjglers, 

% • 


kz .la 


J 


*!a^]| e Ud ^ iOillj 

( and place |tim among the ranks of the martyrs and the righteous! ^ 

6 ^lda Akk * j dll ijjuj ) j d^Aik Akk ^ ^Ic- (Jda 

0 Allah, bless Muhammad, Thy slave and Thy messenger, and the Household of Muhammad, with a blessing 

djjlLall L 5 lc. AjIIc. 

high above all other blessings, 

dlkdll <jjj3 

towering beyond all other salutations, 

Ik Axil V 


a blessing whose end is never reached 


IaAAc. V 


J 


and wh^se number i^ never cut off, 

ji qa Aki ^ic- dL i^lda ^ 






like the most perfect of Thy blessings that has passed to any one of Thy friends! 
to „ J 1 


AoJI (jUill iiLI 

hou art All-kind, Praiseworthy, 
the Originator who takes back again. 
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. jj J Ul Jliill 

Accomplisher of what Thou desirest. 


J 3° ^ G AjIc..} (j-a (jd J 

28. His Supplication in Fleeing to Allah 

j* „ 1 ^ 

O Allah, 

till!! ^c.l_Lkjlj dbkalLi 

I showed sincerity by cutting myself off from everything but Thee. 

✓ ?(l 8 0 0 ^ 

j 

I approached Thee with my whole self. 


* ° 


J! tsi+J J 

I averted my face from everyone who needs Thy support. 

ddlda3 (jx. JjujJ ^jdc. J^jlLud d j 

I ceased to ask from any who cannot do without Thy bounty. 

ljx> <L3a j (j-a 4 -Sjuj ill ill l _ 1 H 3 dj j 

a \-q r . 

I ' 

I saw that the needy who seeks from the needy ( is foolish in his opinion, and misguided in his intellect. 

pJSi 

How/nany people have I seen, my Allah, 

I ^xJl ^ ^lla 

who sought exaltation through other than Thee and were abased, 

1 jj^ -at*. > -h’P 1 jii j 3 

who wanted wealth from someone else and became poor, 

I^LdU £&jVI I jijU. 3 

who tried to rise high and fell down low! 

AjjIjLqj ^da2 

Observing the likes of them corrects a prudent man; 

4_a3 j 

his taking heed gives him success; 

□ ajUlLl (jjJ 3 J! J 
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his choosing the best guides him to the path of right. 

dull 

So Thou, my Master, 

o .M ® „ * . ® „ *0^0, ' o * 

art the object of my asking to the exclusion of all those who are asked 

IAj ^ \ 3^ UJ^ J 

and the patron of my need to the exclusion of all those from whom requests are made. 

^ cd! 

Thou art singled out for my call before all who are called; 

j y v 

none is associated with Thee in my hope, 

( ° 5 jLc.^ CAi t a yh V J 

none comes along with Thee in my supplication, 

yy 3 □<iku v j 

nor does any join with Thee jwithin it, for to Thee is my appeal. 

To Thee, my Allah, belongs 

jjiil &l ILj 

the Unity of number, 

j^Lall Sjjiil tSi. 3 

the property of eternal power, 

S^iil j J jkil dba j 


the excellence of force and strength, 
* " ' ‘ 


£Ji Uji j 

the degree of sublimity and elevation. 

(Ja j 

Everyone other than Thee is 
o'* 0 I ^ ° ° 

* LS* f J* 

the object of corrrpassion in his lifetime, 
overcom^ in his affair, 

4 _jljul ^Ac. ^ 
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overwhelmed in his situation, 
diverse in states, 

dll adall ^3 (jldua 

constantly changing in attributes. 

ali^l j <> c4iUia 

So Thou art high exalted above likenesses and opposites, 

j JllxiVl (jc. j 

proudly magnified beyond similitudes and rivals! 

ii! VI <11 V ai UlLi 


Glory be to Thee! There is no Allah but Thou. 


tjjji' 'J& lj] □ Ajled jli j 

29. His Supplication when his Provision was Stinted 

lyffi l dfil dfi 

O Allah, Thou hast tried us with 

CM t Jji 

distrust m our provisions 

(J-aVI lilldl j 

and the expectation of long lives, , 

ijjjxll dc. 1 jjoixu] 

until we begged for provisions from those ( who are provided 
^LaC-i tdlLalj Idx^a-La j 
and craved in oi|r expectations the Ijfe-spans of the long-lived! 

A_ll a dad A (Jda£ 

„ So bless Muhammad and his Household, 

k_llia]| Aj &A /V A_J Uli^j ll^lda lljSJ lH cLlA a 

^ ^ ^ | ^ ** * 
give us a true certainty that will suffice us the burden of seeking, 

l _ idalll Sdua l i iAdi 4 dall A Aijj IjJogJl j 

and inspire us with a sincere trust that will release us from the hardship of exertion! 

da ^«a QAjxjjI j dli^. j dti^c- i^ja Aj dl^^^a La ( 



187 


Let Thy clear promise in Thy Revelation which Thou hast followed in Thy Book with Thy oath 

lOaOu&V txiala 

cut off our worry about the provision for which Thou hast made Thyself responsible 

QAJ CllixuJal JaJ l a x ^ j 

and sever our occupation with everything whose sufficiency Thou hast guaranteed! 

jilaal 3iil j ciaa 

For Tho^j hast said - and Thy word is the most truthful truth - 

j# I aiil j cduii 3 

and Thou hast sworn - and Thy oath is the most kept and fulfilled - 


9- 


9 9 O 


p U j £SS ijj J 

In the heaven are your provision and everything you are promised ! And then Thou hast said, 

Uo (_]Lq J l_j^) 

So by the Lord of heaven and earth, it is as surely true as that you have speech! 1 


jjJllI c-LAaS [J 4_jicO ^ya (jlS j 

30. His Supplication for Help in Repaying Debts 


i 


4_li j AaO a ^ic- lJj^s ^-11 1 

0 Allah, bless Muhammad and his Household 

OP Of ^ J 

and release me from a debt which 
makes me lose face, 

o.°* . 0 ’ * \ ' 

L5^ J 

confuses my mind, 

is j 

disrupts my thinking, 

la juj JjiaJ j 

and prolongs my occupation wjth attending to it! 

Of MJ ^ j 


Holy Quran, 51:22-3 
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I seek refuge in Thee, my Lord, 

• >Si 3 JP 

from worry and thought about debt, 

a j J 

from th^ distraction and sleeplessness of debt; 

a Axl ^. a / fid 

l " = ^ 

so bless Muhammad and his Household 

j 

and give me refuge from it! 

UJ U dL '0 

* — ✓ ** * -V.* « v 

I seek sanctuary in Thee, my Lord, 

ajdaJ! AjIa 

From debt's abasement in life 

Axj Ajjuj qa j 

( and its ill effects afljer death. 

Ail a Axl^. ^ , Ac. (d-da3 

l " = 01 

so bless Muhammad and his Household 

j L-flllfl ji ^juj j 

and give me sanctuary fronyt through a bounti^ul'plenty or a continually arriving sufficiency! 

4JI j Ax^ a ^glc. cJjda M 

O Allah, bless Muhammad and his Household 

aUajVI 3 «> < 3^1113 

prevent me from extravagance and excess, 

j (JjuILj j 

put me on the course of generous spending and moderation, 

^jA^!i]l JgjJoAc. j 

teach me excellent distribution, 

^jC- dliiaL jjJajal j 

hold me back through Thy gentleness from squandering, 

^ ^ s 

allow me to attain my provisions through lawful means, 

IA j 
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I direct my spending toward the gateways of devotion, 

^ j' L5^\ ^ Of ls^ J J' J 

liUitla 4_La cljisui 

** ^ * 

and take away from me any possession which will bring forth pride in me, lead to insolence, or drag me in 

its heels to rebellion! 

l>O0j ^ZiLLa L5 I^ j 5.1 jmII aIL^j yi 

O Allah, make me love the companionship of the poor and help me be their companion with excellent patience! 

dilni jl ^ ^ i’jLkk ^Ull uilll j-li « ^ ^ j j Uj 

AjSUil 

^ * 

Whenever Thou takest away from me the goods of this perishing world, store them for me in Thy abiding 

treasuries! 

LaC-lOa ^j-a d ilax. j l^aUa^. ^j-a La j 

Make this world's broken pieces which Thou hast conferred upon me and its goods which Thou hast quickly 

granted to ( me 

aji> j\ fcis 

a way to reach Tjhy neighbourhood, 
a link to T ( hy nearness, 

^ j 

and a means to Thy Garden! 

~ lla* H (JjJaflll jp pill 

Verily Thou art Possessor of bounty abounding, 

.^jjSSl il^iil 3 

and Thou art the Munificent, the Generous. 


1 g jlJ-i j Ajjlill ^3 | | 4_jlcO (jlii j 

31. His Supplication in Mentioning and Asking for Repentance 



O Allah, 

dl*i DAi^aJ V QA U 
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0 He whom the depiction of the describers fails to describe! 

^ j DOj ^4 ^ ^ j 

0 He beyond whom passes not the hope of the hopers! 

^ V {j* U j 

0 He with whom is not lost the wage of the good-doers! 

0 He who is the ultimate object of the fear of the worshipers! 

AJjoL^. ^A u j 

O He who is the utmost limit of the dread of the godfearing! 

ijji 11 a 

This^is the station of him 


whom sins have passed from hand to hand. 


til laLJl 4 _a^}I AjlUi j 

^Offenses' reins have led him on, 

(Jiui 11 jjiill j 

and Satan has gained mastery over him. 

Aj CIi^aI LaC- 

?ll short of what Thou hast commanded^through neg 

U JaUu J 

and he pursued what Thou hast prohibited in delusion, 

<jlc, 


like one ignorant of Thy power over him 

4$ ajU^I J^a jiidbSji 

or one who denies the bounty of Thy beneficence toward hjm, until, when 
the eye of guidance was opened for him 


^gloarJl cl 111 ^ * Jj AjiC. (."far tnVi j 

and the clouds of blindness were dispelled, 

□ Aj alia La 

■eckoned that through which he had wronged him 

Aj l_a!LL UoiS j 


he reckoned that through which he had wronged himself 
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and reflected upon that in which he had opposed his Lord. ( 

Al aSlli j VJlf AjUlaC. 'Jlf <j IjS 

He saw his vast disobedience as vast and his great opposition as great. 

aL tklld, aS jiu 

So turned to Thee, hoping in Thee and ashamed before Thee, 

QAjjc-^j j j 

and he directed his beseeching toward Thee, having trust in Thee. 

1 <Q \ A ■» aT» < /J a 

♦V ** ^ ^ * 

He repaired to Thee in his longing with certitude 

Ai jjkj > r j 

and he went straight to Thee in fear with sincerity. 

O a ^ . 

to ft «" ft- -.to k -C. O a to . < ^ o .» 


(_J^ (j-® QAxLiia L9 

His longing was devoid of every object of longing but Thee, 

<£S\j^ A. La ^ QAc-jj £ jal J 


and his fright departed from every object of fear but Thee. 

It- ) 1 iaJ ^ lLL-jJ /'jJJ / jjjaS 


lc.^)jLajja (jJJ (jiiAS 

So he stood before Thee pleading, 

i Vi<a j 

his eyes turned toward the ground in humbleness, 

^llLjja QAjujI^) iJalJa j 

his head bowed before Thy might in lowliness; 

a 0 ."kO "i ^ 0 "i T O ^ to*^ . "f 


Lc. Aj-a Aj ^lc-1 dul La ©^)juj ^j-a difijl j 

he revealed to Thee in meekness those secrets of his which Thou knowest better than he; 

tc- J A dljl La Aj^jd ^j-a dLC- j 

he numbered for Thee in humility those sins of his which Thou countest better than he; 

£y a LIj LLAjlJjujI j 

he sought help from Thee before 

tiLaic. ^3 Aj j La ^jlaC. 

the dreadful into which he has fallen in Thy knowledge 

« -* * O ^ 5 . . "I , o i 


O . * 0 > -* o • , 1 ^ # • 4 ^ ° . 

jjd ^j-a ^9 | | A ^ ^ La ^jj 9 j 

and the ugly which has disgraced him in Thy judgement: the sins 

duALS Ljjjdl 
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whose pleasures have turned their backs and gone 

dba jla dbolli j 

and whose evil consequences have stayed and stuck fast. 

□■tfiii. 6! && ^ Ij & v 

He will not deny Thy justice, my Allah, if Thou punishest him, 

j Ajc. dl jkc- (jl dl jkc- ^JaadjaLj V j 

nor will he consider Thy pardon great if Thou pardonest hirp and hast mercy upon him, 

Q4 dial JLJJ V dLV 

for Thou art the Generous Lord for whom the forgiveness of great sins is nothing great! 

liiii 

O Allah, so here I am: 

e.lc.A]i Aj d^jdi IdiS l * llaJa A3 

I have come to Thee obeying Thy command (for Thou hast commanded supplication) 

(J jil: 31 AjLkVl dAc. j LojS dlAc. j 1 id 

and asking the fulfilment of Thy promise, (for Thou hast promised to respond) Thou hast said, 

'Si L_Ladall J^jjC-31 

Supplicate Me and I \jvill respond to you.* 

j Axd . a ^Ic. (Jda3 jxfc 111 

O Allah, so bless Muhammad and his Household, 

L ^ J 

meet me with Thy forgiveness just as I ijave met Thee with my confession. 


Jg, juofli dll dm jJa j Ua£ ^jAII ^jC- j 

lift me up from the fatal infirmities of sins just as I have let myself down before Thee, 

Jgdft d aViN/I fjp. ^jllilj \jcS 

and cover me with Thy covering just as Thou fpst shown no haste to take vengeance on me! 


fill' 

0 Allah, 

0 * 'Ll ** ' \ '\ o I % ***• - 

J 

make firm my intention to obey Thee, 

i ^ 'SL\j 

strengthen my insight in worshipping Thee, 


Holy Quran, 40:60 
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til la^Jl Aj Lai (jUaC-Vl (j -a j j 


give me the success of works which will wa_?h away the cjefilem^nt of offenses. 


_n 


i3jJ lil [] JUlLa tilllj aLi j lilila ^^Ic. J 


and take me when Thou takest me in thepreed of Thy prophet Muhammad (a.s.). 

0 Allah, 

ilk >i. ^ agi ilt 

I repent to Thee in this m^r station from 

U jjIL^ j ^ j ^ jjU^ ^ 

my sins, great and small, 

U j uf^jj J 

my evil deeds, inward and outward, 

J IsH j J 

my lapses, past and recent, 

A_u^ax_Aj | | A joiSj i* ^ Ajjj 

with the repentance of one who does not tell himself that he might disobey 

L5? U» 


or secretly think that he might return to an 


offense. 

o. 


<ilj| «iL US gLLi ^ (^11 U Cjla ja 3 

Thou hast said, my Allah, in the firm text of Thy Book, that Thou 

tititic. (jC- Ajjill 

acceptest repentance from Thy servants, 1 


jUSLl 


i> j 


pardonest evil deeds,' 
O | i 4 - 13 11 


* V * ^ ^ 

and lovestthe repenters, 3 

dllc-j Lftfl jJ 

so accept my repentance as Thou hast promised. 


dllxuJa ( °gjl JJ juj ^jc- v SC-I j 

pardon my evil deeds as thou hast guaranteed. 


Holy Quran, 9:104, 42:25 
Holy Quran, 42:25 
Holy Quran, 2:222 
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Cl Ja^juj ^ l * j\ j 

and make obligatory toward me Thy love as Thou hast stipulated! 

mjW 


To Thee, my Lord, bejongs 

} O 


j^)5La 3^C-I 

my stipulation that I will not return to what is disliked by Thee, 

dl La ^ gOg £^.^1 VI JgjUsuJa j 

my guarantee that I will not go back to what Thou blamest, 

'.*0 \ ^ ^ 0 ^ ^ > 0 T 0 7 O o ^ ^ 

t^\ n ^t\ 9 A (jl ( r - J 

and my covenant that I will stay away from acts of dispbedience to Thee. 
l ** v\ -nr-- I^qj ~Ar '\ O, \\ 1 

0 Allah, Thou knowest better what I have done. 


•• u 

k_Ld 


ic, Lg M vac. la 


so forgive jne what Thou knowest 

OO u JI j 

and turn me through Thy power tp what Thou lovest! 
O Allah, counted against me are 


06 


loi^k OjUljj 


claims that stay in my memory 


06 


JJjoU 


OjUtjj j 


and claimsjhat I have forgottep, 

^ v -J\ J 

while all of them remain in Thy eye that does not sleep 

V tiLalc. j 

and Thy knowledge that does not forget! 

^ * 




u 


So compensate their owners, 

r JJ O % 




JJJ dS"^ 

lighten their load upon me, 
i - s T ' 0 • * . 

I » 'a j vf. t qq^. 
lift up their weight from me, 
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IgJiLa ^ji 

and preserve me from approaching their like! 

□Alt 3 fpi 

0 Allah, but 

VI Sujilb ^ ill} V 

I can not be faithful to my repentance without Thy preservation, 

^jC- VI ^jC- JgJ V j 

nor can I refrain from offenses without Thy strength. 

*f ' *1 > .. S' * ° * ^ 

So strengthen me with a sufficiejit strength 

AjuUg AJcll^su J 

and attend to me with a defending preservation! 

(illll Cj\j \j£\ 

0 Allah, if any servant repents to Thee, 

0 ** ® ® ji 

tiljuc, L _ n»ll aIc. jA j 

while in Thy knowledge of the Unseen 

AJJ Jj] ^CjuAI 

will break his repentance 

<JjlLxk j Ajlc. j 

( and return to his sin and offense, 

c2JiS o3ii ‘J a yj^\ -JH 

1 seek refuge in Thee lest I be like that! 

1 So make this my repentance 

J\ USA! £\1LI V Aj^i 

a repentance after which I will need no repentance 

-JL U4i Ai5UJI 'j OL U jLil Al^p 

and a repentance which will obligate the erasing tpf what has gone by and safety in what remains! 

0 Allah, 

I ask pardon from Thee for my ignorance. 
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and I ask Thee to disregard rr^y evil acts! 

V ^ i o*i^ JgjJaJajJall 

So join me to the shelter of Thy mercy through graciousness 

^ jJajj tiljjalc. j 

and cover me with the covering of Thy well-being through bounteousness! 

0 Allah, 

^ c. Jljjj L_all_L La (j-a l_i jjj Jgjl j 

I repent to Thee from everything opposed to Thy will or far from Thy love 

L5f^ H' 0? 

- the thoughts of my heart, 

is^ J 

the glances of my eye, 

J^jUud] i“ ’ll J 

the tales of my tpngue - 

ULa QA lj j ^Ic. a jjJ AjjJ 

^ jj L_flLLj 

with a repentance through which each bodily part will by itself stay safe from ill consequences with Thee 
and remain secure from Thy painful penalties feared by transgressors! 

^ jil 

0 Allah, so have mercy on 
my being alone before Thee, 

L>* L5^ J J 

the pounding of my heart in dread of Thee, 

0? LS^'J 

the trembling of my limbs in awe of Thee! 

tiijliAj S-0 ^ ^ 

My sins, my Allah, have stood me in the station of degradation in Thy courtyard. 

.iki JgiC- (jlajj ClAjuJ (jll 

If I remain silent, none will speak for me; 
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Ax-liliJI JaL c— lLila (jl j 

if I seek ap intercessor, I am ryat worthy for intercession. 

A_ll j ^ic- (Jj^a 111 

0 Allah, bless Muhammad and his Household, 

^Ul a 

make Thy generosity ^intercede ( for my offenses, 

^ ^ J 

follow up my evil deeds with Thy pardon, 

cilujac. ^ C5 ^' x J 

repay me not with the punishment that is my proper repayment, 

ijja _ic- lax Jdjl j 

spread over me Thy graciousness, 

is^ j 

wrap me in Thy covering. 


and do with me what is done 
0*0 


. — . ^ ^#o*ho%*o*o- 0 1 1 ■" ^ ^ * r* 

□ Jjb ±c. A-dl £ JJJC. 

by a mighty man, when a lowly slave pleads to him and he shows him mercy, 

1 — 1 0* 0 ♦♦ • 0* 0 ^ ^ ^ * o T 

□ AiC. □<! (j-a jl 

or a rich man, when a poor slave submits himself and he raises him to wealth! 

0 Allah, 


^ Jr Lsi ^ 

I have no protector against Thee, so let Thy might be my protector! 

j ytjk ^ fgb v j 

I have no intercessor with Thee, so let Thy bounty be my intercessor! 

liljic. ^Ullxk j 

My offenses have set me quaking, so let Thy pardon give me security! 

(JC- Aj t “ j La (_J£ LoS 

Not all that I have said rises up from 

e cs- 1 ? 

my ignorance of my evil footsteps 
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^1*2 ^lai QA { y{L* Uj jULij V j 

or forgetfulness of my blameworthy acts in the past. 

La l 4 jlc. qa j diLja^i j tg_}3 ^j-a j t^S jLgjoj £-ajoul ^j£J j 

but in order that Thy heaven and those within it and Thy earth and those upon it may hear 

^j-a dl 11 

the remorse which I have professec^to Thee 

AjjlSl ^j-a 4_i3 ddill CllLaJ j 

and the repentance through which I have sought asylum with Thee. 

c^la^.jJ 1 dajt j (Jjtla 

Then perhaps one of them, through Thy mercy, may 

0 *** 0 ^ o* I Ott' 0 " 

show mercy upon my evil situation 

e aIjJI j! 

or be seized by tenderness for my evil state. 

4_La 

There may come from him for my sake 

^j-a ddjdl OjjC-Lj 

a supplication to which Thou givest ear more than to my supplication 

1_£J ^j-a d^Alc. dfl ^lC- LflLi J\ 

or an intercession surer with Thee than my intercession through which I may 

aC. ^j-a 

be delivered from Thy wrath 

^L^a Jj J 

and attain to Thyigood pleasure! 

0 Allah, 

ijiaiill ^1 Uia M\ filll j\ 

if remorse is a repentance toward Thee, 1 then I am the most remorseful of the remorseful! 

(J j\ lill (jSLi (jl J 

If refraining from disobedience is a turning back to Thee, then I am the first of those who turn back! 


Allusion to the well-known prophetic saying: 'Remorse is a repentance' (Ibn Maja, Zuhd 30; Ahmad I, 376, 423; VI, 
264) 
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4^11 c_J ^ jaII 4_Ia^ ^IaxJjuj^M (j-H L)l J 

s, surely I am qne c 

U£a^lli 


If praying for forgiveness alleviates sins, surely I am qne of those who pray for Thy forgiveness! 

s -S> 


0 Allah, 


(Jjjill ClllajJa j AjjIILj 

as Thou hast commanded repentance and guaranteed acceptance, 
CjAc-j j *1^1 L5 1c- dma. j 
as Thou hast u ( rged supplication, apd promised to respond, 

0 Axl^. a , _1c> 

1 " = ^ 

so also bless Muhammad and his Household, 
accept my repentance, 

Of ^ J 

and return me not to the returning place of disappointment in Thy mercy! 

(jQioo L5 lc. dui 

Surely Thou art Ever-turning toward the sinners, 

oi^' o 33 H j 


All-compassionate 1 toward the offender^ 


who turn back! 


Aj l jA& J AxO. ^ ^Jc- (JOa 

O Allah, bless Muhammad and his Hoysehold just as Thou^hast guided us by him! 

Aj UjAajlujl Lafl J AxO. ^ ^lc< (JOa j 

Bless Muhammad and his Household just as T ( hou hast rpscued us through pirn! 2 

AaIaII j AAuall lO a ^lOa 4_ll j AxO. ^ ^lc- (_]Oa j 

dO 

** ^ 

Bless Muhammad and his Household, with a blessing that will intercede for us on the Day of Resurrection, 

the day of neediness toward Thee! 

J^A* * 1 ^ cji 

Thou art powerful over everything, 

1« O ^ "• %0 t ^ ^ ^ 

UjolJ r'l'c. oA Q 

• ^ ** ** V -V 

and that is easy for Thee! 


Holy Quran, 2:128 

There is probably an allusion here to 3:103: You were upon the brink of a pit of Fire, and He rescued you from it 
Holy Quran, 3:26 
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4_udil] JjIII o2/\-La i^y a .A*J | | AjlcO ^ya (jlfi J 

32. His Supplication for himself in Confessing Sins after Finishing the Night 

Prayer 

tiu^i 

0 Allah, 0 Possessor of 

jjiiL jSsiii dii 

kingdom perpetual in everlastin^ness, 

V j ^ ^ISU £lj-<d]l -jt jaLulll j 

authority invincible without armies or helper^, 

i J fljC-VI J S jilll 3^ L5^ J 

0\ j oUjvi 

I might abiding through aeons past, years gone by, times and days elapsed! ^ 

V J jLj Da 3 .ik V l^C- jaljuJ ^C- 

Thy authority is mighty with a might that knows no bound by being first nor utmos| end by being last! 

£ jij 33 J iuivi c^> \% aik 

Thy kingdom towers high with a towering ^before which all thing| fall down without reaching its term; 

(jjJC-lill dlxl C5 jLaai tilli QA CjjjIILjI Lg ^31 ^Juj V j 

the least of it which Thou hast kept to Thyself is not reached byjhe furthest description of the describers! 

dliLall t il ls CllijJa 

*v 

Attributes go astray in Thee, 

0 * -ti 'A'- ° \ * # X** ' 

dj <■ ^ 1 nQ t ^ 

descriptions fall apart below Thee, 

jVl k—SjUal djjld j 

the subtlest of imaginations are bewildered by Thy magnificence! 

33 V 1 at cl\ afji 

So art Thou: Allah, the First in Thy firstness, 

a ^ ^ O'' * ' 

5k , 7 •" « "L . T ^ ^ w , k k * k 


dJj jl V £113 Clil! till! ^^Ic- j 

and so art Thou everlastingly. Thou dost not pass away. 

iliil Ul 3 


But I am the slave. 
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L_fll*jJa] 

** ^ 

feeble in works, 

iii AuA'I 


immense in hopes. 

LlLa^.^) | j a j La VI CllVL^a L^ljjuji (__£Aj ^j-a 

The tying links are outside my hand, except what is tied by Thy mercy; 

dl j£C- ^a Aj ~ . ^alat ^ \S\ La VI (JLgVI ~ . ^aC. JgCc. Cl IxJaflj j 

the bonds of hopes have been cut away from me, except the pardon to which I hold fast. 

dlic-Ua QA Aj dic-l La Ic. (^1 

Little on my part is the obedience toward Thee upon which I count, 

^ qa La ^ic. J 

and great against me the disobedience toward Thee to which I have reverted. 

^ V- L_flC.ll £.LLl (jl j dl-Lc. ^jC- jflC- dlllc. (jljdaJ ^ j 

But pardoning Thy slave will not constrain Thee, even if he be bad, so pardon me! 

0 Allah, ( 

LLalc- jLaC-Vl LlLk ^^Ic. L_fl^)Lil la j 

Thy knowledge watches over hidden works, 

'A ' o * 

(JJ-J ^j-Loix t fljuaAJI J 

every covered thing is exposed before Thy awareness, 

jji^l jilll aii ^ jid V3 

the intricacies of things are not concealed from Thee, 

jjIjILI <. - il jIL dllc. ^ J 

and^inseen mysteries slip not away from Thee. 

LljCC. ^Ic. C3 j 

But over me Thy enemy has gained mastery: 


He asked a delay from Thee to lead me astray, and Thoij gavest him the delay! 

□<CiigJAl ^VLLaV jllll J] < A\\ a Aua \ j 

He asked a respite from Thee until the Day of Doom to misguide me, and Thou gavest him the respite! 1 


Reference to the Qur'anic account of Iblis, in which Iblis asks from Allah and is given permission to try to lead His 
servants astray until the Day of Resurrection (7:14-18, 15:36-43, 38:79-86) 
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(ja lillll iujA j 

So he threw me down, though I had fled to Thee from 

^j3 Jjl 3U La 

small, ruinous sins 

(JLaC- 1 ^)jl35l J 

and great, deadly works, ^ 
until, when I had yielded to disobeying Thee 


d^jJaiL x jj 


jJ ^JAjuJ $. d-US* jJjuj c 

and merited Thy anger through my bad efforts, 

jl3c- ^JC. 

he turned the bridle of his treachery away from me, 

j 

met me with the word of hi9 ingratitude, 

^ j 

undertook to be quit of me, 1 

^ o' ' 

ls^ ^3* J 

turned his back to flee from me, 

I -uja 

threw me to the desert of Tljiy wrath alone, 

13j_jJa ^.l3a ^J1 j 

and sent me as an outcast into the courtyard of Thy vengeance. There is 
no intercessor to intercede for me with Thee, 
no protector to make me feel secure against Thee, 

,3fo. ° • ° 






j 


no fortress tg veil me from Thee, 

aL a2\ UJi jiu v j 

no shelter in which to seek asylum apart from Thee! 


Reference to 59:16: Like Satan, when he said to man, 'Disbelieve!' Then, when he disbelieved, he said: 'Surely I am 
quit of you. Surely I fear Allah, the Lord of the worlds' 



203 


j jjlsti) ^alLa i»lg-3 

This is the station of him who takes refuge with Thee, the place of the confessor to Thee: 

Let not Thy bounty be too narrow for me, 

U ^ J 

let not Thy pardon fall short of me! 

jLjSSI d’taUc. Cjlki V j 

Let me not be the most disappointed of Thy repentant servants, 

ssjj ij 

nor the most despairing of those who come to Thee with expectations! 

Forgive me, surely Thou art thq best of the forgivers! 

difil $K\ 

0 Allah, 

Thou commanded me, and I refrained, 

!. V-'; o •+ a ' '> ' 

C J 

Thou prohibited me, and I committed. 

L — & jjudll ^jiaLL la^Jl (J jjuj j 

evil thoughts tempted me to yffend, and I was negligent. 

' L5^ ‘H ^ J 

I cannot call upon daytime to witness my fasting, 

V. 

nor can I seek sanctuary in night because of my vigil; 

diiA 

no Sunna praises me for keeping it alive, only Thy obligations, he who neglects which has perished. 

iti JiaL <iUI ’&*y\ CiLJ j 

I cannot seek access to Thee through the excellence of a supererogatory work, given the many 

t^Lja a k__ajUa j dillc-i La 

duties of Thy obligations of which I have been heedless 
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iJ,lL CIjLgULg JjC- 


* 0 & ^ 'l 

** V ** 

(. D^JLJ 


J 


and the stations of Thy bounds which I have transgressed, thereby 
violating sacred things and 

M j 

committing great sins, 

I jiuj Ig-^jLjaa qa diLslc. ciul^ 

though Thou hast given me safety from their disgraces as a covering. 

ijx* J 

This is the station of him who is 

ddlc. j j Ig-llc. L>-v * u j ddi A 4_judill 

ashamed of himself before Thee, angry with himself, and satisfied with Thee. 

.iiliS 

He meets Thee with 

AjtjaiLi. ailj 

a humble soul, 

** -- * 1 * ** -- ^ 

a neck bent down, 

llLLlI qa (J^iL j$Ja j 

a back heavy with offenses, 

aL j aii Juijii ai usi^ 

hesitating between longing for Tf^ee and fear of Thee. Thou art 

^40 J j' ^ J 

the most worthy of those in whom he might hope, 

otaiilj QAjjul^. i'sa i"o^\ 


LJA c3^’ J 


the most deserving for him to dread and fear. 

^>j4j ^ i- 1 J U 

So give me, my Lord, what I hope for, 

0 * I 

La j 

make me secure against what frightens me, 

^ j oLjLtJ ^ic. *^C. J 

and act kindly toward me with the kindly act of mercy! 
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Surely Thou art the most generous of those from wjiom are asked ! 

^ J**i i ^ J 

0 Allah, since Thou hast covered me with Thy pardon 

SjjJaaJ l^ILAoAi jjAxJu j 

and shielded me with Thy bounty in the abode of annihilation and the presence of equals, 

A ic. jI 3 CllLkljJaS QA 

grant me sanctuary from the disgraces of the Abode of Subsistence at the standing places of the Witnesses 

(the angels brought nigh, 

^jkx\\ jlijll j 

the messengers honoured, 

ij^lAJI 3 pistil 3 

the martyrs, the righteous) 

Jgjl JJ juJ jU> (j-® 

before the neighbour from whom I have hidden my evil deeds 

1 I !• • ^ ' 0 \ l - 

L5^' L5? ^ ^ J 

and the womb relative before whom I feel ashamed in my secret thoughts! 

LS^ ffj L^> p 

I trust them not, my Lord, to cover me over, 

M J Q j 

but I trust Thee, my Lor^l, to forgive me! 

<i 3 j c> J j' j 

Thou art the most worthy of those in w^om confidence is had, 

Aj]| Cjc- J ^ 


J 


the most giving of those who are besought, 

o . o - 0 1 * , “A 0 ! \ ' 

I (_>a k_a! jl J 

and the most clement of those from whom mercy is asked. So hqve mercy upon me! 

1 ng c-La jAk Clijl j ^4-^^ 

O Allah, Thou caused me to descend as mean water 

cdlLuiA]! ^ jjik, ^UaxJi (JjjLAaAo L-lli^a 

from loins of narrow bones and tight passages 
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1*j i jluj Allja j Jl 

into a consljricted womb which Thou hadst covered with veils; 

Thou turned me about from s^tate to state until Thou 

SjjLall J! ^4^' 

tookest me to the completion of the form 

c IA j 

and fixed within me the bodily parts, 

dm. j Lafl 

as Thou hast described in Thy Book: 

UU ^UswJi dl Ijd£ l ^ 4-XjJaJa aIIc- <&iaj 






a drop, then a clot, then a tissue, then bones, then Thou garmented the bones with flesh, then Thou 

produced me as another creature 

did La_£ 


as Thou willed. 


I 


1 


ddlda3 diljc- ^jc- ^jaudl j dLdi^.1 lil lA^~ 

s Then, when I needed Thy provision, and could not do without the aid of Th^ bounty, 

j ^aUt Ja lj jS JgJ d Ax 

Thou appointed for me a nourishment from the bounty of the food and drink which Thou bestowed upon 

Thy handmaid 
° 


in whose belly Thou gavest me to rest 

j'j* j' J 

( and in the lodging cjf whose womb Thou deposited me. 

^ 9 

o ^ *2 

L sAA 

Hadst Thou entrusted me in those states, my Lord, to my own force or driven me to have recourse to my 


Reference to 32:7: He originated the creation of man out of clay, then He fashioned his progeny of an extraction of 
mean water, then He shaped him and breathed His spirit into him 

Reference to a number of Qur'anic passages, especially 23:12-14: We created man of an extraction of clay, then 
We set him, a drop, in a receptacle secure, then We created of the drop a clot, then We created of the clot a tissue, 
then We created of the tissue bones, then We garmented the bones with flesh; thereafter We produced him as 
another creature 
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own strength, 

‘J±. 0 jiil ,jLS J 

force would have been removed from me 
and strength taken far away. 

i 3-lIalll _jj]l c-1 jlC- dill da£j ij^ia 

So Thou hast fed me through ( Thy bounty with the food of the Gjood, the Gentle; 

Thou hast done that for me in graciousness toward me up to this my present point. 

ps v 

I do not lack Thy goodness, 

LS^ 


. nor does Thy benefaction keep me waiting. 


^ ^iiii > uj s 

Yet with all that, my trust has not become firm enough that I might free myself for that which is more 

„ favoured by Thee. 

(jjLl]! (. touJa j (jlall £■ O Jgjlic. Cj' laJ-iuill dllLo d3 

Satan has taken possession of my reins through my distrust and frail certainty. 

I complain of 

lA AjjJjUJj £. C ) jl» 

his evil neighbourhood with me 

QaJ AjlJa j 

and my soul's obedience toward him! 

*G5 iLg ^j-G dllj&A X nl J 

I ask Thee to preserve me against his domination, 

& y a# t'y ^ > 3 

and I plead with Thee ( to turn his trickery away from me! 

iA jj J! 3 IA j 

I ask Thee to make the path to my provision easy, 

jc. jLill <2U*j| J e tl«jl gilib ci&liil Jc. iiiil <3la 

3 gU-iyi 
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since to Thee belongs praise for Thy beginning with immense favours and Thy inspiring gratitude for 

bepeficence and bestowing favour! 

4_li o Aa^. a . 

\ ' * ^ 

Bless Muhammad and his Household, 

JJ J 

and make the way to my provision easy for me! 

lA ^ d J 

[I ask Thee] to make me content with Thy ordainment for me. 


C1iajo3 IajS 


is±h**j* u' J 


to make me satisfied with my lot in that which Thou hast apportioned for me 

iiC-lJa Jj A x . jj ^3 (_£^}aC. j ^ja k_lAA La (J* (jl j 

and to place what has gone of my body and my life-span into the path of Thy obedience! 1 
urely Thou art the Best of providers! ) 

0? Ls^\ 

0 Allah, I seek refuge jn Thee from the Fire 

i'A\ , />>r. QA tg_J i** 

through which Thou art harsh toward him who disobeys Thee 

^jC- < aAi^a (_ja dlAC- jj j 

and by which Thou hast threatened him who turns away from Thy good pleasure; 

* fi. 9-9 


A aIIj L&^^j jli ^ja j 

; Fire whose light 

0 J 

whose ease is pain, 

0# O i* 1 ^ ^ o ^ ^ 

wU 3 lAAuU a 

* *»V »* ^ ♦ v 


from the Fire whose light is darkness. 


and whose far is near 

.9 




Of J 

from the Fiije parts of which devour parts 

LS^ 1 & } U J 

and parts of which leap upon parts; 


As the commentators point out, this 'placing' is connected to the Qur'anic doctrine of the transformation of evil 
deeds into good deeds, e.g.: Whosoever does that shall meet the price of sin... save him who repents, has faith, 
and does righteous works - those, Allah will change their evil deeds into good deeds (25:68-70) 
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Ulaj flk * 1 \ jAJ jli ^ j 

from the Fire which leaves bones decayed 
and lets its people ( drink boiling water; 

c> ^ Of J 

from the Fire which 'does not spare him who pleads to it,' 1 

1 g J QA V J 

has no mercy on him who seeks sympathy from it, 

t^l tjj jii jic. Uyiiiil Ji. jii v 3 

and has no power to relieve him who humbles himself before it and yields himself to jt; 

JU3S1 aiA, j Jlilll 0 j* t^jj U>L J& 

it meets its inhabitants with the hottest that it possesses: painful punishment and intense noxiousness. 

Of J 

I seek refuge in Thee from 

Lg-kijai jiic. 

its gaping-jawed scorpions, 

tyiL SiJLLail L^ 3 


*.» ji 


its scraping-toothed serpents, 

1 ^ ^ ^ e * 1 ^ ^ 1 ^ 0 t ^ 


^ £ A5Luj oOsI ^ c .\ jla \ j .3 

and its drinks, which tear apart the intestines and hearts of its inhabitants and root out their marrows. 

l^ic. ^0 j lg-La AC-U Oil «2L 

I ask guidance from T ( hee to that which w ( ill keep far from itjand make it retreat! 

j AxO. x\ ^Ac. cJOa ^ M 

0 Allah, bless Muhammad and his Flousehold, 

I_g_ixi j 

grant me sanctuary from it through the bounty of Thy mercy, 

diillil (jlAj j!ic. j 

release me from my stumbles through Thy good releasing, 
and abandon me not, 0 Best of t|ie sanctuary-granters! 

3Si fpi 


This is part of a hadees; cf. Lane, Arabic-English Lexicon, s.v. ibqa' 
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0 Allah, Thou 

protectest from the disliked, 

A Hiok II j 

givest the good, 

Lg j 

dost what Thou yilt, 

and Thou art powerful over everything. 

0 /jillah, ( 

^£a IaI j ^ic. lU ^ 3 

bless Muhammad and his Household vj/hen the pious are ryientioned 

j (jjill c__sliikl La <11 j Axik. * ^Ic. cJ^ 3 J 

and bless Muhammad and his Household as long as night and day come and go with a blessing 

IaAAg V 

whose replenishment is never cut off 

Uaac. V 3 

and whose number cannot be counted, 

jujj a^LLa 

a blessing that will fill up the air 

S-Lajudl! j ^LgJ j 

and crowd tf|e earth and the heaven.! 


Allah bless hirji until he is well pleased 

AstJ 4_ll j <jlc- xilil ^g-Lka j 

and Allah bless him and his Household after good pleasure 

V j Ak V "c> % 3u^a 

with a blessing that has neither bound nor utmost limit! 

fi ji % 

O Most Merciful of the merciful! 


Holy Quran, 3:26 
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a j)\ ~v‘ui.iV' ^3 | | 4_jlcO (_j-a jli j 


33. His Supplication in Asking for the Best 

diix, a °Ji\ fyii 

0 Allah, I a^sk from Thee the b^st in Thy knowledge, 

1 " * ^ 

so bless Muhammad and his Household 

O^J 

and decree for me the best! 

J)\ y ^ V \ l ±Xl § ]' j 

Inspire us with knowledge |o chose the best 
and make that a means to 

lH 1 " n r Aa3 UiJ 


being pleased with what Thou hast decreed for us 

- ~ J 

and submitting to what Thou hast decided! 

UijVI C4 j Uc aju 

Banish from us the doubt of misgiving 

All liAjj j 

and confirm us with the certainty of the sincere! 

LaC- Ai^xJaJI 3^ c ' ^‘ ajal - : ^ J 

Visit us not with incapacity to know what Thou hast chosen, lest we 

li.nl ia 

despise Thy measuring out, 

'o'jl j j 

dislike the plape of Thy good pleasure, 

L S* LS^' iJ\ J 

and incline toward that which is 

** " **\ ^ \ i 0 * 0 * ^ 

AjSIxJI AstJi 

further from goocj outcome 

AdSt-xJl AjJa J 

and nearer to the opposite of well-being! 
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Holy Quran, 3:26 



34. His Supplication when he was Afflicted or saw Someone Afflicted with the 

Disgrace of Sin 

Jh. & $k\ 

O Allah, to Thee belongs praise for 
® 0 

tlL&lc. AxJ cl] jjjoj 

Thy covering over after Thy knowledge 
Ixj iIIAIULq j 
and Thy pardon aftej; Thy awareness! 

is Ulifl 


Each of us has 

o jg juoj AjjUlSI 

committed faults, but Thou hast not made him notorious, 

4 -v jJa3J 4 j 

done indecencies, but Thou hast not disgraced him, 

dji pa 3 

and covered over evil deeds, but Thou hast not pointed to him. 

How many are 

ass! ji as 

Thy prohibited acts which we have performed, 

ol-±j,]aM°l AjIc. UjflS j j 

Thy commandments of which Thou hast told us whicfi we have transgressed, 
UUlxl&i AjIjuJ 3 
the evil deeds which we have earned, 

ji avjUc. 3 

the offenses which we have committed! 

(jj-i l ^ 

Thou seest them to the exclusion of^all observers; 

sj Je. Jjiiit 3 

Thou hast the power to make them public above all the powerful! 
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lH tiliialc. 

By giving us safety Thou hast 

^ jU^ji uu^ 

veiled their eyes 

^X-LgjujI IJg.^^ 

and stoppled their ears. 

4 \ dlli^.1 j ^J-G Cj ijSLj Lg 

So make the shameful things Thou hast covered over and the inward reality Thou hast concealed 

Ui U^ij 

our admonisher, 

A llLxLll (JjliJl O ^juJ (jC- j j 

a restrainer uponjrad character traits and committing offenses, 

sijiiiit 3 24*141 2431II Jt Uia 3 

and a striving toward the repentance that erases [sins] and the praiseworthy path! 

0 0 , - 

o * ^* ** ^ 1 1 £ ** ^ 

CjSjJi k_Jj3 j 

Bring the time of striving near 

d’llc. AlixJl UJcsjulI V J 

and visit us not with heedlessness of Thee! 

53^0 all] ill 

Surely we are Thy Ijeseechers, 

Uj5P 0? J 

the repenters of sins. ^ 

^j-g j ^ Ill ^Ac. j 

And bless Thy chosen, 0 Allah, from Thy creation, Muhammad and his descendants, the friends selected 

from among Thy creatures, the pure, 

.CIi^gI Lg 51 j j 

and make us listeners to them and obeyers, as Thou hast commanded! 1 


Allusion to 4:59: O you who have faith, obey Allah, and obey the Messenger and those in authority among you! 
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L_l\ I ^J! ^)2aj 1 31 ^ |_J 4_jicO (j-a (jl£ j 


35. His Supplication in Satisfaction when he Looked upon the Companions of 

this World 

Aill J j AU Aa^-11 

Praise belongs to Allah in satisfaction with Allah's decision! 

1} 

l^bear witness that Allah has 

(jAxJlj fi-iljC. (jIujULa ^jujS 

apportioned the livelihoods of His servants with justice 

Alik ^^Ac. -iki J 

ancj undertaken bounty for all His creatures. 

4-11 j a ^Ac. lJj^s 111 

0 Allah, bless Muhammad and his Household, 
o •* t 0 11-" ° *•>* *** vf ^ 

^ 4 J 

tempt me not with what Thou hast given to Thy creatures 


0 *** ° * ^, 

C5 _n*_L« 


LaJ 


* 


J>QJ 




J 


and tempt them not with what Thou hast withheld from me. 

y\a\^ AjulLH 

Lest I envy Thy creatures 
and despise Tljiy decision! > 




Jc- ^111 


a 

i * 

0 Allah, bless Muhammad and his Household, 

Jg x tiljl 1 ' L_uJa j 

delight my soul through Thy decree, 

expand my breast through the instances of Thy decision^ 

-jidl U VI >1 fi aiu^l lh ^ ‘Ji J m* j 

( give to me a trust through which I may admit that Thy decre^ runs only to the best, 

^ ai5l is _p, lsj& 
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‘rr 


or imagining any superiority in someone who possesses wealth. 


and let my gratitude to Thee for what Thou hast taken away from me be more abundant than my gratitude 

to Thee for what Thou hast conferred upon me! 

0 0 0 . 

/*)’ /*VG /° ) q 


U» O? J 

Preserve me from 

jS ^ j ^ 

4 nl l ■' -n. 

imagining any meanness in someone who is destitute 

y/J ji 

' imagining any superiority in someone who possesses wealt 

tiliC. Ua QA jll 

for the noble is he whom obedience to Thee has ennobled 

Alj c.\ Jj !J*il J 

and the exalted is he whom worship of Thee has exalted! 

0 ^ , _lc- (_)-La3 

1 " =* ^ 

So bless Muhammad and his Household, 

V 6 J^)lj Uxlbi j 

give us to enjoy a wealth which does not run out, 

V 1^51 j 

confirm us with an exaltation which will never be lost, 

0\ dllii ^ Oi.jL.lj 

and let us roam freely in the kingdom of everlastingness! 

.OUll ii.'il ia.1 jSl all 

Surely Thou art the One, the Unique, the Eternal Refuge; 

O 1 k O k< k a *ki 


Thou hast not begotten, nor hast Thou been begotten, 

m lk\ \yL d cP ^ j 

and equal to Thee is not any one! 1 


£Au> j (jjjll ^5 L-lL^ojJl ^Jl ^)la- J I jl | | 4-jicO (_j-a (jlfi J 

36. His Supplication when he Looked upon Clouds and Lightening and Heard 

the Sound of Thunder 


Holy Quran, 112 
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( 0 Allah, ( 

these are two of Thy signs 

<&l Cj^ C^ ~ f 3^* ^3 

and these are two of Thy helpers. 

o^llia jl AJcl^.^1 liLlC-Lla 

They rush to obey Thee with beneficial mercy or injurious vengeance, 

* jin 3 L- ill 

so rain not down upon us from them the evil rain 1 

z*XA\ ^Ul La£_j l jLuli V j 

and clothe jjs not through therr^ in the garment oj affliction ! 

j xi ^ic- (Jj^a ^ 111 

0 Allah, bless Muhammad and his Household, 

j C_LlL^jal]| &A& Lille- £j^il J 

send down upon us the benefit of these clouds and their blessing, 

L^j^)jJaxi j IaIaI lie. j 

turn away ( from us their harm and their injury, 

ajL l^a V 3 

strike us not through t|iem with blight, 

AjtXc- LLLlAjLq ^ic. V J 

and loose not upon our^livelihoods any bane! 

0 Allah, 

\ J dll£ (j| j 

if Thou hast incited them as vengeance 

A. L n 1 J J 

and loosed them in anger, 

c^iiLiac. Ijjaajoij Lila 

we seek sanctuary with Thee from Thy wrath 

&j£C. ^ aSS) J 

and implore Thee in asking Thy pardon! 


Allusion to 25:40 
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So incline with wrath toward the idolaters 

^JjAaUkll ^ic. UlUokj j 

and set the millstone of Thy vengeance turning upon the heretics! 1 
0 Allah, 

aiiA Uj 5L Jki (IajI 

take away the barrenness of our lands with Thy watering, 

"A** °* \ U 0-*-* - - ^ o °+ \ " 

J £ 

dislodge the malice from our breasts with Thy providing, 

tU lie. Ill* jujJ V j 

distract us not from Thee through other than Thee, 

ij u tiili ,> pk ij 

and cut none of us off from the stuff of Thy goodness, 

C±Llt.] QA l^*l\ jll 

for the rich is he to whom Thou hast given riches, 

j & j) j 

and the safe he whom Thou hast protected! 

Akl 'Ssc. U 

No one has any defense against Thee, 

(Ulj i^Jajuj ^jc. AkU V j 

nor any means to bar Thy penalty. 

k LLuJ ; L LLuJ UaJ J 

Thou decidest what Thou wilt for whom Thou wilt 

dj li^)l Up j 

and Thou decreest what Thou desirest for^any whom Thou desirest! 

? buii & \M j u Aiii ala 

So to Thee belongs praise for protecting us from affliction 


$.Uastj]l Uj] U a ^lc- (Ull j 

and to Thee belongs thanks for conferring upon us blessings, 

QAalj j ^jjAaUkJl Akk l atk j lAkk 


Literally, those who 'deviate' from the right way 
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a praise which will leave behind the praise of the praisers, 

QAjUojoj j 

a praise which will fill the earth and the heaven! 

~ 1 a n-N. J ^j11a]1 (LLI 

Surely Thou art the All-kind through immense kindnesses, 

jii 

the Giver of abounding favours, 

-iLaJl 

the Accepter of small praise, 

jiill jSlAll 

^the Grateful for little gratitude, 

(JjJall jA ^ jn\' 

the Beneficent, the Benevolent, Possessor of graciousness! 

' si VI All V 


There is no Allah but Thou; 

• s** ^ ** ^ 

unto Thee is the homecoming. 1 


.jfLAJ! 4_pL ,jc. c_ajAc.! !i] y AjIcL yl£ j 

37. His Supplication when Confessing his Shortcomings in Giving Thanks 

iSil 6> fiilt 

0 Allah, no one __ 

Q4_a^L Ia LLl jqi2kl ^ja <jlc> VI (_ja ^ 

■" „ o 

reaches a limit in thanking Thee without acquiring that of Thy beneficence which enjoins upon him 

thanksgiving, 

I j . ■■■ VI ~ ; ' (jl j cilic-l T» Uka V j 

nor does anyone reach a degree in obeying Thee, even if he strives, without falling short of what Thou 

deservest because of Thy bounty. 


Holy Quran, 2:285 
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^jC- j^lc. 

The most thankful of Thy servants has not the capacity to thank Thee, 
' k \ ® - # r. ^ 0 -» j> ^ ° T ^ 

t^UC-Lb (jc. ^ ^aA^JC .1 j 

and the most worshipful of them falls short of obeying Thee. 

* 






To none of them is due 

ol a jjI j QaJ (jl 

Thy forgiveness through what he himself deserves 

Q\ V j 

or Thy good pleasure for his own merit. 

till ^Joj3 QaJ dl^ac. 

When Thou forgivest someone, it is through Thy graciousness, 

-• fc k o '♦'♦J*®'' ''' O ^ o ^ 

tilL Ciu (j-<a j 

and when Thou art pleased with someone, it is through Thy bounty. 

I | t-G jloU 

Thou showest gratitude for the paltry for wfych Thou showest gratitude 1 

4l3 ^UaJ Lg (Jj]a ^^Ic- kl JJJJ j 

and Thou revyardest the small act in which Thou jrt obeyed, 

Is ill eibUc. 

so that it seems as if Thy servants' thanksgiving for which Thou hast 

T. ° " °T 

V 


Allc. 


made incumbent their reward 

Aic. C— uJaC .1 j 

and made great their repayment 


r 


^l_£a ii. j-Uiiyi iiLku*! IjSL jil 


is an affair from which they could have held back without Thee, and hence Thou wilt recompense them, 

DAjjLi cM ^ jl 

and whose cause is not in Thy hand, and hence Tho ( u wilt repay them. 

I jSlij j! ja ^ jit U 

Nay, my Allah, Thou hadst power over their affair before they had power to worship Thee, 


The commentator suggests that the expression shakartahu, 'for which Thou showest gratitude', which is found in 
most texts, means qabaltahu, 'which Thou acceptest'. He adds that another ancient text has shukir bihi, 'for which 
Thou art thanked', and that this is clearer and more appropriate in the context. Cf. the similar passages in 46.6-7 
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dilic.Ua ^5 IjjJajjj <jl ^iljJ CllddlC.1 j 

and Thou hadst prepared their reward before they began to obey Thee; 


,i an 


j 


and that because 

jtaavi aild 

Thy wont is bestowal of bounty, 

(jl dilj^lc. j 

Thy custom beneficence, 

djlilljuJ j 

Thy way pardon. 

So all creatures confess 

dualc ^lUa jlc diliL A3 jjaa 

that Thou wrongest not him whom Thou punishest 


k_U 


ilc. ^ja ^ic (J 1 ' A diljU j 


and bear witness that Thou bestowest bounty upon him ( whom Thou pardonest. 

Clllkjlujl LaC. jA^aalill J <judi3 jIa J 

Each admits that he has fallen short of what Thou meritest. 

^alc dill x <aC Ia diljC.Ua ^jC. C.. lik J (jUadjuill (ji V jis 

Had Satan not misled them from Thy obedience, no disobeyer would have disobeyed Thee, 

<jc. (Jj-b La (Jjai JtL D*di Vji j 

j^ad^a 

and had he not shown falsehood to them in the likeness of truth no strayer would have gone astray from 

Thy path. 

djljl ^JjoiS 

So glory be to Thee! 

dilU-aC. ji dilc-Uai qa a1a\jL« diUj^ ^jjji Ia 

How manifest is Thy generosity in dealing with him who obeys or disobeys Thee! 


□<U 


| | 4 lLl] ql \ Clul La X 


I — 1 .* {j** ' 

Thou showest gratitude to the obedient for that which Thou undertakest for him, 

AjS Q AjL^. 1 Jt ^ cUIaj IajS J^jk^aUtll J^Jaj j 

and Thou grantest a respite to the disobedient in that within which Thou art able to hurry him. 
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QaJ La La^-La duLc-l 

Thou givest to each of them that which is not jtis due, ^ 

<jc, 4_LaC- ^ LaJ La^, La , JiC- ‘■**t\r>»Q > i q 

and Thou bestowesj bounty upon each in ( that wherein his works fall short. 

diilijV QAjIIjJ clljj La ^Ic. £_lLaL]| dllllS! jj j 

Wert Thou to counterbalance for the obedient servant that which Thou Thyself hadst undertaken, he would 

be on the point of 

&\ji Liaj jl 

losing Thy reward and 

c£Ibax 3 4_ic. (J (j) j 

seeing the end of Thy favour, ( 

LLa^)l£j Lll ^ J 

but through Thy generosity Thou hast repaid him 

SjJUil a£jLjI SailU Ajjtiil Sj^sil sSiit Ji. 

for a short, perishing term with a long, everlasting term, 

6 sjiiiSi AiiL Aii \si Ai ill fcuii Ji. j 

I and for a near, vanishing limit with an extended, abiding limit. 

LLc-La ^lc- 4_j ^j-a LuS l x ^Jajoij 

Then Thou dost not visit him with a settling of accounts for Thy provision through which he gained strength 

to obey Thee, 

l^LaxluAj cinjaii cjVVI ^ diLLaliiJI L5 lL <LoLj j 

nor dost Thou force him to make reckonings for the organs he employed to find the means to Thy 

forgiveness. ^ 

Aj LIL dilstS jJ J 

Wert Thou to do that to him, it would take away 

\Ja] La £^4^ 

everything for which he had laboured 

4_l3 ^JLjuJ La A. L-s j 

and all wherein he had exerted himself 

LliLa j LLpUi ^j-a _y* Lai] 

as repayment for the smallest of Thy benefits and kindnesses. 
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j Jjld C^LlA: (JAJ UJA J 

and he would remain hostage before Thee for Thy other favours. 

L5^ ^ JH Of L5^ 

So how can he deserve something of Thy reward? Indeed, f|ow? 

<31 AiJtJ ^ja j JU . 3-3! lj !AA 


This, my Allah, is the state of him who obeys Thee and the path of him who worships Thee. 

j £fil j-«Jl J 3 Jk ^ a ! JL ^ U»H 

But as for him who disobeys Thy command and goes against Thy prohibition, 

4jliV! (jLk a /^2 4_lLd (JaiLoU aI^Isu 

til ic.Ua 

Thou dost not hurry him to Thy vengeance, so that he may seek to replace his state in disobeying Thee with 

the state of turning back to obey Thee, 

dAAc.1 \a 3^ Lua* J Lo 3 j! 3"® ^ J 


Of 




though he deserved from the time he set out to disobey Thee every punishment which Thou hast prepared 

for all Thy creatures. 

t‘'\i ' * ^ "5 m, * ° '* 

^ja <JC- d^d La ^-La^S 

Through each chastisement which Thou hast kept back frorr^him 

J ■‘Laiill dll jla x a ^ja <j1c> Aj dLlaji j 

and each penalty of Thy vengeance and Thy punishment which Thou hast delayed from him, 

Uj3 LS-^J J Of 

Thou hast refrained from Thy right and ^hown good pleasure in place of what Thou hast made obligatory. 

33! ^ ^f f °o** 

So who is more generous, my Allah, t^han Thou? 

I^JA V QAc* 3U (jAA i^JA J 

And who is more wretched than he who perishes in spite of Thee? Indeed, who? 

V! kddajJ (j\ d£j1_d 

Thou art too blessed to be described by any but beneficence 

33^1 VI Lilia <■ * Q 1^J (j\ (dijfl J 

and too generous for any but justice to be feared from Thee! 

I o „ ^ 


till x i^ja ^ic- til^^?* 


1 

** * ^ 
1 ^ 1 


V 


There is no dread that Thou wilt be unjust toward him who disobeys Thee, 
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•SlUijl 1> y'y *413^! Aili^ 'ij 

nor any fear of Tfjy neglecting to reward him who satisfies Thee . 1 

0 AxL ^. A , _ 1 c- (Jj 

So bless Muhammad and his Household, 

J L5^' LS^ ^ J 

give me my hope, 

JgJ-aC. JgA Aj La ti’SlAA ^j-a 

and increase me in that of Thy guidance through which I may be successful in my works! 
Surely Thou art All-kind, Generous. 



j (_j-a j jlA*J! (AjIxJU <_j-a 0 Able..} (j-a (jl£ j 

jlill i^yA AjjSj Alliia 

38. His Supplication in Asking Pardon for Misdeeds to Allah’s Servants and for 
Falling Short in their Rights and that his Neck be Set Free from the Fire 

m\ y^L\ £\ 

O Allah, I ask pardon from Thee for 

the person wronged in my presence whom I did not help, 

yl\ ^AU L_fl j^)JL-a (j-a J 

the favour conferred upon me for which I returned no thanks, 

o^)Ac.i p& yi\ ^A!ic.l $.y.i.iLA ^ja j 

the evildoer who asked pardon from me and whom I did not pardon, 

ojjjl Aall ^A QA J 

the needy person who asked from me and whom I preferred not over myself, 

1st* i3^ is) i3^ Of J 

the right of a believer who possesses a right incumbent upon me which I did not fulfil, 

j> ® £® 


p* i si 0? J 

of a believer which became evident to me and which I did not 

a j p3 Cr^Jf 0 p\ 3^ Uf J 


Allusion to such Qur'anic verses as Whoso brings a good deed shall have ten the like of it; and whoso brings an evil 
deed shall only be recompensed the like of it; they shall not be wronged Cf. 40:40 



225 


and every sin which presented itself to me ^nd which I failed to avoid. 

(JA Of j ji-^f LS^! ^ 

I ask pardon, my Allah, for all of these and their likes, 

O^' Of OS ^ ^ 3aC.\j Oj^ 4 “*^ 

with an asking of pardon in remorse which ijnay act as an admoijiisher against similar things ahead of me. 

J j ^ ^Ac. (JOaS 

So bless Muhammad and his Household ^nd make 

Of di*i j La C 5 lc. 

my remorse for the slips into which I have fallen 

CjUIU' Of ^ Is^JF' j 


and my determination to refrain from the evil deeds which present themselves to me 

'tX& ' , ot * 0 £ ^ ' 0 £ 

t£ma. ^ OJ k_jL ^. jj Ajjj 

a repentance which will make Thy love for me obligatory 

Z ji 1 ' 

< U 

* ^ ** 

0 lover of those who repent! 1 


0 i & < 


••O'' o o ^ ^ __ } O ^ 

j t\3-» |_| (_ya (jl£ j 


39. His Supplication in Seeking Pardon and Mercy 

i i . A 


i 


J 




^ t 0 

4 ^ \ x x 


0 Allah, bless Muhammad and his Household, 

o^ L^j ^ 1 

break my passion for every unlawful thing, 

cj£ 0^ J' J 

take away my craving for any sin, ( 

j j j 0^0® o^ <°g ^>1 j 


and bar me from harming any believer, male or female), and any Muslim, male or female! 

U? j fill! 

0 Allah, if any of Thy servants 

<jlc, i“ La (Jli 

should harm me in what Thou hast forbidden 


Allusion to 2:222: Truly Allah loves those who repent 



or violate me in what Thou hast interdicted, 
and if he should pass into death with my complaint 

^ ls± j' 

or I come to have a complaint against him while he is alive. 

Id ^SC-ll 

forgive him what he did to me 

Jgic- 4 _j jdl lie. []a 3 L_ac.lj 

and pardon him that through whic^ he turned his back on me 

u Jl d i j 

Inquire not from him about what he committed toward me 

lid V J 

and expose him not through what he earned by me! 

Id 



And Make 


ic. Aj 




my open-handedness in pardoning such servants 

^jlc- AiLlLa]! QA Aj die. jjj j 

and my contribution in charity toward them 

dlLsd^a 

the purest charity of the charitable 

dj^L^a Ji\ j 

and the highest gift of those seeking nearness to Thee! 

O „ o o 

•' a* 0 • ' % o . ° , a ' ' 

tU AC. (_£ ^SC. (J-® ^ ^ ^C- J 

Recompense me for my pardoning them with Thy pardon 

Cjdk t ill 0? J 

and for my supplicating for them with Thy mercy 


ddldaflJ da d ^.1 j 3 ^ Ax. 


joU 


so that each one of us may gain felicity through Thy bounty 
and each may attain deliverance through Thy kindness! 
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^Ivnr.. qa AjC- \_ aj \ j 

0 Allah, if there is a servant from among Thy servants whom 

LS-P 

an ill visits on my account, 

0 ? j' 

a harm touches from my direction, 

£&> ^ j' ^ j' 

or a wrong overtakes through me^or because of me, 

4 a-v i I I A ~'QA 
I * 

and should I fail to take care of his right 

AlLallaJ Q J\ 

or go before him [in death] yith his complaint, 

0 Axl^. , Ac. 

1 " * 

bless Muhammad and his Household, 


“J 1 J 


satisfy him toward me through Thy wealth, 

o q ^ 

V- QXi Aijl j 

and give him his full right from Thyself! 

Then protect me from what Thy decision mandates 

^ilAC. 4_J J UL« u a 

, ; ( “ - 

and save me from what Thy justice decides, 

ai% V iu 

for my strength cannot bear Thy vengeance 

joiJ Vi V (jl j 

and my obedience cannot stand up to Thy displeasure! 

u! 

If Thou recompensest me with the right. Thou wilt destroy me, 

o a - !jj 

0 * ** 0 ** '■> t** ✓ 0 0 *;£*** v M 

c*Lx^j^ ^Axixj VI J 

and if Thou dost not shield me in Thy npercy. Thou wilt lay me waste. 

0 Allah, 
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! _ 


Q4_1Aj d*! X ^ J V Uo ^ jJjujI 

I ask Thee to grant, my Allah, that whose giving will not decrease Thee, 

‘UJa^. jag. A J V Ls kjlLo-^jjgj' c 

and I ask Thee to carry that who ( se carrying will not weigh Thee down: 

My Allah, I ask Thee to givejny soul, 

which Thou didst not create 
® r • r* o 

£ JjaJ l£J A.L1AJJ 

to k^ep Thyself from evil 

^ J! % c3 j' 

nor to find the way to ( profit. 

^j_£] J 

o No, Th|0u brought it forth ^ 

i^jLq ^^ic. iSiii 

to demonstrate Thy power over its like 

l ^ ^Jc. LLL^li^.1 j 

and to provide an argument against its similar. 

□ Jg, ; A3 La J j 

I ask Thee to carry those of my sins whose carrying weighs me 

} O ^ ^ I o .s' 


down 


A3 La ^lc- j 

and I seek help frcjim Thee in that whc^se heaviness oppresses me. 

o Axl^. ^ , _lc. (_]j^n3 

i " * ^ 

So bless Muhammad and his Household, 

o o> I 0 

^ t ‘ iQ s ^ ^ic- Jg joimI l_iA j 

give to me my soul in spite of its wrongdoing, 1 


The Persian translators read this as meaning, 'pardon me (mara bibakhsh) in spite of my wrongdoing against 
myself, and Mohani's English translation agrees: 'Pardon my soul despite its having worked to its own hurt.' 
However, this suggests a different reading. Hence I follow the interpretation of Sayyid A'likhan' who explains the 
text as follows: 'The soul is pledged to fulfill the covenant which it has made with Allah. This covenant for which it 
is held accountable when it is sent down into this world, is that it must return to Allah safe from His displeasure, 
having observed His commandments and avoided stepping outside His paths which He established through the 
tongue of the Messenger of Allah. If the soul fulfills its covenant, it emerges from the ties or its pledge and its 
recompense is multiplied, just as Allah has said: 

Whoso fulfills his covenant made with Allah, Allah will give him a mighty wage (48:10). But if he breaks the 
covenant and commits that which has been prohibited, he remains a pledge to his words, just as Allah has said: 
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and appoint Thy mercy to carry my burden! 

(JjIluiaIIj l£ILcl^ ; Cl jlaJ A3 ^fls 

How majiy evildoers Thy mercy has overtaken! 

iA] (J^ iCl A3 ^ j 

How man^j wrongdoers Thy pardon has embraced! 

4_ll a Axkk . a , Ac. J 
I " * *“ 9 

So bless Muhammad and his Household 
A „ * 


(_y& o^jujI uat'Nij 

and make me the model of him whom Thou hast 

^J-Lllal ^Jl ^ ‘ ^ ^ ^jc. k.JJ Q4 ‘u jj A3 

aroused through Thy forbearance from the deadly infirmities of thepffenders 

ClAJa^jj ^Vo i3 jlj [ 4'u q 

and saved through Thy giving success from the tangled plights of the sinners, 
so that I may rise up 

q ^ O ® O \ 

AlLak ■■ jj ^UjjI Al jSC- 

freed by Thy pardon from the bonds of Thy displeasure 

AIIac. Jjlj j Alx Ij^a ^ JJC. j 

and released by Thy benpfaction frorp the ties of Thy justice! 

4 Uq'i U AIIa (jl Alii 

Surely if Thou dost that, my Allah, Thou wilt do it to one who does not 

l^Lj V 

deny deserving Thy punishment 

AlLaaj <. T A ^ iLujI QAjudil V j 

or acquit himsejf from merit^ for Thy vengeance. 

Jg^J] U A11 a J*1j 

Do that, my Allah, for one 

AIaS AjLxJa Alla Q43 

whose fear of Thee is greater than his craving from Thee, 


Every soul shall be a pledge for what it has earned (74: 38) 

Hence in this verse the Imam asks his Lord to be kind to him by releasing his soul from its pledge and giving it to 
him.' 
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Ajld^J ^ j\ fll ^JA QAjuAj ^JAJ j 

whose hopelessness of deliverance is firmer than his hope for salvation! 

Ua^ja []aLAj jj£j {} V 

Not that his hopelessness is despair, 

q\ j\ 

nor that his expectation is deluded. 

AjUIjuJ AjI nn Aifll (Jj 

No, rather his good deeds are few among his evil deeds 

AjU^ ^k A L j 

and his arguments are frail in facp of everything due from his acts. 

jl JaU U cuit UU 

But Thou, my Allah, art worthy that 

& JJ* J V 

the righteous not be deluded concerning Thee 

tiiL V j 

and the sinners not lose hope in Thee, 

„ * „ ® , A <5 V , ^ L.Z'' . 


I $iiJI (jjll cHiV 

for Thou art the All-mighty Lord who 

QA_Ld3 l.lki £Jaj V 


holds back His bounty from none 

& ^ o 0 ^ o ' 

QAji^. .lk.1 V J 

and takes His full right from no one. ( 

CP LS^ 

High exalted is Thy mention above those mentioned ! 

^jC- ^SjLgjoiI dll n. V g'i j 

Holy are Thy names beyond those described! 

IjldAll ^JA^> d^lAx j dljudS J 

Spread is Thy favour arr^ong a|l creatures! 

. j IxJUil £/, U aij Jc. id liiia 

Thine is the praise for that, 0 Lord of the worlds! 
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^')' A AaI! ^j I I j 


40. His Supplication when Someone's Death was Announced to him or when he 

Remembered Death 

I ! . I 


J 


Axik, ^ic. 

0 Allah, Bless Muhammad and his Household, 

cJ-aVl (Jjia l-^l J 

sp^are us drawn out expectations 

lx. o^yLaS j 

and cut them short in us through, sincerity of works, 
that we may not hope expectantly for 

AxIjuj Ax_3 AxLjuo 

completing an hour after an hour, 

° - ' ° ' i> o - -- i , 0 I y f - 

^ f 7 J 

closing a day after a day, 

(jjdiL V j 

joining a breath to a breath, 

e% 

or overtaking a step with a step! 


6 0? 


LiaLuj 


J 


Keep us safe from the delusions of expectations, 

® <J? Ud ' J 

make us secure from their evils, 

IxLaj UjAjI ,*UJ Cjaxil L Ij^aji'a 

* ** „ ** V->** * ~~S ^ V 

set up death before us in display. 

t!c da] UjSi (3ili V3 

and let not our remembering of it come and go! 

>Uc (jLaC-Vl (j-G li] J 

Appoint for us from among the righteous works a work through which we will 


m\ 


j, 




j ' ' * 1 °*° • 

Ajjoa f >-» ii *. u : 


feel the homecoming to Thee as slow 
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(Jj&i Q J 

and crave a quick joining with Thee, so that death may be 

Aj UjoijUa 

our intimate abode with which we are intimate, 

a 2 I (jliia ^jdl OiJ U 3 

our familiar place toward which we yearn, 

\jLLa\ ^ j 

and our next of kin whose coming we love! 

IL DAjSjil 3 UjE da^jj! iSll 

When Thou bringest it to us and sendest it down upon us, 

\jf\j UlxLU 

make us happy with it as p visitor, 

UaJlll Aj llLijl 3 

" I * ' J 

comfort us with its arrival, 

AjaUjJaJ Uilili V 9 

I " ** " * " 

make us not wretched through entertaining it, 

1 ^ ^ J 

degrade us not through its visit, 

& \&3lA i. ll ,'u* uu 


c_J i UU 

and appoint it one of the gates to Thy forgiveness 

j j^jXi LLuLa j 

and the keys to Thy mercy! 

UiJ 

Make us die 


jjJLJa JJC- 

guided, not astray, 

jSlol* JJC- 

obedient, not averse, 

repentant, not disobedient or persisting, 

0 He who guarantees the repayment of the good-doers 
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. jjAudiAll tJ-aC- j 

and seeks to set right the work of the corrupt! 

^ jn»\l 1 - i\)-> ^3 | | 4_jlcO ^ya (jlfi j 

" " ** I 

41. His Supplication in Asking for Covering and Protection 

AJl j ic- (Jj^a \\\ 

O Allah, bless Muhammad and his Household, 

spread for me the bed of Thy honour, 

Ay^ j ^ ^ j 

bring me to the wateringholes of Thy mercy. 


set me down in the midst of Thy Garden, 

^g-LQjqlJ ^ J 

stamp me not with rejection by Thee, 

L5^ ^ J 

deprive me not through disappointment by Thee, 

cA'JL\ Uj -jL * ,12 V 3 

settle not accounts with me for what I have committed, 

j! _ ^ 0 _ * a " * * < 

♦* ^ ' 


J Laj Jgijuja lii V j 


make no reckoning with me for what I have earned, 

j! 0 O ^ 

O ° **£*' ^ * °** V t ^ 

* J 

display not what I have hidden, 

- 0 • VJ - 

t o > A a 21 J 

expose not what I have covered over, 

JgJ-aC- L-fll ‘iVl ^-Ic- Vj 

weigh not my works on the scales of fairness, 

uj^c- 

and make not my tidings known to the eyes of the crowd! 
Conceal from them everything whose unfolding would shame me 



234 


I jli2j La ^4 jiaij 

and roll up before them all which would join me to disgrace with Thee! 

^ l*?Kp ^ 3^ 

Ennoble my degree through Thy good pleasure, 
perfect my honour through Thy forgiveness, 

d&to Is* j 

rank me among the companions of the right hand, 

is* cs^J J 

direct me to the roads of the secure, 

^ jiit £$ n JkL\ j 

place me in the throng of the triumphant, 
and through me let the sessions of the righteous thrive! 1 

.jIaIUJI t_Jj jlal 

Amen, Lord of the worlds! 


J jail .lie. n j 

42. His Supplication upon Completing a Reading of the Qur’an 

JgjUc-i tilil -4^ 

0 Allah, Thou hast helped me complete Thy Book, which Thou 

I 

sent down as^ a light 2 and 

^ic- 1 1 XLl^, A Alii* >■ a 

appointed as a guardian over every book^Thou hast sent down, 3 

AlLal^aj (3^ c^ c - Ajll^aa j 

preferring it over every narrative which Thou hast recounted, 4 


Reference to several Qur'anic names for the people of paradise. The Companions of the Right Hand are mentioned 
in 56:27, 38, 90, 91, and 74:39; the Secure in 27:89, 34:37, etc.; the Triumphant in 9:20, 23:111, 59:20; the 
Righteous in 2:130, 12:101, etc. 

Allusion to 4:174: We have sent down to you a manifest light 

Allusion to 5:48: We have sent down to thee the Book with the truth, confirming the Book that was before it, and 
guarding over it 

There are allusions here to several Qur'anic verses, including 4:174, 5:48, and 39:23 
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j Aj lilacs j 

a separator, through which Thou hast separated Thy lawful fropt Thy unlawful , 1 

djUili 0'jZ> If. aj c 4 > i Ul ‘J j 

a Qur'an, through which Thou hast made plain the approaches to Thy ordinances , 2 

S it. ukUQ Aii^a Uti£ , 

a bpok, which Thou hast distinguished very distinctly fpr Thy servants , 3 

4 JI j Ajlc. tilijl l si A d*Tnj Aj]^j| llkj J 

a revelation, which Thou hast sent down, a sending down, upon Thy prophet Muhammad 4 (Thy blessings be 

upon him and his Household). 

Alll* j 

Thou appointed it 

A^tib 2 jtjiJl 3 aJUJI jJk Cf is 4& Ijji 

a light through following which we may be guided from the shadows of error and ignorance , 5 

4-C.LclL.J jj dljLajl j 

a healing for him who turns ear toward hearing it with the understanding of attestation , 6 

AjUudl (jC- *. ° ^ > V ^ jo3 J 

a just balance whose tongue does not incline ajway from truth , 7 

aLk j ^Ic- J AjUfc jj ijc. IaLj V jjj j 

a light of guidance whose proof is not extinguished before the witnesses , 8 and a guidepost of deliverance, so 

that 


AUjuj 1 k. 


ft Cy* ^ 


he who repairs straightway to its prescription will not go astray 

AlAjk^aC- a j^jju (Jjlstj Cy* Jill V j 

and he who clings to its preservation's handhold will not be touched by the hands of disasters. 


The Qur'an calls itself a 'separator' in 2:185, 3:4, and 25:1 

Allusion to the title given to itself by the Qur'an: 'the Arabic recitation' (12:2, 20:113, et al.). To 'make plain' (i'rab) 
also means to 'express in Arabic' 

Cf. 41:3: A book whose signs have been distinguished as an Arabic Qur'an for a people having knowledge 
Cf. 76:23: Surely We have sent down the Qur'an on thee, a sending down 

Cf. 14:1: A book We have sent down to thee that thou mayest bring forth mankind from the shadows to the light 
by the leave of their Lord; cf. also 57:9, 65:11 
For the name 'healing', cf. 10:57 and 17:82 
Cf. 57:25 

According to Sayyid Alikhan, by 'witnesses' the Imam means either those who bear witness to Allah's Unity and to 
the prophets, since the Qur'an is their greatest proof, or the Prophet and his Household, who are (according to the 
Shia interpretation) the witnesses referred to in the verse Thus We appointed you a midmost nation that you 
might be witnesses to the people, and that the Messenger might be a witness to you (2:143) 
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SlafP 

0 Allatj, since Thou hast 

Aij* Jail UjSsI 

given us help to recite it 

l lllj> l 1 V ^ i U SJ 

and made smooth the roughness of our tongues through the beauty of its expression, 

Uli^la 

place us among those who 


AjjIc. 


J c3^ 


observe it as it should be observed, 

ajUi m . M i as ASi j 


I 


serve Thee by adhering in submission to the firm text of its verses, 

Al\lu j A^\2nXj j\ J^\ Jl ^ jflJ j 

and seek refuge in admitting both its ambiguous Pjjirts and the elucidations of its clear signs! 

fyi! 

( OAI|ah, Thou ( 

j-s ^ <11 j <jlc, ^lLa ^ L^lnj ^Ac. 

sent it down upon Thy prophet Muhammad (s.a.w.a.^ in summary form, 

A jj\ < n x\c~- <jjj^_li 

inspired him with the science of its wonders to complement it, 

A a\g* j 

made us the heirs of its knowledge as interpreters, 1 

A a\c- 3^-^ (3® ^-Ic- ^ llLjaS j 

made us to surpass him who is ignorant of its knowledge, 

a 33^ 3*^3^ AjIc. 1 Vt < Va ^ 

and Thou gave us strength over it to raise up above those not able to carry it. 

U£»4li! 

0 Allah, just as Thou hast 


Here the prayer's specific reference to the Imam's own situation leads the commentators to suggest altering the 
text when it is recited. Sayyid Alikhan suggests that one should make the following changes: warrathtana -> 
warrathta awsiya'ahu; faddaltana -> faddaltahum; qawwaytana -> qawwaytahum; tarfa'ana -> tarfa'ahum. The 
meaning would then be: 'Thou madest his executors the heirs of its knowledge as interpreters, Thou preferred 
them over him who is ignorant of its knowledge, and Thou gavest them strength to lift them above...'. 
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A <1 Oj aii Cl Ax n 

appointed our hearts as its carriers 

a j kijZ Uia> j 

and made knojwn to ( us through Thy mercy itsjiobility and excellence, 

^ ic. j Aj c _ A lai ^ ^ic- (JlaS 

so also bless Muhammad, its preacher, and his Household, its guardians, 

^ CIajC. 4_j0 <. S^pxJ (jla-a Olx_l j 

and place us among those who confess that it has come from Thee, 

4 Q v "u Xl cAllI l i 1 la^jl » J V 

lest doubt about attesting to it assail us, 

Aijjla claS (jl l ^ J 

or deviation from its straightforward path sha|<e us! 

j Alai 4 ^Ic. cJla ^ 

0 Allah, bless Muhammad and his Household 


• * 

L>^ 


01x11 


and make us one of those who 

. t° - * ° s 

Alisu pjkxajxJ 

1 -* ; 

hpld fast to its cord, ^ 

A lx ^ jj-k ClA^LaLija]| qa jIj j 

seek haven from its ambiguities in its fortified stronghold, 

1 ci^ ts* C&A J 

rest in the shadow of its wing, 

4-^,1 l*a £ ftjCaJ (_^Ajg j j 

find guidance in the brightness of its morning, 

^ ^ <3 

follow the shining of its disclosure, 

* » £ » - - 

4-^1 q 


acquire light from its lamp, 

lA l>^ ^ J 

and beg not guidance frojri any other! 

0 Allah, just as 
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lililc. UA IjuAJ* 4 _j dllLaj 

** I * 

through it Thou hast set up Muhammad as ( a guidepost to point to Thee 

M\ llojJi $ 1 , aJL 3 

and through his Household Jhou hast made cle^r Thy good pleasure's roads to Thee, 

j AxA. a ^ic- (jAaS 


Household 


so also bless jVluhammad and his Household 

j 

and make the Qur'an ( 

IQ! j£j! JjOi cjjii Jl US 

our mediation to the noblest stations of Thy honour, 

VXJl ^J\A^k uL 3 

a ladder by which we may climb to the place of safety, 

4_Aa^)C. oLkill Aj l A uj j 

a cause for our being repaid with dejiverance at the Plain of Resurrection, 

4Jalaja]| ^ic- t_£J j 

and a means whereby we may reach thp bliss of the Housp of Permanence! 

a 1 \ j AaA ^ ic- (JjA 111 

0 Allah, bless Muhammad pnd his Household, 

/jji\ Js 0 vJl : iiitj 

lessen for us through the Qur'an the weight of heavy sins, 

I JjUi 501 US Oja 3 

^ give to us tfje excellent qualities of the pious, _ ( 

jz. jt^it ai jLi 3 jilt jut aj aS t jitl Q^jlt jut to Uitj 

and make us follow the tracks of those who stood before Thee in the watches of the night and the ends of 

the day, 1 such that Thou 

purifiest us from eyery defilpment through its purification 

jjjA jh\ lA j j 

and makest us to follow the tracks of those 
0 * 1 0 -* 1 ' . A 0 ( 

who have taken illumination from its light 


Allusion to 20:130: Proclaim thy Lord's praise.... in the watches of the night, and at the ends of the day 
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o lW' ^ j 

and whom expectation has not distracted from works, putting them off through its delusions' deceptions! 

Ail j Axi-k, xfr ^Ic. cJj>-xa ^ 

0 Allah, bless Mphammad and his Household 

lii jijiii jiii j 

and appoint the Qur'an for us 

,yp A* 

an intimate in the shadows of nights 

l_Lu^)La. jUjjJjII J -jt lajjAill J 

and a guardian against the instigations of Satan and confusing thoughts, 

UudjLk < ° g j^aLx -All ^Jl LgJkj ^jc. li-alAsV J 

fcjr our feet an obstruction fromjtassing to acts of disobedience, 

Ail La ^)JC. (j ^jC- LljiaiSV J 

for our tongues a silencer without blight preventing a plunge into falsehood, 

l j ^ if* J 

for our limbs^a restrainer from committing sins, 

l^)dlj jUj^VI ^ilxaJ lie- A li* ll dj jla Ual j 

and for the scrutiny of heedfulness rolled up in heedlessness an urjroller, ^ 

< " 'Q-» , >, J^j]| aJQIiI ^^1 j j j a -Lil A ^il ^ 

aJUuII jc. s >i jdi 

such that Thou attachest to our hearts the understanding of the Qur'an's wonders and its restraining 
similitudes which immovable mountains in ^11 their solidity wejre too weak to carry! 1 

Ail j Ax^ i ^Ic. f & M 

0 Allah, bless Muhammad apd his Household 

U^)&l2a (jl^llj £aI j 

and through the Qur'an make permanent the rightness of our outward selves, 

li^pLxu-ia A^j^a ^jC- ^jldd^ll d jl^Ja^. Aj L 7^' J 

veil the ideas of confusing thoughts from the soundness of our innermost minds, 

^jOj' j clP 3^' j 

wash away the dirt of our hearts and the ties of our heavy sins. 


Allusion to 59:21: If We had sent down the Qur'an upon a mountain, thou wouldst have seen it humbled, split 
asunder out of the fear of Allah 
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i • 0 * t ' > . 0 , 0 I ' 

UJJ^I JOl 1 1 A 4 _J j 

gather our scattered affairs, 

s' ^ O ^ 

jA e-Laia tihk (jjajjtll L_a 3 j-g Aj jji j 

quench the thirst of our burning heat in the standing place of the presentation to Thee, 

^ jj - ^ iA t & u^' <3^ j 

and clothe us in the robes ( of security on the D ( ay of the Greatest)Terror at our uprising! 

j xt ^lc- 111 

0 Allah, bless Muhammad and hi^ Household 

ipuyi e i& ;> liik jl^Su ^13 

and through the Qur'an redress our lack - our destitution in poverty - 

(JjljjVl 4 jLjuJ <. - i^-n. j (JjjjJtll 1C- J 4 _J liill JjjuJ j 

drive toward us the comforts of life and an abundance of plentiful provisions, 

^gilAlo j A^a j-gAaII (. - ill jjJall Aj l j 

turn aside blameworthy character traits and base moral qualities, 

(jliLill J jsflll 6 jA j^jXi Aj Lib^aC-l a 

and preserve us from the pit of unbelief find the motives for hypocrisy. 


such that the Qur'an m^y be 

I jit! aii*. 3 J\ SaUail til 

for us at the resurrection a leader to Thy good pleasure and Thy gardens, 

Ibli tibj.iL j j blLxLLj Q b. Uiill lH j 

for us in this world a protector against Thy displeasure and transgressing Thy bounds 

llAljuJ j <bLk (Jjbkllj til Ale. Lai j 

and for what is with Thee a witness Ipy its declaring lawfyl the lawful and itjs declaring unlawful the unlawful! 

Al\ j ibk a ^ie. (^Jba 111 

0 Allah, bless Muhammad and his Household 

^ * o' ) o ^ o I o J.0 0 jj ^ 

1 1 x ^ ic. Cli j-all Ale. jlllj (jjA j 

and through the Qur'an make easy for our souls at death 
the distress of the driving. 


Allusion to two Qur'anic verses: They shall be secure from terror on that day (27:89) and The Greatest Terror shall 
not grieve them (21:103) 
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(j ^/1 3 

the effort of the moaning, 
and the succession of the rattling, 

t3 J J <^1 Jjll li) 

when souls reach the throats and it is said, 'Where is the enchanter?'; 
when the angel of death discloses himself to seize them from behind the veils of unseen things, 

a. ^ j jjs ^jc. J 

letting loose at them from the bow of destinies the arrows of the terror of lonesome separation, 

A-a ca^aa ILli Cll i iaI ! I ilcO i^ja 1*1 v jjl3 a 

and mixing for them from sudden death a cup poisoned to the taste; 

&iLii 3 <3=0 ji iL Uj j 

and when departure and release for the hereafter come close to us, 

jliOVI J* IpU (3b^VI Ojl^. 3 

works becorn^ collars around the necks, 3 

ejw ^ J! ^ jjSSt ^ j 

and the graves become j:he haven until the appointed time of (he Day of Encounter! 

j a ^Ic. 111 

0 Allah, bless Muhammad anjd his Household, 

S& & ^ 3 c^' 2 1 - J j 

make blessed for us the arrival at the house of decay and the drawn out residence between the layers of the 

earth, 

J 

appoint the graves, after separation from this world, the best of our way stations, 

(Jg-bJa ^jujSI j 

mpke roomy for us through Thy mercy the narrowness of our tombs, 

1_LAj 1 l jJnaj V j 

and disgrace us not among those present at the Resurrection through our ruinous sins! 


Allusion to 8: 6: As though they were being driven into death with their eyes open and 50:21: And death's agony 
comes in truth.... And every soul will come, with it a driver and a witness 
Holy Quran, 75:26-7 

Allusion to 17:13: And every man - We have fastened to him the bird of omen upon his neck 
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ILtii & Mh. o±‘ji\ U!a> ^ gl^alu jl J 

Through the Qur'an have mercy upon the lowliness of our station at the standing place of presentation to 

Thee, 

l ^ ^jl a ]1 ^ t - ^ Ale. Aj Cluj j 

make firm the slips of our feet during the shaking of the bridge across hell on the day of passage over it, 

ujjiS L_AAjuj <. far ill <Jj 3 <J jjj j 

illuminate the darkness of our graves before the Uprising, 

4jaUa]| AjIAjoI j (j-G 4_J l Ik j j 

and deliver us from every distress on the Day of Resurrection and from the hardships of terrors on the Day 

p f Disaster! 

j S^QUI e }j °Ji i^Lj jjli Ua^Lj (>1, j 

Whiten our faces on the day when the faces of wrongdoers are blackened 1 during the Day of Regret and 

Remorse, 

iSj I jjiLa J,a lii 3ill 3 

appoint love for us in the breasts of the faithful, 

U&. s jkil 'i j 

and make not life for us troublesome! ^ 

Lo£ till , jjoj 1 j d^AjC. 1 ^ic- Jj-a Lji.- \ 

0 Allah, bless Muhammad, Thy servant and Thy messenger, just as He 

i'A‘\W 1 nj 

delivered Thy message, 

j 

executed Thy command, 

^jLaj j 

( ( and counselled Thy servants! ^ 

- ' •_* 1 1 ,1 t' - t' 1 '.* ■: 0 1 sMiI 


A a c. j <jic- idl ,^lLa lilu 

O Allah, on the Day of Resurrection make our Prophet (Thy blessings be upon him and his Household) 

l x A iA\* /jjj Till 
the nearest of the prophets to Thee in seat, 
lA \ s\ 1 a \K 1 1 j 


the ablest of them before Thee with intercession. 


Cf. 1.14 and 3:106 
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1 j 

? greatest of them with Thee in measui 

l&Lk til-iic. g jj j 


and the mc^st eminent of them, with Thee in ran 


s S ' •* 


"r: -'T" 1 " _ 

J! J (^ic- (Jlxa 


0 Allah, bless Muhammad and the Household of Muhammad, 
* 0 . n ' 

4_JUl! 


“ J 

ennoble his gdifice, 

aC. j 

magnify his proof, 

Jij j 

make weighty his balance, 
accept his intercession, 

<■ '.*o „ o s* S „ 

A-IUjuJ j j 

bring near his mediation, 1 

»T ^ o ^ o ^ 

L>^ J 


whiten his face, 

J* ^ 

^ 0 * 55 ** t ^ 

ll 


J 

complete his light, 

<, £ - - ' ° ° I „ 

J J 

and raise ( his degree! 

AlluJ c _ 5 ic- lilLl j 

Make us live according to his Sunna, 


The 'mediation' is mentioned in 5:35: 0 you who have faith, fear Allah and seek the mediation to Him. 'Mediation' 
may mean simply the means of access to Allah, defined in terms of any work of obedience or pious act. But most 
commentators point out the verse's connection to a well-known saying of the Prophet concerning 'mediation' as 
the highest station of Paradise, and this in turn is normally defined as the permission Allah will give to the Prophet 
at the Resurrection to intercede for his community. The Prophet said: 'When you hear the muezzin, repeat what he 
says, then call down blessings upon me. If someone calls down a blessing upon me, Allah will call down ten upon 
him. Then ask that I be given the mediation, for it is a station in the Garden suited only for one of Allah's servants, 
and I hope to be that one. If anyone asks that I be given the mediation, my intercession for him will become lawful' 
(Muslim, Salat 11; Tirmidhi, Manaqib I; Abu Dawud, Salat 36; Ahmad II, 168, 265; III 83). Padwick discusses the 
connection between mediation and intercession in Muslim Devotions, Ch. 2, 'The Prayer of Mediation' (the 
relationship between the two can be seen in the present work in 65.4-5, 66.3-4, 78.1). On the mediation of the 
Imams, see note 217 
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AjL UajJ J 

make us die in his creed, 

0 ^ ® j* 

Lb -ikj 


take us on his road, 

IL aLi , 

make us travel his path, 

Al ic-lJa ljist^.1 j 

place us among the people who obey him, 

y u jiii j 

muster us in his band, 

4-^JP ^ jj' J 

lead us to up his pool, 1 

j 

I " * J 

I and give us to cjrink of hij cup! 

j ^ic- 111 (J [La j 

And bless Muhammad and his Household, with a blessing through which ( 

A j l'A\ k j lb afll L^J A x lb e ^Lba 

Thou wilt take him to the most excellent of Thy good, Thy bounty, and Thy generosity for which he hopes! 

cJjbaS j AjuJ\ j jd dllil 

Thou art Possessor of boundless mercy (and generous bounty. 

Ibj ^-lli 

0 Allah, repay him for, 

dlLVlbl^ 

Thy messages which he delivered, 

lP j 

Thy signs which he passed on, 

dlldLlJtl ^jJaj j 

the good counsel he gave to Thy servants. 


dill 11 x a ^-3 dALb 0 

and the struggle he undertook in Thy way. 


Allusion to the 'Pool of Abundance' in Paradise, which, according to several hadees, is the meaning of the 
'Abundance' which Allah gave to the Prophet as mentioned in 108:1 
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liil U 

with the best Thou hast repaid any of 
Thy angels broughtpigh 

(J isla. x k^l_njl J 

and Thy prophets sept out and ( chosen! 

j ill < ilj J jjjalill (J^ill <11 Ji. j 4^ 3 

a&jT 

And upon him and his Household, the good, the pure, be peace, Allah's mercy, and His blessings! 


Jl jlaj ! j] [J Ajlc-i (j-a (jl£ j 

43. His Supplication when he Looked at the New Crescent Moon 


^Lk^jl (jlaJl Ip 

O obedient creature, 

<ppl pill! 

speedy and untiring, 

frequenter of the mansions of determination , 1 

J#&\ M p ppp 

moving about in the sphere qf governance! 

, > a I 


k jx > J <, LlAI 

I haye faith in Him who 

^ jy 

lights up darknesses through thee, 

pl l*L pajl j 

illuminates jejt-black shadpws by thee, 

4^1^ dlUl QA AjI kL ll* J 

appointed thee one of the signs of His kingdom 

<iiL j 

and one of the marks of His authority. 


Allusion to 36:39: And the moon - We have determined it by mansions, till it returns like an aged palm-bough 
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dli^ 1*1 j 

and humbled thee through 

j a^UjlL 

increase and decrease, 

JjW> j £ j&JI j 

rising and setting, 

sji 3 ?j^yi 3 


L_fl 


y* 

illumination anc| eclipse. 

□aj 

In all of thisthcju art 

^ j! J! j 6*^ 

obedient to Him, prompt toward His will. 

Q jJ 

Glory be to Him! 

dJj*i (^9 jj 9 La C. lkc.| La 

How wonderful is what He has arranged in thy situation! 

dLLL ^9 *_L-a La v ilai! j 

How subtle what He has made for thy task! 

CldLk j*V CldLk j^_L ^Li* dll 

He has made thee the key to a new month for a new situation. 

ill <£L,U 

So I ask Allah, 
my Lord and thy Lord, 

dlilLL j j 

my Creator and thy Creator, 

dij.ni* j j^* j 

my Determiner and thy Determiner, 




^jy^ j iSjy^ j 

( my Form-giver and^thy Form-giver, 

Al\ j . Juk* JL Jl^aJ jl 

that He bless Muhammad and his Household 
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CA\* dj (ji j 

and appoint thee a crescent 

^ o ^ 


^\jV1 V a£jj 

of blessings not effaced by days 

£IjVI l g V J 

and of purity not defiled by sins; 

dill Vi (j-a 

a crescent of security from blights 
dlldjudli QA jJ J 

and of safety from evil deeds; a crescent of 

4_i3 J j V dad (JVA 

auspiciousness containing no misfortune, 

□ 1^ V Cy4 j 

of prosperity accompanied by no adversity, 

□■4-jW 'iJAj 

of ease not mixed with difficulty, 

* '•* fia * “ V V 0 * ' 

of good unstained by evil; a crescent 

jUj| j q!a\ (JVU 

of security and faith, 
iQ'vl j 4d*_! J 
favour and good-doing, 
e vu J j 

I safety and submission! | 

<Ji j dad ^ic- (_Jda III 

O Allah, bless Muhammad and his Household, 

(j-a Ijist^i j 

place us among 


AjIc. ^ILa ^ c^aji 

the most satisfied of those over whom the crescent has risen, 

C 5 ^ j' J 


the purest of those who have looked upon it. 
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(ill Ajxj AajujI j 

the most fortunate of those who have worshipped Thee under it; 

AA°j& 4 j 3 Ui tj j 

give us the success during [the new month] to repent. 


& 


*\_js i-ixu «ac. i j 

preserve us within it from misdeeds, 

1 Vhq^ lj 

guard us therein from pursuing disobedience to Thee, 

\ <ja Uc-^ji j 

allot to us within it thanksgiving for Thy favour, 

AjaUJI tfL Aja ' 


j 


clothe us during it in the shields of well-being, 

aIaII 4 j 3 (itic.Ua (JU£1 ujIj LnSc. ^LajI j 

and complete for us Thy kindness by perfecting therein obedience to Thee! 

jllU! &\ 

Surely Thou art ( AII-kind, Praiseworthy. 

>( JjjAliaSl j jUJaS l <SI j UUU ^c. Alii J 

And bless Muhammad and his Household, the good, the pure. 


(jl j ^juo (_Skj I jj n o? j 

44. His Supplication for the Coming of the Month of Ramazan 

, S 1 j| 

oAjUj uIaA a!) AaUSI 

Praise belongs to Allah who guided us to His praise 

cU 0 ^ * > j 

and placed us among the people of praise, 
that we might be among the th^nkful ( for His beneficence 

jjluUUS! jL ciSSi Jc. U> jlU j 

and that He might recompense us for thjat with the recompense of the good-doers! 

AiJ Aa^. SI j 

And praise belongs to Allah who 
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AjjAj Ijlik 

I '**'* 

showed favour to us through His religion, 

A 111 A i 1 \ f A\ i a 

I " " * J 

singled us out for His creed, 

AjUolkl (JlLl l jlljuJj 

and directed us onto tfje roads of His beneficence, 

AjljOaj Jl aIu t^Ll) 

in order that through His kindness we might travel upon them to His good pleasure, 
lie. j I_Lg Q A s 

a praise which He will accept from us and through which He will fae pleased with us! 

till: ^j-g ^ 


And praise belongs to Allah who appointed among those roads His month, 

jLjai j y$-A 

the month of Ramazan, 

^ UJLa] | 

the month of fasting, 

j 

the morjth of submission, 

yj^hi\ j 

the month of purity, 

0 °?.ti ' 0 ' 

J 

the month of putting to test, 

j 

the month of standing in prayer, 

(j-G dslilj j (jjjliil (1)3^ 

in which the Qur'an was sent down as guidance to the people, and as clear signs of the Guidance and the 

Separator! 1 


LgJ lill ^jLuJ L5^ C ' Q AiljjJa2 (jlill 

He clarified its excellence over other months by the 

jilJl ClA-G^aJl ^j-G 


many sacred things and 


Holy Quran, 2:185 
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t 0 0 " 0 

w'aII 3 jI x j 

well-known excellencies which He placed therein. 


UUic.1 3^.1 U -£k fjki 

He made unlawful in it what He declared lawful in others to magnif 

O ^ 0 ^ 0 

\^&\ j ^c-UsaII ^ j 


He prohibited foods and drinks in it to honour it, 

Ijjj IjIj QaJ 3 

and He appointed for it a clear time 

□ ^ u' J L& V 

which He (majestic and mighty is He) allows not to be set forward 

^ U> 3^ 

and accepts no ( t to be placed behind. 

U.IAA, 3 oil 3U Jc- s%l j a £3 ^ 

Then He made one of its nights surpass the nights of a thousand months and named it 

j^Sl aM 

the Night of Decree; 

Of j ^ ^ j (33^ 

in it the angels and the Spirit descend by the leave of their Lord upon every command, 

Iaj ^ja £.IjaJ qa ^ic. ^ jlla 

ajLjJ ja £L\ 

a peace 1 constant in blessings until the rising of the dawn upon whomsoever He will of His servants 
according to the decision He has made firfn. 

4_ll J A C- (3^3 jXfr 111 

0 Allah, bless Muhammad and his Household, 

Ua^JI j 
inspire us with 

k O ♦ «♦ » O ^ 

A \ > L-A ^_9 ^jla 

knowledge of its excellence, 

? --♦vl ° i , 


Aja^)^. 3^^ J 

veneration of its inviolabijity, 

<j 3 Cl I aa . 


Holy Quran, 97:4-5 
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and caution against what Thou hast forbidden within it, 

I^LaxJjujI j djjjj^aULa / jC- L_fl£j 4-aLu^a ^ic. UC.I j 

>4-^4 

and help us to fast in it by our restraining our limbs from acts of disobedience toward Thee and our 
employing them in that which pleases Thee, so that 

jjl! I^LojuAj x . V 

lend not our ears to idle talk 

^ t ijU4f ^ V 3 

and hurry |tot with our eyes to diversion, , 

we stretch not qur hands toward the forbidden 
_ I o- > o , 


^ ' A ,^-Jl jiaaJ V J 

and stride not with our feet toward the prohibited, 

dALLl La VI lijiaJ V j 

our bellies hold only what Thou hast made lawful 

ClllLa Uaj VI l jlluJl (3^ajj V j 

and our tongues speak only what Thou hasj exemplified, 

liLljJ qa La VI L V j 

we undertake nothing but what brings close to Thy reward 

jlsjac. > ^iSi VI V 3 

and pursue nothing but^/vhat projects from Thy punishment! 


(j-a ^ala. 

Then rid all of that from 
the false show of the false showers 

iJaii 4xJajoj j 

and the fame seeking of the fame seekers, 

<31 A liii Ala & V 

lest we associate therein anything with Thee 

4^11 jjuJ I3I^)-G V J 

or seek therein any object of desire but Thjee! 

4_ll j G&A. xt ^ic. III 
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0 Allah, bless Muhammad and his Household, 


cllljlLall CLuSljJa C5 lc. Aj 3 UiSj 

in it make us attend to the appointed moments of the five prayers within 

CjJsik Ia.1j.iLj 

the bounds Thou hast set, 


the gbligations Thou hast decreed, 

J 

thejduties Thpu hast assigned, 

C^J J 

and the times Thou hast specified; 

^ tii jii 3 

and in the prayers make us alight in the station of 


the keepers of their stations, 

jV 

I the guardians of their pillars, 

u Jz. ‘jk o&iii 

their performers in their times, 

j A}] j AjIc. diiljLj j lilLc. QAluJ 

^ic- LgJjJal J lA.i ij^i x jj 

as Thy servant and Thy messenger set down in his Sunna (Thy blessings be upon him and his Household) in 
their bowings, their prostrations, anjl all their excellent acts, 

J 

with the most complete and ample ritual purity 

j ^jii\ j 

and the most evident and intense humility! 

AjS j j 

Give us success in this month to 

A j lLalLjl (J x (jV 

tighten our bonds of kin with devotion and gifts, 

A iLajt, II j (Jl jJa^Vl J iLl l&UtL ^ji j 
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attend to our neighbours with bestowal and giving, 

t." tl » n\l {jA lill j £j\ j 

rid our possessions from claims, 

^ jy^ u' j 

purify them through paying the alms, 

QA jj jl J 

go back to him who has gone far from us, 

, ^ , , j-j o' 

LLalia , j»a < fl x jj /'il 


U' J 


treat justly him who has wronged us, 
make peace with him who shows enmity toward us 

Q <jll ^ j ^C. qa 

(except him who is regarded as an enemy in Thee and for Thee, for he is 

v <yii! jiiil 

the enemy whom we will not befriend, 

V J 

the party whom we will not hold dear), 

qa Aj l ^ Jaj Lqj (JLaC-V^ (j-a 4_i3 j 

i •" *" ^ jj & 

and seek nearness to Thee through blameless works which will purify us from sins 

k_J ^ja L-fljtLaij ULo 11 aj> ^ j 

and preserve us from renewing faults, I 

La (jj-i VI tLli^jVLa ^j-a .iki Llilc. V 

so that none of Thy angels will bring for Thee 

ai Aiilii <_>iyji 

the kinds of obedience and 

^‘J\\ plyii j 

sorts of nearness-seeking unless they be less than what we bring ! 1 


Sayyid Alikhan offers four interpretations for this last clause, three given by earlier commentators and the fourth 
his own: (a) so that the acts of obedience and nearness-seeking of the angels will be less than ours; (b) so that 
none of the recording angels will bring the record of our sins except that they be less than the kinds of obedience 
and sorts of nearness seeking that we bring; (c) so that none of the angels will bring the works of the servants 
except that they be less than the kinds of obedience and sorts of nearness seeking that we bring; (d) so that none 
of the angels will bring our good works except that they be less than the good works that we ourselves bring. In 
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fp! 

0 Allah, I ask Thee 

/till 

by the right of this month 

0 * "c\\ ' s - £ 0 „ *> - 

c2li Ajju <jxa c3^J j 

and by the right of him whp worships Thee within it 

4_jUa difjj 4^\SZ\ qa 

from its beginning to the time of its passing, 
whether angel Thou hast brought nigh to Thee, 
prophet Thou hast sent, 


I i^’clL-xa .lie. jl 




or righteous servant Tjtou hast^singled 


V' 


out. 


j xi ^ic. ^gllxaJ 

that Thou bless Muhammad and his Household, 
lA'VA^K qa ji diAc. j Lai 4 _i 3 lii&i j 

make us worthy of the generosity Thou hast promised Thy friends, 

U sijuAii jkv Auijt u A^a ui i^ji 3 

make incumbent for us what Thou hast made incumbent for those who ^o to great lengths in obeying Thee, 

£13^)1! (j-a JgA Uist^.1 j 

and place us in the ranks of those who deservp through Thy mejey the highest elevation! 

4_ll j Axi^ xi c. jxfr 111 

O Allah, bless Muhammad and his Household, 

turn us aside from 

‘Ji iuHt 

deviation in professing Thy Unity, 

xii ,'^i 


support of the last reading he cites a hadees from one of the Imams: 'The angel only writes down what it hears, but 
Allah has said, Remember thy Lord in thyself, in pleading and fear (7:205). So none knows the reward of the 
remembrance in the person's self except Allah.' He concludes that the best interpretation is to say that the passage 
includes all four of these meanings 



255 



4 , Of it 

U4SJU 


falling short in magnifying Thee, 

^ j 

in Thy religion, 

f* & CjT^' J 

blindness toward Thy path, 
heedlessness of Thy inviolability, 

g^jli (jiijilt .iijid ^liiiyt 3 

and being deceived by Thy eyemy, the accursejf Satan! 

All j i ^Ac. cJ ^ 3 ^ All 

0 Allah, bless Muhammad and his Household, 

I . "• n ^ k. .k O .. kf\ k A. 


J 1 ik ^U1 j£J astasia . 

t$J$J 3' 


and when in every night of this month's nights Thou hast necks which Thy pardon will release and Thy 

forgiveness disregard, 

place our necks among those necks 

k_jLauLai j (1^ li jg ell uix^.1 j 

and place us among the best folk aryd companions of tjhis our month! 

All j Xa^. a ^ic. (Jj^a ^ 111 

O Allah, bless Muhammad and his Household, 

aAAAa JjlkJal ^1 j 

efface our sins along with the effacing of its crescent moon, 

* t 0 t 


A-aljl lijljtJJ lie. £l1LjIj 

and make us pass forth from the ill effects of our acts with the passing of its days, 

„ . r-°.- 

jia j Ut 


until it leaves us behind, while within it Jhou hast 

cl A i ilaLJI i\x i ajs l 111 ^ >■ ^ 

^ ** ^ ^ **, ** 


** 

l 


purified us of offenses 

A jii Jill /j-g Aj3 Ijjj^alkl j 

and rid us of evil deeds! 
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a1\ j Xa^. a ^Ac. ^ 

0 Allah, bless Muhammad and his Household, 

l-il.lX-3 Aj3 UL (jl j 


and should we go off to one side in this month, set us aright; 


should we swerve, point us straight; 

Ui&LAi jj'kjtii'l U&. (jiilit jl 3 


and should Thy enemy Satan epwrap us, rescue us from him! 
0 Allah, 

dAljl UjAUju A Ik 

fill this month with our worship of Thee, 

til] l_£c,Uaj []Ajllji j 

adorn its times v\^ith our obedience toward Thee, 

A^U^, o Uc^ j 

help us during its daytime with its fast, 
and in its night with 


prayer andjDleading toward Thee, 

cifia & Ailitj ai 

humility toward Thee, and lowliness before Thee, I 

nA^S V J <Sa*j Ujlc. V ^5^ 

so that its daytime may not bear witness against opr heedlessness, nor its night against our neglect! 

( 0 Allah, 

\Z‘J^ U aiiS (0\ 3 j3pJI jjU, ^ Ulill3 

make us like this in the other months and days as long as Thou givest us life, 

L*all AA.}lAc. (j-o l j 

and place us among Thy righteous servants. 
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those who shall inherit Paradise, therein dwelling forever, 1 

J ffrU L* 1 f^J 13 J U Uj- 1 ^ O^’ J 

those who give what they give, while their hearts quake, that they are returning to their Lord, 2 

fA j lA Q 0? J 


those who vie in good works^outracing to then}! 

A_ll j C- (jj^a 111 

0 Allah, bless Muhammad and his Household 

cii3 j ji 

in every time, 

u'j' 0^ j 

in all moments, 

j 

and in every state, 

^ ^ <M 0 1 ^ 

A lie, ^jA , ^Ac. dllLLa LA AAC- 

to the number that Thou hast blessed whomsoever Thou hast blessed 


^ 0 * 4 ^ o o % 


** VJ •* ^ ** 


V ^1 au iiVb aK ai j aui^i 3 

and to multiples of all that, through multiples which none can count but Thee! 

.jjj uj aui all 


Surely Thou art Accomplisher of what Thou desirest. 


Jg-Ai ^ I5j J AjIcO (ja Jj 

45. His Supplication in Bidding Farewell to the Month of Ramazan 

0 Allah, 

a>ii jk ^ i ,> u 

O He who desires no repayment! 
r » ..“.to 


V (jA U j 

O He who shows no remorse at bestowal! 

A\y^\ V ^ j 


0 He who rewards not His servant tit for tat! 


Holy Quran, 23:11 
Holy Quran, 23:60 
Holy Quran, 23:61 
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diiLo 

Thy kindness is a new beginning. 

Thy pardon gratuitous bounty , 1 

j 

Thy punishment justice, 

6 <Al ol_*«ia3 a 

Thy decree a choice for the best! 

(j AJ tiljUaC. A_UaJ C-uLc.1 (jl 

If Thou bestowest. Thou stainest not Thy bestowal with obligation, 

dUic ^ lj! j 

and if Thou withholdest. Thou withholdest not in transgression. 

]' Cllji j QA jujJ 

Thou showest gratitude to him who thanks Thee, while Thou hast inspired him to thank Thee. 

Q All ~a\c* Cllji J ^yii J 

Thou rewardest him who praises Thee, while though Thoi^ hast taught him Thy praise. 

[_| Aa^a <a2 < LLuJ ^JA ^-lC- 

Thou coverest him whom, if Thou willed, Thou wouldst expose, 

|^Aax_lg t LLuJ JJ ,_lC> ^ J 


and Thou art generous toward him from whom, if Thou willed, Thou wouldst withhold. 

t- £_Aa]I <i 4 ^ n >>q\\ l'A\a a&i j 

Both are worthy of Thy exposure and withholding, but Thou hast 


< mi 
** * 


Jz- 

founded Thy acts upon gratuitous bounty, 

jc. C^jL\ j 

channelled Thy power into forbearance, 

^I^JIa qa C-Llklj j 

revived him who disobeyed Thee with clemency, 

^allall ; Ajudiil 1 ^ «a3 ^ja j 

and disregarded him who intended wrongdoing against himself. 

J\ aaiL fk y&LZ 


In other words, Thou art kind without the servants having done anything to deserve it. Cf. 12.3 
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Thou awaitest their turning back without haste 

Ji d’ijS 3 

and refrainest from rushing them toward repentance, 

ijii iA ^fiSc. biffi 

so that the perisher among them may npt perish because of Thee 
a* £ -l'U 'c\-' ° * " V V f - 

‘"A*" * J 

and the wretched may not be wretched through Thy favour, 

a$\ JiLi\ J jL ;> VI 

but only after Th^ prolonged excusing him 

AjIc- A^LiJl Axj j 

and successive arguments against him, 

as an act of generosity through Thy pardon, 0 Generous, 

U dAjIc- j 

and an act of kindliness through Thy tenderness, 0 Clement! 

Ajjj]| Ajj^uuj j til jic- UU C1 lLj 3 Cluj 

It is Thou who hast oppned for Thy servants a door to Thy pardon, which Thou ftast npmed 'repentance'. 

diLa Aic. IjLjaj bill tiliLj qa bill3 tilli C5 lc. dilajk j 

d&Qjull 

Thou hast placed upon that door a pointer from Thy revelation, lest they stray from it: Thou hast said 

(blessed are Thy name ( s), 

LkjjLaj AjjJ I jJjJ 

Repent toward Allah with unswerving repentance! 

6 - Is JA cblk j 3 $ j 

J^VI t«Sl3 

It may be that Thy Lord will acquit of your evil deeds and will admit you into gardens beneath which rivers 

I flow, 

□<*_a ^'A\ j isy 4 v 

upon the day when Allah will not degrade the Prophet and those who have faith along with him, 


l % 


UjjS III ^31 iij J ^ jit ^4 

Ul ’ji\ j 

their light running before them and on their right hands, and they say: 'Our Lord, complete for us our light. 
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and forgive us! 

i 


Surely Thou art powerful oyer everything 

O-' . .0? ) So 


Adlll j i^jIaII d*J J^IaII tllld (_] ^kd Jlc-I ^ja ^)dc> Ua3 

jgJl 

What is the excuse of him who remains heedless of entering that house after the opening of the door and 

the setjting up of the pointer? 

djjj tildUaJ d’Luoij Ls lc. ^ did i j (_£d]| ddl j 

It is Thou who hast raised the price against Thyself to the advantage of Thy servants, desiring 

"A \ o ^ ' ] •* f 0*0*'° 

^ LS* J 

their profit in their trade with Thee, 

dill a odljJ)]| j tillk a dla j]Lj jj3 j 

their triumph through reaching Thee, and their increase on account of Thee, 

ciull ju j ^IajujI tiljUj <. " Tqq 

for Thou hast said (blessed is Thy Name and high art Thou exalted), 

^)dc. i " Ail 4 j £.l_k ^JA 

Whoso brings a good deed shall have ten the like of it, 

dl J 4iL H\ csJAj iia AdUU iU. (> J 

and whoso brings an evil deed shall only be recompensed the like of it . 2 Thou hast spid, 

£Jjuj d inj] 4All (J-IJjuJ ^Jl ja! ^jjdll (JjA 

£UaJ ^yol L_flC.ljJaJ llll j 4^ 6^ aIjILj ^ (J^lld 

The likeness of those who expend their wealth in the way of Allah is as the likeness of a grain of corn that 
sprouts seven ears, in every ear a hundred grains; so Allah multiplies unto whom He wills . 3 

QaJ Q Aic-l dai3 Ldu^. I 4iil (_£dll Id ^ja dlls j 

VJ& liuibl ' 

Thou hast said, Who is he that will lend to Allah a good loan, and He will multiply it for him manifold ? 4 

0 I Jl O ,, ^ q O'' 

dll t oir-t daJ ^ja ^ja dll^jl Ia j 

j, And Thou hast sgnt down in the Qur'an similar verses on the multiplying of good deeds. 

Ajjk (_£d]! tlLk JJ j tiLk QA (_£d]| ddl j 


Holy Quran, 66:8 
Holy Quran, 6:160 
Holy Quran, 2:261 
Holy Quran, 2:245 
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ic. QAjjIuj jl La C5 lc. 


It is Thou who hast pointed them through Thy speech from Thy Unseen and Thy encouragement in which 
lies their good fortune toward that which - hadst Thou covered it from them - 
o * f »» 


ieir eyes would not have perceivei 

X ^ r-1 1-. , J Aj u a 

their ears would not have heard, 

‘J\ ikis ^ j 


and their imaginations would not have grasped, 

dilia 

for Thou hast said, 

9. 9. O s' _ . 9. o 

fS>il ^j> 3 l 

Remember Me and I will remember you 

^ J UJJ^ ^ J lA ' j 

be thankful to Me, and be you not thankless towards Me ! 1 Thou hast said. 
If you are thankful, surely I will increase you, 

° t a I * " S 1 - 


i $3 

but if you are thankless. My chastisement is surely,terrible; And Thou hast said, 

j jK , \un (1 p* u di 


Supplicate Me and I will respond to you, surely those who wax too proud to worship Me shall enter 

Gehenna utterly abject. 

o3Uc. d’ljlcO ClLbcUalS 

» ^ ** 

Hence Thou hast named supplicating Thee 'worship' 

i * r 0 i * > ° i - 


| J 

and refraining from it 'waxing proud'. 


d J 2 J 

and Thou hast threatened that the refraining from it would yield entrance into Gehenna in utter abjection . 1 

L^ILoJ 1^1 q }>> Xi 3 


Holy Quran, 2:152 
Holy Quran, 14:7 
Holy Quran, 40:60 
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So they remember Thee for Thy kindness, 

ddliJaaj *31 i <} jfLwj j 

they thank Thee for Thy bounty, 

*31^)JgIj *31 jjC. 3 j 

they supplicate Thee by Thy command, 

*31.12^g] l jHa *311 I j 

and they donate for Thee in order to seek Thy increase; 
in all this lies 


*3k 


^ 0 o ** 

* * . O ■’* M " • 

. O* [H " > 1 

their deliverance from Thy wrath 

*3Lk ■' ' 


>jj ^ jj 3 j 

and their triumph through Thy good pleasure. 

AjIc- di !13 ^ 31 1 JIg A x jiaj ll jk ^ ^ ^_]3 jJ j 

jl 3 < 31 Lg * 313 l 3 c- 

Were any creature himself to direct another creature to the like of that to which Thou Thyself hast directed 

Thy servants, h,e would be 

i 

described by i^eneficence, 

13 jxiA j 

qualified by kindness, 

^jUudl cJk 13 ^ j 

and praised by every tongue. 

liiil cilia 

So to Thee belongs praise 

k-jAAA j Lg 

as long as there is found a way to praise Thee 

0 kjl 0 & 0 , O M ° 

^ lx j Vi Jai] Aa^I] La j 

and as long as there remains for praising words by which Thou may be praised and meanings which may be 

spent in praise! 

^ o o ^ o 

J x ^aflll J (jl 1 c'-^^l J a.il 3 c. Axkj 13 

0 He who shows Himself praiseworthy to His servants through beneficence and bounty. 
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J J 

flooding them with kindness and graciousness! 

j Ula La 

How much Thy favour has been spread about among us, 

till:! ^ l jjlc. J 

Thy kindness lavished upon us, 

l lLaL\ j 

and Thy goodness singled out for us! 

** 

Thou hast guided us to 

CmLjLal lilliJll 

Thy religion which Thou hast chosen, 

t “ \\ l W\j\ (illLi j 

Thy creed with which Thou art pleased, 

LllLjal J 

ar^d Thy path which Thou hast made smooth, 

lA'VA 'j^K (J J LJjLI j 

and Thou hast shown us proximity to Thee and arrival at Thy generosity! 

QA dul j 


0 Allah, 


* f 

L_SJ 


lUa 1 , 1 ! Lib LliL^a 

among the choicest of those duties 

(LIL i^_y ajl *■ J 

and the mpst special of those obligations 

jLLa^J 

Thou hast appointed the month of Ramazan, which Thou hast 

^)jLuj (j-® Q Ajj^ajLaH^.1 

singled out from other months, 

j O? j 

chosen from among all periods and eras, ( 

u, Aiui oiijt $ j 

and preferred over all times of the year through 
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jj 4 ' j u'J' Of 44 

the Qur'an and the Light which Thou sent down within it, 

o 0 ^ O ^ 

^j-a Ad 3 CllSC-lOa j 

the faith which Thou multiplied by means of it, 

4 ^ ' 0 *'** 0 *"'*' 

j^jXi A_i 3 C_Lkia ^)3 j 

the fasting which Thou obligated therein, 

^ Of 44 ^ j j 

the standing in prayer which) Thou encouraged at its time. 


eill & jji J&l m & 4* cOLl! J 

and the Night of Decree which Thou magnified therein, the night which is better than a thousand months . 1 

JjUjJ ( _ 5 1 c. Aj Ujjj! 

Through it Thou hast preferred us over the other communities 

(JLal! (JaI ^jjd A 1 ^ lilnaJaj^a! j 


Through it Thou hast preferred us over the other communities 

, tLal! il&i /) qd AljJaflJ 1 ill iala x «a! q 


and through its excellence Thou hast chosen us to the exclusion of the people of the creeds. 

Q t^^)Jalj LDO ^ 

We fasted by Thy command in its daylight, 

QA_L] di]j JJU lOaS j 

we stood in prayer with Thy help in its night, 

l'A"\ ^j-a QaJ Ual A-aljS j A-aLu^aJ x 

presenting ourselves by its fasting and its standing to the mercy which Thou hast held up before us, 

dillJjlA ^j-a A _3 l illluJ j 

and we found through it the means to Thy reward. 

dill]! A °A L-JC. J LaJ IfkW Cllil J 

And Thou art full of what is sought from Thee, 

dilLdaS (jfA diljjuj UaJ d! jkl\ 

munificent with what is asked pf Thy bounty, 

^43 o* J! 44 

and near to him who strives for Thy nearness. 

ilk ’J^\ Ija Ida il t. 

This month stood among us in a standing place of praise, 

0 * 0 ^ **^0 f 4^0 ^ 4 ^ o ^ ^ 

\ q uq A-l^j^a \ l q 


Holy Quran, 97:3 
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accompanied us with the companionship of one approved. 


jpiUJI c Ujl UiSjl j 

and profited us with the most excellent profit of the world's creatures. 

aiic. Ij j AjJU pUakjl j AiC. liljll ^3 

Then it parted from us at the completion of its time, the end of its term, and the fulfilment of its number. 

° , - j - „ j, o ^ , j, { o '• 

So we bid farewell to it with the farewell of one 

tt \j4±\'jk jc. 


So we bid farewell to it with the farewell of one 

, . < . K. * . 


whose parting pains us, 

it liu^kjl j like, j 

whose leaving fills us with gloom and loneliness, 

^ J 

and to whom we have come to owe 

ijkiil pill 

a safeguarded claim, 

£ 35 „ 

an observed inviolability, 

^k\\ j 

and a discharged right. 

ajSaijiS 

We say: 

pp pUJi 

Peace be upon thee, 

-j2^\ m u 

O greatest month of Allah! 

<diTo! ic. li 3 

0 festival of His friends! 

ci-Ot pUi 

Peace be upon thee, 

dllfl jVl ( 'T 1 x li 


dll9 j^\ L—l j-v . li 

0 most noble of accompanying times! 


V'** 
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0 best of months in days and hours! 

Jqj* & && pLti 

Peace be upon thee, month in which 

JUVI Aja 

expectations come near 
and good works are scattered about! 

ptUt 

Peace be upon thee, comrade 

O ^ j 1 * 0 ** ' 

u jx> ysj^a (ja. 

who is great in worth when found 

[>& j 

and who torments through absence when lost, 

□ ^ J 

anticipated friend whose parting gives pain! 

piA\ 

Peace be upon thee, familjar 

^}jua3 

who brought comfort in coming, thus making happy, 

* . /; - J. - ® T - 

l u >>q ^ _j) 

who left loneliness in going, thus giving anguish! 

qa ail jlc. 

Peace be upon thee, neighbour in whom 

j!, o - a 

ji 0 


jjiall Cliij 

hearts became tender 

4_i3 a ** 1 I 9 ^ 

and sins became few! 
Peace be upon thee, 

/jt laJ-ulll C- (jlc-i 

helper who aided against Satan, 
** * 




J 
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companion who made easy the paths of good-doing! 

Me. pM 

Peace be upon thee - 

M j&\ U 

How many became freedmen of Allah within thee! 

C y* ^ j 

How happy those who observed the respect due to thee! 

,jl£ U ML pM 

Peace Ije upon thee - 
How many the sins thou erased ! 

j 

How many the kinds of faults thou covered over! 

,jii u Ml pM\ 

Peace be upon thee - 
How drawn out wert thou for the sinners! 

JJ ^ LA J 

How awesome wert thou in the hearts of the faithful ! 

< i ? i a a 1 o'"., o ^ b<3 k/> , . "f i t 


^71 Aiali V ji-S (j. ^ ptUI 

Peace be upon thee, month with which no days compete! 

pL * ,>! (j-a 3^ ^c- 


Peace be upon thee, month which is peace in all affairs! 

Mi. pM\ 

Peace be upon thee, 

thou whose companionship is not disliked, 

'MpM j 

thou whose friendly mixing is not blamed! 

U£ Me. 

Peace be upon thee, just as thou 

CAS! Jjllj l jjlc. CllJlSj 
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hast entered upon us with blessings 


djUlLxLl! lie- diLoic. j 

and cleansed us of the defilement of offenses! 

Peace be upon thee - 
Thou art not bia farewell in annoyance 

LaUjj [J AJal ij^a j^!iA V j 

nor is thy fasting left in weariness! 

Peace be upon thee, 

Aj3 j t _ 

object of seeking before thy time, 

AjJjS Jj 3 A^ jj j 

object of sorrow before thy passing! 

Me. pUJi 

Peace be upon thee - 

U£> tdlj v Q j . jjuj ^51 

How much evil was turned away from us through thee! 

Uf J 

How much good flowed upon us because of^thee! 

^ «_iii «> ^ ^ ^1 j^i s£S Js. J ak piai 

Peace be upon thee and upon the Night of Decree which is better than a thousand months! 1 

(jLS U ale f itui 

Peace be upon thee - 

t2l ilc. l i 1 

How much we craved thee yesterday! 

all l Sfc t3ji lit t, 

How intensely we shall yearn for thee tomorrow! 

ale. pUJi 

Peace be upon thee 


Holy Quran, 97:3 
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and upon thy bounty which has now been made unlawful to us 

oLiiLuj ^j-a ^_paLa ^ic- j 

and upon thy blessings gone by which fjave now been stripped away from us! 


0 Allah, 


□<u alia \Mj j aj \M‘j£ is'iu j^iii ilk j*! oi 

we are the people of this month. Through it Thou hast ennobled us and given us success because of Thy 

kindness, 

while the wretched are ignorant of its time. 

I j 

Made unlawful to them is its bounty because of their wretchedness. 

AlHuj l jj jIa j (j-a Aj La j dlji j 

Thou art the patron of the knowledge of it by which Thou hast preferred us, and its prescribed practices to 
( which Thou hast guided us. 

^ic. j Q^-all^a LlilajiL UIljj la j 

We have undertaken, through Thy giving success, its fasting and its standing in prayer, but with 

shortcomings, 

jjj£ & iJjfl Aji tijjl j 

and we have performed little) of much. 

0 Allah, so to Thee belongs praise, 

AjLojVL \j\J\ 

in admission of evil doing 

<C-LLaVL llljJC-lj 

and confession of negligence. 


Ujjla qa till j 

and to Thee belongs remorse firmly knitted in our hearts 

Linjudli ^j-a j 

and seeking of pardon sincerely uttered by our ^ongues. 

^j-a 4_ja LjLLai La ^ic- 

Reward us, in spite of the neglect that befell us in this month, with a reward through which 
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4_l3 jt- jy±\\ 

we ma^ reach thg bounty desired from it 


i 

^ and win the varieties of i ( ts craved stores! 

^j-a LIlS l '\j x ^ La ^Ac. Ll^jAc. lil C_L^. j\ j 

Make incumbent upon us Thy pardon for our falling short of Thy right in this month 

(JjIaII jUiaij J§A QA l-LLA jJJ U li jli^L Q\j 

and make our lives which lie before uj reach the coming month of Ramazan! 

ol jjA L Lla 

Once Thou hast made us reach it, ( 

qa Qii&i d±j| La JjlL: C5 iL lie- la 

Jtelp us perform th^ worship of which Thou art worthy, 

Ae-Uall ^j-a Q4<w*uut Laj liLi j 

cause us to undertake the obedience which Thou deservest, 

^ja judll ^ LlLaJ lil^A (jj£j La (JijjLl ^Jli^a ^j-a lil j 

and grant us righteous works that we may fulfil Thy righf in these two months of the months of time. 1 

u j 

O Allah, as for 

^a] ^j-a IA& i_J LloaI^ 

the small and large sijjns which we have committed in this our month, 

QA 4j& listilj ji 

the misdeeds into which we have fallen, 

A. iila^ ^j-a i_ja l j 

and the offenses which we have earned^ 

^jLlui ^Ic. llA .liitj ^Ic. 

purposefully or in forgetfulness, 

jj Ujudiji aAs liilla 

wronging ourselves thereby 

tij£ Oa A-a^i 


i 


or violating the respect due to others. 


That is, the Ramazan of the year that has just passed and that of the coming year 
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U! j AxU. a ^ic- (_]Ua3 


i 

bless Muhammad and his Household, 

tU^JjolJ IJ^)Jjuj! j 

cover us over with Thy covering, 

til jistj lie. L_ac.! j 

pardon us through Thy pardoning, 

(jJUlill g£V Ala iV'.At i j 

place us noj before the eyes of the gloaters because of that, 

(jjic.Ua!! (jjuill 4j>k l ijlc. laLdJJ V j 

stretch not toward us the tongues of the defamers, 

Ala iL ojSii ui sjik 3 51* jjL Uj ilLiHJ 3 

and employ us in that which will alleviate and expiate whatever TJiou disapprovest from us within it through 

Asuj V tilisl 

Thy clemency which $joes not run out. 


All 


7 gill .illJaa 3 

r^d Thy bounty whief^ does not diminish^! 


I 


j Axt^ i ^ic. (JUa Ag 111 

O Allah, bless Muhammad and his Household, 

1 * 0 * 0 

U \J Ai 1 1 lltun.4 


i j;g 1 n jj x j 

redress our being afflicted by our month, 1 


U>a j 1* e 3j Jk 01 ^jU j 

bless us in this day of our festival and our fast-breaking, 

j * o? ii*U! j 

make it one of the best of days that have passed over us, 

O ^ s' O ^ ^ 

l-uaI filUii a jUti a ! 

the greatest in attracting Thy pardon, and the most effacing toward sins. 


(jlc- U j uj^jA (jxi U liljflc.1 j 

ath t(ie c 


and forgive us our sins, both the concealed and the public! 


0 Allah, 


That is, we have been afflicted by the hardship of having to fast. This interpretation follows Sayyid Alikhan's 
reading; the Persian translators interpret the sentence to mean: 'our being afflicted by grief at the passing of our 
month', a reading which Sayyid Alikhan rejects 
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liUlkL q* j^ill ilk 1UU.. 1 

with the passing of this month make us pass forth from our offenses, 
llil JJjq] J 

with its departure make us depart from our evil deeds, 

(j-a l ilk 7J j 

and appoint us thereby among its 

4 _ 3 4 _l&i Astjuji 

1*1' 

most felicitous people, 

Aji ULi ^ jii 3 

the most plentiful of them in portion, 

Uki. ji j 

and the fullest of therji in share! 

0 * 3 # It 

0 Allah, when any person 
, i I 


AjjI^ j ^ j 

observes this month as it should be observed, 

^ £ ^~ ><w L3^ J 

safeguards its inviolability as it should be safeguarded, 

4^4* c3^ flfl j 

attends to its bounds as they should be ajtended to, 
fears its misdeeds as they should be feared, 

<jlc, l'A‘\ ^ j 1 “ tolir- J []aJ Clu^. jl 4j^)iL k^lill k_J^)5j j 

or seeks nearness to Thee with any act of nearness-seeking which makes incumbent upon him Thy good 

pleasure and bends toward him Thy mercy, 

j QAiiLo lil L— lg-3 

give to us the like [of that] 1 from Thy wealth 

ddl x ^ Q AiLxjJai 1 j 

and bestow it upon us in multiples through Thy bounty, 

^ a\\1^ jll 

for Thy bounty does not diminish, 


i.e., that good pleasure and mercy 
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Lpajij V u! J 

Thy treasuries do not decrease but overflow, 

V (JaULq (j! j 

the mines of Thy beneficence are not exhausted, 

s-LlaxJJ t^ljOaC- (jl j 

and T^hy bestowal is the bestowal full of delight! 


Al\ 


j a ^Ac. lJ ^ 3 


I O Allah, bless Muhammad and his Household 

A a 1^11 Aj 3 A^xJ jl QA-aLda (JlLa ^ L_U^I j 

and write for us the like of the wages of him who fasted in it or worshipped Thee within it until the Day of 


Resurrection! 


i 


<jill U J4 e }j ^ ail <lf£ Ul fsiu 

0 Allah, we repent to Thee in our day of fast-breaking, which Thou hast appointed 

j 0 ^ 3 ^ 

for the faithful a festival and a joy 

IajulL^. a j 1 ■» a ^ a j 

and for the people of Thy creed a time of assembly and gathering. 


olkdAl k_ijA 

from every misdeed we did, 

sOiLi ? ^ ji 

ill work we sent ahead. 


oli^ajJal jd ^JaLk jl 

or evil thought v^e secretly conceived, 

^ J! & i V 

the repentance of one who does not harbour a return to sin 

Alilxk JgA lAAjtJ AjJLJ V J 

and who afterwards will not go back to offense, 

C_Ali jVI J tALkll <j-a d Lk A jjJ 

an unswerving repentance rid of doubt and waverjng. 

\ j\t~, \ jjjj ^ \ \e~. LLg 1 ^ iVo^A 

So accept it from us, be pleased with) us, and fix us within it! 

USj^l £lfi 
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0 Allah, provide us with 

Ajc-jll 1 - A ° r - k 

fear of the threatened punishment 

and yearning for the prpmised reward, 

\ * ** " 

so that we may find 

<J d’ljC.A} Ud ail 

the pleasure of that for which we supplicate Thee 

<La La Ajlil j 

and the sorrow of that from which we seek sanctuary in Thee! 

Lfc!^ L>? 

And place us with Thee among the repenters, 

dljik ^ j\ 

those upon whom Thou hast made Thy love obligatory 

d^JC.lJa <x_kl j-a .La d j 

and from whom Thou hast accepted the return to obeying Thee! 1 

^jUil U 

0 Most Jjjst of the just! ^ 


3 IdU! ^ 11 ! 

O Allph, show forbearance toward our fathers and our mothers 

J! L>* J L>* L& ' J 

and all the people of our religion, those who have gone and those who will pass by, until the Day of 
- Resurrection! ^ 

dliSiiLa ; Xc- ClllL^a Lal£ <11 j l lid XaX. ^ (_}da 111 


O Allah, bless our prophet Muhammad anpl his Housghold, as Thou hapt blessed Thy angels brought nigh, 

^jjLuj^all i^lidl C- dllL^a Lafl <11 j <jic- (Jda j 

bless him and his Househojd, as Thou,hast blessed Thy ( prophets sent out, 

Jj ^ 11 i^all divide. ^Ic. dllL^a La£ <11 j <ilc. j 

bless him and his Household, as Thou hast blessed Thy righteous servants 


Allusion to Qur’anic verses such as Truly Allah loves the repenters (2:222) and Allah is He who accepts repentance 
from His servants (9:104; cf. 42:25) 
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a (jxoJlxJi l_j^ Ij ^113 (J-Liafll j 

- and better than that, 0 Lord of the worlds! - a blessing 
whose benediction will reach us, 

lixj j 

whose benefit will attain to us, 

Ijjlc-Ji Lgj <L A j 

and through which our supplication may bejjranted! 

A_i]| ijx> 

Thou art the most generous of those w|to are beseeched, 

Ajt djijjJ QA J 

the most sufficient of those in whom confidence is had, 

aI^s J*L\ J 

the most bestowing of those from w ( hom bounty is asked, 

. J 

and Thou art powerful over everything! 

_ o o _ 9- _ ^ „ I 0 O'- oo ~ Ji o 

j <lia]| Uajll Aj^jlLa (_j-a ( I il ^3 | | 4_jlcO (jlfi J 

: (3-aa 

46. His Supplication on the Day of Fast-Breaking and on Friday When he 
finished his prayer, He would stand in place, face the qibla, and say: 


0 He who has mercy upon him toward whom the servants show no mercy! 

aJjIj V 0^ {y* U j 

0 He who accepts him whom the cities will not accept! 

Ajjl 24 .liJl Ji! V Ja U j 

0 He who looks not down upon those who have need of Him! 

AjIc. 441 j V Uj 

0 He who disappoints not those who implore Him! 

AjIc. tflSll SjIL a^j V Uj 


Holy Quran, 3:26 
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0 He who slaps not the brow of the people of boldness toward Him with rejection! 

Q4J Id ^JJjoLS jl d 1 j 4_1 t 1 Id ^ da* < 0^ ^ J 

0 He who collects the little that is given to Him and shows gratitude for the paltry that is done for Him! 

jMw jdj LfiSii 

0 He who shows gratitude for thp small and rewards with the great! 

Ada l_b > j 

0 He who comes close to him who comes close to Him! 


"be- jj 2) qa J] (j* bj 

0 He who invites to Himself him who turns his back on Him! 

Ad&b jibj Vj 

0 He who changes, not favour and rushes not to vengeance! 1 
0 He who causes the g 00 |d deed to bear fruit so that He may make it grow, 

Aj IlLill (jc- 

j 

and overlooks the evil deed so that He may efface it! 

dlldLaJb dl3^)daj| 

Hopes turn bqck with needs fulfilled short of the extent of Jhy generosity, 

dlld-Lall AjC- ji Q-blij dl^ldalj 

the cups of requests fill up with the overflow of Thy munificence, 

dll adall blix ‘1 jL dldjL jiSj j 

and attributes fall apart without reaching Thy description. 

For to Thee belongs the highest highness above everything high, 

jiu & dvi jiuji 3 

and the most glorious majesty beyond every majesty! 

Everything majestic before Thee is small, 

bla^ ^ L-aj 1 cb j 

everything eminent beside Thy eminence vile! 

Those who reach other than Thee are disappointed. 


Allusion to 8:53: Allah would never change His favour that He conferred on a people until they changed what was 
within themselves 
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those who present themselves to other than Thee have lost, 

<2L VI o^iiUI 

those who stay with other than Thee haveperished, 

c^li x ^ VI Cjj* <. _ ja^.1 j 

and those who retreat - except those who retreat to Thy bounty - are desolate! 


Thy door is open to the beseechers, 

afti .uii] j 


Thy munificence free to the askers, 

“ t - 0 *.'. 0 * tl ' **-<> *• • l - 

uu^'l 4.12^3 kilLilC.) j 


Thy help near to the help-seekers! 

^ 1 O q ^ 

v 

^ ** 


j^Lvi aL 


The expectant are not disappointed by Thee, 

A\\\ Ur- j/ni V J 

those who present themselves despair notpf Thy bestowal, 

l'A"\ L Q ^ ^ 0 jJa J V J 

the forgiveness-seekers become not wretched through Thy vengeance! 

i'A\ k Ja jjaiJ-a 

Thy provision is spread among those who disobey Thee, 

jli J 

Thy clemency presents itself to those hostile toward Thee, 

J\ M'LL 

Thy habit is beneficence toward the evildoers, 

Ji. i&i\ ML j 

and Thy wont is to spare, the transgressors, 
so much so that 

cp 

Thy lack of haste deludes them from returning, 

^jc- ^AAl^a j 

and Thy disregard bars them from desisting! 
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J! ' hi ^4^ j 

Thou actest without haste toward them so that they will come back to Thy command 

dd jAj Ajjj ^1$ J 

and Thou disregardest them confident in the permanence of Thy kingdom, 

1_£J QaJ o3litJud]| (^JaI (jlfl 

so Thou sealest him who is worthy of it with felicity, 

LgJ ojlilill <GaI qa J 

and Thou abandonest hinji who is worthy of it to vyretchedness! 

ji j j jjU^j 

All of them tjome ho|ne to Thy decree, 

J! j 

their affairs revert to Thy command; 

l'A\\ jaljuJ J jia ^gic- -A 

Thy authority grows not feeble through their drawn out term, 

c£ljlA^)J j 

Thy proof is not refuted by the failure to hurry after them. 

V kp Z&LL 

Thy argument is established, never refuted, 

V k kiLL j 

Thy authority fixed, never removed. 

dfe. ^ ^ pill 

Permanent woe belongs to him who inclines away from Thee, 

dilLa k_)Lk aJ^LLJI A j, II j 

forsaking disappointment to him^who is disappointed by Thee, 

Q‘Jk\0zl JiliVI iulill j 

and the most wretched wretchedness to him who is deluded about Thee! 

(^9 G a kj 1 ^£1 La 

How much he will move about in Thy chastisement! 

d^jlac. G l) l-a J 

How long he will frequent Thy punishment! 

^ G^^ ^ j 

How far his utmost end from relief! 
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AJ - jj La j 

How he will despair of an easy exit! 

Aji V < 31^1 > Via 

[All of this] as justice from Thy decree (Thou art not unjust in it!), 

AjIc, i aiO V ill jLajl j 


and equity from Thy judgement (Thou dost not act wrongfully against him I). 

L_1 

Thou supported the arguments, 

jlic-VI CluLI 


J 


o ^ 4 * ° r«« 

ent 

J 


** * 

tested the excuses, 

a , , 

* r. 


° ^ ti 0 * ♦*£ 0 ** ^ 

J l 1 .rt. *18 < 

began with threats,. 

J* j 

showed gentleness with encouragement, 


struck similitudes, 

(JI^_aVI ClALl j 

made long the respite, 

A.Lkl*Jll] X la 1 x u ^ dlil j dl^ki j 

delayed, while Thou art able to hurry, 

aj^UJalL dui j Clnjlj j 

and acted without haste, while Thou art full of quick accomplishment! 
Not because of incapacity is Thy slowness, 

li& J ddll^Ja! Vj 

feebleness Thy giving respite, 

Aiic. V j 

heedlessness Thy showing restraint, 

til jl jajjl Vj 

dissemblance Thy waiting! 

But that 
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&LL 

Thy argument be more conclusive. 
Thy generosity more perfect, 

(ji ji j 

Thy beneficence more exhaustive, 

S**i 0 * -- 

Jl tAIba* 3 




J 


Thy favour more complete! 

31 > 


All of this has been and always was, is and ever will be. 

lg-k£j L_L_tf3 Jj (ji j)-G ci^i 

Thy argument is greater than that its totality be described, 

A. ^ A^j j)i j)-G ^A^i ‘ ^ ^ A J 

Thy glory more elevated than that it be limited in its core, 

j)i _)^i ' s J 

Tjiy favour more abundant than that its entirety be counted, 

4_fei ^Ac. Julj (ji j)-a ^P^i j 

Thy beneficence more abundant than that thanks be given for its least amount! 

jjC. dlj£jol]| ^jjLaA AA j 

Speechlessness has made me fall short of praising Thee, 

d^A-ia. XL3 j)C. j 

restraint has made me powerless to glorify Thee, 

j^Li^ ji ji\ isijLJ j 

and the most I can do ( is admit to inability, 
not out of desire, my Allah, but out of incapacity. 

SjUjL aijtt j til 41 

So here I am: I repair to Thee by coming forward, 

S ill jit j 

arjid I ask from Thee gpod support 

0 a , _lc. (Jj L^ a 

So bless Muhammad and his Household, 
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"• i ^ 0 * 0 0 i 

hear my whispered words, 




J 


0 **• 

■U1U 


grant my supplication, 

o** * ** V f ^ 

L zJ.'J '■ <jr? J* ^ J 

seal not my day with disappointment, 

^ 0 * 0 *° " 0 ** V t 

i n x u ^ , ^3 A vlu / _ 14 la. i ^ 


slap not my brow by rejecting my request, 

Is* Of f j 

and make noble my coming from Thee 
and my going back to Thee! 

AJJJ Laj pjlOa JJC. tilll 

Surely Thou art not constrained by what Thou desirest, 

(JIjujJ LaC- ^^Ic- V J 

nor incapable of what Thcju art asked! 

3 i Jc. ciui 3 

Thou art powerful over everything, 

^liil iib VI i^a V 3 V3 

and 'There is no force and no strength save in Allah, the All-high, the All-mighty! 


,2 


L>® J 

47. His Supplication on the Day of Arafah 3 

Afa Aa^JI 

Praise belongs to Allah, Lord o^the worlds! 4 
0 Allah, to Thee belongs praise! 

^jVI 3 


Holy Quran, 3:26 

An oft-repeated formula found in many hadees 

The ninth of Zilhajj, the last day of the hajj, when the pilgrims occupy themselves with prayer at Mount 'Arafa. Cf. 
Imam Husain's long supplication for the day, translated in Chittick, A Shia Anthology, pp. 93-113 
Holy Quran, 1:2 
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Originator of the heavens and the earth! 

j J5UJl li 

Possessor of majesty and munificence! 

mj 

Lord of lords! ( 

sjL oi sat 3 

Object of worship of every worshiper! 

jjjjlLL j 

Creator of every creature! 

j 

Inheritor of all things ! 1 

A 11 

There is nothing like Him , 2 
o *.%' > \ ® - v * - 

^ * J 

knowledge of nothing escapes Him , 3 

Krv * L 5 -^ J 

He encompasses everything, 

v> o.. * 0 - •* - 

f L5-^ CP J* J 

and He is watch|ul over everything . 5 

' ’t vi sat v & i oil 


Thou art Allah, there is no Allah but Thou, 
the Unique, the Alone, 

ijaSl 

the Single, the Isolated. 

cliji Vl aJI V cliji j 

Thou art Allah, there is no Allah but Thou, 

r^ssiit ^ 


Cf. 15: 21-23: Naught is there, but its treasuries are with Us, and We send it not down but in a known measure... It 
is We who give life, and make to die, and it is We who are the inheritors 
Holy Quran, 42:11 

Reference to 10:61: Not so much as the weight of an ant in earth or heaven escapes from thy Lord... 

Holy Quran, 41:54 
Holy Quran, 33:52 
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the Generous, the Generously Bestowing, 

L llaJt 11 

the All-mighty, the Mightily Exalted, 
the Magnificent, thp Magnificently Magnified. 

ciiji Vi <11 V ^&i ciiji j 

Thou art Allah, there is no Allah but Thou, 

juJi jjj&i juiiii 

the All-high, the Sublimely High, the Strong in prowess. 

ciijj Vi <11 V ^i ciiji j 

Thou art Allah, there is no Allah but Thou, 

* 


* ti . I 0 * ti 


the All-merciful, the All-com 


passionate. 




the All-kno^wing, the All-wise. 

ii VI All V at CPI 3 

Thou art Allah, there is no Allah but Thou, 
the All-hearing, the All-seeing, 
the Eternpl, the All-aware. 

dill Vl <11 V M cliji j 

Thou art Allah, there is no Allah but Thou, 
the Generous, the Most Generous, 

£jiVl fil-JI 

the Evejlastingj the Most Everlasting. 

dill Vl <11 V M ci±j| j 

Thou art Allah, there is no Allah but Thou, 
s 


^i & JjV I 

the First before every one, 

.IstJ ^)dVl J 
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the Last afjter every number. 

t Vi n\ v at ill j 

Thou art Allah, there is no Allah but Thou, 
the Close in His highness, 

if? J 

the High ( in His closeness. 

Clijl VI 4-11 V Cl±j| j 

Thou art Allah, there is no Allah but Thou, 

■lai a]' a 

Possessor of radiance and glory, 

AiJl 3 .UjKil j 

magnificence and praise. 

ciijj VI 4-11 V ciul j 

Thou art Allah, there is no Allah but Thou. 

£lLjJ JJC- QA ^llxiVl CllLij] (_£All 

Thou hast brought forth the things without root, 

JJC' L Jf ^ JJ^ 3 U JJ^ 3 J 

formed what Thou hast formed without exemplar, 

VL cLic-ajj! j 

and originated the originated things without limitation. 

Cliji 

It is Thou 

I * 0 o s t£ * 0 ZZ 

l jjAsj cj ijA3 

who hast ordained each thing with an ordination , 1 
I s “ °f- o 0 * ' ' 

• CP J 

eased each thing with an easing , 2 

0 0*1, o s - „ 

I tZb jA La t_ 1^}JA j 

and governed everything b^low Thyself with a governing . 3 

^aSI ciiji 


Reference to 25:2: He created everything, then He ordained it with an ordination 
Allusion to 80:20: He created him [man] and determined him then the way eased for him 
Perhaps an allusion to 32:5: He governs the affair from the heaven to the earth 
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It is Thoi^ 

&j 2 > ^ii jc. ^ £ 

whom no associate helps with Thy creation 

jk jj lA A j 

and no vizier aids in Thy command. 

‘j&i i j iAUii as p j 

Thou hast no wifness and no equal. 

ciijl 

It is Thou 

Ua l Ilk jlia doji 

who willed, and what Thou willed was unfailing, 

dnd al U jl£a dnd al 3 

who decreed, and what Thou decreed was just. 


•* 0 , 

< La 


Id ^ jlfls d 9 


who decided, and what Thou decided was fair. 

<jt£a QjLj i ^il di 

It is Thou whom place does not contain, 

51LL diiLL] ^ j 

before whose authority no authority stands up, 
and whom no proof or explication can thwart. 

Cldl 

It is Thou 

1 33 c- djlLaLl 

who hast counted everything in numbers , 1 

I Xa\ d il* ^ j 

appointed for everything a term, 

1 * ° J'J- 0 '•** 0 ' 

I jjJiaj 1 J 

and ordained everything with an ordination. 

ddl 

It is Thou 


Reference to 72:28: He has counted everything in numbers 
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bljjjb (jc. ClljjLaS 

before whose selfness imaginations fall short, 

&&& <> fl^iVI 3 

before whose howness understandings have no incapacity, 

tiling jLajVl ^ j 

and the place of whose whereness eyes perceive not. 1 

Cliji 

It is Thou 

| 5= o * O " O ^ It 

b j.w* Aaj V 

who hast no bounds, lest Thou be bounded, 

UJ ^ 3 ^ J 

who art not exemplified, lest Thou be found, 

UJ ^ 3 ^ ^ J 

who dost not begetjest Thou be begotten. 

ciiji 

It is Thou 

blAjUt-lS bljbs AjJa V 

with whom there is no opposite, lest it contend with Thee, 

cSi Jit V 3 

who hast no equal, lest it vie with Thee, 

bLba^jl » bll Aj V j 

who hast no riva.1, lest it resist Thee. 

ciijl 

It is Thou 

who art He who began, devised, 

j 

brought forth, originated. 


The terms 'howness' and 'whereness' are found already in hadees attributed to the Prophet in Shia sources, as well 
as to some of the Imams (cf. Chittick, A Shia Anthology index under ayniyyah and kayfiyyah. The term 'selfness' 
(dhatiyya) is certainly more rare. Lane in his Lexicon points out that it is a post-classical term used in philosophy, 
but in the present context it has no such philosophical sense and seems to be a coinage built on the analogy of the 
other two terms 
Reference to sura 112 
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Ua ^jjoi ^.1 a 

and made well all that He made. 


.1 


ua 


a-buj 


Glory be to Thee! 

How majestic is Thy station! 

ySU'VI ‘Ji J^\ 3 

How high Thy place among the places! 

j^L, ^ILai 3 

How cleanly Thy Separator cleaves with the truth! 1 
Glory be to Thee! 

La v Alla! 

^ ** ^ 

The Gentle - how gentle Thou art! 

^ ^ J J 

The Clement - how clement Thou art! 

c2a>i U g&L j 

The Wise - how knowing Thou art! 

Glory be to Thee! 

^\x \ a \ La tdl lLa 

The King - how invincible Thou art! 
dll* ^ jj al La d! 9 

The Munificent - how full of plenty Thou art! 

&**°J ^ J J 

The Elevated - how elevated Thou art! 
AaJall s s.LgLjl ad 

Possessor of radiance and glory. 




j e 


u &l\ 


magnificence and praise! 


J 


The 'Separator' is the Qur'an (cf. Supplication 42.2). There is an allusion here to 15:94: Therefore cleave [0 
Muhammad] by means of that which thou art commanded [i.e. the Qur'anic injunctions] and turn away from the 
idolaters 
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Glory be to Thee! 

^ O ^ O 

tild dll '\1L1U dlajd 

*♦ ^ V*» * * 

Thou hast stretched forth Thy hand with good things, 

tilde- qa Ajli^Jl d3^)C. j 

and from Thee guidance has come to be known, 

tild. j Uji jl (jj.ll tilLn dll (j-a3 

so he who begs from Thee religion or this world will find Thee. 


Glory be to Thee! 


(j jd ^ till £_ 




Whatever passes in Thy knowledge is subjected to Thee, 

til juj^C. (jj^ Id tildJdt 1 ^jud j 

all below Thy Throne are humbled before Thy mightiness, 

ML & & 3l2lj 

and every one of Thy creatures follows Thee in submission. 
Glory be to Thee! 

« 9 ^ JL 9. ^ 

642 v Jt ^ V 

Thou art not sensed, nor touched, 

* -2 J 




J L>^ 




nor felt, nor beguiled, 

£ V j ildj V j 

nor held back, nor challenged, 

^ jld V j V J 

nor kept up with, nor resisted, 
nor deceived, nor circumvented. 
Glory be to Thee! 


ddtiil 


ILul 


Thy path is smooth ground. 
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J 

Thy command right guidance, 

ii , j , ' 5 t 

AJa ■■ «a , ^4,. (. u) q 

and Thou art a living, eternal refuge. 

Glory be to Thee! 

Thy word is decisive, 

tAl llaS 9 

Thy decree unfailing, 

f jc- j! j 

Thy will resolute. 

^ii4L 

Glory be to Thee! 

‘ij v 

None can reject Thy wish, 

tALLaifL! V J 

none can change Thy words . 1 

^ii4L 

Glory be to Thee, 

ciAjVI 3^4 

Out-dazzling in signs, 

cbl^AJI 'JA 1 

Creator of the heavens, 

ciA-alui]! 

Author of the spirits! 


iAl«5 jAj £ jAj IaJL^. A/LaJl till 

To Thee belongs praise, a praise that will be permanent with Thy permanence! 

<AlLax ij IaILL IAa^ AJaaJl iAI] j 

To Thee belongs praise, a praise everlasting through Thy favour! 

tJ>\* IAa^. AJaaJl (All j 


Reference to 6:115 
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To Thee belongs praise, a praise that will parallel Thy benefaction! 

^ic- AjJjj AJaaJl j 

To Thee belongs praise, a praise that will increase Thy good pleasure! 

To Thee belongs praise, a praise along with the praise of every praiser 

^ ! jSi J 

and a thanksgiving before which falls short the thanksgiving of every thanksgiver; 

aS VI V liik 

a praise which is suitable for none but Thee 

ayi vi -u v 3 

and through which nearness is sought to none but Thee; 

03v i fiaio iSik 

a praise which will make permanent the first [bounty] 
and call forth the permanence of the last; 


a praise which will multiply through recurrence of times 

litxjJal j 

and increase through successive doublings; 

]| 4 \\ , 

a praise which the guardians will not be able^to number 

Aiiil ajliS U Ji. $j jj 3 

and which exceeds what the writers number in Thy Book ; 1 
a praise which will counterbalance Thy glorious Throne 

e£>» -W 3 

and equal Thy elevated Footstool; 

* i ^ U ',1° 


a praise whose reward with Thee will be complete 

□o' e' 3^ ci>^- j 


The guardians or writers are the recording angels. Cf. Supplication 3.18. The ‘book’ mentioned here is referred to in 
such verses as: The Book shall be set in place; and thou wilt see the sinners fearful at what is in it and saying: ‘Alas 
for us! How is it with this Book that it leaves nothing behind, small or great but it has numbered it?' (18:49) 
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and whose recompense will comprise every recompense; 
a praise whose outward conforms to its inward, 

AjjII j 

and whose inward conforms to correct intention; 

□a! L J 

a praise with whose like no creature has praised Thee 

jjuj dkl V j 

and whose excellence none knows but Thou; 

a praise in which he who strives to multiply Thy praise will be helped 
..-•or. o * i 55 - t j ? - s* 1 -* 1 - 

*y*y ls* ^y o* yyj 


i 

and he who draws the bow to the utmost in fulfilling it will be confirmed; 

j^yA d lilk Id 






a praise which will gather all the praise which Thou hast created 

dj i^ja ddl Id j 

and tie together all \jvhich Thou wilt afterwards create; 

4_d 

a praise than which no praise is nearer to Thy word 

<J J V j 

and than which none is greater from any who praise Thee; 

djjdll t^L j£j t _ ^ 

a praise whose fullness will obligate increase through Thy generosity 

diid V jia .IjJjd “^3^ JAlx^aj a 

and to which Thou wilt join increase after increase as graciousness from Thee; 

eJ^ yfi 

a praise that will befit the generosity of Thy face 

31^ > 3^ j 

and ijneet the might of Tljiy majesty I 

XaX. ^ 31 dkd ^ ^lc< 3^ L_J^) 

My Lord, bless Muhammad and the Household of Muhammad, 

. ^ 0 „ O 

,JLL 




- ••* 9 - 1 

<■ l=d-LaJ 
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the distinguished, the chosen, 

^)5La]! 

the honoured, the brought nigh, 

j \ f 

with the most excellent of Thy blessings, 

A_jic> j 

benedict him with the most complete of Thy benedictions, 

Ajic. J 

and have rjiercy upo^i him with the most ( enjoyable of Thy mercies! 

a ^lLa A_ll j ^ ^ic- ^-i^) 

( My Lord, bless Muhammad and his Household \jvith a fruitful blessing, 

a ^lLa A_iic- j Lg_L« a ^lLa (j^Sj V 

more fruitful than which there is no ^blessing! Bless him with a growing blessing, 

l^_Ld a ^lLa V A_iaIJ 

more growiijig than which there is no blessing! 

a ^lLa A lie- j 

And bless ( him with a pleasing blessing, 

i jL. V 4i-blj 

I beyond which there is np blessing! 

a A_ll j ^ ^ic- l_J^) 

My Lord, bless Muhamrpad and his Household with a blessing 

allb j fjc. ±1 Jj A^ajJ 

which w ( ill please him and increase his good pleasure! 

QaJ ^lc- J a ^ll*a A_iic. (J u-a j 

Bless him with a blessing which will^please Thee and increase Thy good pleasure toward him 

a ^lLa A_iic- j 

And bless him with a blessing 

% VI □‘d V 

through other than which Thou wilt not be pleased for him, 

^ ^ DO^ ^ j 

and |or which Thou seesj: no one else worthy! 

A_ll J ^ ^lc- L_l^) 
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My Lord, bless Muhammad and his Household with a blessing which 
^ $ $ & ' 

till I a 

will pass beyond Thy good pleasure, 
tg. ll l<aj| (J x di J j 
be continuous in its continuity through Thy subsistence. 


L£UK j»2 7 US iai V 3 

and n^ver be sp^nt, just as Thy word^s will never be spent ! 1 

6 ^lLa A-ll j 1 ^Ic. ‘tO 

My Lord, bless Muhammad and his Household with a blessing which will 

tillc. Ua (JaI j j J tili5Lj!/La dlljlLa 

tie together the blessings of Thy angels. Thy prophets. Thy messengers, and thos^ who obey Thee, 

iili:Lk.l (^JaI j t^Ludjl J ^ja til^lic. dll jld ^ic- j 

comprise the blessings of Thy^servants, jinn or mankind, and those yvorthy of Jhy response, 

dlald. ^ja Cl j dl^p (_jS 0 ^lLa ( ^lc. j 

and bring together the blessings of every one of the kinds of Thy creatures which Thou hast sown and 


authored! 
.i. -i » * 


j A^ILuj a (_)S j la-idi a ^lLa A_1 j A jlc. C_l^) 

y Lord, bless Muhammad and his Household with a blessing which will encompass every blessing, bygor 

and n^w! 

& jC ^ ja ! j till a A_1 ^Ic. J A_ilc. (J Jda j 


Bless him and his Household with a blessing wh ( ich is pleasing to Thee and everyone below Thee 

Clll^Ida tilll £a ^jajj ^ 

and will bring forth with all that a blessing 

lAdc. dljlLall till: c_kc.Ljaj 

with which Thou wilt multiply those blessings ( 

Ulij V t_%Ldj ^ dUj jj^)i Jc. jj J 

and increase them through the recurrence of days with an increasing in multiples which none can count but 

Thou! 

Ajjj ^Ic. 

My Lord, bless the best of his Household, those whom Thou hast 
chosen for Thy command, 


Allusion to 18:109: Say: 'If the sea were ink for the words of my Lord, the sea would be spent before the words of 
my Lord are spent' 
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> j 

appointed the treasurers of Thy knowledge, 

> A l^Q-v j 

the guardians of Thy religion. 

Thy vicegerents in Thy earth, 

d’l.iUc. , gic- j 

and Thy arguments against Thy servants, 

j o4^' Of j 

purified from uncivilness and defilement through a purification by Thy desire, 1 

, Oi lOiOO'i j i-ibji ^ j 

and macje the mediation to Thee 2 and ( the road to Thy Garden! 

6 ^lOa j OiO ^ ^lc- 

My Lord, bless Muhammad and his Household with a blessing which 

j ‘i <Jo?^ 

makes plentiful Thy gifts and generosity, 

j cSUlii ^ LUi'VI 0 <3-^ j 

perfects for them Thy bestowals and awards, ^ 

J ^ -kaJI j 3 

and fill^ out their share of Thy kindly acts and benefits! 

% ^ \ l ^ tlf- ^ A s \f~~- f ^ t t ^ 

My Lord, bless him and his Household with a blessing 

j! i-l V 

whose first has no term, 

U^V V j 

whose term has no limit. 


Reference to 33:33: Folk of the House Allah only desires to put away from you uncleanness and to purify you 
Muslims hold that 'mediation' will be given to the Prophet (see note 172), while Shia tradition adds that it will also 
belong to the Imams. Cf. the chapter in Majlisi's Behaar al-Anwar 'The Mediation, and the station of the Prophet 
and the Folk of his House which will become manifest at the resurrection' (VII, 326-40). Among relevant sayings 
quoted in both Shia and Sunni sources is that of Ali: 'In the Garden there are two pearls within the Throne, one of 
them white and the other yellow. In each there are 70,000 rooms whose gates and cups come from a single root. 
The white is the Mediation which belongs to Muhammad and his Household, while the yellow belongs to Abraham 
and his household' (commentary on 5:35: al-Tabarsi, Majma' al-bayan; Maybudi, Kashf al-Asrar) 
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U jfV ^ V j 

and whose last has no utmost end! 

My Lord, bless them to 

La j t^Lai^)C. Aij 

the weight of Thy Throne and all below it, 

j3 La j dL! ^la-uj ^La j 


I the amount that fills the heavens and all above them, 

6 ^iLa Id La j La j j 

the number of Thy earths and all below and between them, a blessing that will 
* t * 'Vt * o 


dka 

bring them near to Thee in proximity, 

L5-^ J J ^ UJ^ J 

please Thee andjthem, 

ILjI laJJ 4_L^axa j 


and be joined to its likes forever! 

i "f ^ k -L » ^ k'' a «" 


□ <jjaa! ^LaL <jljl ^ djJlj! dLl 

O Allah, surely Thou hast confirmed Thy religion in all times with an Imam whom Thou hast 

l^lLa j dJ.}t_AxJ \ a \ c - 

set up as a guidepost to Thy servants and a lighthouse in Thy lands, 

QaL^ CilLLa j ^j\ AstJ 

after his cord ha^ been join e cf to Thy cord! 

Thou hast appointed him the means to Thy good pleasure, 

QAjL U a dljLajjal j 

made obeying him obligatory, 

^ 0 ^ o & 

P| ^ dj^.lk j 

cautioned against disobeying him, 

0 - 

J 

and commanded 

fi-J-alji 

following his commands, 
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A -ig j Juc. j 

abandoning his prohibitjons, 

1 V>*t i QA-O^JJ J 

and that no forward-goerjgo ahead of him 

j 

or back-keeper keep back from him! 1 

^ . ^ir- ^^3 

So he is the preservation of the shelter-seekers, 
the cave of the faithful, 

' > o * „ 


0 

J ^juLa-ba 


J 

the handhold of the adherents, 
and the radiancq of the worlds! 

0 Allah, 

A_jic. Aj Cliajui La 

so inspire Thy guardian 2 to give thanks for that in which Thou hast favoured him, 

A_i3 AilLa j 


inspire us with the like concerning him, 


uLlaLuj ^13^1 ^j-a Aji j 

grant him an authority from Thee to help him, 3 

vjiJi uJ a*l jssij 

open for him an easy opening, 4 

Aic-I j 

aid him with Thy mightiest pillar. 


Cf. Supplication 1.4 

The 'Friend' or wali is the Imam, who, in keeping with the various meanings of the root, is 'friend' of Allah, 
'guardian' of the people under his care, and 'authority' in all matters of religious teaching. His function, known as 
wilaya (or walaya) and derived from the same Arabic root, is discussed in most books on Shi'ism; in the present 
text the word is mentioned, not always in the technical sense, in Supplications 5 (title); 8.3; 20.7, 22; 26.1; 47.64; 
and 77.2 

Allusion to 17:80: And say [0 Muhammad]: '... grant me authority from Thee to help me' 

Cf. 48:1: Surely We have given thee a manifest opening 
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□OJ' j 

brace up his back, 1 

. ' * * ' £ ** s' 

J oAjJa C. j3 j 

strengthen his arm, 2 

till J <C-lj J 

guard him with Thy eye, 

O 

t^UaLa. J <42:/ q 

" ' ' \ 

defend him with Thy safeguarding, 

tili^^Laj o j 

help him with Thy angels, 

L-slc-Vl tiljiiLj oAlialj 

and assist him with Thy most victorious troops! 3 

til3j.iL j t3Llj£ j 

I Througlj him establish Thy Book, Thy bounds, Thy laws, 

j <jlc, 111 tilji jll^a till jjujj J ^1* M jiu j 

and the norms of Thy Messenger's Sunna (Thy blgssings, 0 Allah, be upon him and his Household), 

tiljj.1 ^IULg ^ja (jj-allJall AjLqI \a j 

bring to life the guideposts of Thy religion, deadened by the wrongdoers, 

tillfl. J jU ijc. jjali j 

burnish the rust of injustice from Thy way, 

L>? J 

sift the adversity from Thy road, 

c> l) ijl j 

eliminate those who deviate from Thy path, 

LLjC- til. 1 j. < a3 oUu j 

and erase those who seek crookedness in Thy straightness! 

afcljV DAiU c$J 

Make his side ijnild toward Thy^ friends, 

tiij!3Ll Jc. []o3j lalujl j 


Cf. Moses' supplication in 20:31: Appoint for me of my folk a familiar, Aaron, my brother; by him brace up my back 
Like the previous clause, this is an allusion to the story of Moses and Aaron in the Qur'an, and more specifically, to 
Allah's words to Moses: We shall strengthen thy arm by means of thy brother (28:35) 

Cf. 37:173: Our troops - they are the victors 
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strgtch forth his hand over Thy enemies, 

J [ 4 cin'l J 4'r^-y j J Alisi J lil L_l& j 

give us his clemency, his mercy, his tenderness, his sympathy, 

l '°\*^\ j 

and make us 
his hearers and obeyers, 

aUiaj j 

strivers toward his good pleasure, 

4-iC. 4jL9l^ja3l j j 


U*-l 


assistants 


in helping him and defending him. 


ddlAj 4_li j <jlc- ^ISI &\ j^ljLa J j 

and brought near through that to Thee and Thy Messenger (Thy blessings, 0 Allah, be upon him and his 

Household). ^ 

O Allah, and bless the friends [of the Imams], 

the confessors of their station. 




31 


the keeper^ to their course, 
the pursuers of their tracks. 


* 0 T V 


o ** ° .S 

IXUjoIA 


3! 


the dingers to their handhold. 


.tULlXU 


the adherents to their guardianship, 

^iLal xX J 

the followers of their imamate, 
the submitters to their command. 


Wilaya - which may be translated as friendship, authority, guardianship, rule - is the office or function of the 
'Friend' or wali mentioned above in note 219 
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the strivers to obey them, 

" '.tit ,'u >Uv,M I 


the awaiters of their days, 

&& ofiSi-it 

the directors of their eyes toward them, 

dlUxlill J <1 jll dlljiLall 

with blessings blessed, pure, growing, 

oUjiiii 

fresfy and fragrant! ^ 

LS^ J J 

Give them and their spirits peace, 

bring together their affair in reverential fear, 
o * » * \ 0 * t 0 t 0 T - 

£tl^a) J 

set right their situations, 

0 °t' 0 i- 

turn toward them, 

J#L J c^l «aSi 

Surely Thou art Ever-turning, All-compassionate 1 and the Best of forgivers, 

1^)11 ^ X A 

and place us with them in the Abode of Peace, 2 through Thy merjy, 0 Most Merciful of the merciful! 

f Jfci ^ J 

, 0 Allah, this is the Day of Arafah, 

a day which Thou hast made noble, given honour, and magnified. 

4 _l 3 j 

Within it Thou hast spread Thy mercy, 

0 ^ 0 ^ 

cii aix_i CillLa j 

showed kindness through Thy pardon, 

U<~- <ua j 

and made plentiful Thy giving. 


Holy Quran, 2:128 

Cf. 10:25: And Allah summons to the Abode of Peace. Cf. also 6:127 
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tiljlUc. L 5 lc- <J C-jilgaflJ j 

and by it Thou hgst been bounteous toward|Thy servants. 

<^l lit 3 fpt 

0 Allah, I am Thy servant whom 

Q AjIx AstJ j QaJ A_jic- 

Thou favoured before creating him and after creating him. Thou madest him one of those whom Thou 

^ ^ * — 1 ** 

guided to Thy religion, 

\ j j 

gavest success in fulfilling Thy right, 

[] AjjuLaC. j 

preserved through Thy cord, 
included within Thy party, 

o13Ul<J j Ml j\ oVl jj-al j 

and directed aright to befriend Thy friends and show enmity to Thine enemies. 

{& DAjjil p 

Then Thou commanded him, but he did not follow Thy commands. 

Thou restricted Him, but he did not heed Thy restrictions, 

AJu^ixa (jf. j 

Thou prohibited him ( from disobedience toward Thee, 

ji a jit aim 

but he broke Thy command by doing what Thou hadst prohibited, 

& 4jk. ijUSiL,! v j ai iaui v 

not in contention with The^, nor to display pride toward ^Thee; on the contrary. 

La j La oljA olc-3 

his caprice 1 called him to that which Thou hadst set apart and cautioned against, 

^ 0 . - jj ^ ^ J* Jl ^ ^ t ^ ^ ^ ^ 

^jic- Qaj^c. j liljJic. C5 lc. []Ailc.| j 


The term 'caprice' denotes any desire that is opposed to the truth or turns man away from the divine guidance. 
Who is further astray than he who follows his own caprice without guidance from Allah? 28: 50. Obey not him 
whose heart We have made heedless of Our remembrance, so that he follows his own caprice (18: 28). Allah 
addresses the prophet Dawood with the command: Judge among men by the truth, and follow not caprice (38: 26) 
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and he was helped in that by Thy enemy andfhis enemy. So he went ahead with it 

d&ijc. jj lijlc- 

knowing Thy threat, 

O 

t 'A IOJ J 

hoping for Thy pardon, 

and relying upon Thy forbearance, 

o c5 ^ ^ ^ o ^ ^ ^ 

JjtSJ VI 4_llc. dllLa La J 

though he was the most obligated of Thy servants - given Thy kindness toward him - not to do so. 

aiii fi. Ij Ui U , 

Here I am, then, before Thee, 

LxjJabL ^Llli l^C. LOa 

despised, lowly, humble, 

lljLL l » jjjl 1. 

abject, fearful, ? 

Ul laLlI ^ja (Jjla. j AIiLLLj k_j ^jill 

confessing the dreadful sins with which I am burdened and the great offenses that I have committed, 

^ ^ 1 1 ) I^AjAA 

" * V** * 

seeking sanctuary in Th\fforgiveness, 
asking shelter in Thy mercy, 

lilla JjAxOL V J ^ 

and certain that no sanctuary-giver will give me sanctuary from Thee and no withholder will hold me back 

from T ( hee. 

cil^aiu ^ja qa ^Ic. i J*j LaJ ^ic. 

So act kindly toward me, just as Tho^actest kindly ( by Thy shielding him who commits sins, 

& J ac- Of <^11 O* Jc- <f Qc- iij 

be munificent toward me, just as Thou ( art munificent by pardoning him who throws himself before Thee, 

tilii^ac. ^lidi ^JA Ic- fj (j^ \ V LaJ ^ic> O^ J 

and show kindness to me, just as it is nothing great for Thee to show kindness by forgiving him who 

expectantly hopes in Thee! 


IS 


.• 0 ft 

J 
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(j -a 1 Aj Jill 1 ^jlll I1& J3 jJ Jx^.1 j 

Appoint for me in this day an allotment through which I may attain a share of Thy good pleasure, 

A till ^jAiXjJall 4 _J i - t ll^a ' V J 

and send me not back destitute of that with which Thy worshipers returnjrom among Thy servants! 

ilijl & ^UilLai <> U 

Though I have not forwarded the righteous deeds which they have forwarded, 

ait aUivi j jtiVi 3 ^ 3 a%3i 

I have forwarded the profession of Thy Unity and the negation from Thee of opposites, rivals, and 

likenesses, 

L5^ O' 3? J 

I have come to Thee by the gateways by which Thou hast commanded that people come, 

<J l^Jilllj Vl tllll -iki cLljflJ V LaJ dllll j 

and I have sought nearness to Thee through that without seeking nearness through which none gains 

nearness to Thee. 

liill CllXJjj 

Then I followed all this 

anil nuvu 

^ ^ ^ * 

with repeated turning toward Thee, 

ai j J 2ii j 

lowliness and gbasement before Thee, 

0 ^' L>^ J 

opinion of Thee, 

HaIc. Laj j 

and trust in what is with Thee; 

<jlc, La J^ (_ 5 .Hl tHjl_k^)J Q Aa.xi.Ji j 

and to that I coupled hope in Thee, since the one who hopes in Thee is seldom disappointed! 

I asked Thee with the asking of one 

aiupUJi jaiii (jauii jail! jnJt 


j. 


l^-bol 


vile, lowly, pitiful, poor, fearful, seeding sanctuary; 

l^jjJaJ j A . tHll j 

all that in fear and pleading 
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J j 

seeking refuge and asking shelter, 
not presumptuous thrpugh th^ pride of the proud, 
nor exalting myself with the boldness of the obedient, 

v j 

nor presumptuous of the intercession of the interceders. 

^13 j 

For I am still 

cpi\ aii 

the least of the least 

(jivi ait ^ 

and the lowliest pf the lowly, 

s jin ai« j 

like a dust mote or less! 

O He who does not hurry the evildoers 

L^J^' ^ V j 

nor restrain those living in ease ! 1 

jjjjuii fJilu u j 

O He who shows kindness through releasing the stumblers 

35 . 


and gratuitous bounty through respiting the offenders! 

^JaLLJl £. ( ° 5 _joia]I lii 

I am the evildoer, the confessor, the offender, the stumbler! 

ti JLU Mi til 

I am he who was audacious toward Thee,as one insolent! 

dilL use- Ui 

I am he who disobeyed Thee wjth forethought!, 

j ^Akjjuol lii 


This may be an allusion to 17:16 
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I am he who hid myself from Thy servants and blatantly showed myself to Thee ! 1 

tilLo! j CjIa uI 

I am he who was awed by Thy servants and felt secure from Thee! 

L&’ji p (^jJI ui 

I am he who dreaded not Thy penalty 

d^juAj l j c 

and fearecji not Thy severity! 

I am the offender against himself! 

j 

I am the hostage to his own affliction! 

? lkl iQsSi til 

I am short in sjname! 

»Uij| Jijkl tii 

I am long in suffering! 

'/t - * t • t s 0 - I*°| . - - 

klaia t na. i a) 

By the right of him whom Thou hast distinguished among Thy creation 
and by him whom Thou hast chosen for Thyself! 

By the right of him whom Thou hast selected from among Thy creatures 

ClLmaJ qa J 

and by him whom Thou hast picked for Thy task! 

QAj iC-lJa dllLa j ^yA 

By the right of him the obeying of whom Thou hast joined to obeying Thee, 

AjJj> a q^q, j 

and by him the disobeying of whom Thou hast made like disobeying Thee! 

" " k " 0 % O £ 


the right of him whose friendship Thou hast bound to Thy frie 

Clllaj j 

and by him whose enmity Thou hast linked to Thine enmity! 


Allusion to 4:108: They hide themselves from men but hide themselves not from Allah 
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<J AxJtJJ L<lJ I3& JgjAASU 

Shield me in this day of mine, by that through which Thou shieldest 

^ r a jlk 

him who prays fervently to Thee while disavowing 

UjIj jlixlLAj 31c. j 

and him who seeks refuge in Thy forgiveness while repenting! 

dilla j t3Ij3l j c^llC. iJa 3^ J 

Attend to me with that through which Thou attendest to the people of obedience toward Thee, proximity to 

Thee, and rank with Thee! 

0 ^ J * ^ * **** \ ^ o ^ 

L> <j ^ J 

Single me out, as Thou singl^st him out who 
fulfils Thy covenant, 

3 ? G j 

fatigues himself for Thy sake alone, 

3i U%Li 3 

and exerts himself in Thy good pleasure! 

V j 

Tfike me not to task for 

iA is^JH 

my neglect in respect to Thee, 

a * * o*° o't ° ' 

(J J 

my transgressing the limit in Thy bounds, 

l'AA a jjLsG j 

and stepping outside Thy ordinances! 

Draw me not on little by little by granting me a respite , 1 

AUaxJ is^ j QaAic. \a 3 ±a ^ja 


Allusion to 7:182: We will draw them on little by little from whence they know not; and I grant them respite - 
surely My guile is firm. Imam Ja'far al-Sadiq (a.s.) says: 'When Allah desires good for a servant who commits a sin, 
He causes the sin to be followed by a punishment so that he remembers to ask forgiveness. But when He desires 
evil for a servant who commits a sin, He causes the sin to be followed by a favour so that he forgets to ask 
forgiveness and persists in the sin. This is indicated by Allah's words We draw them on little by little from whence 
they know not. (Sayyid Alikhan) 
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LS~- 

like the drawing on little by little of him who withholds from me the good he has by not sharing with Thee in 

letting favour down upon me! 

0 o o g" 

L>? L5^j 

Arouse me from 

JLlI 

the sleep of the heedless, 

4_Luj j 

the slumber of the prodigal, 

AjalxJ j 

and the c|ozing of the forsaken! 

^ LS^\ LsP^j ^ J 

Take my heart to that in which Thou hast 
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racing to them from^where Thou hast commanded, 

iijt U t^a UUiiSl j 


and coveting them as Thou desirest! 

° ' ° \ \ t tt t *+ * a* ° „ ® * o ' » * vf - 

<. g-lC- UoJ 2 J 

Efface me not along with those whom Thou effacest for thinking lightly of what Thou hast promised! 

* * O ®. ha 


Destroy me not with those whom Thou destroyest for exposing themselves to Thy hate! 

°. ' : * *•'••• ° - » ; o • 0 v - 

L>* Jf“ L>* L5^ * J 

Annihilate me not among those whom Thou annihilatest for deviating from Thy roads! 

AiHall djl^-aC. Ik j j 

Deliver me from the floods of trial, 

1 ° ° " 0 Q £ ^ 

H W 0? L 5^-^ J 

save me from the gullets of affliction, 

(jA j 

and grant me sanctuary from being seized by respite ! 1 

J L5^? J 

Come b^ween me and the 

. .? . ^ V 

enemy who misguides me, 

0 ** 0 * * \ ' 

LSJ* J 

the caprice which ruins me, 

o 0 £ ♦* - 7 .° , , 

4 L ^»Q t -fl j 

and the failing which overcomes me! 

.IstJ V ^ J 

Turn not away from me with the turning away in wrath from one with whom Thou art not pleased! 

Ja C5^ C " L . ddiS (JjaVi (j-a ^g-Lul j jJ V J 

Let me not lose heart in expecting from Thee, lest I be overcome by despair of Thy mercy! 

4 ilLo^j I (j ■;"} -La jQ. <J ( ° 5 J AilJa V UaJ Jgja. jJaj V J 

Grant me not that which I cannot endure, lest Thou weighest me down with the surplus of Thy love which 

Thou loadest upon me! 


Cf. above, 47.90 



308 


l y* o\ of 

Send me not from Thy hand, the sending of him 
who possesses no good, 

dakut) 

^ ^ * * —S 

toward whom Thou hast no need, 

□a 3 ajU! Vj 

and who turns not back [to Thee] ! 

✓ o " 0 0 !♦ if ^ 

L5^ J isj t ^ J 

Cast me not with the casting of him who has 

(j^C- (j-o >■ ^ 


o* 


fallen from the eye of Thy regard 
d^Alc. ^JA A_jic- qa j 

and been wrapped in degradation from Thee! 

Of ^ d£ 

Rather take my hand [and save me] from 

A_LaLuJ 

the falling of the stumblers. 


the disquiet of the devjators, 

^ j J 

the slip of those deluded, 

aL jj 3 

and the plight of the perishers! 

j ClllilL Aj Clulijl \Zaa J 

Release me from that with which Thou hast afflicted the ranks of Thy servants and handmaids 

_iiL ' 


O* L5- 


“ J 


and make me reach the utmost degrees of him 

O # * 

A_j i * i jjc. 

i * 

about whom Thou art concerned, 

Ajic. CllAStjij 

towards whom Thou showest favour. 
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Ajc. dlU j 

and with whom Thou art pleased, 

QAlLikic.il 

so that Thou lettest him live asjane praiseworthy 

Iaixjuj QAjjSjjj 

and takest him to Thee as one felicitous! 

ui piAlyi 3jL 3 

Collar me with the collar of abstaining from that which 

dll IjoiiJl Is-lLj 

^ * ** 

makes good deeds fail 

dAS'uLi k_iAlj'o 

^ * * * «»V 

and takes away blessings! 

CP jV' L5^ J 

Impart to my heart restraint before 

dil_uUl ^CjUl 

ugly works of evil 
and disgraceful misdeeds! 

Qo^JJC- J^jc. <Ll A x . V l^C- tlL Vl QA^J.il V Idj JgLl* di V J 

Divert me not by that which I cannot reach except through Thee from doing that which alone makes Thee 

pleased with me ! 1 

** & * ■" 4 2 & ? 0 4*. 0 0 , , 

Ajj^ UjJ J 

Root out from my heart the love of this vile world, 

tilde. I AC. 

which keeps from everything which is with Thee, 

d! A"*' <> di 3 

bars from seeking the mediation to Thee , 2 


In other words: Do not allow me to become diverted from the worship and obedience which please Thee by my 
seeking after the things of this world, which come only through Thee 

The 'mediation' is mentioned in 5:35: 0 you who have faith, fear Allah and seek the mediation to Him. 'Mediation' 
may mean simply the means of access to Allah, defined in terms of any work of obedience or pious act. But most 
commentators point out the verse's connection to a well-known saying of the Prophet concerning 'mediation' as 
the highest station of Paradise, and this in turn is normally defined as the permission Allah will give to the Prophet 
at the Resurrection to intercede for his community. The Prophet said: 'When you hear the muezzin, repeat what he 
says, then call down blessings upon me. If someone calls down a blessing upon me, Allah will call down ten upon 
him. Then ask that I be given the mediation, for it is a station in the Garden suited only for one of Allah's servants, 
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l^ILq ^JA\ (jc. j 

and districts from striving for nearness to Thee! 

j o*j j 

Embellish for me solitude in prayer whispered to Thee by night and by day! 

ac- (IjA j 

Give me a preservation which will 


'it*" :• * 

dinjuia. 


L 5 




bring me close to dread of Thee, 

tiU <-s j ip j 

cut me off from committing things made unlawful by Thee, 


^JUaxJI (_j-a 

and spare me from captivation by dreadful sins! 

O ^ 0 0 & 

jULaxJl qa J Jg lajl l ^ J 

Give me purification from the defilement of disobedience, 

^ 0 JJ O ^ 

Ul IxLSl cl_iA jsl j 

take away from me the filth of offenses, 

J 

dress me in the dress of Thy well-being, 

cloak me in the cloak of Thy release, 

tidjtjJLi jjuJ j 

wrap me in Thy ample favours, 

i^Ja j ILjaS ^)AlJa j 

and clothe me in Thy bounty and Thy graciousness! 


Strengthen me with Thy giving success and Thy pointing the right w^y, 

/ji u«N.*n u/\ j (J j ^Ac. J 

help me toward righteous intention, pleasing words, and approved works. 


and I hope to be that one. If anyone asks that I be given the mediation, my intercession for him will become lawful' 
(Muslim, Salat 11; Tirmidhi, Manaqib I; Abu Dawud, Salat 36; Ahmad II, 168, 265; III 83). Padwick discusses the 
connection between mediation and intercession in Muslim Devotions, Ch. 2, 'The Prayer of Mediation' (the 
relationship between the two can be seen in the present work in 65.4-5, 66.3-4, 78.1). On the mediation of the 
Imams, see note 217 
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^ jS J J J! ^ J 

and entrust me not to my force and my strength in place of Thy force and Thy strength! 






Degrade me not on the day Thou raisest me up to meet Thee, 

L & < 13^^ ^ J 

disgrace me not before Thy friends, 

V j 

make me not forget remembering Thee, 

CjllUc. '~,r. (Jij^i TI jT t ^ V- t° \Sb jj V i j 

take not away from me thanking Thee, but enjoin it upon me in states of inattention when the ignorant are 

heedless of Thy boons, 

jt u* -J\ 3 jji j 

and inspire me to laud what Thou hast done for me 

^ \\ QAjjAuiI UlJ j 

and confess to what Thou hast conferred upon me! 

Place my beseeching Thee above the beseeching of the beseechers 

(jjA-aLaJi Aa^. (__£Aa^ j 

and my praise of Thee above the praise of the praisers! 

Ale- JgilAkj Vj 

Abandon me not with my neediness for Thee, 

□4at ^ ^£0 V j 

destroy me not for what I have done for Thee , 1 

and slap not my brow with that with which Thou slappest the brow of those who contend with Thee, 

f. 

for I am submitted to Thee. 

& iliil Cj\ fii\ 

I know that the argument is Thine, 


The commentator suggests that this is an allusion to the principle enunciated in 18:103-104: Say: Shall I tell you 
who will be the greatest losers in their works? Those whose striving goes astray in the present life while they think 
that they are working good deeds 
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J^aL J ji M j 

that Thou art closest to bounty, 

jUAVlj yji\ j 

most accustomed to beneficence, 

j 

worthy of reverent fear, 

S^aLa]! (JaI j 

and worthy of forgiveness , 1 

CjsUu jL iMia j ji jL u . lii j 

that Thou ap closer to pardoning than to punishing, 

jujJ (ji L^IIa J 

and that Thou art nearer to covering over than to making notorious! 


AjUa 




Let me live an agreeable life 

AjjI Lai ^LLuij 

that will tie together what I want 

i - ; * t r. . - 

LP L“ Lsj ^ J 

and reach what I lov^ while I 

ijSi U ^1 V 

not bring what Thou dislikest 

U V 3 

and not commit what Thou hast prohibited; 

O ' ^ " o ^ , % 0 > \ O ^ 0 ** <0 


CP- J L5^ UP ls^ J 

and make me die the death of him whose light runs before him and on his right hand ! 2 

^ J 


Abase me before Thyself 


LlAlk Ale- j 

and exalt me before Thy creatures, 

Llj Cll i jlL Li ^gJXjLa j 

lower me when I am alone with Thee 


Holy Quran, 75:56 

Reference to 66:8: Upon the day when Allah will not degrade the Prophet and those who believe with him their 
light running before them and on their right hands 
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ljS J 

and raise me among Thy servants, 

a , * 9 o _ , o-r 

o * 53 * * ^ *53 o***i ^ 

J* 0 *° CS" J 


free me from need for him who has no need of me 

& $ m aii j 

and increase me in neediness and poverty toward Thee! 

Uf J 

Give me refuge from 

f Y&}\ A 3 U 2 i 

the gloating of enemies, 

cJjia. Cy? j 

the arrival qf affliction, 

— ^ 0 ^ 2 

O-UaJl j (JH! j 

lowliness and suffering! 

Aj Aajljj Laj JgA-a 4_jic> Cl ixllal UwS 

Shield me in what Thou seest from me, the shielding of him who 

□-ok i ji (jikii J&. jjuSi 

would have power over violence had fje no clemency, 

Q AjIjI V jJ L5^ c ' J 

and would seize for misdeeds had he no lack of haste! 

tiL l Cj^jl lil j 


When Thou desirest for a people a trial or an evil, deliver me from it, for I seek Thy shelter; 

’ ...» .» 9 _ . .. . a . r. „ „ ...» 

0 *0 * ** 

bafl i 


( ° 5 ^ Q 4_I!Lq Jg-iAflj 31 j 

and since Thou hast not stood me in the station of disgrace in this world of Thine, stand me not in such a 

station in the next world of Thine! 

Couple for me 

the beginnings of Thy kindnesses with their ends 
and the ancient of Thy benefits with the freshly risen! 
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Prolong not my term with a prolonging through which my heart will harden ! 1 

Isfe ^ ^ J* ^ J 

Strike me not with a striking that will take away my radiance ! 2 


4-^-’ L>? 4 ^J qi ^ J (i 4J 


* 0 * o yt 

juiAjoI^ 2 i 


J 


Visit me not with a meanness that will diminish my worth or a decency that will keep my rank unknown! 


o*yy 4% V j \*j ^ jj is^y V j 

Frighten me not with a fright by which I will despair or a terror through which I will dread, 

041 

but make me 

IA las* 

stand in awe of Thy threat, 

j Cy Lsj^j 

take precautions against Thy leaving no excuses 3 and Thy warning, 

tiSjUl JUC. Uf&J J 

and tremble at the recitation of Thy verses! 

Fill my night with life by keeping me 

(23 Aja • Ji&L 

^ ^ ^ ^ »v o ^ *v * 

awake therein for worshipping Thee, 

<31 J j 

solitude with vigil for Thee, 

lA°J^y isAAA j 

exclusive devotion to reliance upon Thee, 

Q Lyy\y^ ^y\ j 

setting my needs before Thee, 

^ JUI ^ jfc j 

and imploring that Thou wilt 

<3liL9 


Allusion to 19:75: Say: Whoever is in error, let the All-merciful prolong his term for him! ... 

Cf. above, 47.60, where mention is made of the 'radiance' of the Imam 

Cf. the following hadees: 'Allah has left no excuses for him who has reached sixty or seventy years of age. Allah has 
left him no excuses, no excuses!' (Ahmad II, 275). See also Lane, Arabic-English Lexicon s.v. i'dhar 
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set my neck free from the Fire 
^j-g 4_i3 Ug-g j 

and grant me sanctuary from Thy chastisement, within which its inhabitants dwell! 

\^Ac. Vj 

Leave me ( not blindly wandering in my insolence 1 

is* ^ J 

or inattentive in my perplexity for a time , 2 

is^y ^ J 

make me not 

lajul A JaC. 

an admonition to him who takes admonishment, 

I >i V-i V j 

a punishment exemplary for him who takes heed, 

jjlaj 4_iis V j 

a trial for him who observes, 

a* jsji ^ j 

devise not against me along with those against whom Thou devisest. 






J 


replace me not with another, 
change not my name , 3 

’Ji J ih 'i j 

transform not my body , 4 

isi*^ 

appoint me not 


Reference to 7:186: Whomsoever Allah leads astray no guide has he; He leaves them in their insolence blindly 
wandering 

Reference to 23:54: So leave them in their perplexity for a time 

The commentator offers three possible interpretations: remove not my name from the register of the felicitous, 
writing it in the register of the wretched; change my name not for the worse, after it had been an elevated name; 
change not the name by which Thou hadst named us before (alluding to the Qur'anic verse: He named you 
Muslims aforetime and in this [22:78]). The meaning thus becomes: Name me not an unbeliever after Thou hast 
named me a Muslim 

The commentator explains this to mean: Transform it not through an affliction in this world or through making it 
ugly in the next 



316 


a mockery for Thy creatures, 

^ y j 

a laughing-stock for Thyself, 

uLjj y J 

a follower of anything but Thy good pleasure, 

ai e u£L Vi i£bd> V j 

a menial servant for anything but avenging Thee! 

J 

Let me find 

O 

the coolness of Thy pardon 

j o jVLk j 

and the sweetness of Thy mercy, 

j j j j 

Thy repose, Thy ease, 

t-iLxujt j 4_ia. j 

and the garden of Thy bliss ! 1 


J 

Let me taste, through some of Thy boundless plenty, 

A*judJ <. - Uol 






the flavour of being free for what Thou lovest 

ai. j a^a aa ji ua 

and striving in what brings about proximity with Thee and to Thee, 
l ^\ \\ <w t 4 a^-lJ tl j 

and give me a gift from among Thy gifts! 

j <LS*i' j 

Make my commerce profitable 2 
.• ' 1 1 ' 1 • o - S - 

L 5 ^J S 1 J 

and my return without loss , 1 


Reference to 56:88-9: Then if he be of those brought nigh to the Throne, there shall be repose and ease, and a 
garden of bliss 

Allusion to 2:16: Those are they who have bought error at the price of guidance, and their commerce has not 
profited them 
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fill me with fear of Thy station, 

j 

make me yearn for the meeting with Thee, 
u J^LJ Jte. J 

and allow me to repent with an unswerving repentance 

S ^ J s U-*-* cSf 5 ^ 

along with which Thou lettest no sins remain, small or large, 

V j V j 

and leavest no wrongs, open or secret! 

Root out rancour toward the faithful from my breast , 2 

fjc. <L&L \ j 

bend my heart toward the humble, 

u 3^y uj^ ^ j 

be toward me as Thou art toward the righteous, 
adorn me with the adornment of the godfearing, 
appoint for me 

lA c 3 ^ lPA 

a goodly report 3 among those yet to come 

L*b^' iA J 

and a growing remembrance among the later folk. 


C5T? J 


and take me to the plain of those who came first ! 4 


Reference to 79:6-12: Upon the day when the first blast shivers,... They shall say, 'What, are we being restored as 
we were before?... That then is a return with loss!' 

Allusion to 15:47: We shall root out all rancour that is in their breasts (cf. 7:43) 

26:84, part of a prayer of Abraham 

The commentator sees this as a reference to the first Muslims, as in 9:100: And the foremost, the first, who are the 
Emigrants and the Helpers, and those who followed them in good-doing - Allah will be well-pleased with them...; 
He has prepared for them gardens... The 'plain' of the first is the place where they are brought together at the 
Resurrection 




318 


it 1' 'V t** ^ ° * X ° ^ ^ O £ •* -- 

^_1C, L^\ \ JS9 \ C- J±ui p>Qj J 

Complete the lavishness of Thy favour upon me, 

Is'A l^ui 'J, >Ui 3 

clothe me in its repeated ger^erosities. 


'J 


fill my hand with Thy benefits. 


y \ c 3 ^ J 

drive Thy generous gifts to me, 

-J\ gUJi ^ > ^k?i ^ jju j 

make me the neighbour of the best of Thy friends in the Gardens which Thou hast adorned for Thy chosen, 

a-ixJiH wijLilLUi dlllk j j 

and wrap me in Thy noble presents in the stations prepared for Thy beloveds! 


Appoint for me 


a resting place with Thee where I may seek haven in serenity, 

l 2 £ *J i 3 \£j£\ Ajlia J 

and a resort to which I may revert and rest my eyes, 

CljUfulaJtJ < °gjjoi A In V j 

weigh not against me my dreadful misdeeds, 

jiljiJt ^ fjtf ^ j 

destroy me not on the day the secrets are tried , 1 

A -s Vil j C^Ujo Jgjc. (J^ji j 

eliminate from me every doubt and uncertainty, 

of c 3 ^' y y j 

appoint for me a way in the truth from every mercy, 
make plentiful for me the portions of gifts from Thy granting of awards, 

yi 3 I 3 3 

and fill out for me the shares of beneficence from Thy bestowal of bounty! 


Holy Quran, 86:9 
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ask Uj m j 34.1 j 

Make my heart trust in what is with Thee 

Uol ^JaA j 

and my concern free for what is Thine, 

diLiOalLk 4_- (J^xiLaL: Liu iLutli x jj! j 

employ me in that in which Thou employest Thy pure friends, 

d^JC. lia J j£xJl J 3^3 .He. ^uis j 

drench my heart with Thy obedience when intellects are distracted, 

' 1 -'-M 






and combine within me 
independence, continence, 

SllUiSlj kc.ll\ j 

ease, release, 

j ^ ^ r^>u c, 

health, plenty, j, 

^jiliilj Ailukll J 

tranquility, and well being! 

l'A\ y ^>9 1 L<U < °gjl V J 

Make not fail my good deeds through my disobedience that stains them 

Cul6 jj QA JX j V J 

or my private times of worship through the instigations of Thy trial! 

QA LS^\ CP Lsf+J L>^ J 

Safeguard my face from asking from anyone in the world, 

jjkjul ill Ale- La (_jjjLa! 1]I ^jc. j 

and drive me far from beggingfor that which is with the ungodly! 

| V j 

Make me not an aid to the wrongdoers, 

j Jlc. V j 

nor their hand and helper in erasing Thy Book! 

^ ^ ^4^ Of 

Defend me whence I know not with a defense through which Thou protectest me! 
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^ j J J ^ J J J 

Open toward me the gates of Thy repentance. Thy mercy. Thy clemency, and Thy boundless provision! 

dW > aii -J,\ 

Surely I am one of those who beseech Thee! 

d&a Uul 


And complete Thy favour toward me! 

'ZL 


Surely Thou art the best of those who show favour! 

j 

Place the rest of my life in the hajj and the 'umra seeking Thy face. 


s 0 Lorcj of the worlds! 

JjjAUall j JJjlaj l Al\ j J 

And may Allah bless Muhammad and his Household, the good, the pure, 
and peace be upon him and them always and forever! 


f jJ J U (j? J 

48. His Supplication on the Day of Sacrifice 1 and on Friday 

uj^ fP' 

0 Allah, this is a blessed and fortunate day, 

dll x ^"'7- x j 


within which the Muslims are gathered in the quarters of Thy earth. 
Among them are present the asker, the seeker, the beseecher, the fearful. 


U 


r 


while Thou art looking upon their needs. 


<iOc XIX U jl> 3 X* _£ 3 c2j 3^ XXAi 

So I ask Thee by Thy munificence and generosity and easy upon Thee is what I ask Thee! ■ 


That is, the tenth of Zilhajj, which marks the end of the hajj and is one of the two major festivals (along with the 
feast of fastbreaking) celebrated universally throughout the Islamic world 
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j Akk xa ^gljkaJ ^ji 

that Thou blessest Muhanjmad and his Household. 

jL Ujj fpi d’ik,! 3 

And I ask Thee, 0 Allah, our Lord - 

O ^ 0 0 

■TXV'V 


i\ & j ^11 


for Thine is the kingdom and^Thine is the praise; 

Cjii VI All V 

there is no Allah but Thou, 
the Clement, the Generous, 

jtidl (jllkJl 

the All-loving, the All-kind, 

e tjsvi j jiUJi jS 

Possessor of majesty and munificence, 

j 

Originator of the heavens and the earth - 

^jdixijpill C*1 aUc. dlxiluS l ^ ^ 

whenever Thou apportionest among Thy faithful servants 

<jSlc. j! J;lk 

good, well being, 

jt '*& ji 

blessing, guidance, 

(ilic-UaJ (JjaC. jl 

works in obedience to Thee, 

^ L>^ j' 

or good through which Thou art kind to them by guiding them to Thee, 

jA L*l% jj j' 

or raisest them up a degree with Thee, 

J j' 

or givest them the good of this world or the next, 

',1 o o , „ 1, ;T 

^ J J 3 ^ <J> 

that Thou givest me amply my share and allotment of it. 
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I ! 


jL fp! j 

And I ask Thee, 0 Allah - 

AA^J' j blLkli bll 

for Thine is the kingdom ( and the praise; 

Ail V] AJI V 

there is ncj Allah but Thou - 

xt ^ic. jl 

that Thou blessest Muhammad, 

Thy servant and Thy messenger, 

blj ^ ^ a j 

Thy beloved and Thy selected friend. 

Of j 

Thy chosen from among Thy creation, 

ji 

and the Household of Muhammad, |he pious, the pure, the chosen, 

Cllil Vi V aVjOa 

with a blessing no one has strength to count but Thou, 

dibUc. j-a iAA bllc-d jA ji J 

0 ^ 3 ^' 

that Thou associatest us with the most righteous of Thy faithful servants who supplicate Thee today 

- 0 Lord of the worlds! — 

J Oj jii J ji j 

and that Thou forgivest us ^nd thernj 
Surely Thou art powerful over everything. 

0 Allah, 

“JikLbj CaJUju 0 111 I 
„ * * ** ^ 

toward Thee I aim with my need 


Holy Quran, 3:26 
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( 13^ * j is^ J is J* f ^ ^ J 

and before Thee I set my poverty, my neediness, my misery, 

Ha''*' 0 H 

0 \ ^ " 0 * **** <* I "/ 1** ^ 0 ^ ^ "> t** " * • ^ 0 * [ " 

LST*i L^J* J C5->] J 

for I have more trust in Thy forgiveness and Thy mercy than in my own works. 

* “•* ° " ,'A 


isjj 1 * L jf £-^j' J 

Thy forgiveness apd Thy mercy are vaster than my sins. 

Axl ^. a Jl j Axl ^. a ^ic- 

So bless Muhammad and the Household of Muhammad, 

4_kLk (3]£ ^.LjJaS (_]jJ J 

and attend to the accomplishment of every need of mine through 

Thy powpr over it, 

l'A >\r-- t^W .V ]u.i 'a 
*♦ ^ ~^**V*** ~~y 

its easiness for Thee, 

is Jsij j 

my poverty toward Thee, 

Jgic- (ilUc. j 

and Thy freedom from need for me! 

& 

I jjA/ill come upon 

aL Vi LS i jji ^ 

no good,whatsoever unless through Thee, 

til JJC- JLki £ jLi Jgic- L_fl^xaJ -J j 

no one other than Thou will turp any evil away from me, 

^U3a j Ijljl Vj 

and I have hope in none but Thee for my affair in the next world and in this world. 

( 0 Allah, 

SAlljl AjlJjujIj Ac-i j llsu j (j-® 

if anyone has ever arranged, made ready, prepared, and drawn himself up to be received by a creature 

^ O _ 

A-Islj^jj oA 3^) $.Lkj 

in hope of his support and awards. 
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Aj^jLk J A . Ill Cilia J 

in seeking to attain to him and his prize 

fC' g 

then today toward Thee, my Master, is 
0 **£ 0 ** ^ 0 **£ 0 *♦ 

my arrangement, my making ready, 

l$^\ J 

my preparation, and my drawing up, 

0 O 

CIas^ j Cl jkc- 

in hope of Thy pardon and support 

Cte jjl >. Jj Clllj c Ala 

and in seeking to attain to T^ee and Thy prize, j 

AxlC a J AaC. ^ ^gic. 111 

0 Allah, so bless Muhammad ^nd the Household of Muhammad 

i 5^40 Of ^ Vj 

and disappoint not my hope in that today! 

0 He who is not troubled by those who ask 

(JjU Q4 . Con V j 

and diminished by those who attain their desire! 

O* C d fi o* 

I come not before Thee trusting 

QAjCAS ^iLCa (J-axJ 

in a righteous work I have sent ahead, 

QAj (_33^C A Cc-lHi V j 

nor in the intercession of any creature in whom I have hope, 

Ajjj j aCC ^ Cc-llli Vl 

except the intercession of Muhammad and the Folk of his House 

CLqVjuj C-llc. ^ A jig, djljLfl 

(uf^on him and upon them be Thy peace). 

Aiu-vt j e ^iju \'y, aiai 

I come to Thee admitting sin and evildoing toward myself. 
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(jjiLaLLil (jc. CjjSC. (°£a 1| til jac- lac. I^Ljl L '.f^ 

I come to Thee hoping for Thy abounding pardon through which Thou hast pardoned the offenders^ 

f#. diiL (j\ ^ p 

while their long persistence in dreadful sin did not prevent Thee from returning toward them with mercy 

and forgiveness! 

Ajljuji j | qa u3 

0 He whose mercy is wide 

fihc. j 


and whose pardon is abounding! 

L 1 laC- U L 1 laC. U 

r ** „ ^ ^ ** 

O All-mighty! 0 All-mighty! 

0 All-gpnerous! 0 AII-gene ( rous! 

Axl^. ^ (Jl j Axl^. x> ^ic- 

Bless Muhammad and the Household of Muhammad, 

Ijc. Ac. j 

return toward me through Jhy mercy, 

>»q t ^Ic- C llaju j 

be tender toward me through Thy bounty, 

'A- ' * ° , at' °a,^, 

^ J 

and spread out Thy fqrgiveness upon me! 


0 Allah, 
; * 


AUiAl j < 3 jUiU ftiill Ilk j\ 

this station belongs to Thy vicegerents. Thy chosen, 

l_£j J^ill 4 jlj 3^)1I *Lk^All ^9 tiLI-Lal £jAal ja j 

UjjftlJ 

while the places of Thy trusted ones in the elevated degree which Thou hast singled out for them have been 

forcibly stripped! 1 


By 'this station' is meant the leading of the prayer of Friday and of the Day of Sacrifice. The latter of these prayers 
is obligatory according to the Shias, in contrast to the Sunnis. Zain al-Abidin (a.s.) alludes to the Shia view that the 
Imams are the rightful leaders of these prayers for all Islam, not the Umayyad caliphs and their representatives. In 
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(LUO c±A j 

But Thou art the Ordainer of that - 

&jk\ 01a 3 v 

Thy command is not overcome, 

Of f j jLLj ^ j 

the inevitable in Thy governing is not overstepped ! 

° -T - 'U?;. '.°> 

<■ IAjuJ j i LbuJ t QJ> 

However Thou wiliest and whenever Thou wiliest! 

Aj aIc. 1 ClO La] j 

In that which Thou know^est best, 

t3]jO^)V V J Llllk ^ic- ^)JC. 

Thou art not accused for Thy creation or Thy will ! , 

^ o ** *" o ^ o 9 ^ ^ o o ji ^ ^ 9 9 ® ^ 

UJJ^ 0-! Lti O^jA^ LljUll 3 31c. 

Then Thy selected friends, Thy vicegerents, were overcome, vanquished, forcibly stripped; they see 

Thy decree replaced, 

OjOa LLL£ j 

Thy Book discarded, 

(_jc- i3l0ajl^a j 

Thy obligations distorted from the aims of Thy laws, 

* 0^ J 

and the Sunna of Thy Prophet abandoned! 

fiStet jtf I fpi 

0 Allah, curse their enemies 

Ob^' J O^J^' Of 

among those of old and the later folk, 

^ 0 

j LS^J 0^ J 

and all those pleased with their acts, 
o* ' 1 '•*! - °> 1 i ' °t* I - 

C-UJl ^ C-l U»1 




J 


and their adherents and followers! 


explaining the meaning of this passage, Sayyid Alikhan quotes a hadees from Ja'far al-Sadiq (a.s.): 'Both festivals of 
the Muslims, that of fastbreaking and that of sacrifice, renew the sorrow of the Household of Muhammad, for they 
see therein their right in the hands of others' 
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a 9 ^ t jS Jc- 

0 Allah, bless Muhammad and the Household of Muhammad 

s 

Al^a JLLa^. clLiI 

** * ^ ^ 

I (surely Thou ar ( t All-laudable, All-glorious) 

Jl j ^j*ljjl Jk j j dilr^S 

like Thy blessing, benedictions, and salutations upon Thy chosen Abraham and the people of Abraham! 

0 44 ^' j j ^ jjii j £ jail j 

And hasten for them relief, ease, help, strengthening, and confirmation! 

lW > iiU^I j £lfl 

0 Allah, and make me one of the people who 

Q 3 




iL 


profess Thy Unity, have faith in Thee, 


** O ** 

(, La ^ 


(jjill 2^71 j ai ‘jL'ji 3 


and attest to Thy Messenger arjid the Imams toward whom Thou hast enjoined obedience, 

ls^ J ^ LSJ^i U*? 

and one of those through whom and at whose h^nds this takes place! 1 
Amen, Lord of the worlds! 

0 Allah, 

VI dl (J jO 

nothing repels Thy wrath but Thy clemency, 

(J’l V^ a jj V j 

nothing repels Thy displeasure but Thy pardon, 

VI c^Lllc. ^a ^L^-J V j 

nothing grants sanctuary from Thy punishment but Thy mercy, 

-as oij a)i vi diL Tj 

and nothing will deliver me from Thee except pleading to Thee before Thee, 2 


i.e., those who actually put the profession of Unity, faith, and attestation into practice 

Allusion to the Prophet's supplication quoted in the introduction: T seek refuge in Thy good pleasure from Thy 
displeasure and in Thy pardon from Thy punishment. I seek refuge in Thee from Thee' 
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Aa^. a Jl j Aa^. a ^ic> 

i bless Muhammad and the Household of Muhammad 

- -oyt o \ \ 


•J& Sjjab LLja ail _> J^lIU U3 ( 1 a 3 

and give us on Thy part, my Allah, relief by means of the power through which Thou 

aU*]| caIj^I 

bringest the dead servants to life 

a^LJI caIa j 

I and revivest ( the dead lands . 1 

Jk tit ^i u <^iA v 3 

Destroy me not through gloom, my Allah, before Thou 

s t ' 0 ' 

■ i LL^LaU 
^ * ** * *♦ 

respondest to me 

and givest me the knowledge of Thy response to my supplication! 

J! saiiii fil» i&i j 

Let me taste the flavour of well-being to the end of my term! 

0 * * ' o °:.i v f - 

(_£^jAC- <. IajolI 

And let not my enemy gloat over me, 

. -i' : \r - 

<JS 0 )C '- ^A^JaJ j j 

place not my neck in his power, 

Jglc- V j 

and give him not authority over me! 

<^A! 

, My Allah, 

» LiaJ ^aII 1a Jg Via ^ j (jl 


. ji 


if Thou raisest me up, who is there to push me down? 

i s 3 '• ^ j u! j 

If Thou pushest rnp down, who is there to raise me up? 

^ d J 

If Thou honourest me, who is there to humiliate me? 


Allusion to 43:11: [We] sent down out of heaven water in measure; and We revived thereby a land that was dead; 
even so you shall be brought forth [on the Day of Resurrection] 
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O ^ 

C > 

If Thou i 


^ L>^ U! J 

If Thou humiliates^ me, who is there to honour me? 


(_^3]l 13 ^ yc& 


U] J 

If Thou chastisest me, who is there to have jnercy upon me? 


alLuji ^ ai alii ^ <ji j 




i 

estroyest me, who is there to stand up for Thy servant against Thee or ask Thee about his affair? 

* » t' IS " 

<. Jia 




j 


But I know that 

J! 


there is no wrong in Thy decree 

aiai^j 

and no hurry in Thy vengeance. 

Cll j3]| QA J 

He alone hjurries who fears to miss, 

(. e*»f>»\l ^Hall ^1 LaJ j 

and only ( the weak needp to wrong. 

IjSi <3113 Ip. J 1 U cIdJUj 3a 3 

But Thou art explted, my Allah, higf| indeed above all j:hat! 

XaX . ^ <jl j ^ ^Ac . (Jj^a HI 

0 Allah, bless Muhammad and the Household of Muhammad, 

V J U3aJ)C. V j 

make me not the target of affliction nor the object of Thy vengeance, 

o . 0 '•T - O .»£ - 

J L5^“* J 

respite me, comfort me, 

0 O ^ 

C5^> J 

release ( me from my stumble, 

V j 

and afflict me not with an affliction jp the wake of an affliction, 

£lA\ J Aia J C5 

for Thou hast seen my frailty, the paucity of my stratagems, and my pleading to Thee! 
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ClllAaC. p 111 iALa jC. \ 

I seekj'efuge in Thep today, my Allah, frpm Thy wrath, 

J^jAC-i j 4_]i j Aa^. ^ ^ ic- 

so bless Muhammad and his Household and give me refuge! 

ClLxL ■■ Jj QA ^ajjl tiL j 

I seek sanctuary in Jhee today from Th^ displeasure, 

j Al\ j Aa^ a ^Ic. (_}lxa3 

so bless Muhammad and his Household, and give me sanctuary! 

L^IjIAC. ^JA I_1aI MJ J 

I as ( k Thee security from Thy chastisement, 

J^-IaI j j Aa^ a ^ic. (JjuxaS 

so bless Muhammad and his Household, and give me security! 

J^jA&l j j Aa^. ^ ^Ic. (Jx^a3 t^ljA^Jjujj j 

I seek guidance from Th^e, so bless Muhamrpad and his Household and guide me! 

J J Aa^. ^ ^lc< j 

I seek help from Thee^ so bless Muhammad and his Household and help me! 

^ j j ^ ^Ac. . jlJ J 

I ask Thee for mercy, so blpss Muhammad and ( his Household and have mercy upon me! 

j j Aa^. a ^Ac. j 

I seek sufficiency from Tf^ee, so bless Muharrynad and his Household and suffice me! 

LSI* SJ J ^ J L5^ ^ J 

I seek provision from Thee^ so bless Muhammad and his Household and provide for me! 

JgJc-i j j Aa^> a ^Ac. cJj^xaS AAjjjCLuA j 

I seek assistance from Thee, so bless Muhammad and his Household and assist me! 

JgJ^jA ^_JA (. ill x jj La! AA^Asliuji c 

I pray forgjveness for my past ^ins, 

JgA^AcAj j Aa^, a ^Ac. (JjuxaS 

so bless Mohammad and his Household and forgive me! 

Jg-lAx ^c. I J 4 JI J Aa^. A ^Ac. (JjAaS AAlL ■■ nl j 

I ask Thee tp preserve me from sin, so bless Muhammad and his Household and preserve me, 

AAIa Cl Tup (jl ( ° 5 _1 a ^Jgjul] A^c.1 (j] 

for I will not return to anything Thou dislikest from me, if Thou wiliest that! 
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L_J ) U C_J ) U 
♦ V ** * v ** 

My Lord! My Lord! 

<i,\Lgi\kg 

0 All-loving! 0 All-kind! 

e !jSV> j <J 3 Uil Ij Ij 

0 Possessor of majesty anjd munificence! 

a Axl ^ A Jc. 

Bless Muhammad and his Household, 

Ajjk due- J j dulLa j (ililLuj La ^Ix^k (. 1 l^Ib 

and grant me everything that I ask from Thee, seek from Thee, and beseech from Thee! 

^ 0 JJ ^ - -- 

• o I ^ t **1'' _j ® •'** ^ ji 0 | ^ 

4_jJax»l j j a^AS j aA^I j 

Will it, ordain it, decree it, and accomplish it! 

Ala UjS J 


Give me 


in that of it which Thou decreest! 


aji ^ ^ AijU 3 

Bless me in that, 

^Ic, (jjJaaj j 

be gratuitously bountiful toward me through it, 

4_La ^ lllaxJ UoJ ^jAxjuji j 
make me happy in that of it which Thou givest to me, 
d^Ajg. Lo Ajuuj j ddliJaS J 

I increase me in Thy bounty and the plenty of what is with Th 


and increase me in Thy bounty and the plenty of what is with Thee, 


for Thou art Boundless, Generoys! 

And link that to the good and the bliss of the next world, 

fi j g 

0 Most Merciful of the ^merciful I 

_ | | <_laLaj (jlfl I^A Sji t_alS <11 j ^g-lLaJ j t All IAj Lay j£. yA 

THEN YOU SUPPLICATE AS SEEMS PROPER TO YOU AND YOU CALL DOWN BLESSINGS ON MUHAMMAD AND 
HIS HOUSEHOLD ONE THOUSAND TIMES. THIS IS WHAT HE USED TO DO (a.s.). 
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^ ^3 | | 4_jlcO (j ya (jlfi J 

49. His Supplication in Repelling the Trickery of Enemies and Driving away 

their Severity 

My Allah, Thou guided me but I diverted myself, 

J* ^ 0 

Cll j-uiS3 dllaC. j J 

Thou admonished me but my heart became hardened, 

fl 0 9 

^ a ^ - - .ka 


<, LL^a; 


i 3 


Thou tried me graciously but I disobeyed. 

Jll Cj , jllfll U p 

Then, when Thou caused me to know it, I came to know that from which Thou hadst turned [me] away, 

diiall dijistloili 

so I prayed forgiveness and Thou released, 
and I returned and Tho ( u covered over. 

iiiil 

So Thine, my Allah, is the praise! 

I plunged into the valleys of destruction 

i— ah CjUljui dillk j 

and settled in the ravines of ruin, 

l^a * 

exposing myself to Thy chastisements 

j 

and the descent of Thy punishments! 

ija .^11 M\ < 3^3 3 

My mediation with Thee is the profession of Unity, 
my way of coming j:o Thee that I associate nothing with Thee, 

tg_l! lAx a .ikjl j 

nor do I take along with Thee a Allah; 
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joiiij bill I j 


I have fled to Thee with my soul - 
in Thee is the place of flight for the evildoer, 

^ o O ^ O f ^ O 

<judij C- jia j 

the place of escape for him who has squandered the share of his soul and seeks asylum. 

* -* - » 0 > • 

How many an enemy has 

L-SJjuj < ^Ic- ^ jJall jl 

unsheathed the sword of his enmity toward me, 

AjjAJq 4_±Ia JgJ.li-juj j 

honed the cutting edge of his knife for me, 

6.1^ IdjuJ J t ^ 

sharpened the tip of his blade for me, 

4-^j^.ui 1 ^13 J 

mixed his killing potions for me, 

*Lal-g juj (. - 1 x <a a 

pointed toward me his straight-flying arrows. 




o *** o i 


1 


LS"^ J 


not allowed the eye of his watchfulness to sleep toward me, 

Ls^°y^ d j 

and secretly thought of visiting me with something hateful 

AjjIjx (jl x. j ^ j 

and making m^ gulp do ( wn the bitter water of his bile! 

So Thou looked my Allah, at 

JUU ^jC- J^^aLja 

my weakness in bearing oppressive burdens, 

■>. aj ^ v 1 1 J 1 x .alijVI ^jc. j 

my inability to gain victory over him who aims to war against me, 

^Ijb ^ jjjS ^ j 

and my being alone before the great numbers of him who is hostile toward me 
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and lies in wait for me with an affliction about which I have not thought. 
Thou set out at once to help me 

is jJ J 

and Thou braced up my back! 

□ all CM p 

Thou blunted for me his blade, 

□ £a 1 Axj QA QAj 1 J 

made him, after a great multitude, solitary, 

Ajic. ^ 5 ^*^ J 

raised up my heel over him, 

A_lJC. 13 jl^A □ filial Ug Cl ll* ^ j 

and turned back upon him what he had pointed straight. 

□ Aj 11 j 3 


So Thou sent him back, 

□ 4 Id ft, i «>{; p 


his rage not calmed, 

qaLIc. (jUjj p j 

his burning thjirst not quenched! 

jl i ^ ''j, i '' ^ ^ 0 ** 

al ^juj / a-lC- (j^aC ^3 


a 


Biting his fingers. 


Ul^juj dualll la llljja jjll 


J 


he turned his back in flight, his columns having been of no use. 

^ Of ^ j 

How many an oppressor has 

adtldj ;jtiu 

I " * * 

oppressed me with his tricks, 

adLk^A Liuflj j 

set up for me^he net of his snares, 

AjjII j laaj jij j 

appointed over me the inspection of his regard, 
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AjijLl Jpl ill^l yi 4^1 3 

in ambush for me, the lying in ambush of a predator for it; 

ALjuAJ^I] AjLa^)A]l 1^)1 lajil 

waiting to take advantage of its prey, 

(jLall AjALAlJ j 


while he showed me th ( e smile of the flatterer 

j 

and looked at me with the intensity of fury I 

dull j d£jUj U djij Lola 

So when Thou saw, my Allah, (blessed art Thou and high exalted) 

the depravity of his secret thoughts 
AjIc. jlajl La j 
and the ugliness of what he harboured, 

4$ j ^ Jj ^ ji 

Thou threw him on his head into his own pitfall 

J **'■'*'* I 0 ^ o * I 1 . •• ® ' 

^ J ^ L 5 ? J 

and dumped him into the hole of his own digging. 

3** 3 ’M cfi J * y aALsl,i;& 

45 ?' 

So he was brought down low, after his overbearing, by the nooses of his own snare, wherein he had thought 

he would see me; 

U &>Lj 3 Jli is J 

and what came down upon his courtyard - had it not been for Thy mercy - was on the point of coming down 

upon me! 

A£ AjuAd a 

How many an envier has 

, •* * * O 't* 

isj 

choked upon me in his agony, 

J 

fumed over me in his rage, 

AiLaii Akj j 
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cut me with the edge of his tongue, 

<T®. L J 

showed malice toward me by accusing me of his own faults, 

A_lgI^a] Uja^c. j 

made my good repute the target of his shots, 

j ji p m J 

collared me with his own constant defects, 

J 

showed malice toward me with his trickery. 




J 


and aime^l at me with his tricks! 


So I called upon Thee, my Allah, 

'A i . r - 0 ji 

v 21 j \ i ULJjai <0 

* ** ✓ 

seeking aid from Thee, 

<2£U.I kc jLxj &\j 

trusting in the speed of Thy response, 

□ Ail UJlc. 

( knowing that 

(Jla c _ s -ll (_£jl laliaJ V 

he who seeks haven in the shadovj/ of Thy wing will not be mistreated, 

jl j^aljl (JiLi ^1 Lkl qa V j 

and he who seeks asylum in the stronghold of Thy victory will not be frightened. 

a_uAj qa 

So Thou fortified me against his severity through Thy power. 

* °Z ' 

L>* J 

^ How many 
* 


is^ e ±4- 


a cloud of detested things Thou hast dispelled from me, 

k_ljLkjuJ j 


a cloud of favour Thou hast made rain down upon me, 

AJlk.^) (J jl^k j 
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a stream of mercy Thou hast let flow, 

i-A\k j 

a well-being in which Thou hast clothed me, 

U-IlLiaL /*UC-j q 


i ^ luiAja t j 

an eye of mishap Thou hast blinded, 

£ s A\jL j 

and a wrap of distress Thou hast removed! 


lA pj 

How many 

^ o 35 gj < 

******'■' ^ ^ \ * 
i* 

a good opinion Thou hast verified, 

a destitution Thou hast redressed, 

A 0 u " \ ^ " 0 " ' 

C_bal3UI AC- J - j 

an infirmity Thou hast restored to health, 

(Jill jjJi. AjloiA j 

I and a misery Thou hast transformed! 

lA n ^ 

** ^ 

All of that was favour and graciousness from Thee, and in all of it I was occupied with acts of disobeying 

Thee. 

dlljl jol^. 1 ^jc- 

My evildoing did not hinder Thee from completing Thy beneficence, 

d’lla^.ljuiA t - ^jC- V j 

nor was I stopped from committing acts displeasing to Thee. 

Thou art not questioned as to what Thou dost ! 1 

C-uLc.ll CllllLj j 

Thou wert asked, and Thou bestowed. 

CjljUjll j 

Thou wert not asked, and Thou began. 


Allusion to 21:23: He is not questioned as to what He does, but they shall be questioned 
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Thy bounty was requested, and Thou didst not skimp. 

U»Uu! j Vjla l3 j ljUud^.1 Vl ^ cIujI 

Thou refused, my Master, everything but beneficence, kindness, graciousness, and favour, 


V! 


J 


and I refused everything but 
plunging into what Thou hast made unlawful, 

IjAsu j 

transgressing Thy bounds, 

liljuc-j q c- Aiac- j 

and paying ncj> heed to Thy threat! 

lls 

So Thine is the praise, my Allah, 
the All-powerful who is not overcome, 

< 34 ^ i p\ ls± J 

he Possessor of patient waiting who does not h 
This is the station of one who 
confesses to lavishness of favours, 

j 

counters them with shortcomings, 

55 0 ^ \ ^ 

J <juoij ^ jjj j 

and bears witness to his own negligpnce. 

< 2 $ & fiat 

O Allah, so I seek nearness to Thee through 

^ V x * V * 

the elevated rank of Muhammad 

eUiJjSl j 

and the radiant degree of Ali, 
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ajj vi i ■£ , i is ji _> 


cj' ^>>1 j 


and I turn to Thee through them so that Thou wilt give me refuge from the evil of [so and so], 1 for that will 

j £ V 

not constrain Thee injhy wealth, 

^3 titaiiijj y j 

nor trouble Thee in Thy power, 

^ j 

and Thou art powerful over everything! 

liaLuj La ^Vq jj j3 j LIlLa^.^ ^ L5^ L - ^ 3 

So give me, my Allah, by Thy mercy and Thy lasting bestowal of success, that which I may take as a ladder 

with wjtich 

Ai 


to climb 

i^\ j\ Q(~- 


to Thy good pleasyre 


O? 0* ] J 

and be secure from Thy punishment. 






I u 


0 Most merciful of the merciful! 

Aj&yll ^ [J 4_jlc.Q (jlS j 

50. His Supplication in Fear 

fyii 

O Allah, Thou 
created me without fault, 

L5^J J 

nurtured me when small, 

L5^j J J 

and provided me with sufficiency. 

uy j 

0 Allah, I found in the Book 

^j-a CAjA 


For 'so and so' the supplicant should supply words appropriate to his own situation 
Holy Quran, 3:26 
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which Thou sent down 

d’taUc. aj j 

and through which Thou gave good news to Thy servants, 

„ 0 % . -- 

that Thou said,~ 

aajI ^ja I jialaj V ^Ic. ^ 

0 My servants who hare been prodigal agaijpst yourselves, do not despair of Allah's mercy, 

l » ^)isU A^\ (jl 

surely Allah forgives all sins, 1 

^1a fii\ dljj Laj dbftlc. Jlij La ^1a ^3 j 

but there has gone ahead from me what Thou knowest (and of which Thou knowest more than 1)1 

&& & il^li 11.251 jl Ua 


ijalV 42 jic _> ^1 LJal>ll Vila 

isAj 

Were it not for the places where I expectantly hope for Thy pardon, which enfolds all things, I would have 

thrown myself down [in despair]! 

dilla lii du£J ^ja ^UsaiLujI l.lki jJ j 

Were anyone able to flee from his Lord, I would be the most obligated to fle^ from Thee! 

ii VI ? UUl __ji V } ^jVl ij ha\L J>Li V 3 

4? 

But not a secret in earth and heaven is concealed frcjm Thee, except that Thou bringest it. 

U jU J 

Thou sufficest as a recojmpenser! 

^ 3 

Thou sufficest as a Reckoner! 4 

fp! 


0 the shame of whjit Thy Book has counted against mej 


Holy Quran, 39:53 

This is the Book of Records on the Day of Judgement, mentioned, for example, in 18:49: And the Book shall be set 
in place; and thou wilt see the sinners fearful at what is in it, saying: 'Alas for us! How is it with this Book, that it 
leaves nothing behind, small or great, but it has counted it?' Cf. 17:13-14 

Allusion to such Qur'anic verses as: Not so much as the weight of an ant in heaven and earth escapes from Him, 
neither is aught smaller than that, or greater, but it is in a Manifest Book (34:3) 

Allusion to 4:6, 33:39: Allah suffices as a reckoner 
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0 Allah, surely Thou wouldst 


lil (j\ 

seek me if I flee 

i ci 3 

and catch me if I run. 

u&jj & IjUI 1*1 

So here I am before Thee, 

abject, lowly, abased. ^ 

3^C- t^lLj 1_JJ lj jA J 3^1 j 1 . 0 *" (jl 

If Thou chastisest me, I am worthy of that, and it would be, my Lord, an act of justice from Thee. 

AlAA ^ " ° ‘3' J AjSC- UajJ^S ^ " ,r - (jl j 

But if Thou pardonest me, anciently has Thy pardon enfolded me and Thy well-being garmented me! 

So I ask Thee, 0 Allah, 

— j| o O 

^LUojall j J J 

by Thy names stored in Thy treasury 1 

3* 33JJ! Ahj\j Uj j 

and Thy splendour masked by the veils! 

<c- 3^-^ J jjaJI oiill &.1& VI 

If Thou hast no mercy upon this anxious soul and these uneasy, decaying bones - 

* o 1 


“ t* * ' ^ 5 I *‘ t ' M 0 

l^Lolajuj ^-LkaJjaiJ % ..Jl 


he cannot endure the heat of Thy sun, 

;• 5 ' • »>• 

1 JaJ t u t L otSQ 




so how can he endure the heat of Thy Fire?_ 

AAj CLijAa £-1 laJ. X jjJ V 

He cannot endure the sound of Thy thunder, 
so how can he endure the sound of Thy wrath? 


Cf. the following sentence from a supplication of the Prophet: 'I ask Thee by every one of Thy names by which Thou 
hast named Thyself, which Thou hast taught to one of Thy creatures, which Thou hast sent down in Thy Book, or 
which Thou hast kept to Thyself in the knowledge of the Unseen' (Ahmad I, 391, 402). A passage from the same 
hadees is quoted in Supplication 21.6 
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So have mercy upon me, 0 Allah, 

* ' * * a i o '• 

JJ*' C$4 3 

for I am a vile man 

1$ 0 0 ^ o * -J ^ 

LSJ^ J 

and my worth is little. 

Chastising me will not add the weight of a dust mote to Thy kingdom. 

■asii *£*> 3 jS j 

Were chastising me something that would add to Thy kingdom, 

AjIc. jjLsi 

I would ask Thee for patience to bear it 

as aJi ■} c^L\ j 

and would love for it to belong to Thee; 

&L \ ijifi ^iLL 

but Thy authority, my Allah, is mightier, 

cji ^ ^ j 

and Thy kingdom more lasting, 

Alx ilaJil' Ac-lJa 4_i3 jj 

W** ^ ^ ^ *V »»V 

than that the obedience of the obeyers should increase it 

4 4 ALo j jj 

or the disobedience of the sinners diminish it! 

So have mercy upon me, 

j' Sj 

0 Most Merciful of the merciful! 

j J 

Show me forbearance, 

e ijivi3 J5UM u 

O Possessor of majesty and munificence! 
st' ° S - 

^ J 
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And turn toward me, 
* 


dn\ ^1 

Surely Thou art Ever-turning, All-compassionate! 1 


i. m V ' j ^3 | | 4_jLcO (jlfi J 

51. His Supplication in Pleading and Abasement 

3 a! ^ J ^\\ 

My Allah, I praise Thee, - and Thou art worthy of praise - for 

l^\ L>^ 

Thy benefaction toward me, 

^gic. ^ 

the lavishness of Thy favours toward me, 

(iljUaC. J 

and Thy plentiful bestowal upon me, 

U Jc. j 

and for 

showing bounty toward me through Thy mercy 

l^ILox j ^gic. L " ' 1 n ' J 

and lavishing Thy favour upon me. 

o 2. -*•, % ° - o,.o ® o o i A * 

^ <JC- jaju La i* uLLtaj^al 

Thou hast done well toward me and I am incapable of thanking Thee. 

yi aiuii 3 

Were it not for Thy beneficence toward me 

^glc- ddjL&XJ ^ 

and thejavishness of Thy favours upon me, 

ls^ J' ^ 

I would not have reached the taking of my share 
^^LLal V J 
nor would my soul have been set right. 


Holy Quran, 2:128 
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JuA.% iji IS! akl 3 

but Thou began with beneficence toward me, 
provided me sufficiency in all my affairs, 

— ^ 0 a s ° 

S.dill .*)g ~n Jgjc- dlS^^a j 

turned away from me the toil of affliction. 

g.1 x ^aall d A * ±a j 

and held back from me ( the feared decree. 

<d> 


My Allah, 


c. disjda di dklk ^!aj £ 5Ls 

how many a toilsome affliction which Thou hast turned away from me! 

^ J J* J 

How many a lavish favour with which Thou hast gladdened my eye! 

(__£dc. dll 4dj^5l <a_lij^a j 

How many a generous benefaction of Thine which is present with me! 

dlji 

It is Thou who 

O . * „ 0 . „ O Sr,*' 


jl dc, CjjjII 

responded to my supplication at the time of distress, 

j dc. djial j 

released me from my slip in stumbling, 

(j-o d JAki j 

and took my enemies to task for doin^ wrong to me. 
^"'.h J Id ^gJl 
My Allah, I did not find Thee 
. jj ( q ± ^ ^Likj 
a miser when I asked of Thee 


dlj.^)l U^ 1 ^ IdlkLa V j 

nor a withholder when I desired from Thee. 

ULgUjJ Jgjlc.^1 dlj.lk j (Jj 

No, I found Thee a hearer of my supplication 



345 


l llax ^ . ^ j 

and a bestower of my requests; 

AjuUjj ^ic- dJLaJlj dldk, J J 

I found Thy favours toward me lavish 

qa glli 

in my every situation 

LsP*j qa gUj 3 

and in my every time. 

* 0 J, 0 „ 0 a .\'- 

So Thou art praised by me 
* o -* » s 'A* a . ' 

JJJf* L$^ < J 

and Thy benefaction honoured. 

My soul, my tongue, and my intelligence praise Thee, 

j& 3 l j jUjSl tSii 

a praise that reaches fulfilment and the reality of thanksgiving, 

( ° 5 Jc. (j jaJ 

a praise that attains to Thy good pleasure with me - 


< 31 * 




so deliver me from Thy displeasure! 

4 ^'^' 0 ^ LS^ ^ 

0 my cave when the ways thwart me! 

0 

o **'-** ^ o t \" ' 

j 

0 He who releases me from my stumble! 

gj* j‘ g^ dii£J V jis 

Were it not for Thy covering my shameful defects, I would be one of the disgraced. 

y^^j lS^J* ^ J 

0 my confirmer through help! 

qa dij£J *■ ^ V jis 

Were it not f^r Thy helping me, I would be one of the overcome! 

qa ^9 Italic.! c. dS a! dm-Lia j g^ U j 
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jjSjt-L Ajl J-LajgJ 

0 He before whom kings place the yoke of lowliness around their necks, fearing His penalties 

Jj,i U 3 

0 worthy of reverent fear! 

JiLA Jl iULVI H U j 

0 He to whom belong the names most beautiful! 1 

jA*j j u' 

I ask Thee to pardon me and to forgive me, 

jjLic.ll l JJ JJ Clbolla 

for I am not innocent that I should offer excuses, 

j^ijU (JJj Vj 

nor a possessor of strength that I should gain victory, 

‘Jl 

nor have I any place of flight that I should flee! 

J^jIjjc. I jjI j 

I ask/Thee to release me from my stumbles, 

,aa J^jII tUlll (Jj^alii j 

and before Thee I disavow my sins, which have 


-Li 


£]a 11 ^ diiaLkl J ^^jjaj jl 

laid me waste, encompassed me, and destroyed me! 

j Cj jja 1*1* 

I flee from them to Thee, my Lord, 

^Ic, cliia Ujlj 

turning repentantly, so turn toward me, 

J^lc-la lljXjJa 

seeking refuge, so grant me refuge, 

ill 1 

asking sanctuary, so abandon me not, 
requesting, so deprive me not. 


Holy Quran, 20:8 
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holding fast, so leave me not, 
o i vl- I* 1 


>plicating, so send me not back disappoint* 
L_JJ \j tiL] jCO 
I have supplicated Thee, my Lord, as one 
1 ^ ^ l u ^ 1 nSuM 


miserable, abased, 

lijLL liaise 

apprehensive, fearful, 
quaking, poor, 

driven to have recourse to Thee! 

is j&l 

I complain to Thee, my Allah, 

Ajjl ill J tiSjli] jj QAj^C. j UgjS <C.^)LujA]i ^jc. A . Jiaj t Q» jJa 

QAjjjlk IaC- 

of my soul - which is too weak to hurry to that which Thou hast promised Thy friends or to avoid that 
against which Thou hast cautioned Thy enemies - 

o o t > ** " :*> ^ 

0 J 

and of the multitude of my concerns, 

0 „ 

Is *? ^ J J 

and of my soul's confusing thoughts. 






My Allah, Thou hast not disgraced me through my secret thoughts 

O **"' 0 ^ o * ^ •• o \ ^ 

r j 

or destroyed me because of my misdeeds! 

. ® ' ° t - i. It- ° i - 0 .->» £• o * 


^ u! J 

I call upon Thee, and Thou respondest, even if I amjslow when Thou callest upon me. 

t ** a! JUJ LilS lilHuil j 


I ask Thee everything I want of my needs. 
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o £ ' t ' • 0 - . -J. ° i . 0 - , 

juj ddc. dm jJa j dn£ Id dii^ j 

and I deposit with Thee my secret wherever I may be. 

<21 jjf £ It ill 

I supplicate no one besides Thee, 

&& jijl 

and I hope for no one other than Thee. 

•* * ** * 

At Thy service! At Thy service! 

* 


hou hearest him who complainspo Thee 

tiLic. (iji jj qa ^ j 


Thou receivest him who has confidence in Thee! 

& ^aj^a-lC. 

Thou savest him who holds fast to Thee! 

dv ^ ^ j 

Thou givest relief to him whp seeks shelter in Thee! 
My Allah, 


IsJ^ JjVI 3 ; d ^ 

)od of the last world and the first because of the 

Isjy* 0? ^ l A 

the sins of mine which 

ill! 


so deprive me not of the good of the last world and the first because of the paucity of my thanksgiving 

* { 


and forgive me the sins of mine which Thou knowest! 

>■ 


If Thou chastisest^l am 

ijiiSl <akll 

the wrongdoer, the neglecter. 




* * M 


\ - 

the negligent, the sinner. 






* * -*M 

I >■ 




the derelipt, the sluggard, 
the heedless of the share of my soul! 
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u! J 

And if Thou forgivest - Thou art the Most Merciful of the merciful! 


^Uu 4 dll < _ 5 lc. [] Ajl&J (j - ® (J^ J 

52. His Supplication in Imploring Allah (exalted is He) 

? LUl ^ i j ^ ^ v (IsG t 


0 Allah, from whom nothing is 


concealed in eart^h or heaven! 


□ U ^1\ U && Os^£ J 


How should what Thou hast created, my Allah, be concealed from Thee? 

Ajxjjk^a di2! Ua V L * Q ^ 


4 - HI , 

jl Ua 

How shouldst Thou not number what Thou hast made? 

. * ^ o -r - 


J 


□</>& ciui u 


> ° " * 0 > 01 

c mi l <nS o I 

* ^ *♦ — ✓ 

How should what Thou governest be absent from Thee? 

V) D<S V u' j' 

How should one who has no life except through Thy provision have the ability to flee from Thee? 

dl]£lJa ^)JC- k_JA,A-G V (ja 1) L Q ji 

How should one who has no road except in Thy kingdom escape from Thee? 

Glory be to Thee! 

m Ml 

He among Thy creatures who fears Thee most knows Thee best, 1 
d^AC-llaJ G/j^r-i ^ J 

he among them most bent in humility is most active in obeying Thee, 




and he among them whom Thou providest while he worships another is most contemptible before Thee! 

^ii4L 

Glory be to Thee! 

tilLj j ddj {jx> dlljl lalui ^aalj V 

He who associates others with Thee and denies Thy messengers diminishes not Thy authority. 

s c} ^ ^ l>^ j 


Allusion to 35:28: Only those of His servants fear Allah who have knowledge 
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He who dislikes Thydecree cannot reject Thy command. 

i ykj < jSS, /'wq « n ^ J v 


J J C> ^ * J 

He who denies Thy power keeps himself not away from Thee. 

^ ^ ^ V j 

He who worships other than Thee escapes Thee not. 

He who dislikes meeting Thee will not be given endless life in this world. 

Glory be to Thee! 

M. i^tu 

How mighty is Thy station, 

tiljl laLuj J 

overpowering Thy authority, 

<21^3 Sit j 

intense Thy strength, 

.lijl j 

penetrating Thy command! 


Glory be to Thee! 


Thou hast decreed death for all Thy creatures, 
both him who professes Thy Unity and him who disbelieves in Thee; 


Jj>ll Jits j 

each one will taste death , 1 

M\ jsiLa 3i j 

each one will come home to Thee. 

Clnll j <sJL jUj9 

Blessed art Thou and high exalted! 

it VI ^JIV 


Reference to 29: 57: Every soul shall taste death, then unto Us you shall be returned 
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There is no Allah but Thou, Thou alone, 
who hast no associate. 




O 

** * - 


I have faith in Thee, 




'J 


di3>L^a 


I attest to Thy messengers, 
l^\ j \ l " <1 >3 
I accept Thy Book, 

dil jjc. ^ £]£j dj jl£ j 

I disbelieve in every object of worship other than Thee, 

jjuJ ijlSiC- LJJJJ j 

I am quit of anyone who worships another! 

J I Jg-ji 

O Allah, I rise in the morning and enter the evening 

^ \ a * \ 

making little of my good works, 

0 * \ 1 1 •• 0 ? 

confessing my sins, 

i 

admitting rjny offenses; 

^ Jc. Ut 

I am abased because of my prodigality against myself. 




My works have destroyed me, 
my caprice has ruined me, 

O i ^ 

o ^ o •♦I-'-' ** ✓ 

J 

my passions have deprived me. 

(> ji> u iiik.il 

So I ask Thee, my Master, the asking of him 

Alii 
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whose soul is diverted by his drawn out expectations, 
whose body is heedless because of the stillness of his veins , 1 


QAjIs j 

whose heart is entranced by the multitude of favours done for him, 

<A\ 34 UJ <3jj| OjSU 3 

whose reflection is little concerning that to which he is coming home; 

° „ 'W' * 

the asking of him whom 

(3-® VI AjIc. l_ lie. 

false expectation has overcome, 

CSjP J 

caprice has entranced, 

UlSlI 

and this world has mastered, 

< 3^1 W 3 

and over whom death has cast its shadow; 
the asking of him who makes much of his sins 


I 

and confesses his offense; 

c . jj v qa ji jL 

the asking of him who has no Lord but Thou, 

QaJ Vj 

no friend besides Thee, 

iMixj qaJ v j 

no one to deliver him from Thee, 

VI ^ QaJ I a La V j 

and no asylum from Thee except in Thee . 2 

afcj ^1 


The commentator suggests that the 'stillness of his veins' alludes to the health of his body, which in turn brings 
about comfort and ease, making him heedless of Allah and the next world 
Another allusion to the Prophet's supplication; cf. 48.13 
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My Allalj), I ask Thee ^ 

by Thy right incumbent upon all Thy creatures, 

4_J (ji Cl I^J-ai 11 j 

by Thy mighty name with which Thou commanded Thy messenger to glorify Thee, 

ls& ei/i' <J% 3 

and by the majesty of Thy generous face, which 

ages not, nor changes, 

L5T^ 

nor alters, nor passers away, ^ 

Axia. (_]1 j i ^ic- ai 

that Thou blessest Muhammad and the Household of Muhammad, 

^ u' j 

that Thou freest me from need for all things through worshipping Thee, 
a ^ ^jC- jjJ j 

that Thou distractest my soul from this world through fear of Thee, 

O? j' J 

and that Thou turnest me back toward Thy abundant generosity through Thy mercy! 

To Thee I flee, 

L_flLki dilLa j 


Thee I fear, 

L LUt-Ludl i 2 L 


* 

*• w * ** ' 


J 

d, 

J 


from Thee I seek aid, 

3 i ji agi - 

in Thee I hope, 

j 

Jhee I supplicate, 

Ufi ^(3 

in Thee I seek asylum, 

"il - 


L^ 1 


J 
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in Thee I trust. 






from Thee I ask help, 

0? jf Q j 

in Thee I have faith, 

in Thee I have placed my confidenc^, 

j ^Ic. j 

and upon Thy munificence and Thy generosity I rely. 


(_J^. j ^C- All ^3 | | 4_jlcO i^ya (jlfi J 

53. His Supplication in Abasing himself before Allah (Mighty and Majestic is 

He) 

My Lord, my sins have silenced me, 

CllxJaSjl j 

and my words have been cut off. 

I have no argument, 

lit! 


for I am the prisoner of my own affliction, 

Q 0 

* ^ o a k I 


LS^i U^J^' 

the hostage to my works, 

iA 

the frequenter of my own offense, 
the confused in my intended way, 

Isf 

the thwarted. 

. *. •.* o\ .* 

j) Jis 

I have brought myself to a halt in 

ijiuiiit e ViVI Oa> 
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the halting place of the abased sinners. 




o 






' J ^ ^ T 


*ULSV1 


the halting place of the wretched and insolent, those who think lightly of Thy promise. 


Glory be to Thee! 

What insolence I have insolently shown toward Thee! 

O _ a . a ^ ^ ^ 

o ♦ ♦ .. ° ^ * o * r* * i - 

LS^i <J> J 

What delusion with which I have deluded myself! 

j' 

My Master, have mercy on 
my falling flat o/i my face 

O ' ** ♦* t ^ ^ 

J 

the slipping of my foot, 

C5^ t ^?Kp C. j 

grant me my ignorance through Thy clemency, 

ls 1 c - L&lLlLl J j 

and my evildoing through Thy beneficence, 

jiLkll Ull 

for I admit my sin 


O **£ ° 

L5^ 


la^J v a '■ 


and I confess my offense: 

J ^ J 

Here are my hand and my forelock! 

I am resigned to retaliation against my soul! 


O ° J* O " ° 


Have mercy on my white hair, 

^ J 


the depletion of my days. 


0 
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the nearing of my term 
0 0 


J J 


my frailty, my rnisery, 
and the paucity of my stratagems! 

My Master, and have mercy upon me when 

(J -a 

my trace is cut off from this world, 

Cy? 

my mention is effaced among the creatures, 

* o', o i, „ CJ# 8 f. . * »l _ 

and I join the forgotten, like the forgotten ones! 

My Master, and have mercy upon me at the change of my form and state when 

ls^ 

my body decays, 

M 0 \ -2 s - 

( 1 L-&JU j 

my limbs are scattered, 

j 


^Ll^a jl dls 


and my joints are dismembered! 

Isj ^ jS ^ 

0 my heedlessness toward what was wanted from me! 

0 V • - 0 ° I 0 * ° ' 0 1 ' ' y» » , 

J L$J^ L5^ C5^J’J 

My Master, have mercy upor^ me at my mustering and uprising 

ejjSl «y <3£lj 

and on that day, appoint 

tiSjlj] ji 

my standing place with Thy friends, 

v <°5^ J 

my place of emergence with Thy beloveds, 

L5? J 
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and my dwelling in Thy neighbourhood! 

^ 0 ^ 

u 


0 Lord of the worlds! 


t ui^Uul ^3 | | 4_ilcO (_j-a (_jlS _J 

54. His Supplication for the Removal of Worries 

fP £ J* ^ 

0 Reliever of worry! 

£iil0^3 

0 Remover of grief! 

j j ^ 


0 Merciful in this world ( and the next and 


Compassionate 


in both! 


A (J| J ^ ^ic- cJ J “ a 

Bless Muhammad and his Household, 

o <a ° ^ ^ 

^ C 

relieve my worry, 

JgJaC- c_ajio£l j 

and remove my grief! 

XaI^ U »lk.l Ij .liJ a Ij 

** »♦ ^ V *♦ 

0 One, 0 Unique, 0 Eternal Refuge! 

0 He Who has not begotten, nor has been begotten, 

1^ DAJ c& 'As 

and ecjual to Him is not any one! 1 

'Jy&j J 

Preserve me, purify me, and take away my affliction! 

.A 0 „ j! ~ 


((3a 3 Ski at > Ja 3 (jii^l 3 II Ajl '13513) 

E THRONE VERSE (2:255), THE TWO SURAS C 
AND UNITY (112). THEN SAY: 1 

(3 i ji> aki <311 11 


HERE YOU SHOULD RECITE THE THRONE VERSE (2:255), THE TWO SURAS OF TAKING REFUGE (113-114), 

AND UNITY (112). THEN SAY: 1 


0 Allah, I ask Thee with the asking of him 


Sura 112 
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□ Ajlll iSil 

whose neediness is intense, 

9 , \ O', 

□ t ** * \ ** 1°^* 

Aj Jf!± <. x «Q J 

whose strength is frail, 

□ j 

whose sins are many, 

^ A^-jV p-a [}\ JjjuJ 

the asking of one who finds no helper in his neediness, 

U^La A-ixjJa] V j 

no strengthener in his frailty, 

d’ljjc. Apll V j 

no forgiver of his sin other than Thee, 

e l j&l 3 JiUJl 1 j U 

0 Possessor of majesty and munificence! 

aia 


I ask of Thee 


A_j /LaC- /*p A_j k ^LaC- 

i * ' i * * ' 

a work through which Thou wilt love him who works it 

^ is* p^P c3^ ^ p* <j j 

and a certainty by which Thou wilt profit him who is certain with the truth of certainty concerning the 

pecution of Thy command! I 


s S ' * 

■lal -n 


(Jl J (JjP a 'pl]j 


O Allah, bless Muhammad and the Household of Muhammad, 
take my soul while it is firm in sincerity, 

< ° g lpA ^ qa 

I cut off my need for this world, 

api ji ilj jjj ai. ua (34.13 

make my desire for whatsis with Thee become a yearning to meet Thee, 

d’Jjlc. (pAj^a l_sA j 

and give me true confidence in Thee! 

y±3 j afc*i 
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I ask of Thee the good of the writ that has been made 

t _ jl ~X qa tiL ijc.1 j 

and I seek refuge with Thee from the evil of the writ that has been made. 1 

I ask of Thee 

L_fl ^k 

the fear of The worshipers, 

ddl Juol 1 ]' j 

the worship of those humbly fearful of Thee, 

Jjlijjik]! Jjij j 

the certainty of those who have confidence in Thee, 

liLit jilaal j 

and the confidence of those whp have faith in Thee. 

<3^1 

O Allah, make 

LA LA^^ LA LAA^j 

my desire in my asking like the desire of Thy friends in their asking, 

c&Ujji AjA j jL LAAj j 

and my fear like the fear of Thy friends! 

^j-g l JJ juj Q4jLg V ^-gC- ^Ijljka^G Jg9 iLoatll x Jj| j 

t-^liiLk (j*G .iki <al_k-G 

Employ me in Thy good pleasure through works in which I will not leave aside anything of Thy religion 

fearing any of Thy creatufes! 

Jgl^Lk 

0 Allah, this is my need, 

LAA^j^A 

so make my desire for it great, 
o 3 0° „ 

O * > 4^0*0 t*l-" 

J 

within it make manifest m^excuse, 

o ^ \ ' 0 * o * ** l -• 

C5“ J 

through it instill me with my argument, 


Allusion to such verses as 8:68: Had it not been for a prior writ from Allah, there had afflicted you, for what you 
took, a dreadful chastisement 
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t^ia L_fllc. j 

and by means of it make well my body! 


1 w .♦ * 

I A£3 


jl Aij qa ill 

0 Allah, some rise in the morning having trust or hope in other than Thee. 

jj&\ -j j cAjU & 

I rise in the morning, and Thou art my trust and my hope in all affairs, 

AjsIc. Ia jjikJ JgA (jAaSll 

so decree for me_those which are best in outcome 

dl^Ljax i^JA ^ W j j 

and deliver me from misguiding trials, 

I ( o O Most Merciful of the merciful! ( 

Ac- j xUil (J Axl^. J a li AALj ^glc. x&l ^g-L-^a j 


I rise in the morning, and Thou art my trust and my hope in all affairs. 




And Allah bless our chief, Muhammad the Messenger of Allah, the chosen, and his Household, the pure! 
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Addenda 

The following supplications are appended to some copies of the Saheefah: 

□ UU 4 ^jn > ri (JA 

55. One of his Glorifications that is, of Zain al-A'abideen (a.s.) 


LLjlLkj ^lli LLI 


' ° 9 


Glory be to Thee, 0 Allah, ajnd I beg Thy loving care! 


fpi m 


a 9 


Glory be to Thee^ 0 Allah, and h^h art Thou exalted! 
r * i i . »i , 1U 'A'.\ ' » * 

JjuJ 


j! j fP' ^=4 

Glory be to Thee, 0 Allah, and migjit is Thy loincloth! 1 

4 \\ j 111 LLl ^Jjqj 

Glory be to Thee, 0 Allah, and mightiness is Thy cloak! 

d&LL tfjjkiij fpi d’LuiL 

Glory be to Thee, 0 Allah, and magnificence is Thy authority! 

liLalacJ Lq ^alac- t^LkiL 

Glory be to Thee, All-Mightjy! How mighty Thou art! 

CIlLj La JJJ CIlLLL LLl 


o 9 


Glory be to Thee! Thou art glorified in the highest! Thou hearest and seest what is under the soil! 

jiaLL dul LLLkALj 

Glory be to Thee! Thou art witness over every whispered conversation! 4 


juj lJ^ lLL^j 

ce when 
9 . ( 


o 9 

Iuj 


Glory be to Thee, the place where every complaint is put down! 

3U & (iLLklL 


This verse and the following allude to the well-known hadees qudsi: 'Might is My loincloth and mightiness My 
cloak. If anyone contends with Me in either of these, I will cast him into Gehenna.' Cf. W. Graham, Divine Word and 
Prophetic Word, pp. 162-3 

This is probably an allusion to the Highest Assembly, the angels mentioned in 37:8 and 38:69 
Cf. 20:6 

Cf. 9:78: Know they not that Allah knows their secret and their whispered conversation, and that Allah knows the 
things unseen? See also 43:80, 58:7 
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Glory be to Thee, present in every assembly! 

~ 1 la C- dllll 

Glory be to Thee, object of great hopes! 

S-Loll La ^juj 

Glory be to Thee! Thou seest what is at the lowest depth of the water! 

* _ ° Z. -vKl - 0 •» 

JjuJ 


(°^3 jlliaJl UljLapj 

earest the breaths of the fish in the lowe: 

j| j-alall (j_)j Ul^Lkj. 


Glory be to Thee! Thou hearest the breaths of the fish in the lowest depths of the oceans! 

o 9 

JjuJ 

\ 

Glory be to Thee! Thou knowest the weight of the heavens! 

o 9 


U^J^' UJJ 

Glory be to Thee! Thou knowest the weight of the earths! 

J jjj fiu 

Glory be to Thee! Thou krpwest the weight of the sun and the moon! 

j A. Jaila]| jjj ^Isu tiljl 


* 3 ^' UJJ 


Glory be to Thee! Thou knowest the weight of the darkness and the light! 

a 9 

JjuJ 

\ 

Glory be to Thee! Thou knowest the weight of the shadow and the air! 

(JlflLa qa ^J^^ U JJ ^ u >i 

Glory be to Thee! Thou knowest the weight of the wind, how many times it is greater than the weight of a 

dust mote! 

9 . % 9 . 9 9 . % 

1$ 0 *** ** & O * ** O ^ ** 

UjjL 


a 9 


2 k 


2lJ 


Glory be to Thee, All-holy, All-holy, All-holy! 

V l o&jc- (13 33 r - 


- o 9 

^Jjq] 


Glory be to Thee! I wonder how any wjto knows Thee could fear Thee not! 


a 9 

Iuj 


pg-lT* 

Glory be to Thee, 0 Allah, and Thine is the praise! 

f&k ii yd! ai 

Glory be to Allah, the All-high, the All-Mighty! 

o jj 

Oi Cf- LS J* ISJJ 

Al-Zuhri related from Saeed ibn al-Musayyib. 1 He said: 


Ibn Shihab al-Zuhri (d. 124/742) was a well known jurist and traditionist and, as mentioned in the introduction, is 
credited with being the first to call the Imam by the title 'Zain al-Abidin'. Saeed ibn al-Musayyib (d. 94/712-713), 
one of the 'seven jurists' of Medina, was known as the 'Chief of the Followers' (sayyid al-tabi'in), that is, those who 
followed the generation of the Prophet's Companions 
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J ^ ^>^3 4 U (jjln'Nti (_jJ is^" <_s-^ ^'® (J>° OyP^PP. ^ (jlfi 

r ~' {. o „ - 

AjiJa 

The people were not going out of Mecca until AH ibn al-Husain, the chief of the worshippers (a.s.) went out. 

So he went out , and they went out yvith him. 

^Luliull >« ^3 ^jiu3 (j>>» ) ^3 (_J^i3 

He stopped in one of the waystations and prayed two rak'as. Then he glorified Allah - 1 mean with this 

glorification - during his prostration. 

Clic.^3 I .'na jjj U ; Jta3 44 _uoIj £3^ VI jAa V J iSp. 

auI Qi\ l_j ] Alias 

There was no tree and no clod of earth that did not glorify along with him, so we were frightened. He raised 
his^head. He said: O Saeed, are you frightened? I said: Yes, O son of the Messenger of Allah! 

£a V I D ^ cJjauj (jc- 33*''^ t^JaC-Vl lull I l3A ;(_]Us3 

He said: This is the greatest glorification. It was related to me by my father from his grandfather from the 
Messenger of Allah (s.a.w.a.). No sins remain with this glorification. 

, ji£VI All ^jluI jA j |3A Aa^JI (JjLk La! AJVLk dk All (jS j 

When Allah (majestic is His majesty) created Gabriel, He inspired him with this glorification. It is Allah's 

greatest name. 


□ ^ A 


A 1 


J * 


IcO 


56. A Supplication and Magnification by him (a.s.) 

U ill ii iiiii 

*• ^ ^ ^ 

Praise belongs to Allah, whp 
disclosed Himself to hearts through mightiness, 

jLajVl 4 - j 

veiled Himself from eyes through might, 

Sj^sL C5 lc. 

and exercises power over the things through power! 

41: 

Eyes are not firm enough to see Him 

4 *r 4ll ^Ijj V J 

and imaginations reach not the core of His mightiness. 

j 4 aUi* ]\ j j \ -v. '1 
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He displays His overwhelming power in mightiness^nd magnificence, 

j j JjJtilj 1 ^la 3U j 

robes Himself in might, goodness, and majesty, 

j (_JjJ.il: j 

is far removed from imperfection through comeliness and beauty, 

O q ^ O ^ ^ 

j ^ a ! j 

assumes His glory in pride and gplendour, 

? VVI J ikAi jkj 3 

puts on His majesty through glory and boons, 

C-l jjJall ^ ^ 

and has chosen for Himself light and radiance. 

11 

He is a Creator who has no equal, 

43 h V J 

a Unique who has no rival, 

<i Lb V jkl3 3 

a One who has no opposite, 

aJ V AAjLa j 

an Eternal Refuge who has po match, 

AjLg V aJI j 

a Allah who has no second, 

an Initiator who has no partner, 

^ V (jjl j j 

a Provider who has no helper. 

JIjj ^ Jtfi 3 

He is the First without disappearance, 

ib ^llll 3 

the Everlasting without annihilation, 

^.Uc, J 

the Standing without difficulty, 

Ajl^j % j 
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the Security-giver without end, 

Ait % j 

the Originator without term, 

Akt % yiA\ j 

the Maker without anything, 

% 4j 511 j 

the Lord without partner, 

JiiSi % jLUit j 

the Initiator without discomfort, 

(JtsLflll j 

the Accomplisher without incapacity. 

(jtii ^ k y <j4S 

He has no bound in space 

cP j p V j 

( and no limit in time; 

^ Jl jj j Ijj j* V j 

He ever was. He ever is. He ever will ( be the same, endlessly. 

4^! Aiy\ > 

He is Allah, the Living, the Self-subsistent, 

£all £Ia1I 

the Everlasting, the Eternal, 


£kJI jaUII 


the AII-powerful, ( the All-wise. 

<^1 

My Allah, 


Thy little slave is in Thy courtyard. 


liljUAj dlijUjj 

Thy beggar is in Thy courtyard, 

(1&S) 

Thy poor one is in Thy courtyard! (Three Times) 
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My Allah, 

before Thee tremble the pious tremblers, 

oj'^iJi l) JL\ aa 3 

to Thee devote themselves the lamenters, 
in fear of Thee, in hppe of Thee! 

(3L1I <11 u 

0 Allah of Truth, 

have mercy upon the supplication of those who cry for help! 

jjjal * 11 ^3^ l f' 

Pardon the sins of the heedless! 

ai j&ii ft it ^ < 3 

And increase beneficence toward those who keep turning [to Thee] on the Day they arrive before Thee, 

O Generous Allah! 


^2/LuJl ■ Jl U (j-a (jl£ J 

57. His Supplication in Mentioning the Household of Muhammad (upon them 

be peace) 

O Allah, 0 He who 

<11 j 

singled out Muhammad and his Household for honour, 

J 

showed favour toward them with messengerhood, 

Alfuljllj J 

specified them for the mediation, 1 so 

Muslims hold that 'mediation' will be given to the Prophet (see note 172), while Shia tradition adds that it will also 
belong to the Imams. Cf. the chapter in Majlisi's Behaar al-Anwar 'The Mediation, and the station of the Prophet 
and the Folk of his House which will become manifest at the resurrection' (VII, 326-40). Among relevant sayings 
quoted in both Shia and Sunni sources is that of Ali: 'In the Garden there are two pearls within the Throne, one of 
them white and the other yellow. In each there are 70,000 rooms whose gates and cups come from a single root. 


3 J U^U 
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— 0^0 


appointed them the heirs to the prophets, 

J »l U^*> J 
sealed with them the executors and the Imams, 

^isJ La ^ic- J jls La ^ic- a 

taught them the knowledge of what has been and what remains to be, 

LS qa oAjs! J 

and made the hearts of the people inclin^ toward them! 

4_Sl j Axl^. ^ ^ic- lK^ 

Bless Muhammad and his Household, the pure, 

sjiVI 3 fill! 3 aIa! oil U li Jill 3 

and act toward us with that of which Thou art worthy in religion, in this world, and in the next world! 

. ^ 

Thou art powerful over everything. 


c. O^/l ^ [J 4_jlcO (jl£ j 

58. His Supplication in Calling down Blessings upon Adam 

0 Allah, as for Adam, 

O 

* o ^ 

:Aj 


the marvel of Thy creation, 

the first made of clay to confess Thy Lordship, 
tiljjjjj t^AUc. tillL -v jAJj 

the beginning of Thy argument against Thy servants and creatures, 

the guide to seeking sanctuary in Thy pardon from Thy punishment, 

d’ljjjj (JdLl j 

the opener of the paths of repentance toward Thee, 


The white is the Mediation which belongs to Muhammad and his Household, while the yellow belongs to Abraham 
and his household’ (commentary on 5:35: al-Tabarsi, Majma’ al-bayan; Maybudi, Kashf al-Asrar) 

Holy Quran, 3:26 
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^ J ** OS J 3^' OS J 

the giver of the creatures access to knowledge of Thee, 

,_j j 4_iic. dlld! <jc- Aj dill >»j La AjlaJ j 


i 

the one concerning whom Thou hast conveyed Thy good pleasure through Thy kindness and Thy mercy 

toward him, 

^55 o 

* at 0 * tl ? » . Jl 


I 


lA'w ^ >-> 4 i j 

the one who turned b^pk and did not persist in disobeying Thee, 

( °^9 <3^) 3^-j (3^^ J 

the forerunner amorjig the self-abasers, who shaved his head in Thy sacred precinct, 

d! <C-Ua]lj 4 i x 4\l 3 

and among the seekers of access to Thy pardon,_through obedience after disobedience, 
and the father of the prophets, who were made to suffer for Thy sake 

dlkilJa ^9 Lixjuj j 

and who strove more than all the earth's inhabitants in obeying Thee - 

dlda^)i j dlM ^IfLoi j dti^J^La j 3*^^ ^ ddi <jlc> 

bless him. Thou - 0 All-merciful - Thy angels and the inhabitants of Thy heavens and Thy earth, just as he 

magnified Thy inviolable cpmmands 
dljldia^G (Jdi j> n J 

and guided us upon the path of Thyjjood pleasure, 

O Most Merciful of the merciful! 


AJliVI J ^ □ Ajli i Jli J 

59. His Supplication in Distress and Seeking Release 



My Allah, 
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* v % V- v 

j^C- (. IAjujJ % 

let not my enemy gloat over me 

o ^ o 0 - s 0 - Vf - 

J gr?^ L5^ ^ J 

and torment not my dear kinsman or friend through pie! 

My Allah, of Thy glances, give me one glance, and thereby 

<J JgjjjtLl La c. l_LL£j 

remove from me that by which Thou hast afflicted me 

iS ^ 0 LLLIc. 

and return me to the best of Thy customs with me! 

fi£.lcO iLll ' QXt £.lcO i j <. _ j 

Respond to my supplication and the supplication of him who devotes his supplication sincerely to Thee, 

o % '•> 

a3 (. x «a 

for my power has become frail, 

my stratagems few, 

o tl " % ^ I* % t - 

t vVwrlj 

my situation severe, 

.lie, LLa djjujjl j 

and I despair of what is with Thy creatures, 
so nothing remains for rpe but hope in Thee! 

I , My Allah, , % 

AJ - J&& t U Ji. a j ia£ 4^3 til la <_ki£ <3rpa jjt 

surely Thy power to remove that in which I dwell is like Thy power in that with which Thou hast afflicted me! 

JC" u) j 

And surely the remembrance of Thy acts of kindliness comforts me 
and hope in Thy showing favour and Thy bounty strengthens me, 

»lija LllLox j (")V 

for I have not been without Thy favour ever since Thou created me. 
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C_1 


6^] ** J 

And Thou, my Allah, art 

my placejof flight, my asylum, 

^ic. iaaLkllj 

my protector, my defender, 

tsj iJc' 

the loving toward me, the compassionate, 
and the guarantor of my provision. 

^ U jli 

In Thy decree lay what has settled upon me 

4_i]| d)^)jk^a U \ j 

and in Thy knowledge that to which I have come home. 

Jaikj ^Ic- I " n ^ ja3 j djjJjii Uu3 j l-J 


So, my Patron and Master, place within that which Thou hast ordained, decreed, and made unavoidable for 

me, 

4_i3 lii L aa ^ x ^ J 4_i3 La j 

my well-being and that wherein lies my soundness and my deliverance from that in which I am! 

^ lli V 

I hope for none to repel this other than Thee, 

ddjlc. VI JUJcJ V 3 

and I rely in it only upon Thee. 

^jjud^.1 Aic. (jVLkJl Ij 

0 Possessor of majesty and munificence, be with my best opinion of Thee! 1 

Have mercy upon my frailty and the paucity of my stratagems, 

remove my distress, 
o 0 ' 0 r* 0 t 

yrL^ J 

grant my supplication. 


Allusion to the hadees qudsi, 'I am with My servant's opinion of Me'; in some versions, there occurs the phrase, 'so 
let him think about Me what he will' (Graham, Divine Word, pp. 127-130) 
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O O ^ 

O **•"** "■ O • t 

C5^’ J 

ease njie from my stymble, 

(ill £>13 (.5^. j ^^Ic- j 

and show kindness to me in that and to everyone who supplicates Thee! 

My Master, Thou hast commanded me to supplicate and undertaken to respond , 1 

Jjj£ V3 Cili V (j ill 33 

"" "" "" »♦ ^ 

and Thy promise is the truth in which there is no ( failing, nor any change. 

d^AiC. j tAlnj ■ ^ ^ic- 

So bless Muhammad, Thy prophet and servant, 

Ajjj JaI qa JjjAUall j 

and the pure, the Folk of his House, 
and help me, surely Thou art 

aJ cLiUc. V CjUc. 

the help of him who has no help 
s' * ® Vt° "*• 0 ^ 

^ J * t> J J 

and the stronghold of him who has no stronghold, 

c4kjt ^jji ut 3 

while I am the distressed 

(j-o Aj Lg <. j AjjL ^.1 

the response to whom and the removal of evil from whom Thou hast made obligatory ! 3 
So respond to me, remove my concern, 

ZLJPJ 

relieve my gloorrj, 

a ! ii csM U ^11 J\ ^U. ic.1 3 

rgturn my state to the be^st it has been, 

L *‘ 1 L ' J ^j£j j (Jgl uSfl j V j 


Again reference to 40:60: Supplicate Me and I will respond to you 

Allusion to Qur’anic verses such as: Surely Allah will not fail in His promise (13:31), and There is no change for the 
words of Allah (10:64) 

Allusion to 27:62. Cf. Supplication 10.4 
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and repay me not according to what I deserve, but according to Thy mercy which embracest all things, 1 

t Vj ii\ j J5UJl U 

0 Possessor of majesty and mynificence! 

Axl^, ^ (J| j Axl^. Ja ^glc. (_JjLa 


Bless Muhammad and the Household of Muhammad, hear, 

V 4 ^ 0 | ^ 0 0 1 ^ 

jjjc- 4 J J 

and respond, 0 All-mighty! 


lA-a □ l y? j 

60. His Supplication against that which he Feared and Dreaded 2 

,, a l 

My Allah, 

lAlxiL^. VI tAlllAaC. A^)J (Jxill 

nothing repels Thy wrath but Thy clemency, 

iA] VI tALllc. {jx> Jg^jj V J 

nothing delivers from Thy punishment but Thy pardon, 

M\ j &LLj vi ij 

nothing rescues from Thee but Thy mercy and pleading to Thee! 3 


So give me, my Allah, relief by means of the power through which 

. O a 

ibll • ' • ' 


^11 U ^ 44* 

ans of the power 

o 0 •• 1 ' 

dead lands to life 

aU*JI £ljjl l j 

and revivest the spirits of the servants! 4 

3 'ij 


Thou bringest the dead lands to life 

* a. 


Holy Quran, 7:156 

The first passage of this supplication seems to be a slightly altered passage mentioned in supplication. 48 which 
reads: O Allah, nothing repels Thy wrath but Thy clemency, nothing repels Thy displeasure but Thy pardon, nothing 
grants sanctuary from Thy punishment but Thy mercy, and nothing will deliver me from Thee except pleading to 
Thee before Thee,256 so bless Muhammad and the Household of Muhammad, and give us on Thy part, my Allah, 
relief by means of the power through which Thou bringest the dead servants to life and revivest the dead lands 
Allusion to the Prophet's supplication quoted in the introduction: 'I seek refuge in Thy good pleasure from Thy 
displeasure and in Thy pardon from Thy punishment. I seek refuge in Thee from Thee.' 

Allusion to 43:11: [We] sent down out of heaven water in measure; and We revived thereby a land that was dead; 
even so you shall be brought forth [on the Day of Resurrection] 
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Destroy me not, and give me the knowledge of Thy response, my Lord! 

Raise me up and push me not down, 

0 *• 0 I - 0 * 0 * • 1 - 

J J 

help me, provide for me, 

dlliVl (jf ^Lslc. J 

and release me from every blight! 

4-04 

My Lord, 

< 3 O* 3 (J . ! 


if Thou raisest me up, who will push me down? 

a .fTo, 0 „ • 0 S ° i , 

C^* 3 C^ 3 O J J 

If Thou pushest rr^e down, who will raise me up? 

lj' <^} U ^ J 

But I know, my Allah, that 

£ik tiULL L >^ 

there is no wrong in Thy decree, 

Alkc. Vj 

and no hurry in Thy vengeance. 

Cll L_flLLj (Jk* j Lftjl 

He alone hurras who fears to miss, 

J! ^ 3 

and only the weak needs to wrong. 

a . . . ) « - 


■* • o 55 ^ 

<. o lx x la 


1 Ijic. La tilli (jc- CLullsu C3 j 

But Thou art exalted, my Master, high indeed above all that! 

My Lord, make me not 

Lja^C- 

the target of affliction 


tf V 


J 


nor the object of Thy vengeance, 

a . 0 - a . ?* _ - 

/ . Jjoiaj a , JlU. 


J J LiT^ J 
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respite me, comfort me 
0 0 ^ 

O **''**"' O • t 






J 


release me from my stumble, 

and send not affliction after me, 

' o ♦» 'ft °. r *i 

lip. 4J3 j 


for Thou hast seen my frailty, and the paucity of my stratagems. 

L_J^) U (ALll) (. * «a L_J^) . LS -5 ^ ^ ^ 

So give me patience, for I, my Lord, am weak, and I plead to Thee, my Lord! 

dillo tiL ijC-l J 

'I seek refuge in Thee from Thee', so give me refuge! 1 

cji O-a ^ J 

I seek sanctuary in Thee from every affliction, so grant me sanctuary! 

jlkni j (laLknl \X» U <^‘j^ <2L j&»i 3 

I cover myself through Thee, so cover me, my Master, from what I fear and dread! 

la C. ^ pac.j Clui j 

Thou art the All-mighty, mightier than every mighty thing! 

djjlLujI AIj tiL tiL 

Through The£, through Thee, through The_p, I cover/nyself. 

if u s&f u &f u s&f u ii l> iif u ill u ii b it u K b 

*♦ ** ** ** »♦ ** ** ** ** ** 

O Allah, 0 Allah, 0 Allah, 0 Allah, p Allah, 0 Allah, 0 Allah, 0 Allph, 0 Allah, 0 Allah! 

(j 4 -Jl j ^ic- (Jj^a 

Bless Muhammad and his Household, the good, the pure! 


jliil' ^ [J AjIcO (jl£ j 

61. His Supplication in Abasing himself 

isTy, isTy 

** ** 


My Master, my Master! 



Thou art the Master and I the servant! 


Allusion to the Prophet's supplication quoted in the introduction: 'I seek refuge in Thy good pleasure from Thy 
displeasure and in Thy pardon from Thy punishment. I seek refuge in Thee from Thee.' 
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J>JI VI Sill * j 

Has anyone mercy upon the servant but the master? 

tiV> 

** ** 

My Master, my Master! 

111 til 3 ^ jiil 

Thou art the Exalted and I the abased! 

JSL* 5 ' ^ f- J i&J 

Has anyone mercy upon the abased but the exalted? 

c*V> ^V> 

•* ** 

My Master, my Master! 

jjiiiil til 3 jlllil ctii 

Thou art the Creator and I the creature! 

jlliJl VI jjiiJl (3* 3 

Has anyone mercy upon the creature but the creator? 

lsV> 'ji-j* 

•* ** 

My Master, My Master! 

3 itiJI til J CPI 

Thou art the Giver and I the asker! 

<^dl VI (jjllJI 3* 3 

Has anyone mercy upon the asker but the giver? 

CiVj-a ^V> 


My Master, My Master! 

„ - „ ? * 

t. 0 • •• ° - - 

(. LlX-b 


boiAll \S\ j dux xS\ dui 


Thou art the Helper and I the seeker of help! 

dux Jail VI dltijdd&ll JA J 

Has anyone mercy upon the seeker of help but the helper? 

^V> tiV> 

** ** 

My Master, My Master! 

3ju1i tii 3 ^aii ctii 

Thou art the Subsistent and I the perishing! 

^uii vi ^uii ^ 3* j 

Has anyone mercy upon the perishing but the subsistent? 
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l*V> <jV> 

** ** 

My Master, My Master! 

Ul j £jI^ 1I ci±j| 

Thou art the Everlasting and I the vanishing! 

VI Jjljll 3* j 

Has anyone mercy upon the vanishing but the everlasting? 

** ** 

My Master, My Master! 

C1lLUI Ul j ^-kll diU 

Thou art the Living and I the dead! 

VI 

Has anyone mercy upon the dead but the living? 

av> av> 


My Master, My Master! 


L ej» :^\\ Ul J ^ jflll dljl 

** ^7 

Thou art the Strong and I the weak! 

I VI i alx_iJn]| Ja j 

Has anyone mercy upon the weak but the strong? 

** ** 

My Master, My Master! 

Ul j ^ixjl cliji 

Thou art the Rich and I the poor! 

VI jjasil 

Has anyone mercy upon the poor but the rich? 

<jV> ^V> 

** ** 

My Master, My Master! 

jjjuLall Ul J dljl 

Thoujart the Great and I the small! 

J^l VI J^*^l lJa j 

Has anyone mercy upon the small but the great? 

ilsV> cS V> 

** ** 

My Master, My Master! 
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a jLJl lit j ciliuit cA t 

Thou art the Owner and I the owned! 

cifflJl VI <2 IjiiiSl 0* j 

Has anyone mercy upon the owned but the owner? 
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His Supplications For The Days Of The Week 


-1^. VI «-lcO 

62. The Supplication for Sunday 

gja.^51 <jii^l ill ^ 

In the Name of Allah, the All-merciful, the All-compassionate 

Is ill ill ^ 

In the name of Allah, 

^ V! jij! V 

from whom I hope for nothing but bounty, 

MSc. VI Jill V 3 

and from whom I fear nothing but justice! 

tig VI V j 

I rely only upon His word, 

<0^ VI Uliii V 

I '* * " ^ 

and I cling only to His cord! 


lull 

In Thee I seek sanctuary 

O O ^ 

u ' ^ 

- 0 Possessor of pardon aryd good pleasure - 

j ^Ui\l 

from wrong and enmity, 

JtP' 0? J 

from the changes of time 

u' j 

and the recurrence of sorrows, 

(j j' jia J 

from the striking of mishaps, 

oAstSl j oAAII g.1 x ^aail j 



379 


and from the expiration of my term before preparation and readiness. 

From Thee I seek guidance to that wherein is righteousness and being set right. 

From Thee I seek help in that which is linked to success and favourable response. 

3 ijSlA\ 3 tpui 3 AjiUJI o-Ul ^ ji 3 

Lg-al 


Thee I beseech for the garment of well-being and its completion and for the covering of health and its 

* 


permanence. 

O \M 


l_j^) Ij 3 jc.\ j 

I seek refuge in Thee, my Lord, from the goadings of the satans, 

(j -A tMjUaLudJ j 

and I seek protection in Thy sovereignty from the injustice of the sovereigns. 

Is? J L>? ^ 

So accept my past prayers and fasting 

,^-ajJ j pjjJaSl aAstJ La j i^^C- j 

and make my tomorrow and what is after better than my present hour and my today! 

O O ** ^ O ^ 0 u ' o * O * 1 «*' 

L^J 3 J L5 3 LsiJ9 ] J 

Exalt me in my clan and my people 

O o* O *♦ t * ^ 0 * 0 * t* ♦ 0 I /■ 

J L5 3 

and protect me in my waking and my sleeping! 

UiiU. jlL iiil CPU 

For Thou art Allah, the Best Guardian, 

^ J 

and Thou art the Most Merciful of thj? merciful. 1 

ip fP' 

0 Allah, I am quit before Thee 

PjaJV! j ^j-a (j -a a-lsu La j IL& 

on this day of mine and on all Sundays that follow it of associating others with Thee and of heresy, 

LLa^ptJ j 

and I devote my supplication sincerely to Thee, addressing myself to Thy response. 


Holy Quran, 12:64 
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5uUiJ JU/) U= Ji. £31 J 

stay obedient in Thy service, looking forward to obtain just rewards. 

Axd a Jc. (JjLaS 

So bless Muhammad and the Household of Muhammad, 

d>lk ^c.1a11 

the best of Thy creation, the summoner to Thy truth, 

. ^ " 

^ * v t 0 * i t 'A • o . * t 


exalt me with Thy exaltatipn, which is never made to suffer loss, 

V L5^=^' J 

protect me with Thy eye, which never sleeps, 

a^isdlU j c^l lakjVl i j 

and seal my affairs by cutting me off from everything but Thee and my life with forgiveness! 

,^J\ j>iil cd! &\ 


Surely Thou art the All-forgiving, the All-compassionate! 


(jdVI 

63. The Supplication for Monday 

£^1 (jii^ll ill 

In the Name of Allah, the All-Merciful,the All-compassionate 

is ill ii id 

Praise belongs to Allah, 

t>jV 13 Cil>kUl 3L3 ^ id Viy £ 

who allowed none to witness when He created the heavens and the earth, 

dll di ‘ill Cj^ 1-dd Adi V j 

and who took nc^> helper when He authored the spirits! 

^JVI ^ &j\ 2 u fi 

He has no associate in Divinity 

J >'d fi 3 

and no support in Unity. 

Alidxa did ^jC- c >JVl L ** 

Tongues fall silent before the limit of describing Him, 



»*** 0 ' a ■" ^ t 0 1 1 ^ 

^jc- (J ^Sju) j 

intellects fail before the core of knowing Him, 

■ £ Cm^J a^lCaJ! Cm jJaljj j 

tyrants fall low in awe of Him, 

, V ^ t > a f t> 1 1 ^ ' 

A LuCa. i a jj) t uc- j 

faces are humbled in fear of Him, 1 

Aid a* 1 ~ llaC. j 

and everything mighty yields to His mightiness! 

iLuj j!L..-xa Uili ^!La j !jj! jC<j CCmJl Clls 

So to Thee belongs praise, again and again, }/vell-measured, continually, methodically 

i r d, 


ICj! ^^Ic- AjIjiLa J 

1 may His blessings be upon His Messenger endles 

ICC^juo j 

His salutation everlastingly, eternally! 

Jilt 

0 Allah, make 

LL^LCa ICA Jg-ajJ (J j\ 

the beginning of this day of mine righteousness, 

its middle prosperity, 

1 

and its end success! 

* 


£Jfcj Of Q j 

I seek refuge in Thee from a day 
C » * v 35 T 

J-jaAjjt 


whose beginning is fright, 

£ j 

whose middle is anxiety, 

< - , r< .i , 

J 

and whose end is pain! 1 

°J\ fp! 


Allusion to 20:111: Faces shall be humbled unto the Living, the Subsistent 
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0 Allah, I pray forgiveness from Thee 
<• j» o r- ?- 

AjjAj jAj (J5L1 

for every vow I have vowed, 

< * o - , o , ' 

A v v r~~ . ^ c~ , 

every promise I have promised, 

AjA&Ic- Ji^c- j£>3 

and every pledge I have pledged 


4_J (ill L_fll p p 

and then failed to keep for Thee. 

«2LUc. jJlii ij aiLi 3 

I ask Thee concerning the complaints of Thy servants against me: 

4 c^IjLgI AJ$\ J\ d^A-UC. Ajc. UojII 


If there is a servant from among Thy servants or a handmaid from among Thy handmaids, who has against 

me a complaint 

gA] j j j\ 4_1Lg p 4_kia^)C. J^A p A . ± jqjj J^A gLjI 

because I have wronged him in respect to himself, his reputation, his property, his wife or his child, or 

because 

Sfr& t Apt. j\ 

evil words I have spoken about him in his absence, 

A . ji jj <> pN jj <aji jj jl (Jaaj <j!c> (J-aLkj ji 

an imposition upon him through inclination, caprice, scorn, zeal, false show, bigotry, 

IkUi j! jl£ mi 

whether he be absent or present, 
alive or dead, 

4_La j UkA^) (jp- J J (_£Aj <«— 

such that my hand has fallen short and my capacity has been too narrow to make restitution to him or to 

annul my obligation to him. 




i 3 cbU.UJI aiij U liiliLAi 
Api j\ JI 


I ask Thee, 0 He who owns all objects of need - which are^granted Jjy His will and hasten to His desire - 

(Jl j Axik, x\ ^ic- ^gljLaJ (ji 

that Thou blessest Muhammad and the Household of Muhammad, 
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t LLuJ LoJ ^JC" A j X ^J) s (jl J 

makest [the one I have wronged] satisfied with me in the manner that Thou wiliest, 

AJ^Lj (JA J 

and givest me mercy from Thee! 

ijiLii cAiJt* v ill 

Forgiveness decreases Thee not 

Aj& j-oil V J 


and giving injures Thee not, 

(is-Jjn fi ji g 

O Most Merciful of the merciful! I 

oP? jji«j (j^' ^ lPj' fP' 

O Allah, give me on every Monday two favours from Thee: 

d^jeA Jaj <1 jl a3L*_uo 

the felicity to obey Thee at its beginning 

AjSaI j 

and the favour of Thy forgiveness at its end! 

aS V I 3^ Cy* ^ 

O He wh$> is Allah 

^ii_3 'V j 

and none other than whom grants forgiveness for sins! 


64. The Supplication for Tuesday 

g^.^31 (jii^ll ii! ^ 

In the Name of/illah, the All-mercifyl, the All-compassionate 

Iaa^. <a^jjaLj 4JLk jJakJl j Akk ]' 

Praise belongs to Allah - and praise is His right, since He deserves it - abundant praise! 

° * o -* T s 


0 : • * .*• . * * “ i * 

(J? fi J 

I seek refuge in Him from the evil of my soul, 

^ (Jjoiil! (jl 
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f^r surely the soul commands to evil except as my Lord has mercy. 1 

is?' * J! ^ Of <j J 

I seek refuge in Him from the evil of Satan who adds sins to my sin. 

jAll jjO J jjU. jlLL J jllk 0^ Of ^ J 

I seek protection wfth Him from every wicked tyrant, unjust sovereign, and conquering enemy. 

0 Allah, 

tilii Jll ^ ^JkL\ 

place me among Thy troops, for Thy troops - they are the victors, 2 

(jll d>L> ^ 

place me in Thy party, for Thy party - they are the ones who prosper, 3 

L&]jt cP > ^13 
Oj- 5 ^^ 

and place me among Thy friends, for Thy friends - no fear shall be upon them, ngr shall they sorrow. 


is JA A ^Lac. kj la iJjl i; J jiLal fpi 

0 Allah, set right for me my religion, for it is the preserving tie of my affair. 

Of 4 ^! j Isj^ lA j 


set right for me my hereafter, for it is the abode of my permanent lodging and to it I flee from the 


neighbourhood of the vile! 

- - I 


cP J 

Make life an increase for me in every good 

3^ ^ Of lA ^ j ’^3'j 

and death an ease for me from every evil! 

^jOjuj^pO aJlC- j OO. ^ ^lc< (_)Oa Hi 

0 Allah, bless Muhammad, the Seal o^the Prophets,and the completion of the number of the envoys, 

JjjAUall 0^^' L5^ J 

his Household, the good, the pure, 

4jUj^3! j 


Holy Quran, 12:53 
Holy Quran, 37:173 
Holy Quran, 58:22 
Holy Quran, 10:62 
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and his Companions, the distinguished, 

&& *12311 ^ 4 ja 3 

and give me on the Tuesday three things: Leave 

Aj^ac. Uli V 

no sin for me unless Thou forgivest it, 

ajja^I ^\\ALi j 

no grief unless Thou takest it away, 

a^3 V! 

and no enemy unless Thou repellest him! 


^ajaUJ 

By means of 'in the name of "Allah" ', the best of the Names, 
S-Lojudl! j ^joIJ 

in the name of Allah, Lord of earth and heaven, 

iU;., fd ji ? j ’j^ $ 

;k to repulse every hateful thing, the first of which is His an, 

jl s t ^ o , s tA J 't o r. o T- 

AJ l_j ^ ^iKhul j 


and I seek to attract every loveable thing, the first of which is His good pleasure! 


(jljaxJU a 

So seal me with forgiveness from Thee, 

. jU^LVI U 

0 Patron of beneficence! 


65. The Supplication for Wednesday 

e^ii (jii^ii iii ^ 

In the Name of Allah, the All-merciful, the All-compassionate 


Praise belongs to Allah, vyho appointed 

ILU Jill 

the night to be a garment, 
and sleep for a rest. 
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\ .s 


' <D^ j 

and day He appointed for a rising! 

Alilat ■N. dlljuj jJ j {jx> Jg. jjjjt. J A^aJl 

To Thee belongs praise, for Thou roused me from my sleep, - and hadst Thou willed, Thou wouldst have 

made it everlasting - 

Iju! xJakjj V 


an everlasting praise that will never be cut off 

( o 0 t yt ^ 

uaai 3 2 


Ijic. jpUJI Aj 


j 

and whose number the creatures wilj^never count! 

j! iiiSl ^ fp! 

0 Allah, to Thee belongs praise, 

'+ a * ' \ 

c_u jjoiS (. 

for Thou created, then proportioned, 

'I. 0 ®**, 

<. iL^aa j i jjia j 

ordained and decreed, 

° T - , T - 

(. rn^.1 J J 

gave death and bestowed life, 

J 


made sick and healed, 

duLI j dualc. j 

made well and afflicted, 

c 4 jlL! Jic. J 

sat upon the Throne and 

CjjjjII ^^Ic. J 

encompassed the Kingdom! 2 

£.lcO ^C-.M 

I supplicate Thee with the supplication of one 

. 

AjjJjuj j <, x «a 

whose mediation is weak, 

4’VV^ dutJaajlj 


Holy Quran, 25:47 

There are a number of Qur'anic allusions in this passage, including: He created, then proportioned (87:2), and He 
sat upon the Throne (7:54 etc.) 
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whose stratagems have been cut off, 

CjjjsIj 

whose term has drawn near, 

UIaII ^ j 

whose expectation from thi^ world has shrunk, 

aMu i J&I j 

whose neediness for Thy mercy has jntensified, 

^)ij] Cl La laC. j 

whose remorse for his neglect has become great, 

Aj jjt j Allj Cj jl£ j 

whose slips and stumbles have become many. 


*^3 L * ^ j 

and whose repentance is devoted sincprely to Thy face. 

So ble^s Muhammajf, the Seal of the Propheljs, 

JjjAUall J 

and his Household, the good, the pure, 

j <jlc> xtlil ^g-LLa 1 <C.l_aCi j 

provide me with the intercession of Muhammad (s.a.w.a.) 

° -* o*o ° r* yf ^ 

4 * J 

and deprive me not of his companionship! 

££\ 

Surely Thou art the Most Merciful of the merciful! 1 | 

Oil! Uujt M I jVi ui ^ ept 

0 Allah, decree for me on Wednesday four things: Induce me 
to be strong in obedience to Thee, 

dijAUc. lal 2klj j 

to be joyful in worshipping Thee, 

LS^ L5^ J J 

to be desirous of Thy reward. 


Holy Quran, 7:151 
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0 is^ ^ J J 

and to abstain from that which would make incumbent upon me Thy painful punishment! 

&S2 uS &\ 

• ^ ** ^ ^ 

Thou art Gentle to whom Thou wilt! 


plc-J 

66. The Supplication for Thursday 

5^51 ii! ^ 

In the Name of Allah, the All-merciful, the All-compassionate 

is ill A iiill 

Praise belongs to AJJah, 

LallaJa (JjJl 

who has taken away the shadowy night by His power 

' j ‘ j 

and brought the sight-giving day through His mercy. 

AjljjJa j 

He has clothed me in its brightness 

AUaxJ /_9 lil a 

I " " 

and given me its favour. I 

dlSiV a! iJZ£\ USa fill! 

0 Allah, just as Thou hast spared me for this day, so also spare me for its likes, 

j Axl^. J 

bless the prophet Muhammad and his Household, 

eJ uAi 0\j ^dii j * . ^ j Ad v j 


~ jI xJl t _ ttr.iKij 


torment me not in it and in other nights and days by allowing me to commit unlawful acts and to clothe 

myself in sins; 

aJixj U jA J3U j o j 

provide me with its good, the good of all within it, and the good of everything after it; 

* \ ° \ - /; I' 5 '.** - r 5 o £ ' 0 * 0 l - 

&Ajlj La ^)juj j Ua ^)juj j 6^)juj ^-IC- 1 a ^) J ^ a ' J 

and turn away from me its evil, the evil of all within it, and the evil of everything after it! 
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JJ ^ 

0 Allah, 

3 !Ji e lL,VI *4 

by the protective compact of Isl^im, I seek mediation with Thee! 

Q\$\ j 

By the inviolability of the Qur'an, I rely upjon Thee! 

ULaI juH x . >il 4J! j <jic> jilll ^IjLa ^ilax xU j 

By Muhammad the chosen (s.a.w.a.) I sepk intercession wjth Thee! 

tLjah Jglll ^^IaA L_fljC.ll 

So recognize my protective compact by which I hope my need will be granted, 

j« 4 -j g 

O Most Merciful of the merciful! I 

L ,i xl 2i 

0 Allah, decree for me on Thursday five things 

VI ^-ulJJ v 

which none embraces but Thy generosity 

tllxm j VI l ^ Q J U J V j 

and none ^upports but Thy favours: 

iillic.Ua Ls lc- 4J»VLuj 

health through which I may have the strength to obey Thee, 

UILjIa (Jj ja. SaUc. j 

worship by which I may deserve Thyplentiful reward, 

cJ!)Lkl! p ijjll j-® cJliUI ^k AjUjjj 

plenty in my state through lawful provision, 

UiiU_j (__fljLll L_fl3j-a ^k ji j 

and that Thou makest me secure in the places of fear through Thy security, 

c*li La a > (J Uf J 

and placest me in Thy fortress against the striding of worries and sorrows! 

Axl^. a (Jl J Axl^. a ^ 1c. UUa j 

Bless Muhammad and his Household, 

UiU ;Uiil 4 UiQt, jLyi Jill j 

and make my seeking his mediation as an intercessor give profit on the Day of Resurrection! 
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Surely Thou art the Most Merciful of the merciful ! 1 


AjlasJ! |ajj pic..} 

67. The Supplication for Friday 

g^ll (jii^ll ill ^ 

In the Name of Allah, the|AII-Merciful, the All-compassionate 

A AaA\\ 

All Praise belongs to Allah, 

pUIV'j JjVI 

the First before the bringing forth and the giving of life, 

M Au j 0 \j 

and the Last after thp annihilation of all things, 

<^i 

the All-knowing who 

a L5 ^uj y 

forgets not him who remembers Him , 2 
* * 
if 


a jSjI ljALu V j 

decreases not him who thanks Him , 3 

^ i> 44=4 v j 

disappoints not him who supplicates Him, 

* \ 


*40 *40 ^4 v j 

and cuts not off the hope of hjm who hopes in Him! 

f O Allah, ( ^ 

A ^ Jujl j juj Aj j 

I call Thee to witness - and Thou art sufficient witness - and I call to witness all Thy angels. 


Ibid. 

Allusion to such verses as: They forgot Allah, so He forgot them (9:67); Today We forget you, just as you forgot the 
meeting on this your Day (45:34; cf. 7:51) 

Allusion to 14:7: If you are thankful, surely I will increase you, but if you are thankless, My chastisement is surely 
terrible 
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ttlLuj J illjl -X-LJ 1 fjA ‘ - UX J 2 H ',' J r J utlll J)k I I) J 

aik vslilat ^ ciiii 3 

the inhabitants of Thy heavens, the bearers of Thy Throne, Thy prophets and Thy messengers whom Thou 
hast sent out, and the various kinds of creatures Thou hast brought forth, 

that I bear witness that Jhou art Allah; 

cjii vi aJi i 

there is no Allah but Thou, 

i j <33 <2E>1 i 

Thou alone, who hast no associate nor any equal, 

i j ar$ oil i j 

and Thy word has no failing, nor any change ; 1 

tAll J t^AiC. 4_ll j <jlc> ^g-Lka A^k, ^ (ji j 

and that Muhammad (s.a.w.a.) is Thy servant and Thy messenger; 

AlAxJl La ^a! 

he delivered to the servants that with which Thou charged him, 

AtgjaJ! j jc. Aiil Jgi AALkj 

_ he struggled for Allah as is His due , 2 

2/2 % 55 55^ 

^j-a ^A UaJ J 

he gave the good news of the truth of reward, 

(j-a (JjAjk^a jA UaJ ^Ajl J 

and he warned of the veracjty of punishment. | 

O Allah, make me firm in Thy religion as long as Thou keepest me alive, 

J^AA Al A^ £ jj i j 

make not my heart to swerve after Thou hast guided me, 

%*Lj 

and give me mercy from Thee, 

iLlijil cAi! &\ 

surely Thou art the Giver . 3 


Cf. 59.9 and note 283 

Reference to 22:78: Struggle for Allah as is His due! 
Holy Quran, 3:8 
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Axd . a J! ^Ic. J Axd . a ^Ic. (Jda 

Bless Muhammad and the Household of Muhammad, 

AjjlJjAi j (j-a j 

make me one of his followers and his partisans, 

, o o * o * 0 0 i 

muster me in his band, 

dll at ■ci'nII <JaV j 

and give me the success of accomplishing the obligatory observance of Friday, 
(dllc-Uall qa ^Ic- dudji Id J 

performing the acts of obedience which Thou has made incumbent upon me within it, 

JgA e-Uadll qa I^JaV d idoi3 j 

and [receiving] the bestowal which Thou hast apportioned for its people on the Day of Recompense 

ddi 

Surely Thou art Mighty, All-wise ! 1 


(— ud! ^ajJ plc-i 


68. The Supplication for Saturday 

g^ll ill ^ 

In the Name of Allah, the All-merciful the All-compassionate 
£)4A . x dd d' 4 d< dl ^XJUdJ 
'In the name of Allah', the word of those who hold fast to Him, 

Lti J 

the speech of Ijhose who seek His protection! 

I^JA ^JljU dl_J A jC-\ j 

I seek refuge in Allah (hi^h exalted is He) from 

L^J^' 

the injustice of the unjust, 

^^uii j 

the trickgry of the enviers, 

O 

L 5 "^ J 


Holy Quran, 2:129 
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and the oppression of the wrongdoers, 

(_jjAaLAJI Aa^. oAa^J j 

and I praise Him beyond tlpe praise of the praisers! 

0 Allah, 

bb ia.1 jSl Jjii 

Thou art the One without partner, 

% &li5l 

and the King without having been made sovereign; 
no one opposes Thee in Thy decree 
and no one contests Thee in Thy kingdom! 

akj 

I ask Thee to ( ^ 

All J Li^AlC. AaA. ^ ^ic- ^gll^aJ £j\ 

bless Muhammad and his Household, Thy servant and Thy messenger, 

Ajl L- Jgj ^llj La (j-a JgAc.^jjJ j 

inspire me with a thanksgiving for Thy favours which wiN take me to the utmost limit of Thy good pleasure, 

jllLlJj ALLsUc. J Llic.lL C5 lc. JgAjljLJ (ji j 




ic. b_a 


u 


help me through the gentleness of Thy solitude to obey Thee, hold fast to worshipping Thee, and deserve 

Thy reward. 


s .U 0 ' 0 

_LLU 

^ **** 


^.1 La LI Ij^sUla ^jc. ^gAjLaJ J^Aa^.^)!: j 


have mercy upon me, bar me from acts of disobedience toward Thee as long as Thou keepest me alive, 
give me success in what profits me as long as Thou sparest me, 

cj\ j 

expand my breast through.Thy Book, 

is J jj J 

lessen my burden through its recitation, 

O ^ ^ ^ 

o * * ^ VI ^ 1 1 0 *''*0** ^ 

L5^ J L5 3 ^jVui j 



394 


bestow upon me health in my religion and my soul, 

lW Vj 

estrange not my intimates from me, 

LgjS dlljl joL^. 1 j 

and complete Thy beneficence in what is left of my lifetime, 

4_Lg , _ ■■ Lg_i2 Lg£ 


just as Thou hast shown beneficence in that of it which has passed! 
0 Most Merciful of the merciful! 
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Fifteen Whispered Prayers 


CllLklla 

69. The Whispered Prayer of the Repenters 


gja-jSI (jiijll ill ^ 

In the Npime of Allah, the All-merciful, the AII-compassio ( nate 

ls£\ 

My Allah, offenses have clothed me in the garment of my lowliness, 

separation from Thee has wrapped me in the clothing of my misery! 

til 1 a Aj ^alac. ^Lal j 

dful crimes have deadened my heart, so bring it to life by a repentance fro 

0 my hope and my aim! 

o **"*.» -• 0 \ °e. * \" " 

J 4 J 


My dreadful crimes have deadened my heart, so bring it to life by a repentance from Thee! 


0 my wish and my want! 


By Thy might, 

I La 

I find no one but Thee to forgive my sins 

i^u Vj 

and I see none but Thee to mend my brokenness! 

aii ji j 

I have subjected myself to Thee in repeated turning, 

ajii i ji. 3 

I have humbled myself to Thee in abasement. 

J* ^ n n ^ 


hou castest me out from Thy door, in whom shall I take shelti 

• O * \ 0 „ • 1 t ' 0 ' 0 ° - 

^ jC- I ^<U3 ‘—J (_jC> (jl J 
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If Thou repellest me from Thy side, in whom shall I seek refuge? 

jJalisl j otajuji IjjS 

0 my grief at my ignominy and disgrace! 

J Is^ j 

0 my sorrow at my evil works and what I have committed! 

gfcj 

I ask Jhee, 

v»* * ^ ** 

0 Forgiver of great sins, 

jlsSi gkiit jjU. u 3 

O Mender of broken bones, 
to overlook my ruinous misdeeds 

djLkjJall ^Ic- jloi: j 

and cover my disgraceful secret thoughts! 

j dll ^ac. 4jA_jall ^ V j 

At the witnessing place of the Resurrection, empty me not of the coolness of Thy pardon and forgiveness, 

tiljlol j j x ^3 V J 

and strip me not of Thy beautifyl forbearance and covering! 

MyAMah, ( 

d’li a *n- ^I c. 


let the cloud of Thy mercy cast its shadow upon my sins 

J J 

and send the billow of Thy clemency flowing over my faults! 

( My Allah, 

;v> ji vi <^vi &ii yji j* 

Does the runway servant go back but to His master? Or 

aljjuj .ikl A laL juj Qsjjsj (J. A 

Does any ayone grant sanctuary ty him form His angert but He? 
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My Allah, 

(jlxOll]! QA <&> j ^jla 4_JjJ L5 lc. (jlil (jl 

if remorse for sins is a repentance, 1 1 - by Thy might - am one of the remorseful! 

^ja 4_Ia^ ^ja 1 (jlil (j^ J 

If praying forgiveness for offenses is an alleviation, I am one of those who pray forgiveness! 

i as 

To Thee I return that Thou may be well pleaded! 

y^ y y^ ^ yyi 

My Allah, through Thy power over me, turn toward me, 

L_flcJ Jgic. d’L&ia. ^ 




J 


through Thy clemency toward me, pardon me, 

° * * O 


y y j! y j 

and through Thy knowledge of me, be gentle toward me! „ 

qajI^uuj jic. yi i_jU ciiii yji 

L " 

My Allah, Thou art He who hast opened a door to Thy pardon and named it 'repentance', for Thou said, 

i L.jLaj yi iyy 

Repent to Allah with unswerving repentance. 2 

A . AstJ k_jt_±H (l) yc-i i^ja ^)^C> Ua3 

What is the excuse of him who remains heedless of entering the door after its opening? 

My Allah, 

y yyS y yiii ys y y 

though the sins of Thy servant are ugly, Thy pardon is beautiful. 

o* J y ^ ^ yJ) 

My Allah, I am not the first 

A i\rt. l ** r l 

^ ♦♦ * 

to have disobeyed Thee, and Thou turned toward him, 

t/'vwq £ ia jyjj j 

or to have sought to attain Thy favour, and Thou wert munificent toward him. 


Allusion to the saying of the Prophet: 'Remorse is a repentance.' Cf. note 131 
Holy Quran, 66:8 
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JajJaJill c i,i ,sw 5 Us 

V ♦ ** * ** 

0 Responder to the distressed! 

O Remover of injury! 

< l^r-- u 

0 Great in goodness! 

UlJ l U 

0 Knower of everything secret! 

Ij 

0 Beautiful through covering over! 

pi j 4^1 .} ij^J ClxilLuj' 

I seek Thy munificence and Thy generosity to intercede with Thee, 

L^l | CjLuljjj e 

I seek Thy side and Thy showing mercy to mediate with Thee, 
so grant my supplication, 

<^40 ^ 44 ^ v j 

disappoint not my hope in Thee, 

0 **-' 0 °\^**** " 

j 

accept my repentance, 

^°J ^ J J 

and hide my offense, through Thy kindness and mercy, 0 Most Merciful of the merciful 


CliLklia 

70. The Whispered Prayer of the Complainers 

e^ii (jii^ii iii ^ 

In the Name of Allah, the All-merciful, the All-jcompassionate 

llii j&ii M\ 

My Allah, to Thee I complain of a soul 
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commanding to evil , 1 

rushing to offenses, 

i yA j 

eager to disobey Thee, 

x til j 

and exposing itself to Thy anger. 

tilL^ t^ll a. jjJ 

It takes me on the roads of disasters, 

cdlUfc j 

it makes me the easiest of perishers before Thee; 

Jkil i'J& 

many its pretexts, 

(Ji'vi QjL 

drawn out its expectations; 

ji]| \^lk)A (jl 

when evil touches it, it is anxious, 

j] J 

wl]en good touches it, grudging; 

jPI j u-fii J) 

inclining to sport and diversion, 

i Jill j AliiJlj a 

full of heedlessness and inattention, 

^ j! ^ 


it hurries me to misdeeds 
i - . * 


i J 

and makes me delay repentance. 
My Allah, I complain to Thee 

0 *t * * t s i' 


Reference to 12:53 

Allusion to 70:19-21: Surely man was created fretful, when evil touches him, anxious, when good visits him, 
grudging 
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of an enemy who misguides me 

ljUali j 

and a satan who leads me astray. 

La jjuljlU VLa 

He has filled my breast with tempting thoughts, 

Q 4 i n-%. ijpk dllaLki ^ 

and his suggestions have encompassed my heart. 

lSjP lA 

He supports caprice against me, 

4 - ! <* * i s * “1 * * '•* ' 

^ L 5 " J 


I » £ 


embellishesjor me the love of this world, 

. 0 - JS f o * 


CS* 0 ^ J ijS J J 

and separates me from obedience a ( nd proximity! 

‘J$ 3$ <^l 

My Allah, to Thee I complain 

jisi j ji'yL j d&, \iooiS uil 

of a heart that is hard, turned this ( way and that by tempting thoughts, clothed in rust and the seal , 1 

4 _k-alia La j oLaLk (Lis ^k s-liLli ^jc. l liC- j 

and of an eye too indifferent to weep in fear of Thpe and eagerly seeking that which gladdens it! 


My Allah, 


•SjjjSj VI Sja V j V 

there is no force and no strength except in Thy power, 

Lll<u> ^a*J VI Lij.}]l L>^ filkL V j 

and no deliverance for me from the detested things of this world save through Thy preservation. 

■j Mfjti jti j aiiL. *£.%> aiiLil 

So I ask Thee by Thy far-reaching wisdom and Thy penetrating will 

LLa^stj-a d’ta V 

not to let me expose myself to other than Thy munificence 


jjiB V J 


Allusion to the Qur'anic verse: No indeed, but what they were earning has rusted upon the hearts (83:14), as well 
as to the several instances where the Qur'an refers to the sealing of the unbelievers' hearts, e.g.: Allah has set a 
seal on their hearts, so they know not (9:93) 
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and not to turn me into a target for trials! 

. - 

Lsj LPJ 

Be for me 

ili L5 lc> 

a helper against enemies, 

VJL* J J 

a coverer of shameful things and faults, 

^ O 

Ual j j 

a protector against afflictions, 

r o 

Udj^aLc- ^x^jLaW ^jC- J 

a preserver against acts of disobedience! 

By Thy clemency and mercy, 

fi. j' ^ 

0 Most Merciful of the merciful! 


(jjaiLkil CllLklia 

71. The Whispered Prayer of the Fearful 

e^ii iii ^ 

In the Name of Allah, the All-merciful, j:he All-compassionate 

' ls£\ 

My^Allah, what thinkest Thou? 

Wilt Thou chastise me after my faith in Thee, 

* P 

drive me far away after my love for Thee, 


deprive me while I hope for Thy mercy and forgiveness, 

^ IaLujJ ~k\ 

forsake me while I seek sanctuary in Thy pardon? 


How could Thy generous face disappoint me?! 
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L 


Ji k— 111 


Would that I knew - 


<fj,l I 

Did my mother bear me for wretchedness? 

£ ' 

Did she nurture me for suffering? 
n that she had not borne me and had not nur 

J 


Would then that she had not borne me and had not nurtured me! 


Would that I had knowledge - 

< ° g jiLca> a3LxjuJ! (JaI \ 

Hast Thou appointed me one of the people offelicity? 

ni^ii 5 1 q Al ykj q 


Hast Thou singled me out for Thy nearness and neighbourhood? 

\ja! j 

Then would my eyes be gladdened, apd in that my soul reach serenity. 

My Allah, 

lA ji*, j Ja 

dost Thou blacken faces whiij:h fall down in prostration before Thy mightiness? 

j C 5 lc. s-IjiILj dialaj Aijudll ji 

Dost Thou strike dumb tpngues which speak in laudation^of Thy glory and majesty? 

tilllkA Ls lc. dljJajl k_Jjla C 5 lc. £liaJ j\ 

Dost Thou seal hearts which harbour Thy love? 

v Lajujj CliiAi IALgjoiI ~ x ial ji 

Dost Thou deafen ears which take pleasure in hearing Thy remembrance according to Thy will? 

kAiSl^) kAiil UAl (Jju ji 

Dost Thou manacle hands which expectations have raised to Thee in hope of Thy clemency? 

dfc&l a , a k— iAj k^JlC-UaJ k. A < gC- lllAl kl iu jl 

Dost Thou punish bodies which worked to obey Thee until they grew thin in struggling for Thee? 
kAl^Uc. CllX-uJ kljJlJtJ ji 

Dost Thou chastise legs which ran to worship Thee? 
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My Allah, lock not toward those who profess Thy Unity the doors of Thy mercy, 

_ ) < 35 . ^ o , _ , x 


0 0 ^ v > 

<. y 


j 


^jC- c^^lll2u-a 

and veil not those who yearn for Thee from looking upon the vision of Thy beauty! 

Aitg-Aj C_aj£ L>^ L5^! 

My Allah, a soul which Thou hast exalted by its professing Thy Unity - how wilt Thou humiliate him by 


leaving him? 


I 


«&! <. o ja C5^ c ' ^ ^ j 

My Allah, a heart which has been knotted by its love for^Thy - how wilt Thou burn it in the heat of Thy fires? 

My Allah, 

ddiaa. x jj ^a-llaC. j ^ye> 

give me sanctuary from Thy painful wrath and Thy mighty anger! 

35 35 

/'ilia Ij /iliklj 


O All-loving, 0 All-kind! 

{ \ ° * a ' \ ' 

O Compassionate, 0 Merciful! 
O Compeller, 0 Subduer! 

jlL U jta£> U 


O All-forgiver, 0 All-covering! 

A ^ jjJa3 j ^j-a diiLa^.^)J Ik j 

Deliver me through Thy mercy from the chastisement of the Fire and the disgrace of shame 


jl Of 

when the good are set apart from the evil. 


forms are transformed, 

3>VI csiU 3 


terrors terrify, 

c_)j3 j 

the good-doers are brought near, 

^ J 
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the evildoers taken far. 


0 ^ -2 k. A, 0 


. jj V j t " u I X \_a JS CluS j j 

and every soul is paid in full what it has earned, and they shall not be wronged! 1 


jjlsJjl! CllLklia 

72. The Whispered Prayer of the Hopeful 

^^31 ill ^ 

In the Name of Allah, the All-merciful, the All-compassionate 
0 He who 

oUaC-l llC. QAJIjuJ 131 

gives to g servant who asks from Him, 

ol_La QAjlL Q oAlc. La 3)31 131 j 

takes him to his wish when he expectantly hopes for what is with Him, 

filial j AjIc. jil 131 j 

„ brings him near and close when he approaches Him, 

oUaC. j Ajj 3 ^Ic. ^)3 juj (jLu^axJLj Q 131 j 

covers over his sin and cloaks it when he shows it openly, 

ollfl j Q4 Uii-\i A_}ic. 131 j 

and satisfies and suffices him when he has confidencejn Him! ( 

Ua3 ‘311^)3 1 a jo>3i 13 t3L (1)3^ 

My Allah, who is the one who has come before Thee seeking hospitality, and whom Thou hast not received 

hospitably? 

QAjj] jl Ua3 t3113j 1 3^IA3 j ^IjI ^311 ^ja j 

Who is the one who has dismounted at Thy door hoping for magnanimity, and to whom Thou hast not 

shown it? 


1 1 dl3 0 Vs a A -Lid II J aVLu 1 I 

WjLa’jH jUiiiVL 3*- 

Is it good that I come back from Thy door, turned away in disappointment, while I know of no patron 

qualified by beneficence but Thee? 

v3131j qa1i£ 3fLllj ^^^)1 l ,Q °f^ 


Holy Quran, 3:25 
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How should I have hope in other than Thee, when the good - all of it - is in Thy hand? 1 

.23 ’j$\j 3 

How should I expect from others, when Thine are the creation and the command? 2 

:a\:>A aU u ^ j! 3 3 aL ! 


Should I cut off my hope for Thee, when Thou hast shown me of Thy bounty that for which I have not 

asked? 

, , x ^ O -- , O J 

't\\ a ' j> - - -■ 


^li\ til j J\ £l 


Wouldst Thou make me have need for my like? But I hold fast to Thy cord! 

Axjuj ti 

0 He through whose mercy the strivers reach felicity 

„ O - 0 O « 

' 0 * • . .. » jiti 

Jjoiaji A Lafl i 3 


UJJf 3 


o t 


J 


and through whose vengeance the seekers of forgiveness are not made wretched! 

I j 3^ j <^55 

How should I forget Thee, while Thou never ceasest remembering me? 

j ^ j 

How should I be diverted from Thee while Thou art my constant watcher? 

LS^ (Jj^ lg£\ 

My Allah, I have fastened my hand to the skirt of Thy generosity, 

C— JaluJ tiltilLc. (Jtil j 

I have stretched forth my expectation toward reaching Thy gifts, 

j3 AlaLLj 

so render me pure through the purest profession of Thy Unity, 

0 O ° 

and appoint me one of Thy choice servants! 

0 He who 

4\ * & 

is the asylum of every fleer, 

«5j ^ 3* j 

the hope of every seeker! 


Allusion to a well known formula found in many hadees; in one version, the Prophet says in supplication: 'The good 
- all of it - is in Thy hands, and evil does not return to Thee' (Muslim, Musafirin 201; Nasa'i, Iftitah 17) 

Allusion to 7:54: Verily His are the creation and the command 
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0 Best Object of hope! 

J C ’*A f 4 J 

0 Most Generous Object of supplication ! 

□aIjLuj V 1j j 

O He who dcjes not reject His asker 

□<Li 44^ v 3 

or disappoint the expectant!^ 

^ Q4_Aj Ij 

O He whose door is open to His supplicators 

o 1 - * o • "> . , . j>4 ^ „ 


5^' j) D*?4^ j 

and whose veil is lifted for those who hope in Him! 

^lc- (ji 

ask Thee by Thy generosity to show kindness toward me 

JgjjC. 4_J j LoJ t^LUaC. 

through Thy gifts, with that which will gladden my eye, 

0 ^ g O ^ ^ 


^ through hope in Thee, with that which will give serenity to my soul, 

cp ^ j 4^' 4- 4-4^ yc. Uj qa j 

I ^ 0 \ " " " 

CJIJAAJC- 

and through certainty with that which will make easy for me the afflictions of this world and lift from my 

insight the veils of blindness! 

By Thy mercy, 0 Most Merciful of the merciful! 


(j ; UC.I^>l! dlL^lLa 

73. The Whispered Prayer of the Beseechers 

gja.^51 ill ^ 

In the Name of Allah, the All-merciful, the All-compassionate ( 

(J^j^4 till]] ^ is^ j ^3 j) 

kfe. 
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My Allah, though my stores for travelling to Thee are few, my confidence in Thee has given me a good 


opinion. 
, & * ° 


^ jk’ 0? ^ Is? 1 u! J 

d’llLaai ^jjaVl-J 

Though my sin has made me fear Thy punishment, my hope has let me feel secure from Thy vengeance. 

c^LI jlj Cy^- ^ q» 1 ,aa <jl£I (jl j 

Though my misdeed has exposed me to Thy penalty, my excellent trust has apprised me of Thy reward. 

a! _>Ldi ji jla apti j|j^L,yi _> Piiil til jjt j 

Though heedlessness has put to sleep my readiness to meet Thee, knowledge has awakened me to Thy 
I j, generosity and boons. 

jU *3aSl j JajS J JgJJJ ^ j! J 

j' 

Though excessive disobedience and rebellion have estranged me from Thee, the glad tidings of forgiveness 
and good pleasure have made me feel intimate with Thee. 

jljjL j dil g&J 

I ask Thee by the splendours of Thy face and the lights of Thy holiness, 

Ld L-dlialj (. ‘ Q dll!! J 

4_S-gjI 

and I implore Thee by the tenderness of Thy mercy and the gentleness of Thy goodness, to verify my opinion 

in expecting Thy great generosity 

jJdJU j tdljdl jllj ^a i^LaUul j 

** ^ 

and Thy beautiful favour, through nearness to Thee, proximity with Thee, and enjoyment of gazing upon 

Thee! 

Ijj Ubj 

Here am I, 

ddAlaC. j dkjj dlLadlS 

addressing myself to the breezes of Thy freshness and tenderness, 

dilila] j ij^, dud a 

having recourse to the rain of Thy generosity and gentleness. 


Cf. 59.8 and note 281 



au^j ji a. 

fleeing from Thy displeasure to Thy good pleasure 

M\ lIL ^ jU 

and from Thee to Thee , 1 

La 

hoping for the best of^what is'with Thee, 

LllAlj-a ^ic- cJj^-a 

relying upon Tjhy gifts, 

Lillie.^) jV'b ^ 

utterly poor towarcjl Thy guarding! 

My Allah, 

A . JLalfl LlliJaS ^j-a 4.J did La 

Thy bounty which Thou hast begun - complete it! 

<-lL jjJ ^9 dL La^)5l ^«a JgJ dllA j La j 

Thy generosity which Thou hast given me - strip it not away! 

LLaLa. j ^gic. La j 

Thy cover over me through Thy clemency - tear it not away! 

< ° g -ljL9 ^ii9 ^j-a La j 

My ugly acts which Thou hast ccjme to know - forgive them! 
My Allah, 

Lilli LL dxAjujjjqll 

^ ^ 

I seek intercession from Thee with Thee, 

Lli/a LL d usdd q 


and I seek sanctuary in Thee from Thee! 

** 

I have come to Thee 

cSjUAI UL.I L 

craving Thy beneficence, 

LLLdl Uc.lj 
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desiring Thy kindness. 


& jia J Ui 


joLlui<a 


seeking water from the deluge of Thy graciousness, 

ddliCaS ^LaC- i jJaJalluws 

begging rain from the clouds of Thy bounty, 

dial. lallJa 

requesting Thy good pleasure, 

going straight to Thy side, 

arriving at the watering-place of Thy support, 

Cl < ' JJ ^ j| Jg-Loi l ^ jdlLa 

seeking exalted good things frorjt Thy quarter, 

c21Ui i Jl \x\j 

reaching for the presence of Thy beauty, 

^44 J 

wanting .Jhy face, 

lijtL 

knocking at Thy door, 

d^Il^Lk j ClidjaJt j l i ■■ n ^ 

abasing myself before Thy mightiness and majesty! 

j {jx> aIa! dill La Jgj (JjlSIs 

So act toward me with the forgiveness and mercy of which Thou art worthy! 

A. j ^j-a Idi La V J 

Act not toward me with the chastisement and vengeance of which I am worthy! 

.L ^ 

By Thy mercy, 0 Most Merciful of the merciful! 


CllLklia 

74. The Whispered Prayer of the Thankful 

. i 0 

L>^ 

In the Name of Allah, the All-merciful, the All-compassionate 


jll 
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My Allah, 

i_jJa A-alll ^jC- jl&^l 

the uninterrupted flow of Thy graciousness hast distracted me from thanking Thee! 

ddljJa 3 (_pai 3 e.L^a ^.1 ^jC- j 

The flood of Thy bounty has rendered me incapable of counting Thy praises! 

CjC' J-, ^ J 

The succession of Thy kind acts has diverted me from mentioning Thee in laudation! 

i> ls^'\ j 

The continuous rush of Thy benefits has thwarted me from spreading the news of Thy gentle favours 

QA I.A& J 

This is the station of him who 

l*LlI j I ^ jlldJ 

confesses to the lavishness of favours, meets therewith shortcomings, 

^-n x J A a jdij ^lc- ^ L *‘‘ J 

and witnesses to his own disregard and negligence. 

j 

Thou art the Clement, the Compassionate, 


the Good, the Generous, 
* a ' % 


o 4 ** 

4 vV-^lQ 




who does rjot disappoint those who aim for Him, 

A«lLal AjliS ^JC- V j 

nor cast out from His courtyard tljose who expect from Him! 

^1^.1 la^J dlkl luJ 

In Thy yard are put down t^he saddlebags of the hopeful 
JLaI L_aij J j 

and in Thy plain stand the hopes of th^ help-seekers! 

^uyi 3 t-miii u tiiui ill 


So meet not our I 


' hopes b^ disappointing and disheartening 

4=3411 ULuB ij 

and clothe us not in the shirt of despair and despondency! 
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( Allah, 

(jjLii tiijVl ^ialiu Aic. 

my thanksgiving is small before Thy great boons, 

j isQ i—llk ^5 (3jUiaJ j 

and my praise and news-spreading shrink beside Thy generosity toward me! 

Thy favours have wrapped me in the robes of the lights of faith, 

3 *"^ Cy* Cl u^)jJa j 

and the gentlenesses of Thy goodness have let down over me delicate curtains of jnight! 

(^]2j V llljlal j (3^ V liliLa Jgjjljl j 


Thy kindnesses have collared me with collars not to be moved and adorned me with neck-rings not to be 

broken! 

tk jI x i'\c- ;jUJ v q» Lia 


1'^ \\ , -n. 1 ^jc. ^gjUail V Q» jJa 

Thy boons are abundant - my tongue is too weak to count them! 

<> Ijaa 

Thy favours are many - my understanding falls short of grasping them, not to speak of exhausting them! 

j£ai ^ cj£a 

So how can I achieve thanksgiving? 

For my thanking Thee requires thanksgiving. 

t ? „ A-r o » M . f ' 


J 1 2 A . t. 


•uifl ai J^at (jl ail j] C4.3 iiiil ai cJa Ui^a 

Whenever I say, 'To Thee belongs praise!', it becomes thereby incumbent upon me to say, 'To Thee belongs 

praise'! ( 

AUU, USa <^11 

My Allah, as Thou hast fed us through Thy gentleness 


lJu^aJ U_UJ j j 

and nurtured us through Thy benefaction, 
£j| jjuJ UjIc- 
so also complete for us lavish favours, 

gaill Sjlii &. ^ajlj 

repel from us detested acts of vengeance. 
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%\i. i^kt 3 i*il j\ d'J Hi o- lii 3 


and of the shares of the two abodes, give us their most elevated and their greatest, both the immediate and 

the deferred! 

* ‘ - * i* o ' '.tsT “f ' . 0 * *' * 


jj iaa^. ^ j ^ic. aa^ji j 

j tiljj Of O j 

To Thee belongs praise for Thy good trial and the lavishness of Thy favours, a praise conforming to Thy good 
pleasure and attracting Thy great goodness and magnanimity. 

Li JL l_J lilac. U 

^ ** r *♦ ^ ** 

0 All-mighty, 0 All-generous! 

By Thy mercy, 0 Most Merciful of the merciful! 


AJJ {jjankOl LllOlla 

75. The Whispered Prayer of the Obedient Toward Allah 

g^.^31 (jii^ll ii! gly 

In the Name of Allah, the All-merciful, the ^H-compassionate 

r^v.i u \\^\ \ n i 

0 Allah, inspire us to obey Thee, 

^ 1 1 a 

»» . * * V 


turn us aside from disobeying Thee, ^ 

tMjl jjJa^ s-ulIjI O - ® (_5 La p Hl^)jaiJ j 


Of L5 


* 

make it easy for us to reach the seeking of Thy good pleasure which we wish, 

UiiL! 3 

set us down in the midst of Thy Gardens, 

OlLkjuj UjjlOaJ q C- 

dispel from our insights the clouds of misgiving, 

C-jLk^Jlj AjjaII <IuicJ lOjls (jc. L_Sja£Ij 

uncover from our hearts the wrappings of doubt and the veil, 

U jj\ ^jC- (Jiallll jAjl j 

make falsehood vanish from our innermost minds, 

i3^' Hf' J 

and fix the truth in our secret thoughts. 



j jkal j (j^^l J ^ 

for doubts and opinions fertilize temptations and muddy the purify of gifts and kindnesses! 

a^LLkj (jijui l 

0 Allah, carry us in the ships of Thy deliverance, 

k^LLkt_La ljjJL<a a 

^ ^ * V 

give us to enjoy the pleasure of whispered prayer to Thee, 

) qi 


uj> j 


make us drink at the pools of Thy love, 

k^L^S j o j^Lk j 

let us taste the sweetness of Thy affection and nearness, 

ai 11%. j 

allow us to struggle in Thee, 1 

kilic-lJa j 

preoccupy us with obeying Thee, 

l'A"^ 'A » ^ lijGj ^aikl j 

and purify our intentions in devoting works to Thee, 

ai j aiSu 

for we exist through Thee and belong to Thee, 

aii vi % a Vj 

and we have no one to mediate with Thee but Thee! ( 

jllLVI ( JpLLaxl \ QA <^1^1 l^\ 

My Allah, place me among the chosen, the good, 

ji^vi % %% %ii j 

Join me to the righteous, the pious, 

%jLJl Jl %lUl 

the first to reach generous gifts, 

oijaii ji % %ii 

the swift to come upon good things, 

%jnai %>ui %uii 

the workers of the abiding act^ of righteousness, 

%jii j\ % tat 


Allusion to 29:69 
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the strivers after elevated ^degrees! 

* L5-^ 3^ 

Thou art powerful over everything 1 

jk* 3 

and disposed to respond! 

By Thy mercy, 0 Most Merciful of the merciful! 

Cl ^.1 La 

76. The Whispered Prayer of the Devotees 

gja.^51 obk^ll A il ^ 

In the Name of Allah, the All-merciful, the All-compassionate 
Glory to Thee! t 

^ QA jjlll (jlJal U 

How narrow are the paths for him whom Thou hast not guided! 

aIaijuj qa Ale. (3^^ jl Uaj 

How plain the truth for him whom Thou hast guided on his ( way! 


m\ SjL*$\ jjl, Uj ^i\ 

My Allah, so make us travel on the roads that arrive at Thee 

JjJJt ^ jSi ii j 

and set us into motion on the paths nearest to reaching Thee! 

^ * ** * 

Make near for us the far, 

Auijl jIjoJlSI l jjlc. j 


and make easy for us the hard and difficult! 

i^JjUsU l j 

Join us to Thy servants, those who 

q’J . jUb b&l jlblb 

hurry to Thee swiftly. 


Holy Quran, 3:26 
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knock constantly at Thy door, 

Ci&i J cP' «? <3*5) J 

and worship Thee by night and by day, 

* 0 'Ll ° o-l - 

‘ ClUJ ^ vQ pJh 6 

while they remain apprehensive in awe of Thee! 

f a^J dllL^a jjjjlli 

Thou hast purified their drinking places. 




i J 


taken them to the objects of their desire, 

C. jxxJl d±Lkj| j 

granted their requests, 

till x iai CllJjJaS j 

accomplished their wishes through Thy bounty, 

(ilia. ^§-1 Clj'^wO J 

filled their minds with Thy love, 

Li? J J 

and quenched their thirst with Thy purp drink. 

1 j -uil ( tiLa 

Through Thee have they reached the pleasure of whispered prayer to Thee, 

\ ^liLaa. X&.V cilia j 

and in Thee have they achieved their furthest goals. 

J* 

0 He who 

i^JaSA ijlc- i \Li j (JjL* <jlc, ^lc> 

comes toward those who come toward Him and grants gifts and bestows bounty upon them through 
I tenderness! 


^ J! j a j 

1 ' ' " -..v. '' 

t g a L»r-, 


He is compassionate and clement toward those heedless of His remembrance and loving and tender in 

drawing them to His door! 


Li? is 





416 


I ask Thee to pjpce me among those of them who have 

<^LLq j3 ji 

the fullest share from Thee, 

V j±A ^Alc. j 

the highest station with Thee, 



and the most excellent allotment of Thy knowledge, 

,^1, Js 

for my aspiration has been cut off from everything but Thee 


j j 

and my desire has turned toward Thee alone. 

jja d’ljjc. V dull 

Thou art my object, none other; 

(jJstgjuJ ^ (J Jg >tl V kdil] ^9 

to Thee alone belongs my waking and my sleeplessness. 

L5^ Oja djUJ J 


Meeting Thee is the gladness of my eye, 

O \ * 

° :• •* itr - - 

> nQ 1 ClL^ S ^9 

joining Thee the wish of my soul. 
Toward Thee is my yearning, 

isA J lA J 

in love for Thee my passionate Ipnging, 

^ j* 

in inclining toward Thee my fervent craving. 

j 

Thy good pleasure is the aim I seek, 

^ a . ^ b-* o a 


vision of Thee my need. 
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Thy neighbourhood my request, 

&‘J j 

nearness to Thee the utmost object of my asking. 

L5^' J J C5? J 

In whispered prayer to Thee I find my repose and my ease, 
tiljlic. j 
With Thee lies 

the remedy of my illness, 
o * ■» i ♦ :* ^ 

uc* pl9juj ^ 

the cure for my burning thirst, 

<^=•3^ ^ j 

the coolness of my ardour, 

<3^^3 

the removal of my distress. 

Be 

o 0 ^ o * o 0 * i 

LS* L5^' 

my intimate in my loneliness, 

0 * t 0 ** ^ ^ 

cjr- 1 ^ J 

the releaser of my stumble, 

i!s?J j 


the forgiver of my slip, 

0 **-" O £ 

iS^J* 


L«S 


J 


the accepter of my repentance. 




^ -n 


J 


the responder to my supplication, 


1 A t, 


^3 


j 


the patron of preserving me from sin, 

o ***:i \ ^ - i % " 

LS?-* J 

the one who frees me from my neediness! 
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Cut me not off from Thee 

2L V j 

and keep me not far from Thee! 

o ^ O 0 \ 

L5^ J 4 

O my b|iss and my garden! 

J ^ j 

O my this world and my hereafter! 

r'J % 

0 Most Merciful of the merciful! 
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given refuge from separation from Thee and Thy loathing, 

I-IxJLg AjI jj j 

settled in a sure sitting place in Thy neighbourhood, 

4 'w T -v j 

singled out for true knowledge of Thee, 

Alii&i j 

made worthy for worship of Thee, 

kia Jjik j 

whose heart Thou hast captivated with Thy will, 

juui] 4 ‘i° n*v 1 a 

whom Thou hast picked for contemplating Thee, 

4_£^j l - n \ -s. \ ^ 

whose look Thou hast made empty for Thee, 

tillLl j 

whose breast Thou hast freed for Thy love, 

t 4 „ ° * f " - 

dlJUC. Uu3 A_UC. J j 

whom Thou hast made desirous of what is with Thee, 

AjJa^ j| j 

inspired with Thy remembrance, 

a^L jj\ j 

allotted thanksgiving to Thee, 

d^JC-llaJ 4 Mi /'i q 

occupied with obeying Thee, 

^ ^ o? ^ j 

turned into one of Thy righteous creatures, 
chosen for whispered prayer to Thee, 

tilic. 4 ■» Jaflj AiC- I— j 

and from whom Thou hast cut off all things whiph cut him off from Thee! 

fpi 

O Allah, place us among those 



whose habit is rejoicing in Thee and yearning for Thee, 

- o .£ * o - „ 

O 3 ^' f* j 

whose time is spent in sighing and moaning! 

dilLa! axj aJL^.1 lu 

Their foreheads are bowed down before Thy mightiness, 

jJC- j 


their eyes wakeful in Thy service. 


& 


LLul^, 


(Jf 






J 


their tears flowing in dread of Thee, 

d’Hik .gj aIIsLlq j 


their hearts fixed upon Thy love, 

i* . ^ O a * ^ 0 " 


o 1/1 

dillA^Ja (j-G 4 j5_L 


(J-G M_X_L^_bQ ^_3-Uai J 

their cores shaken with awe of Thee. 

o£ 


4 j ^jl jLajV ^ 

O He the lights of whose holiness induce wonder in the eyes of His lovers, 

^ 5 

** ^ 4 * # O • 4 - o i 0 ^ +• \ ^ 0 ^ ^ 

A^juuj j j 


i 


knowers! 


the glories of whose face arouse the longing of the hearts of His 

0 Furthest Wish of the hearts of the yearners! 

L){^ 4jL£> Ij J 

0 Utmost Limit of the hopes of the lovers! 

tiikj LA J d&L 

I ask from The^ love for Thee, love for those who love Thee, 

^ J 3 J! ^ J 

love for every work which will join me to Thy nearness, 

JjuJ ULg ^jl\ <. - lk.1 -n.*i ^j\ j 

and that Thou makest Thyself more beloved to me than anything other than Thee 

jl j 

an ( d makest 

j\ asi 

my love for Thee lead to Thy good pleasure. 
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a j .W. jc. liilj all 3 

and my yearning for Thee protect against disobeying Thee! 

Oblige me by allowing me to gaze upon Thee, 

Zj\ S ^ ^ J 

gaze upon me with the eye of affection and tenderness, 

^44 J 

turn not Thy face away from me, 

j dUtLi^M dJ&i (j-a ^ 7J j 

and make me one of the people of happiness with Thee and favoured position! 

^j\ U u 

• ^ ~~y r v ** * ** * ** 

0 Responder, 0 Most Merciful of the merciful! 

dll la 

78. The Whispered Prayer of those Asking for Mediation 

e^il <jii^l ii! ^ 

In the Name of Allah, the All-merciful, the All-compassionate 
My Allah, 

aiij d*Li <2 ^ 

I have no mediation with Thee but the tender acts of Thy clemency, 

<c- lllji j titUakj VI V j 


nor any way to come to Thee but the gentle favours of Thy mercy and the intercession of Thy Prophet, the 
prophet of mercy, who rescued the community from confusion. 

^ jac- lJh J! is^ 

Make these two my tie to attaining Thy forgiveness 
and let them take me to triumph through Thy good pleasure! 

^ j ^ j 

My hope has dismounted in the sacred precinct of Thy generosity. 
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my craving has alighted in the courtyard of Thy munificence. 

>!.<£ jLa 

So actualize my expectation from Thee, 


seal my works with good, 

ij^La j 

and place me among Thy selected friends, those whom Thou hast 
'A** - * - o * a * \ 0 T 


r 

set down in the midst of Thy Garden, 

j 

and settled in the abode of Thy honour, 
i'A\\ a\ J ^ 

whose eyes Thou hast gladdened by gazing upon Thee on the day of meeting Thee, 

iA a j 

and whom Thou hast made heirs to the sure stations in Thy neighbourhood! 

( 0 He 

Ajla ^ 


none more generous than whom is reached by the reachers 
and none more merciful than whom is found by the aimers! 

^ O ^ ^ 0 ^ ^ 0 ' a ^ 

»ll^. J <J U 

0 Best of those with whom the lonely are alone, 

l£ j' U j 

O Tenderest of those with whom outcasts seek haven! 
t 0 0 * 

ClOJLa (2S jic. AjtjuJ 

Toward the expanse of Thy pardon have I extended my hand, 

JjIj j 

upon the skirt of Thy generosity have I fastened my grasp! 
Show me no deprivation 
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and afflict me not with disappointment and loss! 

S-Vc-Jul £_UJjuj U 

0 Hearer of supplications! 

fi ji g 

0 Most Merciful of the merciful! 


dll -si La 

79. The Whispered Prayer of the Utterly Poor 

ill jd 

In the Name of Allah, the All-merciful, the All-compassionate 
My Allah, nothing will 

ci’ljt-ik j ddAla] VI V 

mend my fracture but Thy^gentleness and loving care, 

d’lil jol^.1 j dililac. VI A y* i V j 

free me of my poverty but Thy affection and beneficence, 

VI \\ ifLuJj V j 

still my fright but Thy security, 

diLL V] u v ^2 s 

exalt my abasement but Thy sovereignty, 

aidi Vi uaiL v ^\j 

take me to my hope but Thy bounty, 

ai^L Vi usiy V j 

remedy my lack but Thy graciousness, 
accomplish my need other than Thou, 

aidj^d^v^j 

relieve my distress other than Thy mercy, 

J ^ J 
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remove my injury other than Thy clemency, 

gLaj VI Ujjjj V 'J&. 3 

cool my burning thirst but reaching Thee, 

a’M VI ^ v ^ 3 


quench my ardour bu^meeting Thee, 


vt ys v ayt iiji j 

damp my yearning but gazing upon Thy face, 

lSJ** UJ^J^ * LSJJ* J 

settle my settling place without closeness to Thee, 

aijj vi uij.v^y , 

allay my worry but Thy repose, 

alL VI Aiiy V Is* L. j 

cure my illness but Thy medicine, 

^VI^V^ j 

eliminate my grief but Thy nearness, 

vi iS Ji v ^ j 

heal my wound but Thy forgiveness, 

vi ;^k : v ^ chj j 

remove the rust on my heart but Thy pardon, 

Vi ^ ^ isj^ j 

banish the confusing thoughts from my breast but Thy command ! 


1 0 


jjLV' (Jxl ^ 

0 Utmost Hope of the hopers! 

(j^UJI J ji, U y 

0 Ultimate Demand of the askers! 

oyuji uL is U\ u y 

0 Furthest Request of the requesters! 

O Highest Desire of the desirers! 

< 3^11 ^3 u 3 

O Patron of the righteous! 

o^yJi 3 ui u 3 
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0 Security of the fearful! 


u 


' 0 » ». > tl .* - 0 •; ' 0 

o ^C-J L . V?" A H J 

O Responder to the supplication^ the distressed! 

(jj-dAxAll ^ J 

0 Storehouse of the destitute! 

0 T reasure of the pitiful ! 

CjUc. U j 

O Help of the help-seekers! 

Ink ]' j ^gjJala II j 

O Accomplisher of the needs of the poor and the miserable! 

L J&J&I ^ J 

O Most Generous of the most generous! 

^ J 

0 Most Merciful of the merciful! 

^ ■» . T~> -v i ill] 

To Thee is my humble subjection and request, 

J ail j 

to Thee my pleading and imploring! 


Cji 

I ask Thee 


ai 


£jj 6 f 

to let me attain the repose of Thy good pleasure, 

^JU ^Ic. J 

and to make constant toward me the favours of Thy kindness! 

ll' Ufc J 

Here am I, 

L_aal j tlL ij51 l_iIIj 

standing before the gate of Thy generosity, 

0 ^ 3 *^ ^ J 

opening myself up to the breezes of Thy goodness, 

A jiiidl a»‘,a , , 


^ *♦ ‘ 
» l 
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holding faslj to Thy strong cord, 

J 

flinging to Thy firm handle! 

cgili p. ji 

My Allah, have mercy upon Thy lowly slave 

jiiii Jiiiij ji£ii gUili Ij 

of silent tongue and few good works, 

<jlc, j 

obligate [jim through Thy plentiful graciousness. 


^ J 

shelter him under Thy plenteous shade! 

U Li JL U 

w .* ^ * *♦ r .*v ** 

O Generous, 0 Beautiful, 

fi. j' y 


O Most Merciful of the merciful! 

dlL^lLa 

80. The Whispered Prayer of the Knowers 

g^ii (jii^ii iii ^ 

In the Name of Allah, the All-merciful, the All-compassionate 


My Allah, 


^ jL cp (jLdWl CjjjLaa 

tongues fall short of attaining praise of Thee proper to Thy majesty, 

cp ^3^ 3 

intellects are incapable of grasping the core of Thy beauty, 

%k3 cA^L, J! jMlt ^jijU^VI c/,^1 3 

eyes fail before gazing upon the glories of Thy face, # 

Cp J)~> * ^ j VI ' A cJ* 7“*^ j 

and Thou hast assigned to Thy creatures no wa^ to know Thee pve incapacity to know Thee! 

> liiiiu ls^\ 

My Allah, place us among those 
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jlkil Cllkjuj^)J 

within the gardens of whose breasts the trees of yearning for Thee have taken firm root 
£-a\ a . aj tiling ^ 4£.j0i d)»lki j 
and the assemblies of whose hearts have been seized by ( the ardour of Thy love! 

jjj u Jiftl jts jl Jt 

They seek shelter in the nests of meditation, 

j ls^ j 

feed upon the gardens of nearness and disclosure, 

aUs^LaII (JjA£Lj Aa^aII (_ja j 

drink from the pools of love with the cup of gentle favour, 

L )j*J2 ^ J 

and enter into the watering-places of warm affection. 

jLajl ^jc- (. Q A3 

The covering has been lifted from theireyes,^ 1 

zs T>» j ^jC- AJalia CllLaJlj 

the darkness of disquiet has been dispelled from their beliefs and their innermost minds, 

j (jC- tiLoill A^Jl^A Clukjl j 

the contention of doubt has been negated from their hearts and their secret thoughts, 

jjA^ a! JJ\ JjSIL J 

their breasts have expanded through the verification of true knowledge, 

a* 


f 


■ ^ SilA )]'! SaIajuJI t — jlc. j 


their aspirations have ascended through precedent good fortune in renunciation, 
their drinking is sweet from the spring of devotion to good works, 

(JAjVl (JaI^A L_jlJa j 

their secret thoughts are delicious in the sitting-place of intimacy. 

Ail A All (jia^A ^JaI j 

their minds are secure iij the place of terror, 

i-0 J! c^jULlj 

their souls are serene through the return to the Lord of lords, 2 


Allusion to the clarity of vision that the soul experiences at death: Thou wast heedless of this; therefore We have 
now removed from thee thy covering, and so thy sight today is piercing (50:22) 

Allusion to 89:28: 0 soul serene, return to thy Lord, well-pleased, well-pleasing! 
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their spirits have reached certitude through triumph and prosperity, 

1 » » * 0 - V 

>=^4 ^-“J 3 J 

their eyes have been j;laddened through gazing upon their Beloved, 

(J i^aLoIl (Jjj j 

their settling place has been settled through reaching the request and attaining the expectation, 

Yj^-% ££ G* j 

and their commerce has profited through the sale of this world for the next! 

My Allah, 


%% o 


(^_j jiSJl ^ic> ^}Ial La 

how agreeable for hearts are the thoughts inspiring Thy remembrance, 

ajua* ^ e iA jvu aa jii 

how sweet travelling to Thee through imagination upon the roads of the unseen worlds, 

~»L> < — yJa! La j 

how pleasant the taste of Thy love, 

GLjS L - 1 ^^ 1 Laj 

how delightful the drink of Thy nearness! 

GbLu! j 

So give us refuge from Thy casting out and Thy sending far, 

Cy* ^ > j 

and place us among 

LLajlc- 

the most elect of Thy knowers, 

GGlaC- j 

the most righteous of Thy servants, 

GliauLla j 

the most truthful of Thy obeyers, 

GGlaC- j 

the most sincere of Thy worshipers! 

u Zlhc. u 

0 All-mighty, 0 Majestic, 
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U Li jL U 

w *v ** ^ ** 

0 Generous, 0 Endower! 

.vj.- ^ L '^ A 3 

By Thy mercy and kindness, 0 Most Merciful of the merciful! 


81. The Whispered Prayer of the Rememberers 

gL.^31 ill ^ 

In the Name of Allah, the All-merciful, the All-compassionate ( 

ci’lljl qa 3^ (j-0 *». jil VjJ 

My Allah, were it not incumbent to accept Thy command, I would declare Thee far too exalted for me to 

remember Thee, 

v 3 ^ lsj£) d 

for I remember Thee in my measure, not in Thy measure, 

l'A iu.i Va'U is^ d LS~ U ^ 1 ' ^ 3 

and my scope can hardly reach the point where I may be a locus for calling Thee holy! 

I lllc. ajLjll ~ laC- 1 

Among Thy greatest favours to us 

mui 

is the running of Thy remembrance across our tongues 

dllaJuLili j 3 diliil j 

and Thy permission to us to supplicate Thee, declare Thep exalted, and call Thee holy! 

3 jSi <^l 

My Allah, inspire us with Thy remembrance 

fbuihj ^ 

alone and in assemblies, 

j£\ j Jill 3 

by night and day, 

ji>yi j c^L% 

publicly and secretly, 

J J 

in prosperity and adversity! 
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I jSjJb 0141 3 

Make us intimate with silent remembrance, 

il l<.‘j 31 ULiilh, 

employ us in purified works and effort pleasing to Thee, 

yjii u'M U 3 

and reward us with jhe full balance! 

My Allah, 

jSl OjjSsSl cAiU <SL 

love-mad hearts are enraptured by Thee, ( 

&t£iil Ojsiil d IX. L5^ J 

disparate intellects are brought together by knowing Thee , 1 

a jii, vi ill 

hearts find no serenity except in remembering Thee, 

d’lUjj % V! o-jftl jLi 

souls find no rest except in seeing Thee. 

dul 

Thou art the glorified in every place, 

jU j <*)£ j 

the worshipped at every time, 

j'jl j 

the found at every moment, 

(jUjdl (JfLl jC-dallj 

the called by every tpngue, 

(l£ ^Ja* Jallj 

the magnified in every heart! 
r ? 


I pray forgiveness frpm Thee for 
i* o' •» o 

& O? 

every pleasure but remembering Thee, 

£Lii! j 


Allusion to 13:28: In remembering Allah find serenity the hearts of those who have faith and do righteous deeds 
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every ease but intimacy with Thee, 

» i 0 ' off 0 „ 

J 3 JJJ ^ CP> 0? J 

every happiness but nearness to Thee, 
every occupation but obeying Thee! ( 

JpJI tiilja j ciila dul 

My Allah, Thou hast said - and Thy word is true - 

j ijL d, j I "j.) iiil I jji j| I jiil <jdil yii U 


0 you who have faith, remember Allah with much remembrance and glorify Him at dawn and in the 

evening! 1 

A ? f * if 


Jill jCj&j 

Thou hast said - and Thy word is true - 

a & O ^ a 0 ^ 

fS jSit 

Remember Me, and I will remember you! 

J 1 J Ui (ji Ajic. UjCC. j j Uj^ala 

Inline. I 

Thou hast commanded us to remember Thee, 2 and promised us that Thou wilt remember us thereby, in 

order to ennoble, respect, and honour us. 

US <21 jjSIj U 3 

Here we are, remembering Thee as Thou hast commanded us! 

liicc. jUul 3^^ 

So accomplish what Thou hast promised, 

^jSilli jSli y 

0 Rememberer of the rememberers! 

.CJ^G^ ^ J 

0 Most Merciful of the merciful! 


<a\l dll -C La 

82. The Whispered Prayer of those who Hold Fast 

. i 0 

L>^ 


311 A iljdy 



Holy Quran, 33:41 
Holy Quran, 2:152 
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In the Name of Allah, the All-merciful, the AH-compassionate 

i^ipui iiu u fyii 

O Allah, 0 Shelter of the shelter-seekers! 

— 0 S' 

Ij J 

0 Refuge of the refuge-seekers! 

,'jji U 


4 J 

0 Deliverer of the perishing! 

_ O 

(jjjoijl-ll' Ij j 

O Preserver of the pitiful! 

0 

U j 

0 Merciful toward the miserable! 

^jj^)iajJajjJl L-Ll^Ja Ij j 

0 Responder to the distressed! 

U j 

0 Treasure of the utterly poor! 

^ O ® 

jjU. U 3 

O Mender of the broken! 

U j 

O Haven of the cut off! 

l u2\\l Ij j 

0 Helper of the abased! 

jiaj, u j 

O Granter of sanctuary to the fearful! 

^4^ 4 j 

O Ajder of the troubled I 

( Jj^bUl U j 

O Fortress of the refugees! 

If I seek not refuge in Thy might, in whom shall I seek refuge? 

yi & jjL Mi ^ o] j 

If I seek not shelter in Thy power, in whom sjiall I seek shelter? 

til jac- JU3L t-unnll j 
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Sins have made me seek asylum in laying hold on the skirts of Thy pardon, 

l'A ^\ l k_j| jjj til ^ j 

offenses have compelled me to beg the opening of the doors of Thy forgiveness, 
evildoing has summoned me to dismount in the courtyard of Thy might, 

ir, $ i $J3U tiLauull ^ic- qa AiLaJall j 

fear of Thy vengeance has prompted me to cling to the handhold of Thy tenderness! 

j| A LLj {j* (3^ U j 

It is not right for him who holds fast to Thy cord to be abandoned, 

jj jj j-GJ (JjL Vj 

nor proper for him who seeks the sanctuary of Thy might to be surrendered or disregarded. 

My Allah, empty us not of Thy defending, 

j o? 

strip us not of Thy guarding, ^ 

Aflig 11 QA j)C. J 

and protect us from the roads of destruction, 

d-j MS 3 <2£u liU 

for we are in Thy eye and under Thy wing! 

d&jj j-G jJ^JL-^all j ^ j-G l^abL k^HLajj 

j l jjlc. 

I ask Thee by those whom Thou hast singled out. Thy angels and the righteous among Thy creatures, to 
assign over us a protector through which Thou wilt 

Cbtiy I & l 

deliver us from destructions. 


jlflVl /> I 




Of u f 1 ^ j j 

turn aside from us blights. 

o o J ^ 

dp* ^ j 

and hide us from the striking of great afflictions, 

Of cJ 3^ <jj j 

to send down upon us some of Thy tranquillity, 

Ua ja.j jj j 
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to wrap our faces in the Rights of love for Thee, 

j J\\ iljjjj 3 j 

to give us haven in Thy strong pillar, 1 

d’tuuLaC. (. Q^i<l 3 J 

and to gather us under the wings of Thy preservation! 
By Thy clemency and Thy mercy, 

.3^3^ ^3 h 

0 Most Merciful of the merciful! 


CllL^LLa 

83. The Whispered Prayer of the Abstainers 

g^JI ill ^ 

In the Name of Allah, the All-merciful, the /^ll-compassionate 

I jl j 

My Allah, Thou hast settled us in an abode which has 

^ cl 

dug for us pits of deception, 

lA jCC- (JjU^ ^ UIIaII jL liik j 

and Thou hast fastened us by the hands of death in the snares of that abode's treachery! 

.ik CjISIq tCLJll 

In Thee we seek asylum from the tricks of its guile, 

jl jSc-VI Of J 

and to Thee we hold fast, lest we be deluded by the glitter of its ornaments! 

i- e ;¥u kr e d i 

It destroys its pursuers 
and ruins its settlers, 

ciliVb iCfOl 


it is stuffed with blights 


Allusion to the words of Lot in 11:80, Would that I had power against you, or might take shelter in a strong pillar! 
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and loaded with calamities. 


^ oa ji ^1 

My Allah, induce us to renounce it 
a x ^aC. j i jjj lg_La U^Jjoi j 

and keep us safe from it by Thy giving success and Thy preservation from sin. 

^ lie, j 

Strip from us the robes of opposing Thee, 

jlAj li j°j^\ []ji j 

attend to our affairs through Thy good sufficiency, 

AJuui ji j 

amplify our increase from the boundless plenty of Thy mercy, 

till& 1 (_paj3 lij^Lk^a j 

be liberal in our gifts from the overflow of Thy grants, 

d&laJa jLaOdj UjAjSI (JJJJC-I j 

plant in our hearts the trees of Thy love, 

complete for us the lights of Thy knowledge, 

SaS j til jkc- a j^Lk liflil j 

give us to taste the sweetness of Thy pardon and the pleasure of Thy forgiveness, 

tiljlll LmcJ jjiil j 


gladden our eyes on the day of meeting Thee with the vision of Thee, 
“ ■ 0 * - s j. o ; j „ 


%]$ Of ^ J 

dislodge the love of this world from our spirits, 

till PaLL j ‘ilj ^j-a jj ^ ^ l^all J Lafl 

just as Thou hast done for the righteous. Thy selected friends, and for the pious, those whom Thou hast 

singled out! 

0 Most Merciful of the merciful, 

• cif ^ J 

0 Most Generous of the most generous! 
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Treatise On Rights (Risalat Al-Huquq) 

Introduction 

KNOW - Allah have mercy upon you - that Allah has rights against you and that these encompass you in 

every movement through which you move, every rest through which you rest, every waystation in which 

you reside, every limb which you employ, and every instrument which you put to work. Some of these rights 

are greater and some less. 

[A] [1] The greatest of Allah's rights against you is the right which He has made incumbent upon you for 
Himself and which is the root of all rights, then [2] those which He has made incumbent upon you in 
yourself, from your crown to your foot, in keeping with the diversity of your organs. He has given [3] 
your tongue a right against you, [4] your hearing a right against you, [5] your sight a right against you, 
[6] your hand a right against you, [7] your leg a right against you, [8] your stomach a right against you, 
[9] and your private part a right against you. These are the seven organs through which acts (af'al) 
take place. 

[B] Then He gave your acts rights against you: He gave [10] your ritual prayer a right against you, [12] your 
fasting a right against you, [13] your charity a right against you, [14] your offering a right against you, 
and your acts a right against you. 

[C] Then these rights extend out from you to others who have rights against you. The most incumbent of 
them against you are the rights toward your leaders (a'imma), then the rights toward your subjects 
(ra'iyya), then the rights toward your womb [relatives] (rahim). 

From these rights branch out other rights. 

[Cl] The rights of your leaders are three: The most incumbent upon you is [15] the right of him who 
trains you through authority, then [16] of him who trains you through knowledge, then [17] of 
him who trains you through property. 

[C2] The rights of your subjects are three: The most incumbent upon you is [18] the right of those 
who are your subjects through authority, then [19] the right of those who are your subjects 
through knowledge for the man of ignorance is the subject of the man of knowledge then the 
right of those who are your subjects through property, such as [20] wives and [21] what is 
owned by the right hand. 

[C3] The rights of your womb relatives are many; they are connected to you in the measure of the 
connection of the womb relationship. The most incumbent upon you is [22] the right of your 
mother, then [23] the right of your father, then [24] the right of your child, then [25] the right of 
your brother, then the next nearest, then the next nearest - the most worthy, then the next 
most worthy. 

[D] Then there is [26] the right of your master who favours you [by freeing you from slavery], then [27] 
the right of the slave whose favours reach you [by the fact that you free him], then [28] the right of 
him who does a kindly act toward you, then [29] the right of the muezzin who calls you to the ritual 
prayer, then [30] the right of the imam who leads the prayer, then [31] the right of your sitting 
companion, then [32] the right of your neighbour, then [33] the right of your companion, then [34] 
the right of your partner, then [35] the right of your property, then the right of him who has a debt he 
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must pay back to you, then [36] the right of him to whom you owe a debt, then [37] the right of your 
associate, then [38] the right of your adversary who has a claim against you, then [39] the right of your 
adversary against whom you have a claim, then [40] the right of him who asks you for advice, then 
[41] the right of him whom you ask for advice, then [42] the right of him who asks your counsel, then 
[43] the right of him who counsels you, then [44] the right of him who is older than you, then [45] the 
right of him who is younger than you, then [46] the right of him who asks from you, then [47] the right 
of him from whom you ask, then the right of [48] him who does something evil to you through word 
or deed, or [49] him who makes you happy through word or deed, intentionally or unintentionally, 
then [50] the right of the people of your creed, then [51] the right of the people under your 
protection, then all rights in the measure of the causes of the states and the occurrence of events. 

Therefore happy is he whom Allah aids in the rights which He has made incumbent upon him and whom He 

gives success therein and points in the proper direction! 

A. Rights of Allah Against Oneself 

[1] The greatest right of Allah against you is that you worship Him without associating anything with Him. 
When you do that with sincerity (ikhlas). He has made it binding upon Himself to give you sufficiency 
in the affair of this world and the next. 

[2] The right of yourself (nafs) against you is that you employ it in obeying Allah; then you deliver to your 
tongue its right, to your hearing its right, to your sight its right, to your hand its right, to your leg its 
right, to your stomach its right, to your private part its right, and you seek help from Allah in all that. 

[3] The right of the tongue is that you consider it too noble for obscenity, accustom it to good, refrain 
from any meddling in which there is nothing to be gained, express kindness to the people, and speak 
well concerning them. 

[4] The right of hearing is to keep it pure from listening to backbiting (ghiba) and listening to that to which 
it is unlawful to listen. 

[5] The right of sight is that you lower it before everything which is unlawful to you and that you take 
heed whenever you look at anything. 

[6] The right of your hand is that you stretch it not toward that which is unlawful to you. 

[7] The right of your two legs is that you walk not with them toward that which is unlawful to you. You 
have no escape from standing upon the narrow bridge (al-sirat [over hell]), so you should see to it that 
your legs do not slip and cause you to fall into the Fire. 

[8] The right of your stomach is that you make it not into a container for that which is unlawful to you and 
you eat no more than your fill (shib'). 

[9] The right of your private part (farj) is that you protect it from fornication and guard it against being 
looked upon. 

B. Right Of Acts 

[10] The right of your ritual prayer (salat) is that you know that it is an arrival before Allah and that through 
it you are standing before Him. When you know that, then you will stand in the station of him who is 
lowly, vile, beseeching, trembling, hopeful, fearful, and abased, and you will magnify Him who is 
before you through stillness and dignity. You will approach the prayer with your heart and you will 
perform it according to its bounds and its rights. 
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[11] The right of the hajj is that you know it is an arrival before your Lord and a flight to Him from your 
sins; through it your repentance is accepted and you perform an obligation made incumbent upon you 
by Allah. 

[12] The right of fasting is that you know it is a veil which Allah has set up over your tongue, your hearing, 
your sight, your stomach, and your private part to protect you from the Fire. If you abandon the fast, 
you will have torn Allah's protective covering away from yourself. 

[13] The right of charity (sadaqa) is that you know it is a storing away with your Lord and a deposit for 
which you will have no need for witnesses. If you deposit it in secret, you will be more confident of it 
than if you deposit it in public. You should know that it repels afflictions and illnesses from you in this 
world and it will repel the Fire from you in the next world. 

[14] The right of the offering (hady) is that through it you desire Allah and you not desire His creation; 
through it you desire only the exposure of your soul to Allah's mercy and the deliverance of your spirit 
on the day you encounter Him. 

Cl. Rights Of Leaders 

[15] The right of the possessor of authority (sultan) is that you know that Allah has made you a trial (fitna) 
for him. Allah is testing him through the authority He has given him over you. You should not expose 
yourself to his displeasure, for thereby you cast yourself by your own hands into destruction and 
become his partner in his sin when he brings evil down upon you. 

[16] The right of the one who trains you (sa'is) through knowledge is magnifying him, respecting his 
sessions, listening well to him, and attending to him with devotion. You should not raise your voice 
toward him. You should never answer anyone who asks him about something, in order that he may be 
the one who answers. You should not speak to anyone in his session nor speak ill of anyone with him. 
If anyone ever speaks ill of him in your presence, you should defend him. You should conceal his faults 
and make manifest his virtues. You should not sit with him in enmity or show hostility toward him in 
friendship. If you do all of this, Allah's angels will give witness for you that you went straight to him 
and learned his knowledge for Allah's sake, not for the sake of the people. 

[17] The right of him who trains you through property is that you should obey him and not disobey him, 
unless obeying him would displease Allah, for there can be no obedience to a creature when it is 
disobedience to Allah. 

C2. Rights Of Subjects 

[18] The right of your subjects through authority is that you should know that they have been made 
subjects through their weakness and your strength. Hence it is incumbent upon you to act with justice 
toward them and to be like a compassionate father toward them. You should forgive them their 
ignorance and not hurry them to punishment and you should thank Allah for the power over them 
which He has given to you. 

[19] The right of your subjects through knowledge is that you should know that Allah made you a caretaker 
over them only through the knowledge He has given you and His storehouses which He has opened up 
to you. If you do well in teaching the people, not treating them roughly or annoying them, then Allah 
will increase His bounty toward you. But if you withhold your knowledge from people or treat them 
roughly when they seek knowledge from you, then it will be Allah's right to deprive you of knowledge 
and its splendour and to make you fall from your place in people's hearts. 

[20] The right of your wife (zawja) is that you know that Allah has made her a repose and a comfort for 
you; you should know that she is Allah's favour toward you, so you should honour her and treat her 
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gently. Though her right toward you is more incumbent, you must treat her with compassion, since 
she is your prisoner (asir) whom you feed and clothe. If she is ignorant, you should pardon her. 

[21] The right of your slave (mamluk) is that you should know that he is the creature of your Lord, the son 
of your father and mother, and your flesh and blood. You own him, but you did- not make him; Allah 
made him. You did not create any one of his limbs, nor do you provide him with his sustenance; on the 
contrary, Allah gives you the sufficiency for that. Then He subjugated him to you, entrusted him to 
you, and deposited him with you so that you may be safeguarded by the good you give to him. So act 
well toward him, just as Allah has acted well toward you. If you dislike him, replace him, but do not 
torment a creature of Allah. And there is no strength save in Allah. 

C3. Rights Of Womb Relatives 

[22] The right of your mother is that you know that she carried you where no one carries anyone, she gave 
to you of the fruit of her heart that which no one gives to anyone, and she protected you with all her 
organs. She did not care if she went hungry as long as you ate, if she was thirsty as long as you drank, 
if she was naked as long as you were clothed, if she was in the sun as long as you were in the shade. 
She gave up sleep for your sake, she protected you from heat and cold, all in order that you might 
belong to her. You will not be able to show her gratitude, unless through Allah's help and giving 
success. 

[23] The right of your father is that you know that he is your root. Without him, you would not be. 
Whenever you see anything in yourself which pleases you, know that your father is the root of its 
blessing upon you. So praise Allah and thank Him in that measure. And there is no strength save in 
Allah. 

[24] The right of your child is that you should know that he is from you and will be ascribed to you, through 
both his good and his evil, in the immediate affairs of this world. You are responsible for what has 
been entrusted to you, such as educating him in good conduct (husn al-adab), pointing him in the 
direction of his Lord, and helping him to obey Him. So act toward him with the action of one who 
knows that he will be rewarded for good doing toward him and punished for evildoing. 

[25] The right of your brother is that you know that he is your hand, your might, and your strength. Take 
him not as a weapon with which to disobey Allah, nor as equipment with which to wrong Allah's 
creatures. Do not neglect to help him against his enemy or to give him good counsel. If he obeys Allah, 
well and good, but if not, you should honour Allah more than him. And there is no strength save in 
Allah. 

D. Rights Of Others 

[26] The right of your master (mawla) who has favoured you [by freeing you from slavery] is that you know 
that he has spent his property for you and brought you out of the abasement and estrangement of 
bondage to the exaltation and comfort of freedom. He has freed you from the captivity of possession 
and loosened the bonds of slavehood from you. He has brought you out of prison, given you 
ownership of yourself, and given you leisure to worship your Lord. You should know that he is the 
closest of Allah's creatures to you in your life and your death and that aiding him with your life and 
what he needs from you is incumbent upon you. And there is no strength save in Allah. 

[27] The right of the slave (mawla) whom you have favoured [by freeing him] is that you know that Allah 
has made your freeing him a means of access to Him and a veil against the Fire. Your immediate 
reward is to inherit from him-if he does not have any maternal relatives-as a compensation for the 
property you have spent for him, and your ultimate reward is the Garden. 
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[28] The right of him who does a kindly act (dhu l-ma'ruf) toward you is that you thank him and mention 
his kindness; you reward him with beautiful words and you supplicate for him sincerely in that which 
is between you and Allah. If you do that, you have thanked him secretly and openly. Then, if you are 
able to repay him one day, you repay him. 

[29] The right of the muezzin is that you know that he is reminding you of your Lord, calling you to your 
good fortune, and helping you to accomplish what Allah has made obligatory upon you. So thank him 
for that just as you thank one who does good to you. 

[30] The right of your imam in your ritual prayer is that you know that he has taken on the role of mediator 
between you and your Lord. He speaks for you, but you do not speak for him; he supplicates for you, 
but you do not supplicate for him. He has spared you the terror of standing before Allah. If he 
performs the prayer imperfectly, that belongs to him and not to you; but if he performs it perfectly, 
you are his partner, and he has no excellence over you. So protect yourself through him, protect your 
prayer through his prayer, and thank him in that measure. 

[31] The right of your sitting companion (jalis) is that you treat him mildly, show fairness toward him while 
vying with him in discourse, and do not stand up from sitting with him without his permission. But it is 
permissible for him who sits with you to leave without asking your permission. You should forget his 
slips and remember his good qualities, and you should tell nothing about him but good. 

[32] The right of your neighbour (jar) is that you guard him when he is absent, honour him when he is 
present, and aid him when he is wronged. You do not pursue anything of his that is shameful; if you 
know of any evil from him, you conceal it. If you know that he will accept your counsel, you counsel 
him in that which is between him and you. You do not forsake him in difficulty, you release him from 
his stumble, you forgive his sin, and you associate with him generously. And there is no strength save 
in Allah. 

[33] The right of the companion (sahib) is that you act as his companion with bounty and in fairness. You 
honour him as he honours you and you do not let him be the first to act with generosity. If he is the 
first, you repay him. You wish for him as he wishes for you and you restrain him from any act of 
disobedience he might attempt. Be a mercy for him, not a chastisement. And there is no strength save 
in Allah. 

[34] The right of the partner (sharik) is that if he should be absent, you suffice him in his affairs, and if he 
should be present, you show regard for him. You make no decision without his decision and you do 
nothing on the basis of your own opinion, but you exchange views with him. You guard his property 
for him, and you do not betray him in that of his affair which is difficult or of little importance, for 
Allah's hand is above the hands of two partners as long as they do not betray each other. And there is 
no strength save in Allah. 

[35] The right of your property (mal) is that you take it only from what is lawful and you spend it only in 
what is proper. Through it you should not prefer above yourself those who will not praise you. You 
should act with it in obedience to your Lord and not be miserly with it, lest you fall back into regret 
and remorse while suffering the ill consequence. And there is no strength save in Allah. 

[36] The right of him to whom you owe a debt (al-gharim alladhi yutalibuka) is that, if you have the means, 
you pay him back, and if you are in straitened circumstances, you satisfy him with good words and you 
send him away with gentleness. 

[37] The right of the associate (khalit) is that you neither mislead him, nor act dishonestly toward him, nor 
deceive him, and you fear Allah in his affair. 
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[38] The right of the adversary (khasm) who has a claim against you is that, if what he claims against you is 
true, you give witness to it against yourself. You do not wrong him and you give him his full due. If 
what he claims against you is false, you act with kindness toward him and you show nothing in his 
affair other than kindness; you do not displease your Lord in his affair. And there is no strength save in 
Allah. 

[39] The right of the adversary against whom you have a claim is that, if your claim against him is true, you 
maintain polite moderation in speaking to him and you do not deny his right. If your claim is false, you 
fear Allah, repent to Him, and abandon your claim. 

[40] The right of him who asks you for advice (mustashir) is that, if you consider that he has a correct 
opinion, you advise him to follow it, and if you do not consider it so, you direct him to someone who 
does consider it so. 

[41] The right of him whom you ask for advice (mushir) is that you do not make accusations against him for 
an opinion which does not conform to your own opinion. If it conforms to it, you praise Allah. 

[42] The right of him who asks your counsel (mustansih) is that you give him your counsel, but you conduct 
yourself toward him with compassion and kindness. 

[43] The right of your counsellor (nasih) is that you act gently toward him and give ear to him. If he 
presents you with the right course, you praise Allah, but if he does not agree with you, you show 
compassion toward him and make no accusations against him; you consider him to have made a 
mistake, and you do not take him to task for that, unless he should be deserving of accusation. Then 
attach no more importance to his affair. And there is no strength save in Allah. 

[44] The right of him who is older than you (kabir) is that you show reverence toward him because of his 
age and you honour him because he entered Islam before you. You leave off confronting him in a 
dispute, you do not precede him in a path, you do not go ahead of him, and you do not consider him 
foolish. If he should act foolishly toward you, you put up with him and you honour him because of the 
right of Islam and the respect due to it. 

[45] The right of him who is younger (saghir) is that you show compassion toward him through teaching 
him, pardoning him, covering his faults, kindness toward him, and helping him. 

[46] The right of him who asks (sa'il) from you is that you give to him in the measure of his need. 

[47] The right of him from whom you ask is that you accept from him with gratitude and recognition of his 
bounty if he gives, and you accept his excuse if he withholds. 

[48] The right of him through whom Allah makes you happy (surur) is that you first praise Allah, then you 
thank the person. 

[49] The right of him who does evil to you is that you pardon him. But if you know that your pardon will 
harm him, you defend yourself. Allah says. Whosoever defends himself after he has been wronged - 
against them there is no way (42:41). 

[50] The right of the people of your creed (milla) is harbouring safety for them, compassion toward them, 
kindness toward their evildoer, treating them with friendliness, seeking their well-being, thanking 
their good-doer, and keeping harm away from them. You should love for them what you love for 
yourself and dislike for them what you dislike for yourself. Their old men stand in the place of your 
father, their youths in the place of your brothers, their old women in the place of your mother, and 
their young ones in the place of your children. 

[51] The right of the people under the protection [of Islam] (dhimma) is that you accept from them what 
Allah has accepted from them and you do no wrong to them as long as they fulfil Allah's covenant. 



